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Abstract 

 

The success of the 2015 marriage equality referendum made Ireland the first country in the world to 

introduce marriage equality by public vote. Debates surrounding marriage equality question whether 

this outcome is necessarily an assimilationist and anti-queer signifier of ‘progress’ and ‘final frontier’ 

of LGBTQ+ citizenship, or if it might offer other transformative potentials. This thesis investigates how 

LGBTQ+ activisms across Ireland were impacted by the process of gaining marriage rights through a 

referendum, producing the first study of Irish LGBTQ+ activisms post-marriage equality. Specifically, I 

examine how spatial strategies, goals and practices of activism surrounding and following marriage 

equality are recursively shaped by distinct geographical imaginings of Ireland through which activists 

make sense of their actions and possible outcomes. I also question how COVID-19 may have further 

shifted post-marriage equality activisms.  

This research is underpinned by a queer geographic relational framework that understands 

LGBTQ+ activisms as partial, multiple, shifting, and recursively constituted through space, place, and 

identity. The thesis presents a critical thematic analysis of qualitative data collected through 31 

interviews with activists and participant observation at 14 in person and 15 online events in Ireland 

during 2019-2020. Its analysis reveals how the referendum result has reconfigured Irish LGBTQ+ 

activisms in complex and contradictory ways. Whereas the referendum saw national mobilization 

around a largely unifying goal, there is also evidence of the othering of certain queer identities. New 

challenges, possibilities and tensions have emerged post-marriage equality in relation to the strategic 

choices taken to win the referendum. I conceptualise the timescape of ‘Irish Queer Equality Time’ to 

explore how imaginings of a new, changed, and progressive Ireland post-marriage equality, and pre-

COVID-19, are shaping the manifestation of ongoing activist campaigns. Data from activists in Dublin, 

Cork, Galway and other small urban areas in Ireland reveal how temporalities of activisms after 

marriage equality are not uniform and fixed but are contingent and sustained through the relations 

between activists in place.  

Overall, the thesis offers a spatial analysis that shows how geographical imaginations embed 

certain meanings in place that limit and/or support how LGBTQ+ movements continue after marriage 

equality. It finds that multiple meanings around marriage equality and Ireland circulate and interact 

to produce dynamic spatiotemporalities of LGBTQ+ activisms that exist outside of 

homonormative/queer binaries and form new complex meanings surrounding contemporary Irish 

identities at national, regional, and local scales.
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Preface: Activism in the Wake of ArmaGAYddon 

 

‘They recalled excitement, outrage, and euphoria – not knowing exactly what would follow, 
or even how this moment had happened, but knowing that the world was becoming 
something different’ (Dave, 2012: 1). 

 

The apocalypse is here, but is it queer? In the lead up to the 2015 referendum on marriage equality in 

Ireland Irish LGBTQ+ activist group LGBT Noise released a short film online entitled ArmaGAYddon1. 

The video takes place in a speculative 2017 against the backdrop of a post-apocalyptic Ireland in which 

homes are barricaded to protect white, nuclear families inside from a wild outside threat. We are 

shown a heterosexual couple hiding in fear, with the man holding a gun to protect his scared, 

defenceless wife. The couple record a video diary documenting how the Ireland they had known was 

changed forever when Ireland voted yes in the marriage equality referendum. We are given the 

impression that marriage equality brought the apocalypse feared by those in opposition to allowing 

same-sex marriage (Bernstein and Taylor, 2013; Boellstorff, 2007; Sullivan, 2004). In times of 

ArmaGAYddon, Irish families such as this one bear witness to the collapse of respectable Irish society 

and the destruction of the special place of the heterosexual family within the Irish constitution (Elkink 

et al., 2020, 2017; McAuliffe and Kennedy, 2017). The marriage referendum was indeed the ‘slippery 

slope’ to other more unthinkable changes such as polyamory that the good, respectable Catholics had 

warned (Kleese, 2018; Sheff, 2011). However, when a confused neighbour comes round to drop off 

some shopping for the couple in the video, the shot pans out from the house and we are shown that 

the outside world is just the same as it was before. We see shots of children playing happily and 

neighbourly life going on as normal. As the video fades to black, we are given the message: ‘Marriage 

equality: It’s not the end of the world lads.’  

LGBT Noise invites viewers of ArmaGAYddon to trust in the future of Ireland created through 

their activism, reassuring voters that the world will continue as normal for citizens in Ireland post-

marriage equality. Yet, there is no reassurance of how life will continue for Irish LGBTQ+ activists 

beyond marriage equality. A prominent line of thought amongst activists and the public observed by 

academics understands marriage equality to be the ‘final frontier’ for LGBTQ+ acceptance and equality 

in the West, the long-awaited end point of a trajectory of LGBT activism spanning at least the last 50 

years (Bernstein et al., 2018). Other queer scholars forward arguments that this end point will be due 

 
1 The film can be viewed on Youtube: https://www.youtube.com/watch?v=YbFEvBeFPT0 (Accessed on 
16/08/2022). 
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to the desire to be married and be normal deepening irreversible rifts within LGBTQ+ movements 

(Warner, 1999). This proclaimed end point came for Ireland when 1,201,607 people voted yes in the 

2015 referendum, allowing marriage equality to be introduced with 62% of the vote (Murphy, 2016). 

However, most activists and academics are quick to assert that marriage equality does not equal full 

equality for LGBT people and, as this thesis explores, there remains much work still to be done in the 

world that has been won (Jones et al., 2018; Yarbrough et al., 2018; Mezey, 2017; Ball, 2016; Leckey, 

2014). Marriage equality is understood within these debates as a ‘turning point’ that significantly 

alters movement goals, strategies, and the subjects of activism (DeFilippis et al., 2018; Bernstein, 

2018; Weber, 2015). Could this turning point be more than just a shift in the actions and actors of 

LGBTQ+ activisms, but rather something more transformative, more radical, and more apocalyptic? 

At the turning point of achieving marriage equality, LGBTQ+ activisms have the potential to continue 

in many different directions and it is important for these new directions ‘after marriage equality’ to 

be critically understood, to recognise the subjects and issues of contemporary LGBT activisms and 

assess the potential impact of these activisms moving forward. 

 Therefore, keeping debates over the apocalyptic conceptualisation of marriage equality as a 

slippery slope and final frontier in mind, on Thursday 28 June 2018 I attended along with Kath Browne 

and Catherine Nash a panel titled ‘Post Marriage Equality: A State of Mind’ at the LinkedIn offices in 

Dublin organised as part of that year’s Pride festival program. At the event, activists – two of whom 

would go on to become participants in this research – reflected on the issues impacting the Irish LGBT 

community in the wake of marriage equality, in ways that questioned the notion of ‘progress’ (Browne 

et al., 2021; Sabsay, 2012). One of the panellists and a future research participant2, Stephen Moloney, 

commented on how they felt tricked into thinking marriage equality was the final frontier, leading 

them to set up an online blog to challenge this idea, as I discuss in chapter 5. The other future 

participant on the panel, Bella Fitzpatrick, reflected on how the LinkedIn building where the corporate 

Pride event was being held may have once been a location that was home to queer club nights before 

the space was changed into office blocks (Walsh, 2016). Stephen and Bella’s contributions to the event 

not only prompted us to think about what had still to be gained for the Irish LGBT social movement 

post marriage equality, but also about what had been lost for Irish queers, given that the idea of sexual 

progress is bound up with the notion of backwardness where achieving progress relies upon leaving 

behind a superseded version of queerness sought to be overcome (Love, 2009). Three years on from 

the passing of marriage equality, it seemed that activists in Ireland were beginning to seriously grapple 

with how to progress past the historic referendum win. Nonetheless, the event at LinkedIn was not 

 
2 All participants have consented to being identified with their full names in the thesis. A full list of participants 
is given in appendix 4, and a discussion of ethics is given in chapter 3.3. 
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the first and would not be the last time I would witness these same conversations being ‘started’ at 

activist events. 

The trouble is that starting conversations is a bit like starting a thesis, where the real challenge 

is how to move beyond the beginning. My impression leaving the event, which was likely shared by 

the event organisers as a reasoning for holding the event, was that activists were perhaps stuck in a 

cycle of starting and repeating the same conversations around how to keep going after the marriage 

referendum. This impression of somewhat stagnating debates was grounded in relation to Berlant’s 

(2011) notion of ‘cruel optimism’ in which activists become trapped chasing goals that hold them in 

suspense rather than push them towards liberation. This is indicative of the non-profit industrial 

complex that conceptualises the relationship between social movements and neoliberalism so that to 

‘obtain enough political power to successfully push for change, any granted legal change maintains 

the status quo to the greatest extent possible’ (Mananzala and Spade, 2008: 55; Beam, 2018a). I 

started to believe that the repeated starting of conversations akin to ‘we have marriage equality, so 

now what?’ was a tactic of this complex, wherein ideas and conversations were constantly being 

presented as if they are new, thereby erasing the history of the debates and keeping activists 

perpetually stuck at the starting point. UK author Shon Faye has offered similar thoughts in relation 

to public debate on transgender rights where she argues that ‘the purpose of the debate isn’t to move 

the conversation on at all… It’s to have the same debate again and again and again, almost as if that’s 

a strategy in and of itself, to keep us debating and to keep a question mark over every aspect of trans 

lives and rights’ (in Ewens, 2020: na). It was following this line of thinking that I understood the 

repeated starting of ‘post marriage equality’ conversations as keeping a question mark over Irish LGBT 

lives and activisms. And so, I sought to find answers that might help us better understand this 

apocalyptic turning point for Irish LGBTQ+ activism.  



 

4 
 

Chapter 1: Introducing Irish LGBTQ+ Activism After Marriage Equality 

 

1.1 Ireland After Marriage Equality: A Queer Time and Place? 

 

Marriage Equality has dominated contemporary LGBTQ+3 activisms in many parts of the world and 

become central to understandings of LGBTQ+ citizenship in Western contexts (Winter, 2018; Johnston, 

2017; Bernstein and Taylor, 2013; Rimmerman and Wilcox, 2007). 31 countries have legislated for 

marriage equality, including Ireland when it became the first country to legalise marriage equality by 

popular vote in 2015 (see appendix 1). LGBTQ+ activists in multiple other places continue to actively 

campaign for their country to join that growing list, in some cases where there have been increased 

legislation against extending marriage to LGBTQ+ couples. Out of the 31 successful campaigns for 

marriage equality no two have been the same. Although there may be transnational collaboration and 

ideas, campaigns develop in unique local social, cultural, and political formations (Webster et al., 

2010). It has also been recognised that ‘in countries where same-sex marriage has been legal for some 

time, the level and type of integration into wider politics, society, culture, and economy may also vary 

substantially’ (Winter, 2018: 2; Bernstein, 2018). One thing that is the same for all 31 countries with 

marriage equality is that it did not bring full equality for LGBTQ+ citizens and LGBTQ+ activists in those 

places face new opportunities and challenges in the wake of marriage equality (DeFilippis, 2018a; 

Jones, 2018; Yarbrough, 2018). There are clearly geographies to marriage equality campaigns and the 

campaigns of LGBTQ+ activisms in the time after marriage equality that go beyond mapping successes 

to situate and place marriage equality activisms within their spatial contexts (Johnston, 2017).  

Seven years on from the Irish marriage referendum in 2015, and at the time of the COVID-19 

pandemic, this thesis comes at an opportune moment when critical examination is needed to assess 

the implications of the referendum, as well as the pandemic, for limiting/supporting ongoing 

campaigns. Despite being the first country to introduce marriage equality by public vote, Ireland has 

thus far been overlooked in literature exploring LGBTQ+ activisms after marriage equality. Examining 

the geographies of the marriage equality referendum and the activisms that have manifested during 

 
3 The acronym LGBTQ+ stands for Lesbian, Gay, Bisexual, Transgender, and Queer, ‘plus’ all other non-
heterosexual and non-cisgender sexual and gender identities. Variations of the acronym (LGBT, LGBT+, LGBTQ, 
LGBTQ+, LGBTI, and LGBTI+, where the ‘I’ stands for Intersex) are used by different Irish LGBTQ+ organisations, 
and LGBTQ+ was chosen due to being used most across the organisations and to best capture the subjects of 
the activisms under study in the thesis. The LGBT acronym and its variants can be critiqued and contested for 
its inclusions/exclusions, conflation of sexuality and gender, and translatability, and the appropriate acronym 
to use will depend on spatial context (see for example Spencer, 2018; Johnston, 2016; Stryker, 2006). 
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what I term the five year ‘honeymoon period’ between 2015 and 2022 provides a unique and timely 

understanding of the centrality of space and place in Irish LGBTQ+ activisms. I engage with discourses 

of progress around LGBTQ+ rights, to challenge the linear trajectory of Irish LGBTQ+ activisms towards 

full acceptance by developing conceptualisations of ‘queer time’ and ‘queer space’ in post-marriage 

equality Ireland. The most dominant narrative around the Irish marriage referendum is that it was 

Ireland itself that was ‘won’ for LGBTQ+ people4. With this thesis, I explore the many complex, 

contradictory, and partial narratives at play to offer theorisations of shifting geographical imaginings 

of Ireland underpinning Irish LGBTQ+ activisms. In this way, I present an explicitly ‘Irish’ account of 

LGBTQ+ activisms after marriage equality, that aims to challenge dominant knowledges around 

LGBTQ+ activisms in academic scholarship focussed on US and UK contexts. By focussing on Ireland to 

produce a nuanced examination of the central role of space and place in forming sexual politics and 

activisms, it is possible to diversify and strengthen geographies of sexualities scholarship, wider 

Geographical scholarship, and scholarship on social movements and queer theory. 

In the section that follows, section 1.2, I outline the aims and objectives that guided this 

project. Section 1.3 subsequently introduces the queer geographic relational theoretical framework 

that shapes and allows me to make my argument, and section 1.4 describes the methodology and 

methods used to carry out the research. Following that, section 1.5 provides key definitions required 

for understanding the arguments that the thesis makes, defining marriage equality, queer, social 

movements, activisms, intersectionality, geographical imaginations, and timescapes. To situate the 

thesis in the broader history and literature of Irish sexualities, I provide in section 1.6 a concise 

overview of LGBTQ+ social movements and activism in Ireland and the development of marriage 

equality activisms in Ireland from its beginning to the referendum. Section 1.7 builds on this to provide 

some contemporary context for Irish LGBTQ+ activisms, giving a brief overview of the state of Irish 

LGBTQ+ rights and the campaigns that have been studied which inform the arguments of this thesis. 

Section 1.8 outlines the national response to COVID-19 in Ireland to give context for understanding 

the restrictions and realities Irish LGBTQ+ activists faced during the pandemic. Lastly, section 1.9 

provides an outline of how the thesis has been organised. 

 

 

 
4 This narrative is perhaps best represented in the play ‘A Day In May’ and its accompanying book (Bird, 2016) 
that shared heart-warming stories of Irish LGBTQ+ people who spoke of the result as being symbolic of their 
long-awaited and long-fought full acceptance within Ireland, and is apparent in other literature and media on 
the result (Tiernan, 2020; Healy, 2017; Healy et al., 2016; Mullaly, 2015). 
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1.2 Thesis Aim and Objectives 

 

The overarching aim of this thesis is to understand contemporary LGBTQ+ activisms in Ireland after 

marriage equality, and the role of space, place and time in recursively shaping Irish LGBTQ+ campaigns 

and strategies during and after the 2015 referendum. Rather than focus on any one issue, on any one 

activist organisation or group, or on any one location within Ireland as a case study, I present an 

examination of contemporary Irish LGBTQ+ activisms across issues, organisations, and groups. While 

recognising that no one project can produce a comprehensive study of contemporary Irish LGBTQ+ 

activisms, as there is always more research that can be done, I achieved my aim through undertaking 

the following research objectives: 

1. Developing theoretical understandings of Irish sexualities, Ireland as an imagined nation, and 

the histories and geographies of LGBTQ+ activisms within Ireland. 

2. Exploring dominant and emerging debates and campaigns within Irish LGBTQ+ activist groups 

regarding the key issues and future of activism after marriage equality. 

3. Investigating the spatiotemporalities of Irish LGBTQ+ activisms after marriage equality, 

including how place-specific factors and temporal rhythms shape campaigns, strategies and 

actions across different urban and rural areas, and how spaces, places, and times are 

themselves changed through the actions of Irish LGBTQ+ activisms. 

4. Building a conceptualization of contemporary Irish sexual politics from the research findings 

that helps to assess the overall relevance, impact and potential of LGBTQ+ activism in Ireland 

after marriage equality. 

When I began within these objectives, I asked questions about what new campaigns activists were 

turning to post-marriage equality, and what legislative, financial, and other challenges activists were 

experiencing. I thought about the unique impact of going through a public and oppositional 

referendum and wondered if referendum experiences were encouraging or hesitating activists in 

engaging with subsequent campaigns. Critically, I became curious about how this made the Irish 

experience different from elsewhere, and if these differences were not just due to the unique political 

opportunity of the referendum process, asking what symbolism activists were attaching to the result. 

From these considerations I was questioning how Ireland was being conceived as an imagined nation, 

and how this may have informed strategies and actions. These considerations developed into the 

research questions that guided the project. The central research question of this thesis was to ask: 

In what ways has the 2015 Irish marriage referendum process and success impacted the 

spatiotemporalities of Irish LGBTQ+ activisms?  
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This research question was broken down into three further related and interconnected questions: 

1. How has ‘Ireland’ as a place been conceived by Irish LGBTQ+ activisms in the times during and 

after the marriage referendum? 

2. How has Irish LGBTQ+ activists’ understandings of Ireland shaped and been shaped by the 

campaigns, strategies, and actions of Irish LGBTQ+ activisms during and after the referendum? 

3. How do diverse groups of LGBTQ+ activists across Ireland experience doing LGBTQ+ activism 

in Ireland during and after the referendum in relation to their identities and local spatialities? 

Unbeknownst to me, the thesis would end up grappling with LGBTQ+ activism in the wake of more 

than just one ‘apocalypse’. Ireland went into its first COVID-19 related lockdown in March 2020 in the 

middle of my data collection. This provided a logical end point of the timeframe under study of after 

marriage equality activisms, and an opportune moment to include in my thesis an analysis of how 

LGBTQ+ activisms were being altered by the pandemic. I extended my research aims to acknowledge 

the impact that this was having on LGBTQ+ activisms in Ireland by adding the following 5th aim to my 

list of objectives: 

5. Investigating the impact of COVID-19 on Irish LGBTQ+ activisms across the country including 

immediate and longer-term goals, strategies, and practises, and considering the role and place 

of LGBTQ+ activism during ‘the new normal’ of the pandemic and beyond. 

 

I also asked the following additional research question:  

4. How has COVID-19 and its restrictions altered Irish LGBTQ+ activisms and how might this 

impact my findings from the first three research questions? 

By answering these research questions, I hope to make broad claims about the central role of space, 

place and time in forming Irish marriage equality and LGBTQ+ activisms, while also gaining an in-depth 

critical understanding of how going through the referendum has made possible and limited certain 

ongoing LGBTQ+ activisms in different places throughout Ireland, and the implications of this on the 

future of Irish LGBTQ+ activisms. In the following section I outline the theoretical framework that 

shapes the thesis understanding of the recursive relationship between space, place, and sexualities 

that underpins my research questions. 
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1.3 Queer Geographic Relational Framework 

 

This thesis uses a queer geographic relational framework and falls within the scope of geographies of 

sexualities, sharing the wider disciplinary aim to investigate the ‘centrality of place, space and other 

spatial relationships in shaping sexual desires, practices, and identities’ (Browne and Brown, 2016: 1). 

Not all queer geography scholarship concerns itself with sexuality and gender, and not all geographies 

of sexualities scholarship engages with queer theory, but this thesis seeks to do both by taking a queer 

theoretical framework to research the activisms emerging from Irish LGBTQ+ sexualities. Geographies 

of sexualities and queer geographies can be thought of as two distinct yet overlapping sub-disciplines 

of human geography, wherein they remain relatively on the disciplinary margins (Kazyak, 2020; 

Hubbard, 2018; Browne and Brown, 2016; Podmore, 2013; Ferreira, 2011; Binnie and Valentine, 

1999). Geographies of sexualities first emerged in the early 1980s to challenge the lack of sexuality in 

geographic work and affirm the importance of sex and sexuality in constituting and being constituted 

by space and place (Tucker and Hassan, 2020; Hubbard, 2013; Johnston and Longhurst, 2010; Browne 

et al., 2009; Brown, 2000; Bell and Valentine, 1995a). Alongside the cultural turn in the 1990s, 

geographers working on sexualities helped bring queer theory from the humanities into the social 

sciences as a theoretical framework for further destabilizing taken for granted knowledges around 

sexuality and space (Oswin, 2013; Browne, 2006). Geographers have since engaged extensively with 

‘queer’ as a theoretical concept for grappling with the power relations and social norms that shape 

sexual geopolitics (Podmore, 2013; Rouhani, 2012; Browne and Nash, 2010; Oswin, 2008; Browne, 

2006; Knopp and Brown, 2003). In the last 30 years the sub-discipline(s) has grown and expanded its 

scope to cover a wide range of subjects related to the geographies of sexualities. Politics and activism 

surrounding sexualities and genders has been a prominent theme of research (Misgav, 2015; Podmore 

and Chamberland, 2015; Di Feliciantonio, 2014; Binnie and Klesse, 2012; Wilkinson, 2009; Markwell 

and Waitt, 2009; Browne et al., 2009; Johnston, 2007).  

This thesis is theoretically underpinned by an understanding of a co-constitutive relationship 

between space, place and identities that makes space and place central to understanding LGBTQ+ 

identities and politics. Waitt and Markwell (2006) used the figure of the gay tourist to reveal the ways 

that the meanings attached to bodies in space are revealed as they move through and are altered by 

places, while at the same time altering the meaning attached to those places. Moreover, Nash’s (2006, 

2005) work on the development of the Toronto gay village and community has highlighted how in any 

one place there will be competing meanings over what constitutes LGBTQ+ identities. This follows 

Foucault’s history of sexuality in delimitating different expert discourses – for example religious, 
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medical, legal, gay/queer – circulating in space at any given time and being ordered within power 

relations to create the dominant and resistant understandings of sexuality. Therefore, in and 

throughout Ireland there are competing understandings of identity that frame politics and activisms, 

and this thesis is attuned to capturing these contested meanings within and between Ireland’s LGBTQ+ 

communities. 

Relational understandings of place and identity recognise a recursive relationship through 

which Ireland, sexualities, and activisms are co-constituted (Jones, 2009; McDowell, 1999; Rose, 1993; 

Keith and Pile, 1993). Massey’s (2005: 9; 1994) influential thinking around space and place invites us 

to view space as always under construction through power relations, as a ‘sphere… of co-existing 

heterogeneity,’ and place as produced through a distinctive mix of social relations stretching through 

space that accumulates in certain locations and stretches far beyond any one bounded locale. Space 

and place are ‘inter-related processes, rather than… fixed entities’ (Bondi and Davidson, 2005: 21). 

There is also a relationship between the progression of time and movement in space, where space is 

not just a ‘static cross-section through’ a dynamic ‘time’ but is ‘active and generative’ within 

historically contingent temporalities (Massey, 1999: 274; Parkes and Thrift, 1975). Following this 

relational understanding of space, place and time, Ireland is not just a container of LGBTQ+ activisms, 

but actively produces and is produced/gendered/queered through LGBTQ+ activisms in place-specific 

ways. This recursive relationship produces Ireland and Irish LGBTQ+ activisms in both imagined and 

material form, creating the lived realities of and for LGBTQ+ lives in Ireland, and the knowledges 

around Irish sexualities that produce a sense of place and belonging for Irish LGBTQ+ activists. 

However, while Ireland may demonstrate ‘uniqueness’ as a particular place, ‘this does not mean that 

places or place-based identities are stable, singular or essential. On the contrary… places and place-

based identities are unbounded, open, porous and fluid entities that are always “in process” in relation 

to numerous other places’ (Bondi and Davidson, 2005: 20). Space is partially produced through how it 

is perceived through geographical imaginations, wherein ‘imagination’ epistemologically shapes ‘the 

ways that geographical information and understanding are constituted and circulated and in their 

material effects’ (Cosgrove, 2008: 8). This informs the propositions of this thesis by allowing 

considerations of how the marriage referendum has impacted how LGBTQ+ activists within Ireland 

envision, understand and assign meaning to Ireland after marriage equality, in ways which create 

Ireland and contemporary Irish LGBTQ+ activisms. 

Finally, to make this relational space-making ‘queer’, I recognise queer space as ‘the collective 

creation of queer people’ (Reed, 1996: 64). Queer notions of space and place tend to reject essentialist 

and binary categorisations of identity to make possible anti-hegemonic, anti-hierarchical, and anti-

normative ways of being in time and space (Browne and Nash, 2010; Brown and Knopp, 2003; Oswin, 
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2004, 2008). People, places, and politics within a queer geographical framework can be understood 

as performative in that meanings attached to them are stabilized by performativity through repetitive 

embodied acts and place-making (Benson and Jackson, 2013; Massey, 1994; Butler, 1990), contested 

in that battles are ‘fought over the[se] social, political, and cultural meanings’ between different 

groups that create meanings through distinct discourses (Nash, 2005: 2), and contingent in that the 

stability of their meanings relies on the perceived fixity of social, political, and cultural conditions that 

can, and do, shift over time (Browne, 2006; ; Nash, 2006, 2005; Butler, 1990). This means that 

meanings attached to Ireland and LGBTQ+ people, activisms, and movements within it are multiple, 

partial, unfixed. This informs the propositions of this thesis by allowing for alternative, contradictory, 

and incomplete imaginaries and experiences of Ireland for LGBTQ+ activists. 

 

1.4 Methodology and Methods 

 

As an aim of the thesis is to challenge the dominant narratives surrounding marriage equality and 

LGBTQ+ activisms that have emerged largely from US and UK contexts, the research requires a 

methodology that will allow the research to be undertaken in a way that challenges dominant, taken 

for granted knowledges and allows for knowledge production from ‘the margins’ (Browne and Nash, 

2010; Warner, 2004). Therefore, and in line with the queer geographic relational framework of the 

thesis, the research follows a queer methodological approach that understands knowledge to be 

produced from within a relationality formed between the research participants, myself as the 

researcher, our research field, and the power relations that govern our interactions (Jackman, 2010; 

Detamore, 2010). Such a queer methodological approach allows for an examination of the ways in 

which normativities and queerness permeate within traditional research practices (Das, 2020; 

Ghaziani and Brim, 2019b). More specifically the approach seeks to produce research that will 

‘exemplify the intimacy, uncertainty, erotics, boundary-crossing, and activist energies that gave rise 

to it, while engaging critically and productively with the resources of traditional disciplinary 

knowledge’ (Love, 2019: 35). In other words, I seek to produce research that will centre the insights 

and perspectives of the activists who’s actions led to this research, and to honour the queerness of 

those actions as being by and for marginalized queer people. To achieve this, the thesis choses to 

‘queer’ traditional qualitative methodologies and use qualitative methods to build an in-depth 

understanding of Irish LGBTQ+ activisms directly from the activists themselves (Dwyer and Limb, 

2001). The primary method I used to collect data on Irish LGBTQ+ activisms was conducting 31 semi-

structured interviews with 32 Irish LGBTQ+ activists across Ireland (see appendix 4). To complement 
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the interview data and build my own perspectives of Irish LGBTQ+ activisms I also gathered secondary 

data using participant observations at 29 events over the course of 21 months between November 

2018 and August 2020 (see appendix 5). Chapter 3 provides a full discussion of my methodology and 

methods, including how the project adapting to restrictions put in place around COVID-19. 

 

1.5 Key Terms for Understanding Irish LGBTQ+ Activisms 

 

Throughout the thesis I use specific terms each with complex or contested definitions, so for clarity of 

argument I outline here some key definitions used within the thesis. Firstly, the term marriage 

equality is used to describe the extension of marriage rights to couples who identify as LGBTQ+ and 

who would not otherwise be able to get married when marriage is defined as a legal union between a 

man and a woman or two people of the ‘opposite sex’. A range of early terminology such as ‘gay 

marriage’ and ‘same-sex marriage’ has been critiqued for centering gay, cisgender couples, 

recognizing that bisexual people may also be in ‘gay marriages’ and not all same-gender couples 

getting married necessarily identity with the same sex (Hackl et al., 2012). The term ‘marriage equality’ 

aims to be more inclusive to encompass the widest range of couples benefitting from the marriage 

legislation (Jowett, 2014). However, the inclusion of the word ‘equality’ is critiqued for implying that 

the granting of marriage rights alone can bring equality for LGBTQ+ people, where the lack of marriage 

rights is just one factor through which LGBTQ+ are unequal (Kennedy and Dalla, 2020; Jones, 2018; 

Josephson, 2005). Notions of equality are itself socially constructed and contested, where LGBTQ+ 

equalities more broadly face issues in the creation and implementation of polices following legislative 

change (McGlynn, 2018; Daum, 2018).  

 Like marriage equality, queer is also a much-contested term with multiple different and 

contradictory meanings, usages, and genealogies within various academic disciplines. Historically a 

slur used against gays and lesbians, queer has been reclaimed in some contexts, where it is sometimes 

taken as an umbrella term for all LGBTQ+ identities, as an identity itself, or as an anti-identity stance. 

Queer can also be used to encompass a set of politics, theories, and actions that are considered ‘anti-

normative’ (Browne, 2006; Binnie, 1997). Geographers who position their work as queer have engaged 

with queer in different ways and to different extents when examining contemporary sexual politics 

(Hartal and Sasson-Levy, 2018; Hubbard and Wilkinson, 2015; Brown, 2012). For the purposes of this 

thesis, queer represents a fluid understanding of subjectivities and identities as unfixed, multiple, 

partial, contested, and contingent through time and across space (Giffney, 2017; Oswin, 2008). This 

follows academic queer epistemologies that reject binary thinking around sexuality and gender by 
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challenging the social ordering of identities along normative heterosexual/homosexual, male/female, 

man/woman, sex/gender, cisgender/transgender etc. binaries that works to privilege cisgender, 

heterosexual identities at the expense of othering and oppressing all others (Browne and Nash, 2010). 

In this way, queer can expose hidden power relations, challenge normative identity categories, 

destabilize binary categories of sexuality and gender, and challenge oppressive taken-for-granted 

knowledges (Love, 2019; Hegarty, 2010; Binnie, 2009).  

This thesis considers social movements as collective actions sustained over time by a group 

who understand themselves to share a common identity and motivation for change that requires 

resistance to the state or another channel of power (Tilly et al., 2019; Kuhar and Patternote, 2018; 

Tarrow, 2011; Meyer and Tarrow, 1998; McAdam et al., 1996; Foweraker, 1995; Gamson et al, 1982; 

Tilly, 1977). As social movements occur across scales from local to transnational levels, how they are 

formed, mobilized and succeed depends on place-specific factors, making them an area of study for 

geographers, particular within political geography (Nicholls, 2009, 2007; Routledge, 2007, 2003, 1992; 

Miller, 2000). The ‘LGBTQ+ movement’ is not a singular all-encompassing worldwide movement, but 

a series of separate, related and connected movements that arise locally, nationally, and/or 

transnationally in relation to temporarily and spatially specific forms of oppression of non-normative 

sexual and gender identities (Ayoub and Patternote, 2014; Holzhacker, 2012; Engel, 2001; Knopp, 

1987). The ‘marriage equality movement’ can alternatively be thought of as its own social movement 

or as a movement within the LGBTQ+ movement, and in either case describes the collective actions 

of various national movements around the globe to take on marriage equality as its central goal 

(Bernstein and Burke, 2013). Within the Irish context, Casey (2018: 217-218) draws on Connolly’s work 

on the Irish women’s movement to argue that two distinct branches of activism co-exist in Irish 

LGBTQ+ activism: the first comprised of ‘a coalition of bureaucratic and centralised organisations 

utilising “insider” political tactics to achieve reformist aims’; and the second consisting of ‘a “plethora” 

of small, direct action, radical and autonomous groups, more interested in social transformation than 

legislative reform’. Following this, I take ‘the Irish LGBTQ+ social movement’ to encompass both 

branches as an umbrella term for all groups and organizations working in some way towards making 

Ireland a better place for LGBTQ+ people to live, regardless of the status of the group. 

Activism describes the actions of those involved in working towards the realization of 

movement goals through which the movement is continuously produced (Ball, 2016; Binnie and 

Klesse, 2011; Weeks, 2007). I consider LGBTQ+ activists as ‘activist citizens’ in that they ‘constitute, 

articulate, and contest their sense of identity and belonging through critical participation and 

engagement with the discourses of citizenship that serve to include or exclude them’ (Rhodes-Kubiak, 

2015: 2). My conceptualisation of activism follows Dave’s (2012: 3) definition of activism as ‘critique, 
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invention, and creative practice’, or more fully ‘the problematization of social norms, the invention of 

alternatives to those norms, and the creative practice of these newly invented possibilities.’ Dave 

(2021: 6) argues that for queer ‘activists and for others in their larger constellation, queer activism is 

centrally about the search for, and the cultivation of, ethics’ in that it forms ‘alternative sociality as 

queer family, friends, lovers’ through a ‘creative relational practice.’  This is reflected in Butler’s (2020: 

147, 45) framework for activists seeking social equality to avoid the ‘reproduction of individualism’ by 

reconsidering ‘social bonds as based in embodied forms of interdependency’ so that ‘whatever claims 

of equality are then formulated, they emerge from the relations between people, in the name of those 

relations and those bonds, but not as features of an individual subject.’ Activism is a relational process 

between activist groups fostering collectivity with each other and the groups they live amongst, whom 

they may protest against. Activists are those who take on an organizing and/or participation role in a 

movement, although not all those engaging in activism may consider themselves an activist (Binnie 

and Klesse, 2011). Further, LGBTQ+ activism is grounded in a notion of a shared ‘LGBTQ+ community’ 

identity that activists draw upon for participants and resources while gaining support by framing their 

actions as being beneficial for the community (Engel, 2001). Formby (2017) distinguishes spatial, 

virtual, personal, cultural, and imagined dimensions to problematize the notion that there is one 

cohesive LGBTQ+ community and advocate for conceptualizing instead a plurality of LGBTQ+ 

communities. Throughout the thesis I use different forms of the term community that best 

encompasses the group of people, activist and non-activist, that I am discussing at that time. I also use 

the pluralization of ‘activisms’ when referring to Irish LGBTQ+ activisms to recognize the plurality of 

activist groups. 

O’Brien (2008) argues, as a general observation, that references to LGBTQ+ movements has 

usually only meant white, middle-class gay men and sometimes lesbians predominantly within the US. 

Increasingly, scholarship has turned to recognize difference within LGBTQ+ movements in research on 

lesbian, Bi, Trans, and queer people of colour activisms (see Podmore and Tremblay, 2015; McLean, 

2015; Van der Ros and Motmans, 2015). Intersectionality has developed as a concept for examining 

how different aspects of human identity such as gender, sex, sexuality, race, class, and ability are co-

constituted together and interact to produce diverse human experiences (Brown, 2012). Within 

discourses of intersectionality, sexuality and gender are multi-dimensional and shaped through 

multiple axes of social difference so that LGBTQ+ issues cannot be completely understood if focussing 

only on sexuality and gender (Johnston, 2018c). I recognise the concept has roots in black feminism 

with a focus on examining unique forms of black women’s oppression, and so am mindful of Hopkins’ 

(2019) arguments that geographers should be sensitive to this history and keep the term politicized 

within anti-racism. I follow theorisations of intersectionality that recognises the ‘fluid, unstable nature 



  Chapter 1: Introduction 

14 
 

of intersections between categories’ (Valentine, 2007: 14), that emerge within ‘unique localised 

knowledges’ (Johnston, 2018c: 558). 

To examine the central role of space and place in forming activisms I engage with the concept 

of ‘geographic imaginations’ that describes the cognitive schema through which people individually, 

collectively and ‘routinely make sense of spaces, places and landscapes in our everyday lives’ (Wright, 

2010; Gregory, 1994: 11; Daniels, 1992; Harvey, 1990). As ‘different human practices create and make 

use of distinctive conceptualizations of space’ geographical imaginations allow individuals ‘to fashion 

and use space creatively and to appreciate the meaning of the spatial forms created by others’ 

(Harvey, 1973: 13-14, 24). Geographic ‘imagination is embedded’ in the places it imagines, and in turn 

those places materialise the geographical imagination ‘in their very fabric’ so that ‘landscapes on the 

ground are not merely a projection of our views but a medium shaping the way we look at the 

world…and the way we live in, work on and move through’ it (Daniels, 2011: 185). In this way, 

geographical imaginations are a tool for illuminating how we ‘envision, experience and reshape the 

world’ (Daniels, 2011: 182). Browne and Bakshi (2013: 4) argue that ‘place creates sexual and 

gendered lives and activisms, through urban imaginings/representations that inform political 

possibilities… as a social relation in itself.’ Following this, we can think of how spaces and places are 

‘made up of a complex of individual feelings and images about and reactions towards the spatial 

symbolism which surrounds that individual’ (Harvey, 1973: 34), encompassing ‘the condition of both 

the known world and the horizons of possible worlds’ to denote ‘overarching theoretical modes of 

comprehension and experience’ (Daniels, 2011: 183). It is through geographical imaginations that 

people perceive and make sense of the space around them and through which they understand their 

sense of place. Harvey (1973: 24) argues, ‘this imagination enables the individual to recognize the role 

of space and place in [their] own biography, to relate to the spaces [the individual] sees around [them], 

and to recognize how transactions between individuals and between organizations are affected by the 

space that separates them.’ In this way, geographic imaginations represent a concept for highlighting 

and articulating the bonds through which people and place are recursively created. 

Finally, I use the concept of timescapes to describe the production of new space-time 

relations wherein both spatialities and temporalities are significantly disrupted in inseparable ways 

(Kitchin, 2019). This conceptualisation of spatiotemporal dynamics follows time-geographies 

scholarship that has grappled with conceptualisations of the relationship between space and time to 

understand corporal beings and material actions as situated within time as well as space in ways that 

account for processes of change in space over time (Gieseking, 2020a, 2020b; Cook and Butz, 2019; 

Nash and Gorman-Murray, 2014; Cresswell, 2011, 2006; Sheller and Urry, 2006; Hagerstrand, 1967). 

Timescapes can be used for conceptualising the interconnections and interdependencies of people 
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and place through clusters of temporal relations, and the relationships between human, terrestrial, 

marine, atmospheric, celestial, and planetary systems (Adam, 2004, 1998). Timescapes reveal the 

‘cycles of temporal rhythms that produce a sense of continuity, stability, or disjuncture’ in place 

(Kitchin, 2019: 778). 

 

1.6 Defining Ireland through LGBTQ+ Activisms and Marriage Equality 

 

I now contextualise marriage equality within the history of Ireland and Irish LGBTQ+ activisms to 

ground the activisms examined by this thesis in relation to the geographically defined social changes 

from which they arise (McAdam et al., 1996). This thesis examines LGBTQ+ activisms only in the 

Republic of Ireland. Different political structures between the Republic of Ireland and Northern Ireland 

have created different timelines and realities for marriage equality and LGBTQ+ activisms. Northern 

Ireland is governed as part of the UK and did not achieve marriage equality until 2019, four years after 

the Republic and one year after the beginning of this research5. A whole-Island approach would 

therefore not have been possible, as activists in the North were not yet engaged in ‘after marriage 

equality’ activism at the time of this project’s data collection. It would require a separate PhD thesis 

to fully consider the geographies of the Northern Ireland movement. As such, when I refer to Ireland 

throughout the thesis I am referring specifically to the Republic of Ireland, following the constitutional 

English name for the country as presented in the Irish Constitution. 

Historically, processes of colonialization by Great Britain, civil war, and mass emigration have 

been argued to shape a strong sense of Irish identity, intertwined with a romanticised history and 

imagined geography of the Republic (Leane and Kiely, 2014; Nash, 1993). Normative traditional 

understandings of gender and sexuality played a key part in shaping the myth surrounding an 

‘authentic’ Ireland, where Ireland recognised only two genders and to be an Irish woman or man was 

to be cisgender, heterosexual, married and a parent (Redmond et al., 2015). A deep relationship 

between the Irish state and the Catholic Church throughout the history of Ireland created a sexual 

 
5 In Northern Ireland, governmental power is shared between unionist parties (largely protestant and loyal to 
the British crown) and nationalist parties (historically catholic and supportive of the reunification of Ireland 
and Northern Ireland as a secular state), with nationalist party Sinn Fein and the Green party having attempted 
to legislate for same-sex marriage in Northern Ireland five times since 2012. The Northern Ireland Assembly 
(parliament) voted in favour of introducing same-sex marriage in November 2015 by a small majority, however 
the Democratic Unionist Party (a right-wing, socially-conservative party) vetoed the result by raising a petition 
of concern that would require support from both the majority of unionist and the majority of nationalist MPs, 
thus preventing the introduction of marriage equality in 2015. See Vieten (2022) for a comparison of marriage 
equality in Northern Ireland and the Republic of Ireland. 
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regime that is argued to have entrenched a deep sense of embarrassment and shame surrounding 

sex, so that LGBTQ+ identities were positioned outside of what was considered Ireland (Inglis, 2005; 

Conrad, 2004, 2001). Sexuality was regulated so that all non-heterosexual sexualities were supressed 

within the family unit as a private domestic issue (Conrad, 2004). The regulation of sexuality is argued 

to have increased as a national obsession in post-Independence Ireland, where it sought to produce 

and protect an image of itself as a respectable and decent independent nation capable of governing 

its people, making LGBTQ+ identities a foreign contaminant and a threat to the reproduction of the 

Irish nation, its borders, and the heterosexual nuclear family unit crucial for its existence (Redmond et 

al., 2015; Ryan F., 2014; Conrad, 2004). Laws banning homosexuality passed by the British Parliament 

were automatically taken over by the Irish Free State and kept on as nothing invalidated them in the 

1937 Irish Constitution (Ryan P., 2014; Ryan F., 2014; Hug, 1999). It has been argued that cultural and 

social factors in Ireland shaped Irish sexualities through a blend of family, religious, and community 

ties that sets Irish ‘coming out’ stories apart from coming out stories elsewhere in Europe and North 

America (Ryan, 2003). 

Prior to independence, marriage was used as a means of ‘civilising’ the Irish, where marriages 

arranged between British and Irish men and women were used to create political unions that resisted 

colonial rule and gained Irish families access into British society (Conrad, 2004). Marriage was also 

used to control the population along lines of class and gender, where it was expected that those in 

families with high social standing would marry socially acceptable partners (O’Riordan, 2015). 

O’Riordan (2015) argues that for middle class women in Irish society marriage was necessary to reach 

full womanhood and gain respect, where unmarried women had a lower social standing than younger 

married family members. Married women were expected to submit to their husbands, where ‘expert 

opinion believed that men were supposed to crave sex while good respectable women submitted to 

their husbands desires without any real pleasure for themselves’ and it wasn’t until the start of the 

20th century that marrying for love was accepted as a firm belief of the social elite (O’Riordan, 2015: 

41). It should be recognised that while marriage equality allowed lesbians, gay men, and bisexuals the 

first opportunity to get married to same-sex partners, there is also a history of LGB people marrying 

opposite-sex partners in legal ‘heterosexual’ unions (Daly et al., 2020; Ó Súilleabháin, 2017). 

The early 1970s saw the formation of Ireland’s first gay rights groups focussed on 

decriminalising homosexuality (Ferriter, 2010; Hug, 1999). The Irish LGBTQ+ movement has always, 

like all social movements, been characterised by divisions between actors, usually across gender, age 

and political divides (Casey, 2018). GLEN, the Gay and Lesbian Equality Network, was an umbrella 

group formed in 1988 out of the existing lesbian and gay civil rights organizations, set up primarily as 
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a lobbyist arm for the Irish LGBTQ+ movement. In 1992, the brutal murder of a gay man, Charles Self, 

at home in Dublin and the subsequent harassment of 1,500 gay men during the police investigation, 

along with the subsequent gay-bashing and murder of another gay man Declan Flynn in Dublin’s 

Fairview Park, empowered activists through representing an urgent need not to be treated as a lower 

class of citizen (Casey, 2018). Flynn’s murder has been argued to be ‘Ireland’s Stonewall6’ in how it 

ignited collective protest against the state and police brutality (Madden, 2013).  

Homosexuality was decriminalised in 1993 following a judgement from the European Court of 

Human Rights7. The court ruled that Ireland was in breach of article 8 of the European Convention on 

Human Rights by criminalizing same-sex relations between men (Hug, 1999)8. The judgement of the 

European Court of Human Rights was viewed as embarrassing for the Irish State who then had to 

change its laws due to European pressure (Ryan F., 2014). Similarly, in 2007 the High Court ruled 

Ireland to be in breach of Article 8 of the European Convention on Human Rights by failing to legally 

recognise transgender identities, following a legal process that started in 1993 from Dr. Lydia Foy who 

was looking to be providing by the state with a new birth certificate. The decriminalisation of 

homosexuality, and gender recognition, may then act as examples of European influence over ethical 

values within Ireland (Conrad 2004). This growing European influence, or Europeanization, increased 

as Ireland became a member state of the European Union (EU) from the 1970s onwards. 

Europeanization has arguably repositioned Ireland as a post-national centre in which Irishness 

becomes attached to a European identity and the associated liberal European values and equalities 

(Harrington, 2005; Connolly, 1999).  

From the mid-1990s to 2007 Ireland was one of the biggest success stories of Western neo-

liberalism, benefitting from a period of high economic growth, high employment rates and high mass 

immigration. These ‘Celtic tiger’ years were accompanied by a liberalization of legislation pertaining 

to sexual rights including those for women, unmarried couples, and those in same-sex relationships 

(Mulhall, 2011; Conrad, 2001). This shift towards positive representations of lesbians and gay men 

 
6 Stonewall refers to the 1969 Stonewall riots in New York City, considered to be the key catalyst in forming the 
contemporary LGBTQ+ civil rights movement. 
7 The European Court of Human Rights is an in international court of the Council of Europe, an international 
organisation formed to uphold human rights in Europe in 1949 that is distinct from the European Union. The 
court exists to interpret and judge upon the European Convention of Human Rights 1953. Judgements made by 
the Court are only binding for the state to which the case was taken against, so that no other European state is 
obligated to act upon judgements made in cases against other states. 
8 This decision was the result of a legal case by Irish activist David Norris who had taken the Attorney General 
of Ireland to the High Court claiming Irish law criminalizing homosexuality infringed on his right to privacy. 
Norris lost both the initial High Court case and a subsequent appeal to the Supreme Court of Ireland. He then 
took the case to the European Court of Human Rights, following the trajectory taken by Jeffrey Dudgeon in his 
case to decriminalise homosexuality in Northern Ireland by appealing to the European Court of Human Rights. 
Norris won his case in 1988, but it would be five years before the Irish government acted upon the ruling. 
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occurred concurrently with negative representations of the Catholic Church during coverage of clerical 

sexual abuse scandals (Bowyer, 2010). Tensions between the catholic Irish identity and the new 

emerging inclusive Irish identity became significantly apparent in the banning of the Irish Lesbian and 

Gay Organization from marching in the 1991 St. Patrick’s Day parade in New York city by the Ancient 

Order of Hibernians (Mulligan, 2008; Munt and O’Donnell, 2007; Marston, 2002; Conrad, 2001). 

Ultimately, the legislative gains made for lesbians and gay men, and their increasing acceptance in 

public alongside the decline in influence of the Catholic Church allowed Ireland to position itself 

internationally as a tolerant, progressive, and modern society (Ryan P., 2014; Cronin, 2004). However, 

Bowyer (2010) further argues that a shift in the idea of what constitutes traditional Irish values lead 

to a stereotyped camp version of gay male identity to be celebrated as an icon of modern Ireland. 

Narratives of progress with the liberalisation of gender and sexual rights are further complicated by 

how they have occurred alongside the tightened of controls on immigration to preserve Ireland as 

predominantly white (Mulhall, 2011). 

 It was within the context of the Celtic tiger that marriage equality debates in Ireland first 

emerged. Regardless of whether the content of marriage served the best interests of most same-sex 

couples, most LGBTQ+ activists in Ireland recognised same-sex marriage as the touchstone for 

determining the value of Irish gays and lesbians in the eyes of the state through how it signalled the 

limits of what was offered to same-sex partners by the state (Ryan P., 2014). As the Irish constitution 

placed the family based upon marriage and children at the aspirational and ideological core of Irish 

society and enshrined the family unit with a set of inalienable rights, it was recognised that extending 

discourse of the Irish family to include same-sex marital couples was necessary to gain equality with 

heterosexuals (Mulhall, 2011).  

A significant event forming the catalyst of the Irish same-sex marriage campaign was the 2004 

High Court case taken by Katherine Zappone and Ann Louise Gilligan, a married lesbian couple seeking 

to have their marriage recognised by the Irish state (Ryan P., 2014). Ryan (2014) describes the Zappone 

and Gilligan case in Ireland as signalling a move away from lesbians and gay men being understood as 

spreading infection towards an understanding of them embracing monogamy and commitment, with 

a desire for full citizenship. A group of activists came together as the KAL advocacy group to support 

Zappone and Gilligan in their case, forming at a dinner party in the couple’s home (Tiernan, 2020). 

However, the case was lost due to the Judge ruling that Zappone and Gilligan’s marriage could not be 

legally recognised unless the definition of marriage was changed within the Irish constitution. 

Following the result, the KAL advocacy group formalised as Marriage Equality in 2008 to continue 

campaigning for legal recognition of same-sex marriages. In 2010, the Civil Partnership and Certain 
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Rights and Obligations of Cohabitants Act was introduced that legislated for legal recognition of same-

sex relationships in civil partnerships. While the bill was supported by GLEN who had lobbied and 

campaigned for the introduction of civil partnership as a stepping stone to civil marriage, the Act was 

rejected by Marriage Equality who highlighted the many gaps in protections offered by the legislation 

compared to civil marriage, largely focussing on gaps in LGBTQ+ parenting and family protections, and 

other issues that would arguably impact gay women more than men. 

Following the judgement in Zappone and Gillian’s case that re-defining marriage to include 

same-sex unions was not up to judicial interpretation in the courts but required legislative change in 

parliament, it fell upon parliament to decide whether to rewrite the constitutional definition of 

marriage (Ryan, P., 2014). Although some legal scholars argued for the possibility of legislating for 

same-sex marriage without a referendum, the Irish parliament understood a public referendum to be 

necessary to challenge the constitutional definition of marriage (Tobin, 2020, 2016). In April 2013, the 

issue of same-sex marriage was discussed at a Constitutional Convention organised by the Labour and 

Fine Gael coalition government, two parties that had previously supported the Civil Partnership Bill 

and shown commitment to LGBTQ+ rights (Healy et al., 2016). The purpose of the convention was to 

ascertain if there was public support for a referendum to change the constitutional definition of 

marriage. The outcome voted in favour of asking the government to change the constitution to allow 

for same-sex marriage, resulting in the setting of a date for the marriage referendum. The 

announcement of the referendum led to three different LGBTQ+ political organisations, the Gay and 

Lesbian Equality Network, Marriage Equality, and the Irish Council for Civil Liberties, to join and form 

the Yes Equality campaign. While these organisations would have organised separately and at times 

oppositional to each other prior to the referendum, they ‘now had one common objective and focus, 

namely the passing of a constitutional amendment to extend to same-sex couples the right to marry’ 

which resulted in them forming a strategic alliance (Healy et al., 2016). Yes Equality would go on to 

form other strategic alliances with activist groups across Ireland, recognising the importance of 

bringing together a range of skills and perspectives (Healy, 2017).  

Yes Equality had its main campaign headquarters in Dublin but operated a national network 

of regional Yes Equality groups that became a ground game of local volunteers knocking door to door 

to canvas for a Yes vote (see chapter 6.2). The name ‘Yes Equality’ was chosen for the campaign as ‘It 

did not identify the campaign as lesbian, gay, or LGBTQ+, but identified it as the collective values of 

Irish people’ so that the ‘campaign would create an identity in which everyone could see themselves 

and the values they would be happy to stand up and vote for’ (Healy et al., 2017: 65). These practices 

of Yes Equality produced normativities that are examined in chapter 4 to show how Yes Equality was 
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guided by a strategy of appealing to the ‘hearts and mind’ of voters that saw it maintain a ‘constructive 

tone and a calm space which enabled many profoundly moving stories about the downstream 

personal misery caused by intolerance, ignorance and prejudice to be told’ (Healy et al., 2017: 66). 

This has been seen as ‘an arguably inspired move [by] the Marriage Equality campaign’ that ‘promoted 

an ironic re-imagining of the post-colonial queer body fashioned on a variation of the moral purity 

discourse that had historically marked its abjection as a despised queer other’ (Quilty, 2020: 58), in 

ways that are investigated in chapter 5’s analysis of post-marriage equality imaginings of Ireland. This 

thesis therefore adds to academic scholarship that has begun to cover the marriage equality 

referendum (Tiernan, 2020; Elkink et al., 2020, 2017; Tobin, 2016), including geographical work 

looking at opposition to the marriage equality referendum (Browne and Nash, 2020, 2018; Nash and 

Browne 2020), which is discussed in chapter 2. A timeline of LGBTQ+ and marriage equality activism 

can be found in appendix 2. 

 

1.7 Contemporary Context for Irish LGBTQ+ Activisms 

 

This section turns to the contemporary context of LGBTQ+ rights and recognition in Ireland in which 

to understand the ongoing priorities of the Irish LGBTQ+ social movement and the sustained need for 

activism. Ireland ranks a consistent 15th in ILGA-Europe’s 2021 Rainbow Europe Index, having ranked 

20th in 2015 prior to the marriage referendum, based on a review of the social climate and legal 

situation for LGBTQ+ people in the country meaning that it has 53% of the total protections that ILGA’s 

index considers full equality (ILGA-Europe, 2021). In 2009, prior to civil partnership or marriage 

equality, the LGBT Ireland Report was released following a study into public attitudes and the mental 

health and wellbeing of LGBTQ+ people in Ireland, which took the position that ‘Ireland has evolved 

from a society noted for being LGBTI oppressive to being considered internationally as a forerunner in 

progress on equal civil rights of LGBTI people’ (Higgins et al., 2009: na). Key statistics from the report 

indicated that 32% of those surveyed believed that equality had already been achieved for LGBTQ+ 

people in Ireland, with 57% believed that being LGBTQ+ is not an issue in contemporary Ireland 

(Higgins et al., 2009: 28). Yet, In 2016 Irish LGBTQ+ organisation NXF surveyed the LGBTQ+ population 

to gather data on what issues the community wanted activists to prioritise, leading to the publication 

of the Burning Issues 2 report9.  

 
9 The Burning Issues 2 report can be accessed here with an executive summary of the key findings on pages 3-
4: https://nxf.ie/wp-content/uploads/2016/06/Burning-Issue-2-Report-by-NXF.pdf  
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In the month prior to the 2015 marriage referendum the Children and Family Relationships 

Act was enacted which sought to provide legal recognition to the relationship between children and 

parents in diverse families in Ireland10. However, while some provisions of the act were commenced 

over the course of 2016 and 2017, parts 2 and 3 of the act that pertained specifically to the recognition 

of parentage for same-sex couples and their children conceived through donor-assisted human 

reproduction were not commenced until November 2019. This delay left many families in legal limbo 

while waiting to become covered by the legislation. Moreover, while the bill made provision for legal 

recognition for some LGBTQ+ family types, specifically two mothers who conceive their child with an 

identifiable donor in an Irish clinic, the legislation did not cover all possible LGBTQ+ families. Left 

uncovered by the legislation are families who conceive using a known donor, those who conceive 

through home inseminations or abroad, those who conceive through reciprocal IVF, and those born 

through surrogacy (Equality for Children, 2022). All of these LGBTQ+ families still currently have no 

pathway to gain legal recognition for both parents on the child’s birth cert. It is hoped that these 

families will be covered in the Assisted Human Reproduction Bill currently being debated by the 

government11. During the time of data collection for this project, the government commissioned Prof. 

Conor O’Mahony as special rapporteur on child protection to produce a report examining the issues 

and recommending ways forward12. Activists are seeking to correct the gaps in legislation so that all 

forms of LGBTQ+ families in Ireland are covered with legal recognition of both parents (Equality for 

Children, 2022). 

The Gender Recognition Act was signed into law on 15 July 2015, two months on from the 

marriage referendum13. While marriage equality allowed Ireland to be the first country in the world 

to vote for marriage rights for same-sex couples, the date of the GRA makes Ireland the last country 

in the European Union to legislate for the legal recognition of trans people (TENI, 2022). However, the 

content of the act makes it one of the most progressive as it allows all transgender individuals aged 

16 and over to self-declare their gender identity for legal documents. However, like the legal situation 

for LGBTQ+ families there were gaps in the legislation which activists are seeking to correct. 

Specifically, the act does not cover non-binary and intersex identities, or young trans individuals under 

the age of 16. Moreover, healthcare has remained a major issue for the transgender community in 

Ireland. Activists argue that the current situation sees long-wait lists for outdated and invasive 

 
10 The Children and Family Relationships Act can be read here: 
https://www.justice.ie/en/JELR/Pages/WP15000315 
11 The Health (Assisted Human Reproduction) Bill can be read here: 
https://www.oireachtas.ie/en/bills/bill/2022/29/ 
12 The report was published in 2021 and can be found here: https://assets.gov.ie/130886/e66b52d7-9d3e-
4bb4-b35d-cf67f9eea9fa.pdf 
13 The Gender Recognition Act can be found here: https://www.oireachtas.ie/en/bills/bill/2014/116/  
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treatment for gender transition, where waitlists can be up to five years and there is concern that the 

healthcare provided does not meet the recommended best practice from the World Professional 

Association for Transgender Health (WPATH). In Ireland there is also no prohibition on performing 

surgery on intersex babies. Activists are seeking to extend gender recognition to those under 16, allow 

for legal non-binary and intersex identities, and improvements for healthcare to meet best practice as 

judged by WPATH14 (TENI, 2022). 

The marriage referendum also took place at a time when HIV cases were increasing, where 

between 2014 and 2015 there was a 33% rise in the number of new HIV cases recorded in Ireland 

(HSE, 2016). Since 2015, HIV and sexual health activism in Ireland has focussed on two major 

campaigns, surrounding pre-exposure prophylaxis (PrEP) and the U=U message (ACT UP, 2022). 

Activists were campaigning for the introduction of accessible and affordable PrEP, a daily medication 

that HIV-negative people can take to prevent contracting HIV and help reduce the spread of HIV (ACT 

UP, 2022). From 2019, those who meet clinical eligibility criteria can be prescribed PrEP free of charge 

through approved PrEP provision services in Ireland15. The U=U campaign spreads the message that 

undetectable equals untransmitable, meaning that a person living with HIV on effective medication 

with a low viral load cannot pass on the virus to sexual partners, with the aims of improving public 

education on HIV treatment and reducing the stigma around living with HIV16. Further, sexual health 

services in Ireland are considered by activists to be underfunded and under-resourced and activists 

are seeking to improve services, fight the ongoing stigma and misinformation around living with HIV, 

and expand PrEP provision to places in Cork without a current approved service to administer the 

prescriptions (ACT UP, 2022). 

Moreover, while marriage equality is assumed as the final frontier of LGBTQ+ movements, 

Ireland still lacks some protections that this narrative would assume as in place, most notably Ireland’s 

lack of specific legislation to deal with hate crimes against LGBTQ+ people. Hate crime and hate speech 

is one of the key areas in which Ireland ranks low on ILGA-Europe’s index, with the lack of hate crime 

and hate speech laws that explicitly cover all crimes in which sexual orientation, gender identity, 

gender expression and/or sex are part of the motivation. A draft Criminal Law (Hate Crime) Bill was 

presented to the Government in 2015 by the Hate and Hostility Research Group following although 

 
14 WPATH is The World Professional Association for Transgender Health. 
15 More information on campaigns around the introduction of PrEP in Ireland can be found here: 
https://www.hivireland.ie/hiv/prevention/prep/ 
16 More information on HIV Ireland’s U=U campaign can be found here: https://www.hivireland.ie/what-we-
do/campaigns/uequalsu/ 
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the government did not take steps to introduce it into law at that time17. Activists were engaged in a 

public consultation by the Department of Justice on hate speech that would influence the scope of 

the bill in 201918. Activists are campaigning for the bill to be enacted and commenced to cover all hate 

crimes as soon as possible (NXF, 2022). At present in Ireland there is also a lack of prohibition of 

conversion therapy, an ongoing blood donation ban on gay men, and a lack of full protections for all 

LGBTQ+ asylum seekers.  

Nonetheless, while issues remain there have also been other successes and positive changes 

for Irish LGBTQ+ activisms beyond the gains already mentioned. Following the referendum, Ireland 

elected its first openly out Taoiseach in Leo Varadkar, and Katherine Zappone from the KAL case was 

in government as Minister for Children, Equality, Disability, Integration and Youth of Ireland, signalling 

increased political representation of LGBTQ+ people post-marriage equality (Kerrigan, 2020). In the 

years following the referendum Zappone’s department produced the LGBTI+ National Youth Strategy 

2018-2020, followed by the LGBTI+ National Inclusion strategy 2019-2021 by the Department of 

Justice and its associated LGBTI+ Community Services Fund. Against this backdrop of government 

initiatives, LGBTQ+ social movement organisations released manifestos during the 2020 general 

election hoping to influence the next program for government. Although LGBTQ+ issues were not 

prominent in the election, the result is argued to be suggestive that ‘more than ever before, 

government and opposition are divided along right–left lines, suggesting that Irish exceptionalism in 

the structure of its party politics may be coming to an end’ (Little, 2021: 715).  

 

1.8 Ireland and COVID-19 
 

Ireland’s national response to COVID-19 began in early March 2020 with the cancelation of the 2020 

St Patricks Day parade in Dublin. On Thursday 12th March the first public health restrictions were 

announced as schools and third level institutions were ordered to close from the following day for at 

least two weeks. The Health (Preservation and Protection and other Emergency Measures in the Public 

Interest) Act 202019 was signed into law on Friday 20th March 2020 as emergency legislation which, 

for example, prohibited mass gatherings, restricted travel to and from designated areas of the country, 

 
17 The Criminal Justice (Hate Crime) Bill can be found and read here: 
https://www.oireachtas.ie/en/bills/bill/2020/52/ 
18 Details of the Department for Justice’s public consultation can be found here: 
https://www.justice.ie/en/JELR/Pages/Hate_Speech_Public_Consultation 
19 Available on the Irish Parliament website at the following address: 
https://www.oireachtas.ie/en/bills/bill/2020/3/ (Accessed 14/08/2020). 
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and extended social welfare entitlements relating to COVID-19. Public health advice at this point 

promoted social distancing and a 14-day self-isolation for those with symptoms. On Tuesday 24th 

March restrictions extended to restrict household visits and outdoor social gatherings, close non-

essential shops and services, cancel all sporting and entertainment events, close restaurants other 

than for take-out, and advise people to work from home where possible. Restrictions were tightened 

and extended even further on Friday 27th March, with the signing into law of the Emergency Measures 

in the Public Interest (Covid-19) Act 202020, to require that people stay at home with a restriction on 

any movements beyond 2km of their home unless for essential work or shopping, as well as prohibiting 

any indoor gatherings and closing all non-essential businesses and services that were still open. This 

meant that after the short period of increasing restrictions between Tuesday 12th and Friday 27th of 

March, Ireland entered its first full lockdown with strict restrictions in place from 27th March until 18th 

May. 

On 1st May the Irish Government released their Roadmap for Reopening Society and Business 

report21 following the recommendations of NPHET (the National Public Health Emergency Team)22. 

The slight easing of COVID-19 restrictions in Ireland began on the 18th of May with the commencement 

of phase 1 of the reopening plan. Phase one involved only a slight easing of restrictions, for example: 

the 2km restriction on movement outside the house was extended to 5km; small groups of up to 4 

people could now meet outdoors; and schools and college buildings could reopen but only to facilitate 

remote learning. Ireland moved into phase 2 on 8th June, which saw the 5km restriction on movement 

increase to 20km, allowed for groups of up to 6 people to meet indoors for the first time, and saw the 

reopening of all non-essential retail. Phase 3 began on 29th June, with the removal of the 20km 

restriction on movement, the increase of indoor gatherings to 50 people, and the opening of gyms, 

restaurants, and museums, but not pubs or nightclubs. The movie into phase 4, which had originally 

been planned for mid-July, was postponed repeatedly until 21st September. While Ireland took a 

cautious and gradual approach to reopening society during the same time my data collection was 

ending, further protective measures were also put in place at this time. For example, it was in mid-

June that face masks became legally mandated for use in public transport, retail, and commercial 

services. 

 
20 Available on the Irish Parliament website at the following address: 
https://www.oireachtas.ie/en/bills/bill/2020/4/ (Accessed 14/08/2020). 
21 Available on the Irish Government website at the following address: 
https://assets.gov.ie/73722/ffd17d70fbb64b498fd809dde548f411.pdf (Accessed 14/08/2022). 
22 NPHET was set up to coordinate the health sector response to significant public health emergencies in 
Ireland between the Department of Health and its agencies. NPHET were responsible for providing guidance 
and expert advice to develop Ireland’s strategies for responding to COVID-19. 
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This timeline of the Irish response to COVID-19 means that when I interviewed participants 

online between 20th March and 19th May 2020, and when I attended my first 3 online participant 

observation events, I was doing so while Ireland was in full lockdown and while my participants were 

restricted to staying at home and within 2km of where they lived. It further means that participant 

observation at the remaining 12 online events took place as Ireland went through phases 1-3 of 

reopening after the first lockdown. Data collection for this thesis stopped while Ireland remained in 

phase 3 of reopening. Chapter 3 will discuss the methodological implications of COVID-19 on the 

research, and chapter 7 will explore the implications of these restrictions on Irish LGTQ+ activisms. 

 

1.9 Mapping the Thesis 

 

Chapter 2 provides an extensive review of the bodies of literature that inform the basis of the thesis, 

showing how I engage geographies of sexualities scholarship with cross-disciplinary debates around 

marriage equality from queer theory, social movement theory, and Irish studies. This chapter sets up 

my theoretical framework by building a conceptual understanding of marriage equality through 

discourses of citizenship and progress. I examine how marriage equality has been understood as 

homonormative in how it upholds heteronormative values and creates divisions between LGBTQ+ 

people across a queer/assimilationist binary, and how it has been used within homonationalism to 

order certain countries as more progressive/backwards. By exploring literature on queer temporalities 

and queer collectivity to challenge these linear narratives of progress and the individualisation of 

citizenship, I contextualise how this thesis understands marriage equality to have queer and 

transformational potential alongside its homonormative tendencies. Further, as this thesis focusses 

on investigating the centrality of space to LGBTQ+ activisms, and to address the lack of considerations 

of space within marriage equality literature, this chapter also reviews literature on Ireland and 

sexualities to explore how marriage equality may be altering geographical imaginings of Ireland and 

changing the relation of LGBTQ+ sexualities to Irish identity. Recognising that LGBTQ+ activisms 

throughout Ireland are not homogonous, literature on urban/rural, periphery/centre sexualities is 

reviewed to inform the multi-scalar and multi-locational approach of my analysis and shape the thesis’ 

understanding of multi-directional power relations between activist locations in Ireland. Lastly, this 

chapter reviews the emerging literature surrounding COVID-19 in relation to LGBTQ+ lives and 

activisms, that contextualizes how the thesis understands ‘Covid Time’ to be interacting with the 

spatiotemporalities of LGBTQ+ activisms. 
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 Chapter 3 provides a detailed discussion of my queer qualitative methodology and methods. 

I begin by contextualising and justifying the ‘queering’ of qualitative methodologies as appropriate for 

gathering the data necessary to answer my research questions, explaining the three tenants though 

which I queer my methodology: the rejection of unchanging and impermeable categories, the 

embracing of multiplicity and pluralism, and an engagement with creating radical change. I then build 

on queer and feminist geographic literature on researcher/participant positionalities, unbounding the 

research field, and queer collectivity, to position my research as a process of ‘queer relationality’ in 

that it is produced through dynamic interactions between myself, the participants, and our research 

spaces. The chapter then presents the methods used for data collection and analysis, where my 

primary data has come from 31 interviews with Irish LGBTQ+ activists, with secondary data from 

participant observation at 29 events and the collection of selected secondary sources, that have been 

analysed through a reflexive thematic analysis. 

Chapter 4 ‘Queering Irish Marriage Equality Activisms’ makes the case that we should consider 

the marriage equality referendum as both queer and homonormative, showing how my data 

problematizes understanding marriage equality through homonormative/queer binaries and as a 

‘straightening’ of places and LGBTQ+ identities. The chapter’s analysis comes from interviews with 

those activists who felt othered by the campaign, specifically trans activists and HIV activists, revealing 

how these activists understand Yes Equality to have engaged in a strategy of ‘de-queering’ the 

referendum. Rather than viewing Yes Equality’s campaign as attempting to represent a collective 

identity for Irish LGBTQ+ people, I suggest there was a strategic deployment of identity through the 

creation of a place frame which formed an idealised Yes Equality citizen used to avoid the campaign 

being seen as ‘queer’ by voters. Crucially, I argue that this place framing was underpinned by 

geographical imaginings of ‘Middle Ireland’, which encompassed gendered and rural imagining of Irish 

citizens. Such strategies of ‘respectability politics’ have often been thought of as exclusionary, yet I 

explore how ‘othered’ activists partially accepted the strategy and shared the collective goal of 

marriage equality. I term them ‘Queer Equality citizens’ and examine how they deployed different 

mobilizing meanings to reframe marriage equality as queer and trans through multiple other 

campaigns for marriage equality outside of Yes Equality. Alternative histories of Irish LGBTQ+ activisms 

for marriage equality are highlighted that further illuminate the queer tendencies of Irish marriage 

equality activisms. This chapter contends that the referendum was a momentous moment with 

profound impacts for LGBTQ+ activists, that is the basis for the subsequent chapters and the overall 

thesis argument.  

Chapter 5 ‘Creating LGBTQ+ Activism in Irish Queer Equality Time’ offers the first part of my 

examination of activism after marriage equality using interviews with activists working on the specific 
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campaigns most prominent between 2015 and 2020: trans activisms, HIV activisms, activisms around 

family rights, and activisms around hate crime legislation. In the first substantial section of this 

chapter, I examine how these activists feel they are now battling a perception that everything has 

been won for the Irish LGBTQ+ social movement, allowing me to make the case that marriage equality 

has created a geographical imagining of ‘New Ireland’ that masks how activists are experiencing an 

Ireland after marriage equality that is increasingly hostile in certain respects around hate crimes. In 

the second substantial section I build on this to discuss how this geographical imagining of New Ireland 

is underpinning a new ‘timescape’ for Irish LGBTQ+ activisms where activists are experiencing changed 

spatiotemporalities of activisms compared to that before the referendum, that I term Irish Queer 

Equality Time (IQET). I discuss how this timescape encompasses a simultaneous speeding up and 

slowing down of activisms through a post-referendum momentum that reflects how Irish LGBTQ+ 

activists are experiencing new successes building on marriage equality, and a post-gay apathy that 

reflects how the referendum displaced LGBTQ+ politics. I explore how this new timescape alters the 

rhythms of LGBTQ+ activism in Ireland though six related and at times contradictory themes: the 

creation of space for meaningful public debate, the production of an ‘activist nation’, the re-queering 

of Irish LGBTQ+ activisms, the undoing of the Yes Equality citizen frame, shifting political opportunity, 

and the search for the next ‘big’ goal to mobilize around. This chapter presents timescapes produced 

in relation to geographical imaginations as a way of examining LGBTQ+ activisms that recognises the 

centrality of space and time in their co-creation. IQET offers a way of conceptualizing the multiple and 

complex temporalities of post-marriage equality activisms in ways that reject linear trajectories of 

progress and recognise the diverse spatialities of LGBTQ+ activisms. 

Chapter 6 ‘Placing Irish LGBTQ+ Activisms After Marriage Equality’ shows how the proposed 

new timescape of IQET is being experienced differently across locations of LGBTQ+ activisms and 

between diverse groups of LGBTQ+ activists in Ireland. This chapter addresses recent calls to 

‘decentre’ national LGBTQ+ geographies from the metropole and acknowledge activisms from the 

margins. I examine how activists in regional and peripheral places within Ireland such as Cork and 

Galway are perceiving a Dublin-centrism with Irish LGBTQ+ activisms that was prominent during the 

referendum campaign and has persisted beyond. I explore  the specificities of activism in regional and 

smaller, peripheral urban areas, drawing also on activists from Dundalk, Mayo and Clonmel to show 

how Peripheral places in Ireland are not void of LGBTQ+ sexualities but are active hubs of LGBTQ+ 

activisms with their own unique, local political opportunities. I focus on Pride events to show how a 

multiplication of Prides in peripheral county towns post-marriage equality is reconfiguring imaginings 

of Ireland to recognise LGBTQ+ citizens in Middle Ireland. I also discuss how Pride events in Dublin 

post-marriage equality have increasingly become sites of contentious politics that question the kind 
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of LGBTQ+ sexualities getting centred in imaginings of New Ireland. These contentious pride politics 

can be complementary and productive rather than oppositional, but I use an example protesting direct 

provision to discuss how tensions can arise when Pride politics are abstracted from their local 

specifities. This chapter shows how national geographical imaginaries are formed in relation to 

regional and local place identities, in ways that complicate universal narratives of sexual citizenship 

and belonging. 

Chapter 7 ‘Transforming Irish LGBTQ+ Activism in Covid Times’ moves beyond marriage 

equality to provide an initial examination of how COVID-19 in Ireland has further altered the 

possibilities of LGBTQ+ activism, showing how activisms between 2015-2020 were contingent on the 

reproduction of the IQET timescape. I examine how the pandemic has significantly altered the 

geographical imaginings that underpinned IQET, by looking at how LGBTQ+ activists believe the 

pandemic to be challenging the idea that Ireland is progressive and has been ‘won’ through a 

perceived increase in threats and resistance to LGBTQ+ equalities. After that, I look at how in the first 

few months of the pandemic activists began to undertake new practices of activism that diverged from 

how activism had been understood in IQET, by discussing how activists began to produce ‘carescapes’ 

wherein rather than advocating for better healthcare systems, activists began to administer 

healthcare to LGBTQ+ citizens. The argument that Covid Time is transforming Irish LGBTQ+ activisms 

is further built through an analysis of the increased importance of digital space for LGBTQ+ activisms 

during the pandemic. I show how digital spaces have produced new connections, particularly for 

groups operating across rural counties, but how activists are seeking to create hybrid spaces that 

reaffirm the importance of physical space to LGBTQ+ activisms. The chapter ends exploring the idea 

of utopia and how LGBTQ+ activists are perceiving their place in the possible ‘new normal’ beyond the 

pandemic, revealing the possibilities activists are hopeful for post-COVID-19. This chapter shows 

COVID-19 to be a significant, transformational turning point for Irish LGBTQ+ activisms that requires 

further research. 

 Chapter 8 closes the thesis by underlining how the chapters collectively answer my research 

questions and construct new knowledge around marriage equality, Irish sexualities, and LGBTQ+ 

activisms. This thesis offers the first critical study of how the Irish marriage equality referendum has 

significantly transformed Ireland and LGBTQ+ activisms. This thesis gives insight into Irish LGBTQ+ 

activisms and offers ways to reconceptualise contemporary Ireland following the social and political 

shift of the referendum result. More than this, looking at Ireland prompts broader questions for how 

marriage equality is understood in relation to citizenship and progress in ways that shows the 

complexities of marriage equality and LGBTQ+ politics beyond homonormative/queer binaries and the 

diverse and multiple meanings given to marriage equality and LGBTQ+ activists across a range of 
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geographic scales. The concluding chapter also reflects on the limitations of the research, and offers 

an assessment of the vibrant areas of future research that I believe this thesis opens for geographic 

research, research on social movements, and queer projects. 

 

1.10 Conclusion 

 

This PhD thesis examines the ways in which the 2015 Irish marriage referendum process and success 

may have impacted the spatiotemporalities of Irish LGBTQ+ activisms. In this chapter, I have 

introduced the thesis by presenting the research questions it intends to answer and contextualising 

them within overviews of the history of Irish LGBTQ+ activisms and the contemporary context for Irish 

LGBTQ+ equalities. I have also introduced the queer geographic relational framework that underpins 

the research, explained key concepts for building the arguments of the thesis, and demonstrated how 

each chapter develops the arguments of the thesis and its contributions to academic literature. 

Achieving marriage equality by public vote was the outcome of many years of sustained, collective 

action by a range of Irish LGBTQ+ activists and has been viewed in relation to a shift in how Ireland is 

imagined as a nation. However, legislative gaps remain that limit full citizenship rights for all Irish 

LGBTQ+ citizens. This thesis comes at an opportune moment for investigating the implications of the 

referendum on the impact that contemporary LGBTQ+ activist campaigns have on ongoing 

inequalities. Following a framework that recognises a recursive relationship between space, place and 

identity, this thesis investigates the central role of Ireland as space and as place in co-creating LGBTQ+ 

activisms. It develops an examination of shifting Irish geographical imaginaries and analyses the 

relationship between geographical imaginations and activisms for producing movements, places, and 

activists. In the chapter that follows I go into more detail on the academic literature that has formed 

the conceptual bases of this research. 
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Chapter 2: Geographies of Marriage Equality and LGBTQ+ Activism 

 

2.1 Introduction 

 

According to Johnston (2018a: 84) ‘the construction of geographical knowledge has, and continues to 

be, challenged by geographers who question taken for granted norms and seek new ‘rainbow’ 

possibilities.’ Johnston places ‘at the heart’ of research into sexual and gender activism the assertion 

that ‘place matters to the construction, performance, and politics of gay pride’ and LGBTQ+ activisms 

more broadly. Geographical research into non-normative sexual and gendered lives and activisms has 

followed many of these ‘rainbow possibilities’ since geographies of sexualities developed as a sub-

discipline from the 1980s (Johnston, 2017; Brown and Browne, 2016; Podmore, 2013; Browne et al., 

2009; Bell and Valentine, 1995a). In this chapter, I build on the introduction of my queer geographic 

relational framework outlined in the previous chapter 1.3 to explore the strands of geographies of 

sexualities literature that inform the conceptual bases of my inquiry into marriage equality and 

LGBTQ+ activisms in Ireland. Of course, sexualities geographers have ‘queer bedfellows’ in examining 

LGBTQ+ activisms, and so this chapter also shows how geographic work relates to large bodies of 

literature, mostly from within sociology and other social sciences, examining marriage equality 

debates and their impacts on LGBTQ+ lives and activisms.  

Each sub-section of this chapter outlines a different area of cross-disciplinary scholarship that 

informed the research questions outlined in chapter 1.2, and from which the arguments in the 

proceeding chapters build. The two subsections in section 2.2 focus on building a theoretical 

understanding of marriage equality within debates of assimilation and transgression. Firstly, in 

subsection 2.2.1 I explore the concept of sexual citizenship to examine how marriage equality is 

understood to shift the relationship between the state and LGBTQ+ communities, at the expense of 

certain forms of LGBTQ+ sexualities. Secondly, subsection 2.2.2 discusses critiques of ‘sexual progress’ 

to build critiques of linear notions of progress that use marriage equality to create hierarchies of places 

as progressive or backwards. This section introduces queer temporalities literature to theorise the 

transformative potential of marriage equality for producing new timescapes of LGBTQ+ activism. 

Following that, the two subsections in section 2.3 work together to explore the centrality of space in 

the strategies and practises of LGBTQ+ activisms. Section 2.3.1 draws on Irish studies to build a 

theoretical understanding of Irish LGBTQ+ sexualities and Ireland as an imagined nation. This sub-

section also discusses concepts from social movement literature – collective identities, place frames, 
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and mobilizing meanings – that provide ways of thinking through how these understandings of Ireland 

and Irish sexualities become used and produced by activist actions and strategies. Section 2.3.2 then 

turns to literature on LGBTQ+ urbanisms to investigate how geographers are reconfiguring relations 

between big cities, smaller urban, and rural places that informs the multiplicity of LGBTQ+ activisms 

across scales and locations. Lastly, section 2.8 introduces the emerging literature on COVID-19 

geographies to contextualize the COVID-19 pandemic being taken as the next turning point for Irish 

LGBTQ+ activisms after marriage equality. 

 

2.2 Marriage Equality: Straightening/Queering People, Place and Time 

 

An emergent body of literature has formed within the last decade examining how LGBTQ+ activisms, 

relationships, and everyday lives are continuing in places after the legislating of marriage equality 

(Hoy, 2021; Kerrigan, 2020; Kennedy and Dalla, 2020; Gandy-Guedes and Paceley, 2019; Jones et al., 

2018; DeFilippis et al., 2018; Yarbrough, 2018; Stuart-Winter, 2015; Weber, 2015; Lecky, 2014; Ball, 

2016). The key conceptual basis of this ‘after marriage equality’ discourse draws on and extends 

deeper debates over the implications of same-sex relationship recognition for LGBTQ+ equalities and 

everyday lives (Winter et al., 2018; Barker and Monk, 2015; Rimmerman, 2015; Bernstein, 2015). It 

asserts that marriage equality did not bring full equality for LGBTQ+ people but has left many parts of 

the LGBTQ+ community more marginalised and many campaigns unfinished and ongoing (Jones, 2018; 

Yarbrough et al., 2018; DeFilippis, 2018). Central in these debates are the concepts of sexual 

citizenship and sexual progress: where sexual citizenship examines and critiques the relationship 

between LGBTQ+ people and place through the rights afforded to them within nation states (Zebracki, 

2017; Bell and Binnie, 2000; Richardson, 2017, 1998), and sexual progress examines and critiques how 

LGBTQ+ equalities become understood through discourses of progress that create Global North-

centric hierarchies of places as progressive or backward (Browne et al., 2021; Rao, 2020; Lawrence 

and Taylor, 2020; McGlynn, 2018; Kulpa and Mizielinska, 2011; Puar, 2007; Weeks, 2007). 

Contextualising marriage equality through citizenship and progress has ignited debated over whether 

same-sex marriage constitutes progress through a normalizing/‘straightening’ of LGBTQ+ populations 

to be included as citizens or through a ‘queering’ of the institution of marriage and the places that 

allow LGBTQ+ citizens to marry (Rosenfeld, 2021; Daum, 2017; Dorf and Tarrow, 2014; Kosbie, 2013; 

Kimport, 2013; Browne, 2011). In this section, I unpack how the literature on sexual citizenship then 

sexual progress has shaped my understanding of marriage equality, as a complex and multifaceted 
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goal and outcome of LGBTQ+ activism with normalizing and queering potential for LGBTQ+ lives and 

activisms. 

 

2.2.1 Sexual Citizenship 

 

Citizenship is a contested term that encompasses the coalescing of individual rights granted by the 

state with responsibilities obligated to individuals by the state, that form the criteria through which 

people are considered citizens of the state (Staeheli, 2010; Stychin, 2003; Smith, 1989). It has been 

argued that ‘to be a citizen is not simply a matter of enjoying a specific legal status; it includes the 

wide variety of practices and imaginings required by citizenship. That is, one must imagine oneself as 

a citizen as well as be imagined by the [National] citizenry as a member of it’ (Brandzel, 2005: 197). 

Geographers amongst other scholars have studied the ways in which citizenship produces boundaries 

between those included and excluded as citizens in these national imaginaries (Cresswell, 2013; Kurtz 

and Hankins, 2005; Hubbard, 2001). Sexuality and gender produce one such set of boundaries, where 

idealised citizens are produced through norms around sexual and gender identity and behaviour 

(Ammaturo, 2017; Richardson, 2000; Bell and Binnie, 2000; Evans, 1993). This is seen to produce a 

‘heteronormative’ ordering of citizens where heteronormativity describes a hierarchy of viewing 

heterosexual forms and practices as above all else and right for society, so that citizens are understood 

as being either a man or woman who adheres to strict gender norms and is only attracted to those of 

the opposite sex (Hubbard, 2013, 2008; Oswin, 2010; Butler, 2004, 1990; Warner, 1991). 

Heteronormativity only allows for forms of heterosexuality that conforms to values of monogamy and 

domesticity, where ordinary citizens follow sequential heteronormative rituals of reproduction and 

inheritance which dictate that they will get married in heterosexual unions, have children, die and 

pass on their wealth (Halberstam, 2005; Richardson, 2000, 2005).  

Early Geographic work on sexualities from the late 1980s examined the spatialities of 

heteronormativity to show how heteronormative power relations govern nation states, homes, 

workplaces, and public spaces to produce those spaces as heterosexual and thereby other and exclude 

non-heterosexual/cisgender citizens (Binnie, 1997; Johnston and Valentine, 1995; Bell et al., 1994; 

Valentine, 1993; Bell, 1991). This reinforces public/private binaries to relegate LGBTQ+ sexualities and 

genders as something private to maintain the dominance of heteronormativity (Anderson, 2018; 

Brickell, 2010; Bell and Binnie, 2000). LGBTQ+ people are regulated in public and private space 

violently through ‘queer-bashing’, but also through governmentality where LGBTQ+ individuals alter 

their appearance and behaviours around others, and through legal system criminalizing sexual acts 
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between men (Meeks, 2015; Brown, 2006; Bell, 1995, 1991; Binnie, 1994). LGBTQ+ people in public 

were understood in early geographies of sexualities literature as ‘deviants/dissidents’, or as ‘citizen 

perverts’ that reveal the limits of governing private/public spheres and their boundaries (Bell, 1995). 

Sexual dissidents were thought to reterritorialize space and rupture the dominance of heterosexuality 

by making visibly non-heterosexual identities and actions (Valentine, 2003; Binnie, 1997). Pride events 

have been a key area of examination for revealing the competing meanings over LGBTQ+ identities in 

public that push back against heteronormative expectations and ‘queer’ public spaces to make 

LGBTQ+ bodies and politics possible, visible and acceptable in place (Di Feliciantionio, 2015; Duggan, 

2010; Johnston, 2007a, 2007b; Browne, 2007; Brickell, 2000). These events have been shown to reveal 

the contingency of heteronormativity in public by creating contestation between LGBTQ+ and straight 

communities who oppose the reconfiguring of public space to instead maintain the heterosexuality of 

public spaces (Johnston and Waitt, 2015; Johnston, 2007a, 2007b). In this way, heteronormative 

citizenship works to stop LGBTQ+ people from participating in public space and life. 

Heteronormative citizenship also works to block LGBTQ+ inclusion into the institution of 

marriage, the military and other such publics (Hubbard, 2001; Bell and Binnie, 2000; Richardson, 

2000). Sexual citizenship claims for LGBTQ+ people therefore encompass not only the right to engage 

in same-sex sexual practice in private, but rights to express themselves in public and have their 

sexuality and gender acknowledged favourably by the state, and scholarship explores the cost of 

recognition for LGBTQ+ through state-granted rights (Hubbard, 2013; Warner, 1999). Geographers 

have shown how the ‘neo-liberal state sustains particular acceptable, non-threatening ideas of’ being 

LGBTQ+ so that opportunities for full citizenship are granted to some LGBTQ+ individuals within strict 

parameters (Waitt et al., 2008: 782). Duggan’s (2002) concept of homonormativity as the sexual 

politics of neo-liberalism describes the aligning of LGBTQ+ aspirations with normative neo-liberal 

values of monogamous coupledom, consumption and domesticity, so that LGBTQ+ politics upholds 

rather than resists the dominance of heteronormativity (see also Brown, 2009, 2007; Puar, 2006; 

Richardson, 2005, 2001; Bell and Binnie, 2004). Geographers have explored how homonormative 

citizenship privatizes and domesticates LGBTQ+ couples, while also creating commercial LGBTQ+ 

public cultures and adapting ‘straight spaces’ to welcome LGBTQ+ citizens (Di Feliciantonio, 2019; 

Kenttamaa-Squires, 2019; Visser, 2008). To achieve this, homonormativity privileges certain forms of 

homosexuality that reinforces and creates new boundaries between ‘good gay’ and ‘bad gay’, wherein 

good gays are conceptualized through individualism as acceptable neoliberal consumers who take on 

homonormative ideals in exchange for the right to choose what is right for them, including the gender 

of their spouse (Richardson and Monro, 2012; Cossman, 2007; Plummer, 2006; Bell and Binnie, 2001). 

Bad gays conversely encompass the figure of the ‘queer unwanted’ who become positioned as 
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incompatible with accepting the neo-liberal conditions for citizenship (Binnie, 2004; Bell and Binnie, 

2004; Casey, 2009; Betts, 2021) and create spaces that seek to resist neoliberal citizenship (Rouhani, 

2012; Brown, 2007). Yet, Oswin (2004) challenges how individuals can still be complicit in reproducing 

the normativities they see themselves as existing outside of. Geographers have also critiqued aspatial 

generalizations of homonormativity that overlook how other forms of LGBTQ+ lives might exist in 

relation to normativities across places (Kenttamaa-Squires, 2019; Hartal, 2015a; Ritchie, 2014; Brown, 

2015a, 2012, 2009, 2008b; Kulpa, 2011; Oswin, 2009, 2007a; Rushbrook, 2002). Brown (2012) and 

Oswin (2007b) critique how dominant theories within sexualities literature have developed within 

limited Western contexts and so do not sit easily with the lived realities of LGBTQ+ people in other 

places.  

Marriage equality has become crucial in these debates of sexual citizenship and is considered 

a quintessential homonormative goal of LGBTQ+ activism, defining critical boundaries within 

contemporary LGBTQ+ movements (Dreher, 2017; O’Toole, 2017; Rimmerman, 2015; Conrad and 

Nair, 2014; Kimport, 2013; LaSala, 2007; Warner, 1999). Histographies of US LGBTQ+ activisms 

delineate distinct political shifts and divergences amongst actors. The conservative politics associated 

with the homophile movement sought to position homosexuals as the same as heterosexuals in every 

way other than who they sexually desired (Jackson, 2015). Gay Liberation movement politics 

conversely sought to de-privilege dominant cultural norms about gender, sexual identity, and 

relationship forms to make room for sexual fluidity for everybody (Weeks, 2015). The queer 

movement following the AIDS crisis in the early 1990s sought a more inclusive movement that would 

address oppressions and exclusions within LGBTQ+ organising (Brown, 2015b). Gay and queer 

liberationists rejected marriage as an insidious cultural institution that reinforces patriarchy and 

represses other forms of relationships outside of monogamy (Conrad and Nair, 2014; Clarke and 

Finlay, 2004; Warner, 1999).  

Proponents of marriage equality argue instead that it is necessary to achieve full inclusion and 

equality for LGBTQ+ people, where a lack of marriage rights is seen to produce LGBTQ+ populations 

as ‘second-class citizens’ (Baker and Elizabeth, 2012; Brandzel, 2005). They seek to counter those 

opposed to same sex marriage who can position marriage equality as ‘special rights’ for gay people 

and ‘a slippery slope’ towards other undesired changes (Kimport, 2013; Rimmerman and Wilcox, 2007; 

Sullivan, 2004). In contrast, citizenship is used by proponents to position marriage equality as claiming 

‘equal rights’ for ‘ordinary citizens’ rights rather than as ‘gay rights’ for a collective group (Richardson 

and Monro, 2012; Richardson 2004; Stychin 2003). In this way, marriage equality has been argued to 

strengthen the institution of marriage by reinforcing the significance of heteronormative ideals 

around marriage and coupledom (Wolfson, 2004; Rauch, 2004). Scholars have explored how LGBTQ+ 



  Chapter 2: Literature Review 

35 
 

activists have sought to achieve this by positioning themselves through ‘sameness’ with heterosexual 

citizens and offsetting their sexual and gender identities with middle-class identities, whiteness and 

other factors to bolster their citizenship claims (Jones, 2021; Matsick and Conley, 2015; Skeggs, 2005). 

Marriage equality activists have thus been critiqued as engaging in ‘respectability politics’, which 

Skeggs (2004: 292) has broadly argued to be a ‘symbolic system of exchange that ascribes value to 

particular practices and positions and enables us to know how to (or how not to) use gender and 

sexuality’. Jones (2021) has questioned the effectiveness of engaging in respectability politics to 

achieve marriage rights, arguing that the costs of creating marginalization within LGBTQ+ communities 

outweigh the benefits it creates for achieving campaign goals. 

Within literature on the Irish marriage referendum, Neary (2016: 759, 766) argues that the 

referendum debate ‘indicates how, in the rush for legal recognition, certain voices are marginalized 

and heteronormative versions of marriage and the family are reinforced… closing down radical 

alternatives and opportunities for broader discussion about kinship and sexual citizenship in Irish 

society.’ Mullhall (2015) also considers marriage equality activisms in Ireland to sanitize Irish LGBTQ+ 

identities into representations of domesticity, monogamy, and reproduction, showing that in 

foreclosing radical sexual politics a politics of respectability was instead evident in the campaign, 

echoing debates of respectability politics in LGBTQ+ activisms. Quilty (2019: 58) develops this thinking 

to consider the figure of the ‘Marriage Equality citizen’ emerging from the referendum as a ‘white, cis, 

monogamous, middle-class, neoliberal sexual citizen’, while showing this in contradiction to the ‘good 

gay citizens’ envisioned by the opposition as those that do not seek marriage and children. Quilty 

(2019: 58) argues that the construction of the Marriage Equality citizen ‘cast non-conforming, non-

mainstream, morally im/pure queers apart, as somewhat lesser than,’ suggesting that marriage 

equality in Ireland produced a ‘queer unwanted’.  

However, Richardson’s (2017: 14) significant work on sexual citizenship prompts us to 

consider how sexual citizenship is more than an ‘accumulator of rights’ but is ‘a dynamic process of 

public and personal orientation towards certain practices, values, bodies, and relationships.’ Within 

this dynamism binary and simplistic distinctions of rights and responsibilities are questioned, to allow 

for the complex ways that citizenship sits alongside queer bodies and politics. Scholars are now moving 

to recognize how LGBTQ+ ‘rights are experienced as emerging from embedded relationships rather 

than as belonging to 35tomized individual citizens’ (Richardson, 2017: 216). Early literature on 

neoliberal sexual citizenship heavily focussed on gay men, with women, trans and bisexual individuals 

being since examined by geographers as key groups left out of neoliberal sexual citizenship claims 

(Johnston, 2018, 2016; Maliepaard, 2015; Browne and Ferreira, 2015; Doan, 2010, 2007; Nash and 

Bain, 2007; Podmore, 2006, 2001; Valentine, 1993). Focus has also moved to different marginalized 
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groups within LGBTQ+ communities, such as queer people of colour (Isoke, 2014; Eaves, 2017; 

Rosenberg, 2017, 2021). Binnie and Kleese (2018: 55) argue that in recognizing the ‘pitfalls of 

universalism and essentialism regarding gender and sexual subjectivity, political strategy and spatial 

imaginary’ scholars can turn to more relational, collective understandings of queerness that reveal the 

queer bonds which sustain queer practices and spaces. Literature on ‘queer bonds’ positions them as 

the ‘tension between queer world-making and queer world-shattering’ that is ‘forged not only in 

resistance to, but also in the borderlands of, the symbolic regimes that police our identities — at the 

meeting of bare lives, whether in ecstasy or in exhaustion (Weiner and Young, 2011: 224, 231; Butler, 

2011; Kleese, 2019). In this way, sexual citizenship can explore the relations between gendered and 

sexual citizens that work to dismantle, reconfigure, and create that which binds citizens together with 

each other in place. In exploring the relationship between LGBTQ+ and oppositional subjects of 

activism, Butler (2011: 384, 2020) argues that the ‘livability and grievability of lives are distributed 

differentially’ so that ‘the body never fully belongs to itself’ and ‘every body stands a chance of 

surviving only by virtue of its ecstatic existence in sociality’. This shift from individualism and 

opposition to collectivity, sociality and queer bonds allows us to requestion the individualized 

‘Marriage Equality citizen’ and move to grappling with how different LGBTQ+ citizens interacted and 

depended on the other during the marriage referendum in productive rather than opposition ways 

(see chapter 4). 

 

2.2.2 Sexual Progress 

 

When looking at timelines of sexual rights, legislating for marriage equality is commonly understood 

as another progressive stage in an upward trajectory towards full acceptance over LGBTQ+ people in 

liberal societies (Jones, 2018; Seidman, 2013; Weeks, 2007; Engel, 2001). Notions of progress 

represent ‘a vision of time as seamless, unified, and forward moving’ (Freeman, 2010: xxii), where 

public policy continuously becomes increasingly supportive of LGBTQ+ equalities, for example in terms 

of employment rights and protections against discrimination (Ferriter, 2009; Weeks, 2007). Against 

this neat timeline of sexual progression, queer theorists have thought carefully over what might 

constitute ‘queer time’ to allow for other possible temporalities beyond trajectories of ‘progress’ and 

create radical and transformative temporalities with the potential to resist such normative paths 

(Keeling, 2019; Brintnall et al., 2018; Rifkin, 2017; Freeman, 2010; McCallum and Tuhkanen, 2008; 

Halberstam, 2005). Queer time is conceptualized in resistance to ‘straight time’ which denotes the 

heteronormative temporalities that are taken for granted and pass as inevitable, where 
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‘chrononormativity’ describes the rhythms of ‘temporal experience that seem natural to those whom 

they privilege’ (Berggren et al., 2020; Freeman, 2010: 3; Boellstorff, 2007). Anti-social queer theorists 

suggest queer time is a time without a future as queers reject the reproductive futurity of normative 

time (Bernini, 2017; Eng et al., 2005; Edelman, 2004), whereas other queer theorists believe instead 

in a ‘queer futurity’ wherein queer people build alternative futures for themselves based on 

relationality and collectivity (Munoz, 2009). Queer temporalities are not linear, with Munoz (2009) 

arguing to look to the past, and Love (2009) advocating ‘feeling backward’ to create present and future 

relations and politics in recognition that progress can be constraining rather than liberating for certain 

LGBTQ+ people. Stockton (2009: 14) points out that ‘afterwardsness’, in our case afterwardness after 

marriage equality, involves both ‘deferred effect and belated understanding’, so that the past 

influences the present, while new experiences simultaneously transform the meaning of that very 

past. Queer theorists are split in considering the relationship of marriage equality to queer futures. 

Stewart (2020) for example argues that marriage equality is at odds with the liberatory future possible 

in queer time by conceptualising it as representing a ‘homonormative time’, while Boellstorff (2007) 

argues that the convergence of queer time with marriage equality has queer potential. Kondakov 

(2021: 9) argues that in Ireland marriage equality ‘progresses [Ireland] towards more and more 

inclusive sexual citizenship as it is expected from a society already committed to the gay utopia’.  

Grappling with temporalities of LGBTQ+ activisms, geographies of sexualities scholarship has 

critiqued discourses around ‘sexual progress’ by problematizing the idea that LGBTQ+ rights follow a 

linear trajectory stemming from specific contexts in the Global North that promotes those states as 

‘progressive’ on social issues, in relation to other places that are considered ‘backwards’ (Rao, 2020; 

Kulpa and Mizielinska, 2011; Browne et al., 2021; Oswin, 2014). It has been argued that marriage 

equality is ‘a political trope where countries are encouraged to compete for the title of the most 

progressive’ (Kondakov, 2021: 15). While discourses of progress are used to create imaginings of 

certain nations – in the Global North such as Canada, the US, and the UK – as welcoming and 

supportive places for LGBTQ+ people after introducing marriage equality and other pro-LGBTQ+ 

legislation, narratives of progress are guilty of ‘obscuring many side-stories’ and do not guarantee all 

states actions will be in the best interests of LGBTQ+ politics, where LGBTQ+ equalities may be 

unevenly felt within those places (Kondakov, 2021: 11; Smith, 2020; Rosky, 2016a; Browne and 

McGlynn, 2013). Conversely, sexual politics in places without the same LGBTQ+ equalities – usually 

Global South or Eastern locations – are not necessarily anti-LGBTQ+ and anti-LGBTQ+ politics in these 

places may be funded or otherwise influenced by organisations from ‘progressive’ states (Moss, 2014; 

Valentine et al., 2013). The concept of homonationalism – describing how national bodies incorporate 

recognition of LGBTQ+ rights into nationalist agendas to align LGBTQ+ identities with national identity 
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– has become crucial for understanding how LGBTQ+ rights and marriage equality become a 

benchmark for modern Western and European ideals, where Marriage Equality is equated with 

European Identity and creates boundaries between west/east, progressive/backwards European 

countries (Rao, 2020; Binnie, 2016; Colpani and Habed, 2014; Puar, 2013, 2007; Kulpa, 2011; 

Zanghellini, 2012). This builds on earlier literature from the early 2000s that examined the 

‘globalization’ of sexuality and the creation of the ‘global gay’ citizen in which gay sexualities became 

utilised in urban planning and tourism through the creation of ‘metrosexual’ identities and 

cosmopolitan cities (Binnie and Skeggs, 2004; Binnie, 2004; Florida, 2002). This kind of cosmopolitan 

progress worked to homogenise LGBTQ+ sexualities worldwide in the image of affluent, white, 

Western gay consumers.  

Puar’s (2013, 2007) work on homonationalism has been instrumental in articulating the 

relationship between the embracing of LGBTQ+ equalities by Global North nation states and increases 

in Islamophobia, where LGBTQ+ equalities become positioned as threatened by Muslim extremism to 

justify attacks terrorism in ‘anti-gay’ places. Progressiveness on LGBTQ+ rights can be weaponized 

within ‘pink-washing’ tactics that see nations justify attacks on other countries by arguing them to 

have a ‘backward’ treatment of LGBTQ+ people and be a threat to Western/LGBTQ+ values (Ritchie, 

2014). Homonationalist politics post-marriage equality suggests LGBTQ+ activists may shift attention 

‘elsewhere’ to focus on ‘saving’ LGBTQ+ people seen as more oppressed in ‘homophobic’ places yet 

to achieve marriage equality and creating an imaging that everything has been won at home (Lalor 

and Browne, 2018; Rivera and Ruiz, 2018; Mucciaroni, 2016). Yet emerging literature on 

heteroactivism contests this through examinations of persistent and emerging resistances to LGBTQ+ 

equalities post-marriage equality. Heteroactivism conceptualises how contemporary oppositional 

groups to LGBTQ+ rights and equalities have not disappeared but reworked their resistances in subtle 

and nuanced ways to argue that heteronormative ideals are best for society in ways that avoid 

explicitly ‘anti-gay’ rhetoric while retaining underpinnings of classic anti-gay tropes such as gay men 

being predators (Nash and Browne, 2020; Browne et al., 2018). 

Shifting from international scales, Pride events have become a symbol of acceptance and 

progress within national and local scales that create place-based LGBTQ+ identities through discourses 

of progress and acceptance (Johnston and Waitt, 2021; Peterson et al., 2018; di Feliciantonio, 2016). 

In locations where LGBTQ+ equalities have been granted, an increase in the number of Pride events 

forming in peripheral parts of countries is seen as a sign of progress (Ammaturo, 2022), as is the 

inclusion of government bodies, institutions, and corporations in Pride events, although this is 

contested by those who wish to keep LGBTQ+ politics from being commodified and assimilated 

(Holmes, 2021). Progress in this form demonstrates the close alignment of progress with the 
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commercialisation of LGBTQ+ spaces and depoliticization of LGBTQ+ identities (Brown, 2009, 2007). 

Research into alternative grassroots LGBTQ+ groups that position themselves in resistance to 

assimilation, hold different ideas of what progress should look like for LGBTQ+ communities 

(McCartan and Nash, 2022; Browne and Bakshi, 2013, 2011; Browne, 2007). Research has showed 

how LGBTQ+ activists who feel out of place in Pride spaces can come to create their own spaces 

prioritizing particular marginalized LGBTQ+ identities such as lesbians or trans people (Podmore and 

Chamberland, 2015). In this way, we see ‘progress’ creating new divisions between certain groups of 

LGBTQ+ people who position themselves differently within prescribed trajectories of progress. 

Further, it has been argued within discourses of progress that as LGBTQ+ people come to live 

married lives post-marriage equality, sexual politics will no longer divide across 

heterosexual/homosexual binaries, rather inequalities will become more apparent between married 

and single or un-married couples (Brown, 2015; Wilkinson, 2013). Bernstein (2018: 1944) explores 

arguments that assimilation and ‘gaining acceptance into mainstream institutions such as marriage 

diminishes the salience of a lesbian or gay identity and user in a post-gay world.’ Theorizations of 

‘post-gay’ sexualities suggest legislative gains such as marriage equality decentres lesbian and gay 

sexual identities, meaning sexuality no longer governs the lives of LGBTQ+ citizens (Bernstein, 2018; 

Kampler and Connell, 2018; Lea et al., 2015; Nash, 2013; Ghazani, 2011; Brown, 2005). However, this 

discourse is debated and countered by other arguments that social acceptance has been unevenly felt, 

along lines of gender, class, and race (Catungal, 2013; Casey, 2009; Hemmings, 2002; Nast, 2002). 

Nonetheless, within the ‘post-gay’ turn, after marriage equality literature outlines a series of factors 

that limit the ability of LGBTQ+ activism to significantly move away from homonormative politics post-

marriage equality, including: the likelihood that the movement leaders stay the same and desire to 

remain on the same equality based path; the organisational emphasis on professional advocacy over 

grassroots groups limiting the influence of grassroots groups to alter the direction of activism, 

particularly where grassroots groups are less-funded; and lastly, the diversity and fragmentation of 

the LGBTQ+ community hindering the possibility for another issue to be collectively worked towards 

as the next main goal (Mucciaroni, 2016; Haider-Markel and Taylor, 2016). There is also an argument 

that challenges in implementing marriage equality will result in marriage remaining a focus of activism 

for at least the initial years after the achievement (Rosky, 2016b). Introducing marriage equality may 

also reveal ‘the institutional, economic, cultural, legal, and political factors that help produce 

inequalities we observe in and around marriage’ (Yarbrough, 2018: 5), for example inequalities in 

same-sex parental recognition within marriages (Shapiro, 2013). Laws that grant parental rights to 

same-sex couples vary substantially between nations and at present are shifting and where only legal 
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parents are granted the complete range of rights and responsibilities that are not granted to non-legal 

parents (Shapiro, 2013).  

Yet other after marriage equality scholarship sees it as transformative, with Stewart (2020: 

267) for example arguing that ‘despite the privatizing and depoliticizing effects of same-sex marriage’ 

a ‘queer future’ can still be produced beyond marriage equality. DeFilippis (2018b) has argued that in 

the US we are seeing the emergence of a new Queer Liberation Movement, with a more intersectional, 

multi-issue and radical agenda than the mainstream Gay Rights Movement. The growth of new Queer 

Liberation Movements comes on the back of the success of marriage equality movements, either 

emboldened through their rejection of and resistance to marriage equality, or opportunistic in carving 

out space for their campaigns in the post-marriage political and social landscape. This new movement, 

DeFilippis argues, forms from collations of grassroots groups left out of mainstream LGBTQ+ activism 

collaborating with other marginalized grassroots groups (DeFilippis and Anderson-Nathe, 2017). 

DeFilippis (2018b) has argued that emerging queer liberation movement after marriage equality has 

three shared principles of intersectionality, trickle-up social justice, and transformation over 

reformation. Activist goals may shift to target specific more marginal groups, for example towards the 

specific needs of elderly LGBTQ+ people or LGBTQ+ young people that have largely been ignored by 

mainstream LGBTQ+ groups (Polikoff, 2016). Trans issues are one key area predicted to gain more 

prominence post-marriage equality, with perhaps the emergence of a distinct trans movement 

(DeFilippis, 2018b). Further, Franke (2016) argues that ‘homophobia, will have a significant post-

marriage afterlife’, and literature explores backlashes that arise following the social advances of 

historically marginalized groups (Leckey, 2014), and the ongoing opposition LGBTQ+ activists will need 

to respond to (Nash and Browne, 2020).  

The introduction of marriage equality brings a range of expectations over how LGBTQ+ lives 

and relationships become recognized and accepted (Neary and Rasmussen, 2020). Yet LGBTQ+ people 

come to find that ‘imaginaries of progress in Ireland [are] not fitting with their own expectations of 

what progress might look like’ (Neary and Rasmussen, 2020: 899). In their work exploring the impact 

of marriage equality on teaching about sexuality and gender in primary schools, Neary and Rasmussen 

(2020: 909) suggests spatiotemporalities of Ireland are still ‘a long way from’ LGBTQ+ people being 

included in children’s stories and schoolwork in the classroom. Neary and Rasmussen’s data points to 

Ireland being in and ‘out of synch with state-sponsored narratives of belonging and becoming’ 

surrounding marriage (Freeman, 2010: xv). Neary and Rasmussen have conceptualised what they term 

‘marriage equality time’ in Ireland, as the period of time we are now in post marriage equality, in 

which Irish LGBTQ+ people are supposed to be experiencing the benefits of marriage equality but in 

which the benefits are not yet fully realised and still positioned in the future. In other words, marriage 
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equality has brought neither full inclusion into reproductive time or the full realisation of queer 

temporalities. They use this term to critique and complicate the linear notion of progress in Ireland, 

and to begin conceptualising how the achieving of marriage equality has altered LGBTQ+ temporalities 

in/of Ireland. I engage with and build on this concept in this thesis (see chapter 5) to extend this 

thinking to scholarship on activism and social movements. 

Overall, understanding marriage equality and LGBTQ+ equalities through a binary of 

assimilation/transgression with normalizing/queering tendencies, and within linear trajectories of 

progress, conceals multiple realities of LGBTQ+ lives and activisms much more complex and nuanced 

(Stewart, 2020; O’Toole, 2019; Weber, 2015; Nash and Browne, 2015). Collective understandings of 

sexual citizenship and queer time are productive conceptualisations for exploring the subjects and 

benefactors of Irish LGBTQ+ activism, and the implications on marriage equality on LGBTQ+ activisms. 

The ‘after marriage equality’ literature signposts a wide range of potential directions for LGBTQ+ 

activism post-marriage equality and highlights complexity and uncertainty around the implications of 

achieving marriage equality on LGBTQ+ activisms. However, after marriage equality discourse tends 

to start its analysis of after marriage equality activisms some-time after the introduction of marriage 

equality, and so overlooks the consequences that come from going through the strategic processes 

involved in its achievement. Further, most of the after marriage literature is from outside of geography 

and is focussed on particular, mostly North American contexts, without acknowledging the place 

specificities of their spatial context in shaping the activist histories, social movements, oppositional 

forms and discussions of ‘progress’.  

 

2.3 Place Matters: Conceptualizing Irish LGBTQ+ Activisms 

 

Marriage equality debates can be broken down into national context, in which marriage equality 

manifests differently across different political, legal, social, cultural contexts. Engel (2001) suggests 

different trajectories for LGBTQ+ rights in different places are due to different forms of local 

government structures. Knopp (1998) also suggests that different spatialities of LGBTQ+ communities 

such as the political clustering of LGBTQ+ constituents in US gay villages further influences differences 

between activisms across places. However, while this suggests the role of space and place in shaping 

marriage equality and LGBTQ+ activisms is mostly as a container of different political opportunities, 

resources, institutions, and people, following my research questions from chapter 1.2 I wish to explore 

how the trajectories of LGBTQ+ activisms are impacted by geographical imaginations and differences 

in how places are imagined and produced by activists. Therefore, I turn now to discuss the literature 
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on Ireland and rural/urban sexualities that can form the conceptual basis of a spatial analysis into Irish 

LGBTQ+ activisms after marriage equality. This spatial approach is different to existing research on 

marriage equality activism and LGBTQ+ activism before/after marriage equality that is largely 

comprised of national case studies with comparative analysis between nations, that tends to focus on 

the same small number of countries such as the US and UK (Peterson et al., 2018; Ayoub, 2016; Ayoub 

and Patternotte, 2014; Tremblay et al., 2011; Engel, 2001). This has contributed to a heavy Global 

North but particularly US focus within literature on LGBTQ+ activisms, creating a hegemony of 

specifically Anglo-American understandings of sexuality and gender. Despite being the first country in 

the world to introduce marriage equality by public vote, Ireland has yet to be examined within the 

after marriage equality literature.  Social Movement scholarship has largely overlooked Ireland in 

accounts of new social movements (Connolly and Hourigan, 2006), and geographies of sexualities has 

yet to look at LGBTQ+ activism in Ireland. In this section, I examine how insights from social movement 

studies, geographies of sexualities, and Irish studies literature can together shape a theoretical 

framework for examining the ways place and imaginings of place that constitute it plays a crucial role 

in recursively forming Irish LGBTQ+ activisms as multiple and dynamic.  

 

2.3.1 Collective Actions in Place 

 

Geographers have drawn attention to the relational construction of place-based activism, collective 

identities, political identities, and discourses, while acknowledging the flows and routes of political 

activity through and between places, offering a geographical framework for understanding activism 

(Nash and Browne, 2020; Kobayashi, 2015; Brown, 2008; Featherstone, 2008, 2003; Miller, 2000). 

Geographers of sexualities have further examined how LGBTQ+ activists critique and resist 

normativities they perceive within national and global LGBTQ+ movements (Goh, 2018; Johnston and 

Waitt, 2015; Nash, 2005, 2006; Bell and Binnie, 2004). Outside of geography, when social movement 

theory developed into the 1980s onwards, focus shifted to cultural aspects of social movements as 

ways of transforming society to become more equitable and equal (Buechler, 2016; Young, 2001; 

Foweraker, 1995; Jenkins, 1983). The concepts of collective identities and collective identity frames 

are commonly used in geographic and other research on social movements to examine how social 

movement actors and activists understood their actions (Snow et al., 1986; Snow, 2013; Johnston, 

2014). The concept of collective identity examines how activist groups socially construct themselves 

as collectives, describing how individuals come to identify with each other through interaction and 
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negotiation so to act as a unified group (Melucci, 1995). Collective identities are structured by spatial 

context and influenced by place through shared common experiences (Purcell, 1997).  

Yet the imagined ‘collective’ has been challenged by recognition that rights-based claims to 

sexual citizenship such as marriage equality ‘create contingencies for who is represented … and how 

the group is perceived’ (Ghaziani, 2011: 106). To this extent, social movement literature also examines 

strategic uses of identity by LGBTQ+ activists who deploy identity through collective-action frames 

(Bernstein, 1997). Collective-action frames communicate to the public who the collective are, what 

the problem is, and what solution will be achieved by the action (Snow and Benford, 1992). The 

concept explains the cognitive schemata actively created by activist organisers to guide interpretation 

of events and give their actions meaning (Snow et al., 1986). Collective action frames do not 

necessarily have to be fully representative of the subjects of activism but are a tool through which 

activists ‘seek to affect interpretations of reality among various audiences’ (Benford, 1997: 410). A 

related concept of ‘place framing’ builds on this by empathising the role of place in forming collective-

action frames, to explain how activists draw on the symbolism and meanings attached to networked 

places to build relevant and powerful collective-action frames for their movement (Martin, 2003; 

Nicholls et al., 2013). Place framing highlights the reciprocal relationship between social movements 

and place, that makes different forms of protest better suited for different spatial contexts so that 

activism encompasses place-specific opportunities and arguments (Martin and Miller, 2003).  While 

collective action frames reveal how activists wish to be understood by the public, Bernstein et al. 

(2018: 31) use the concept of ‘mobilizing meanings’ to explain how activists understand their goals to 

themselves, where mobilizing meanings are the ‘explanations of a goal that validate of justify its utility 

in relation to a larger movement.’ Bernstein et al. (2018: 31) recognize that LGBTQ+ movements have 

‘multiple and competing narratives of collective selfhood’ so that different activist’s may ‘attach 

disparate meanings to the same movement goal’. Meanings given to movement goals, such as 

marriage equality, are constituted in relation to the collective actions of the movement and through 

place, constructing meaning to place and responding to the spatial context in which they exist. 

Focusing on mobilizing meanings for marriage equality allows us to recognize how ‘activists with vastly 

different beliefs about’ marriage equality as a ‘movement goal and their impact to nonetheless 

coalesce around’ it as a ‘movement goal’ (Bernstein et al., 2018: 34). 

How Irish LGBTQ+ activists produce Ireland in relation to contemporary and historical 

imaginings of the nation is crucial for understanding how activists frame their actions and goals. The 

Republic of Ireland is on the periphery of Western Europe with periods of colonialization by Britain, 

civil war, famine, and mass emigration, which led to colonialist discourses of Ireland being backward 

and primitive (Mulhall, 2011; Conrad, 2004). Irishness post-independence became understood in 
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resistance to these colonialist discourses, wherein homosexuality and all non-heterosexual identities 

were seen as outside of what was deemed acceptable for Ireland (Conrad, 2004). National imaginings 

of Ireland in the late 20th century focus around the dominance of the Catholic Church over public 

morality (Inglis, 1998), the oppression of women and sexual minorities by the church and state (Ryan 

P., 2014), and the traditional Irish family based upon heterosexual marriage and children being 

enshrined by the constitution as the aspirational and ideological core of Irish society (Ryan F., 2014). 

These perceptions of Ireland have changed over the course of Ireland’s more recent periods of rapid 

economic growth, modernization, and a turn towards Europe with membership into the EU, where 

scholarship on contemporary Irish identity explores ‘ongoing projects of identity construction’ altered 

by ‘shockwaves of economic upheaval and rapid social change’ (Mahon and Fischer, 2019: 1; 

Harrington, 2005; Connolly, 1999).  Ryan-Flood (2009: 220) has observed that ‘lesbian and gay activism 

in Ireland has been influenced by’ these ‘nationalist politics and postcolonial identities [so that] the 

concept of’ an explicitly Irish ‘lesbian and gay politics therefore holds particular significance among 

Irish activists’. Yet, while a postcolonial nation, the Anglo-Irish relationship is historically complex and 

shifting. Ireland’s colonial past is complicated by the ‘full Victorian vigour’ in which ‘Catholic Ireland 

participated in the task of cultural imperialism, bringing European religious and cultural values to 

Darkest Africa’ (Kennedy, 1992: 115; Halberstam, 2020). Scholars grappling with Ireland’s post-

coloniality note a contemporary shift to categorize Ireland as postcolonial despite not fitting 

postcolonial models emerging from other countries, as an English-speaking, Western country, within 

the EU, and with strong American-Irish ties that has experienced economic prosperity in recent years 

(Pine, 2014; Lloyd, 2001).  

Within this precarious postcolonial status, Ireland becomes imagined as ‘exceptional’ to 

politics in places like the UK and US. Inglis (1997) has argued that historically there was an absence in 

Ireland of transgressions in resistance to the hegemony of heterosexuality seen elsewhere. Yet, 

Ferriter (2009: 3) disputes this claim, arguing that scholarship ‘exaggerates Irish exceptionalism’ by 

overlooking the ‘dissent, different opinions, double standards, and a more complex sexual identity 

and practice’ in Irish history. A growing body of work increasingly complicates historic narratives of 

Irish sexualities to study the diversity and broad range of sexual practices, desires, identities, in Ireland 

(Redmond et al., 2015; Leane and Kiely, 2014; Giffney and Shildrick, 2013). Within this, exceptionalities 

in the temporalities of LGBTQ+ activism in Ireland have been noted as part of longer trajectories of 

shifting attitudes and legislation around contraceptives, divorce, abortion, and homosexuality, that 

have arguably occurred in a much quicker timeframe in Ireland than elsewhere (Browne and Calkin, 

2020; Tiernan, 2020; Ryan P., 2014; Ferriter, 2009; Mulhall, 2011; Engel, 2001). Ireland is argued to 

have ‘speed up to the gay utopia’ so to ‘confirm its ‘Western positionality’ (Kondakov, 2021: 3). Social 
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changes were exacerbated by the rise of TV and other media that helped shape public acceptance of 

lesbians and gay men by increasing visibility and allowing a platform for early public discussions over 

sexuality on late night chat shows (Kerrigan, 2019, 2020). During the same time, the Catholic church’s 

grasp on traditional values in Ireland was weakened by various scandals that reconfigured Catholic 

power as oppressive and damaging to Ireland (Ferriter, 2009; Bowyer, 2010; Donnelly, 2016; McAuliffe 

and Kennedy, 2017). These processes strengthened the increasing acceptance of Irish LGBTQ+ people, 

where ‘the legislative gains and increasing toleration of the gay and lesbian community represent 

Ireland to itself as a tolerant, progressive, and modern society… [wherein] the queer has been made 

to signify modernity and progress’ (Cronin, 2004: 251). Gay men were examined as model citizens 

within the cosmopolitan, consumer culture of the Celtic Tiger (Madden, 2010; Inglis, 2002). This 

represents new forms of Irishness in the 2000s that emerged in relation to sexuality and LGBTQ+ 

identities. 

Literature specifically on marriage equality in Ireland has begun to examine the history of the 

movement for marriage equality, either focusing more closely on the activist groups involved (Tiernan, 

2020; Murphy, 2016), or the broader context of political party and civil society support (Elkink et al., 

2017). Literature from outside academia has also traced the movement with oral histories of key 

players involved in Irish marriage equality activisms (Healy et al, 2016; Healy, 2017; Mullaly, 2014). 

This literature has shown the specific political opportunities that led to the referendum, from the 

changes in government and in the presidency to act more favorably on gay rights issues (Winter, 2018), 

and the creation of a ‘mini publics’ with the constitutional convention through which public and 

political support for marriage equality was first won (Farrell et al., 2019; Elkink et al., 2017). This 

literature has also traced the legal battles for marriage equality (Tobin, 2016), to question the legal 

necessity for the referendum as a ‘crude, uncertain but ultimately effective method of recognizing 

marriage equality’ (Tobin, 2020: 71). Research on the referendum process itself has analyzed voting 

behaviour, including prominent campaigns from the Irish diaspora to come ‘home to vote’ (O’Leary 

and Negra, 2016; Gray, 2019). O’Toole (2017) argues that the referendum was won despite persistent 

societal homophobia, with arguments that the referendum was a pivotal moment for defining 

homophobia in the Irish public sphere23 (Kerrigan, 2020; Poulain, 2018). Walsh (2015: 104) argues that 

‘homophobia could not be called out in the run up to the referendum’, which sets boundaries for what 

was possible in how Yes Equality would frame their arguments.  

 
23 This literature focusses on the ‘Pantigate’ event in which members of the Iona Institute (a prominent 
Christian and socially conservative advocacy group in Ireland) complained and received compensation from 
national broadcaster RTE after the drag queen Panti called them homophobes during her appearance on RTE, 
set boundaries for how and by who accusations of homophobia could be made. 
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Looking beyond the referendum, Kerrigan’s (2021: 48) argues that after marriage equality in 

Ireland there are attempts to produce certain imaginings of Ireland where his research examines 

changes in LGBTQ+ representation on screen since marriage equality, taking Ireland’s Eurovision 

entries in 2018 and 2019 as examples of ‘queer visibility on global television to project an image of 

Ireland as modern, contemporary and a trailblazer around LGBTQ rights.’ Emerging literature since 

the abortion referendum in 2018 also considers the two referenda as signaling ‘the death of 

conservative Ireland’ (Elkink et al., 2020; Laplante et al., 2020). McAuliffe et al. (2017) argue that in 

redefining marriage, opponents of marriage equality view the result as redefining the family and the 

very foundation of Irish society as protected by the constitution. Browne et al. (2018) further show 

how imaginings of Ireland are contested by those seeking to return Ireland to its more conservative 

politics yet examine the complexities of catholic opposition and support for marriage equality from 

within those who are catholic. Winter (2018) suggests the decline of the influence of the Catholic 

church occurs in relation with Ireland’s embracing of European values.  

Activists create their collective identities and frame their actions by drawing on symbolism 

and meanings attached to place. Meanings around place coalesce within geographical imaginations to 

create these places and actions within them in certain ways. Geographical imaginings of Ireland before 

and after the marriage and abortion referendums have been shown to move Ireland from being a 

catholic nation for catholic people (McAuliffe et al., 2017) to a progressive, world leader in social 

justice (Murphy, 2016). Investigating these shifts in how Ireland is created as an imagined nation may 

therefore produce insight into how marriage equality impacts Irish LGBTQ+ activists’ understanding 

and framing of their activisms. 

 

2.3.2 Sites of LGBTQ+ Activisms 

 

While national imaginings of Ireland have been shifting over the last three decades, literature on 

Ireland and Irishness suggests divergencies in how Ireland is imagined and produced across regions, 

cities and towns. There is a small amount of literature on the history of Irish LGBTQ+ sexualities that 

traces instances of non-heterosexual behaviour throughout Irish history and provides substantial 

overviews of gay and lesbian/LGBTQ+ activism from the 1970s up until 2005 (Ferriter, 2009; Lacey, 

2008; Inglis, 2005, 1997; Hug 1999). Recent scholarship on Irish LGBTQ+ activism has challenged the 

focus of previous Irish LGBTQ+ histories, to highlight a lack of homogeneity and the persistence of 

tensions between activists in Cork and Dublin, and between lesbians and gay men, as well as 

differences over the impact of marriage equality between rural and urban places (McDonagh, 2021, 
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2017; McKearney, 2021, 2020; Casey, 2018;). McDonagh (2020: 63) argues that LGBTQ+ activisms in 

provincial regions within Ireland are not ‘inconsequential in the wider gay rights campaign’ but ‘critical 

locations of radical activism, resistance, and change’. Therefore, I turn to Geographic literature on 

rural/urban sexualities to ground an examination of the spatialities of LGBTQ+ activisms within 

Ireland. 

Rural places have been seen as idyllic places with distinct social difference between rural and 

urban identities (Browne, 2008; Cloke, 2006; Little and Panelli, 2003). Rural places can be seen as the 

‘heartlands’ of places such as the US and become associated with authentic, traditional life that is 

understood as patriarchal and heteronormative (Manalansan et al., 2014; Gorman-Murray et al., 

2008; Gorman-Murray, 2007; Spurlin, 2005). Within Ireland, the growth of cultural and heritage 

tourism within Ireland has created a geographical imagining of rural Ireland as one that is hospitable 

with good ‘humour and a relaxed pace of life’ wherein rural Irish citizens ‘always make time to chat 

on a street corner or meet new friends over a pint’ (Kneafsey, 1998:111, McManus, 1997). Kneafsey 

(1998: 119) further argues that the rural west of Ireland is created through a geographical imaginary 

‘as a leisure space, where the environment is clean, and where heritage and history are available for 

ready consumption’. LGBTQ+ sexualities get hidden when sexuality gets placed outside of imaginings 

of rural Ireland (McKearney, 2020). Conversely, urban space within cities is thought to provide 

anonymity, safety, and more services that allows for LGBTQ+ identities (Hanhardt, 2013; Gorman-

Murray, 2009; Valentine and Skelton, 2003; Bell and Valentine 1995b). Space provided by large cities 

was seen as productive of the formation of gay villages and LGBTQ+ communities, that could create 

sites of LGBTQ+ political power strong enough to influence city and national politics (Brown, 2009; 

Johnston and Longhurst, 2009; Knopp, 1987). 

Geographers of sexuality, amongst others, have explored the role of geographical 

imaginations in forming sexualities, particularly between urban and rural places, where ‘by recognizing 

individual, structural, and territorial geographical imaginations, as well as the intersectionality of the 

subjectivities that embody them, scholars and individuals alike are able to unpack the production of 

meaning assumed to define spaces and lives’ (Gieseking, 2017: 7; Butterfield, 2018). Weston’s (1995) 

anthropological research examined the sexual imaginary of LGBTQ+ people, in which urban 

neighbourhoods were imagined as welcoming and accepting spaces that would afford safety and 

solace to LGBTQ+ people, whereas rural and suburban environments were conversely imagined as 

unwelcoming and unaccepting, so that LGBTQ+ individuals migrate from urban to rural locations. This 

relates to the concept of ‘metronormativity’ which theorizes how LGBTQ+ sexualities are envisioned 

as an urban phenomenon and out of place in rural areas (Halberstam, 2005). Critiques of 

metronormativity argue against theoretical underpinnings of rural places being ‘homophobic’, unsafe, 
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and void of LGBTQ+ communities and activisms, problematizing assumptions that non-urban areas are 

always necessarily hostile to queerness by illuminating the multiple ways lesbians and gay men claim 

rural spaces as homes and places of diverse sexual practices and politics (McGlynn, 2018; Manalansan 

et al., 2014; Gorman-Murray et. al., 2008; Smith and Holt, 2005; Valentine, 1997). Metronormativity 

critiques also challenge LGBTQ+ sexualities being a product of urban cities wherein urban areas are 

assumed ‘to fully benefit from gender and sexualities legislation’ such as marriage equality by showing 

how LGBTQ+ equalities have ‘varied and diverse effects in different places’ and ‘within particular 

locales’ (Browne and Bakshi, 2013: 4). Geography scholarship on urban sexualities uses the concept 

of ‘gay capitals’ to explore how certain cities come to be produced as being accepting and gay friendly 

(Browne and Bakshi, 2013; Browne and Lim, 2010), with flourishing gay scenes that attract gay tourism 

while also attracting resistance from groups that protest the commercialisation this brings (Misgav, 

2015). 

By questioning taken-for-granted theorisations in the constitution of urban and rural places, 

critiques of metronormativity creates possibilities beyond simple rural/urban binaries. McGlynn 

(2018: 75) takes a relational approach to urban and rural place-making to look at the ‘slippery’ ways 

geographical imaginations of the rural are mobilized in public sector LGBTQ+ Equalities work, by 

moving focus from urban and rural imaginaries to geographical imaginaries of the ‘gay capital’ and 

‘small town’ that may better honor the lived realities of LGBTQ+ people in place. Increasingly, 

scholarship on LGBTQ+ urbanisms is exploring ‘the margins’, to examine LGBTQ+ lives in the suburbs 

and smaller urban areas (Misgav and Hartal, 2020). Following a relational urbanism in which urban 

centres are defined in relation to what is contained within their periphery, Hartal (2015b: 574) argues 

that ‘rural and peripheral spaces form contested modes of becoming for LGBTQ+ individuals’ in ways 

that dismantle normative core-periphery narratives. LGBTQ+ activisms, Misgav and Hartal argue, can 

emerge from the periphery rather than always being received from the core, in ways that develop 

activisms in spatially unique forms. Further, Bain and Podmore (2021b: 1313-14) argue that studies of 

‘LGBTQ+ urban activism embedded in particular places’ must be studied for their ‘situatedness and 

temporalities’ as there is a ‘temporal multiplicity embedded in places [that] is dynamic [and] 

differentially experienced’ through multiple pasts and futures that ‘render places… contingent and 

political’. They draw on Massey (2005: 131) to view place as a ‘process’ of ‘unfinished business’ 

occurring ‘within power-geometries as ‘as a particular constellation within the wider topographies of 

space’, which they take to mean, as do I, that queer activisms co-create places. In doing this, Bain and 

Podmore (2021a, 2021b) challenge geographers to decenter and disaggregate LGBTQ+ activisms from 

the urban center through place-based departures that shift focus to peripheral urban spaces, such as 

suburban spaces (Podmore and Bain, 2020, 2021), or smaller cities (Myrdahl, 2016; Kirkey and Forsyth, 
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2001). In this way, geographies of sexualities scholarship encourages a thinking beyond the urban 

cores of LGBTQ+ activism (such as Dublin) to which all else is peripheral and develop instead diverse 

insights of places on their own terms (Di Feliciantonio, 2014).  This informs explorations of activisms 

that are spatially nuanced and informed by multiple geographical scales and imaginaries. 

Lastly, meanings around sexualities are not static as people and ideas travel, so geographers 

of sexuality have turned to mobilities (Doan, 2016; Nash and Gorman-Murrary, 2015, 2014; Gorman-

Murrary, 2009) and assemblage theory (Nash and Gorman-Murray, 2017) for theorizing contemporary 

movements of LGBTQ+ people within urban areas and between places beyond simple rural to urban 

narratives (Lewis, 2014; Gorman-Murray, 2013, 2007). Nash and Browne’s (2020) work on 

transnational resistances to LGBTQ+ recognition shows how anti-LGBTQ+ ideas travel internationally 

but become embedded in local histories, politics, and cultures to emerge in unique place-specific ways 

(Nash and Browne, 2021; Browne and Nash, 2020; Browne et al., 2018). This builds on Knopp and 

Brown’s (2003) earlier arguments problematizing conceptualizations of the ‘diffusion’ of queer politics 

from the West/forward-thinking countries into non-West/Backwards countries. Nicholls (2009) 

research on the geographies of social movement networks focusses on how places become ‘nodes’ of 

activism within networked relations between activists in different places and ‘contact points’ where 

the movement meets other actors. Thinking of Irish LGBTQ+ activisms as networked provides a basis 

for exploring how places like Dublin become more prominent in the imaginings of ‘social movement 

spaces’ and to think through how politics travel within Ireland, between the metropole and the 

peripheries. 

Overall, this section has examined geographic literature on the co-constitution of space, place 

and sexualities, to conceptualize how Irish LGBTQ+ activisms form in relation to imaginings of Ireland 

and networked connections between urban and rural places. Social movement theory has provided 

useful tools for examining Irish LGBTQ+ activisms, as collective action frames and mobilizing meanings 

can be used to understand how place is understood and produce by activists through their place-

specific goals, campaigns, and strategies. Irish studies literature has contextualized social, political, 

and cultural shifts within Ireland to inform how national imaginings of Ireland held by LGBTQ+ activists 

might have changed around the marriage referendum. While this offers ways to theorize 

contemporary Irish sexualities, calls in the discipline to reconceptualize the relations between urban, 

smaller urban, suburban, and rural areas, create a basis for theorizing Irish LGBTQ+ activisms as multi-

scalar and multi-locational within complex power relations. LGBTQ+ activisms do not simply spread 

from the urban core to its peripheries, rather I understand Ireland as constituting diverse spaces of 

activism beyond regular political spaces, manifesting within particular local contexts that are 

recreated through their engagements with LGBTQ+ activisms. 
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2.4 Covid Times: ArmaGAYddon and the COVID-19 Apocalypse   

 

As LGBTQ+ activisms manifest in relation to spatial and temporal materialities, events such as COVID-

19 produce critical interruptions to the realisation of activisms. While comparisons between the 

COVID-19 pandemic and the HIV pandemic have been made (Quinn et al., 2020), and critiqued (Ledin 

and Weil, 2021; Trott, 2020), less connection has been made between COVID-19 and marriage 

equality. Boellstorff (2007: 234) argues that marriage equality represented a trajectory of apocalypse 

for conservatives who feared marriage equality would lead towards a future of ‘polygamy, marrying 

one’s pets, and other imagined horribles’, while for radical queers represented a trajectory of 

apocalypse leading towards monogamy, gentrification, and ‘other imagined horribles’. Queer 

theorists’ construction of ‘an apocalyptic future for marriage’ (Boellstorff, 2007: 233) can therefore 

open comparison to how commentators of the COVID-19 pandemic have too constructed an 

apocalyptic future for structures like capitalism, and every day regular life post-COVID-19 (Garrett, 

2021; Dein, 2021; Lynch et al., 2021). Both have been considered apocalyptic as they can cause 

‘temporal disorientation’ that creates ‘hyperbolic anxiety that the future may now be unattainable 

because the present fails to bring the past to utopic completion’ (Wiegman, 2000: 807). Andrews et 

al. (2021: 2) insist the pandemic ‘will very likely stand as a major event in human history alongside 

other great events including other global pandemics; wars and conflicts; industrial, political, social and 

cultural revolutions; natural and environmental disasters; and key technological advances and 

moments.’  

Like Boellstorff’s (2007) conceptualization of marriage equality as the falling of queer time 

into straight time, we can think of COVID-19 altering queer activisms by conceptualizing ‘Covid Time’ 

converging into queer time post-marriage equality. The term ‘Covid Time’ signals more than just living 

with the virus in regular time, as it suggests that while we may not be living through a full realization 

of an apocalyptic time during/after COVID-19, society in our timeline has been reworked. 

Alternatively, the ‘new normal times’ has been used to foreground the normativities and power 

relations that will define these new temporalities rather than the virus itself (Browne, 2021). The 

phrase ‘new normal’ during Covid Time represents a changed society where some aspects of ordinary 

life from before COVID-19 returns and other aspects of life adapted to the virus remains. The phrase 

is commonly used in various contexts to signal a shift away from the status quo. Within sexualities 

studies, the phrase is seen to have been used by heteroactivists to signal a changed social landscape 

they envision for after marriage equality and gender recognition (Nash and Browne, 2020). The new 

normal for heteroactivists being the apocalyptic geographies in which the heteronormative 



  Chapter 2: Literature Review 

51 
 

foundations of respectable, everyday society are ruptured by acceptance of LGBTQ+ agendas. New 

Normal Times seems to be created through a dialogical relationship of utopian and apocalyptic futures 

(Bennett, 2010). Utopian visions beyond COVID-19 are those which look for ‘silver linings’ in the 

pandemic, looking for what can be learned and gained from going through this experience. For 

example, Standring and Davies (2020: 149) argue that the pandemic has revealed ‘the necessity for 

collective action and solidarity at all levels of society and the economy’. This optimistic outlook opens 

linkages to thinking about activisms in the pandemic. However, some scholars argue that although 

society may in some places for some people become more just and fairer, social inequalities and 

uneven development will be exacerbated by the pandemic (Sokol and Pataccini, 2020). Impacts of 

lockdowns and COVID-19 politics are felt differently across genders, ages, and other social factors, and 

will likely negatively impact already marginalized groups more than others (Ho and Maddrell, 2021). 

As such, geographers are arguing for an intersectional approach to examining the social and cultural 

impacts of COVID-19 (Eaves and Al-Hindi, 2020).  

The pandemic brings the notion of ‘livability’ to the forefront, to consider what makes LGBTQ+ 

lives liveable during a pandemic and beyond (Browne et al., 2020). Within Ireland, LGBT Ireland (2020) 

and BeLonG To (2020) have both produced reports into how LGBTQ+ people in Ireland are 

experiencing COVID-19, focusing on everyday life and the impact of COVID-19 on LGBTQ+ 

communities and organizations. The findings of these reports highlight issues of mental health, 

work/home lives, domestic violence, and employment/income, that build a holistic assessment of 

livability. These findings have implications for activisms as they become the data from which activists 

can assess needs and build campaigns to address. However, neither report has a focus on activism, 

suggesting that activisms have not been deemed as ‘essential’ in Covid Time, although the creation of 

the reports can be considered activism. Nonetheless, on a transnational scale ILGA-Europe (2020) 

have considered ‘Re-thinking 2020 for Activist Organisations During Covid’, advising LGBTQ+ 

organisations to reassess priorities and plan for the future beyond the pandemic, while remaining 

active and understanding the current risks to ensure ongoing work is carried out safely.  

Scholarship has begun to examine the spatial impacts for LGBTQ+ people and activists, arguing 

for the need to recognize difference across place (Grant et al., 2021a, 2021b). LGBTQ+ activists have 

been losing their spaces from which they built strength, and there has been a turn to online spaces 

(Anderson and Knee, 2020; Cheded and Skandalis, 2020). Explorations of activism in Covid Time can 

therefore draw on existing scholarship into how sexualities are mediated thought digital spaces (Nash 

and Gorman-Murray, 2016, 2019). This literature shows how online spaces and digital technologies, 

such as dating apps, are mediating sexualities through creating space for identity affirmation and 

community building while altering relationships to physical gay spaces and creating space for 
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antagonistic movements to also develop (Miles, 2021, 2017; Bonner-Thompson, 2017). Nonetheless, 

despite a significant shift to digital space being witnessed in Covid Time, it is argued that there will be 

an ‘afterlife’ of gay spaces beyond the pandemic (Miles et al., 2021). Therefore, Covid Time may be an 

opportune moment for further exploring the hybrid ways digital and physical spaces work together to 

produce new forms of sexualities and activisms (Nash and Gorman-Murray, 2016). 

Further, gendered and sexualised politics of COVID-19 have altered how we interact with one 

another daily, and these new mediated interactions have impacted everyday lifeworlds. Ideas around 

the ‘good’ and the ‘bad’ sexual citizen have remerged during Covid Time, wherein the pandemic has 

produced ‘good coronavirus citizens’ and ‘bad coronavirus citizens’ or ‘covidiot’ (Hollings, 2020), 

through processes of governmentality and surveillance where the public monitors and polices the 

behaviours of others (Bigo et al., 2021). Within these debates there are expectations of sexual 

behaviour being curtailed so that bad gay citizens are those still hooking up while the good gay citizens 

stop engaging in sexual behaviour (Lehmiller et al., 2020; Doring, 2020). Alternatively, some 

researchers have noted a ‘we are the virus’ discourse of human guilt (Jon, 2020), where the pandemic 

is an opportunity to foster stronger bonds of care and compassion between each other (Basaure et 

al., 2021; Browne, 2021). Jon’s (2020: 332-333) argument that ‘the virus instigates new conversations 

on the fragility of individuals and our material interdependency on one another’ has implications for 

queer collectivity.  

Finally, the pandemic has been productive of various activism, impacting the collective 

identities and perceived injustices of marginalized groups (Grant and Smith, 2021). Social movement 

organizations have been shown to use crisis as both an opportunity for their activism, as well as a 

threat when used by oppositional groups (Hunt, 2021). There is also emerging research into how public 

spaces are policed for activism during Covid Time (Lee, 2021), and the different uses of public space 

by conservative and progressive activists groups who hold different politics surrounding the pandemic 

and lockdowns (Brennan, 2020). The pandemic and particularly its associated lockdowns has brought 

into question geographies of rights including the right to public spaces, to freedom of movement. It 

has also brought questions of the right to healthcare focusing on the capacity of public health systems 

to respond to the pandemic, but this has the potential to influence wider healthcare right claims for 

example from trans and HIV activists. Geographies of COVID-19 also show how the pandemic has 

impacted place attachment and mobilities and people’s sense of place alters as their movements 

around the places where they live becomes more closed in (Bissell, 2021). Arguably, for some this 

creates a slowing down of time in which people gain a new sense of appreciation for the local, which 

could have implications for queer temporalities after marriage equality. 
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2.5 Conclusion 

 

In conclusion, this thesis aims to contribute to the geographies of sexualities scholarship by taking its 

relational understanding of space, place and identity as a theoretical framework for bringing together 

geographic, queer, social movement, and Irish scholarship in a broad assessment of LGBTQ+ activisms 

after marriage equality in Ireland. I use the geographies of sexualities literature for my theoretical 

framework and to build an understanding of how LGBTQ+ activisms recursively produce space and 

place. I use that literature for insights into national LGBTQ+ activisms and LGBTQ+ urbanisms, that I 

work through literature on Ireland and Irish sexualities to build a conceptualisation of geographical 

imaginaries in relation to Irish LGBTQ+ activisms. This broader literature on Ireland and sexualities 

allows me to contextualize my analysis within the Irish context and the argued shift from a Catholic 

country to a more progressive imagining of modern Ireland. The literature on queer temporalities is 

taken to shape my understandings of the temporalities Irish LGBTQ+ activisms are produced by and in 

turn produce. The broad literature on marriage equality debates and after marriage equality discourse 

signpost potential themes and debates to look out for in my research, and the focus of the thesis on 

how Irish LGBTQ+ activisms move beyond marriage equality builds on current queer theoretical 

debates on temporalities and sexual progress. Social movement theory provides tools for 

understanding the strategies and actions of Irish LGBTQ+ activisms. By producing an examination of 

LGBTQ+ activism focused on Ireland I aim to strengthen geographies of sexualities, social movement 

and queer theoretical scholarship, and wider geographical scholarship, by diversifying and challenging 

the UK and US dominance of knowledges around LGBTQ+ activisms through my focus on Ireland. 

The concept of sexual citizenship discussed in section 2.2.1 becomes the starting point for 

theorizing the subjects of Irish LGBTQ+ activisms and their goals, which I examine from chapter 4 

onwards. In chapter 4, I seek to ‘queer’ how the marriage equality referendum is understood by 

engaging with the ideas of collective identity, place framing, and mobilizing meanings, as introduced 

in section 2.3.1. In doing so, I seek to develop conversations around sexual citizenship that move us 

away from critiques of the normalizing ‘Marriage Equality citizen’ to argue instead for the impact of 

the referendum beyond (homo)normativities. The discussion in chapter 4 builds from the concept of 

the queer unwanted also discussed in section 2.2.1 to reconceptualize how queer individuals produce 

and navigate their relationship to marriage equality in ways that challenge dominant understandings 

from the sexual citizenship and marriage equality literature. The concept of the geographical 

imagination and the national, rural and urban imaginings discussed in section 2.3 becomes crucial in 

the arguments of each thesis chapter. In chapter 4, it gets deployed to understand the ways through 
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which Ireland was being imagined before and during the referendum. Chapter 5 then builds on this to 

examine if the referendum has shifted the geographical imagination for activists in ways building on 

or different from that suggested in section 2.3.1 of a progressive Ireland. It is within the discussions of 

chapter 5 that I therefore turn most significantly to the literature on queer temporalities and notions 

of progress as discussed in section 2.2.2, to rethink ‘marriage equality time’ through how it is 

experienced by activists. Chapter 5 also closely engages with the after marriage equality discourse 

literature discussed in section 2.2.2 to examine if the ‘new queer liberation movement’ explains what 

we are seeing in Ireland post-marriage equality. Then, in chapter 6 I engage with the literature 

discussed in section 2.3.2 to consider geographies of social movement networks and interrogate the 

multiplicity of Irish LGBTQ+ activisms in ways that reconfigure dominant power relations between the 

core and peripheries. Chapter 7, lastly, ties all these discussions together with emerging literature on 

COVID-19 geographies as discussed in section 2.4. Before all this, the following chapter turns to 

explaining the methodology of the project, beginning with a review of queer research methodologies 

and their place within academic geographic research. 
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Chapter 3: Queer Methodologies and Methods 

 

3.1 Introduction 

 

Shifts in political and social support for LGBTQ+ rights prompt new questions for theoretical 

conceptualisations of Irish LGBTQ+ activisms, as explored in the previous chapter. These shifts also 

raise methodological challenges for how to capture data on the novel social and political landscapes 

imagined and experienced after marriage equality (Leckey, 2014; Hines and Taylor, 2012). Drawing on 

the geographies of sexualities scholarship discussed throughout chapter 2 this thesis takes a spatial 

approach to address the methodological challenges of capturing after-marriage-equality activisms by 

accounting for how space and place recursively shapes the social and political context for LGBTQ+ 

activisms. If the mutually constitutive relationship between activists, space and place works through 

geographical imaginations as discussed in chapter 2.3.1, methodologically Daniels’ (2011: 187) 

question of ‘where materially is the geographical imagination’ is important for addressing how it can 

be captured as data. In this chapter I detail how I investigated the role of geographical imaginations in 

shaping Irish LGBTQ+ activisms by collecting verbal accounts and written observations of activisms. 

These data give insight into how activists are imagining and manifesting Ireland. I use a qualitative 

research design with a queer geographic approach informed by the queer geographic relational 

framework (chapter 1.3). Whereas qualitative research allows for an in-depth engagement with the 

lives and experiences of LGBTQ+ activists (Dwyer and Limb, 2001), queer research, broadly speaking, 

aims to reveal the instability of taken for granted meanings, to challenge dominant systems of 

meanings and power relations (Browne and Nash, 2010; Di Feliciantonio et al., 2017).   

This chapter distinguishes between the methodologies that contextualise and theorise my 

research practices, the ethical principles and values that govern these practices, and the methods that 

comprise the strategies and tools used to collect data (Cook and Fonow, 1986). Throughout the 

chapter I discuss how relationality can be foregrounded in sexualities research through geographical 

imaginations in ways that reimagine the relationships between researchers, participants, and the 

research field. I begin my discussion on methodology in section 3.2, where I explore the literature on 

queer methodologies to pick out the queer methodological tenants that have underpinned the 

research. These queer methodological tenets build on the discussions of queer epistemologies in 

chapter 1 section 1.4 to show how I have reconciled my data collection and analysis with the ‘playful 

possibilities of unstable and indeterminate subjectivities and… transgressive practices’ argued for 
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within queer theory (Browne and Nash, 2010: 5). Then, in section 3.3, I explore the idea of queer 

relationality as a concept for understanding the power and social relations created by and productive 

of the research. The section discusses how the queer qualitative research design of the thesis reveals 

the ways in which I connected with the research field and my participants and allows for these 

relations to be captured in the data I have collected. It also discusses how queer relationality informed 

the queer ethics of the project, and the intertwined process of gaining institutional ethical approval. 

Finally, in section 3.4, I outline the methods used for scoping the field, recruitment, data collection, 

and analysis. I collected my data through 31 interviews with activists and participant observation at 

14 in person and 15 online events during 2019-2020, and data was analysed within a reflexive thematic 

analysis. None of these methods are queer but have been thought of queerly and put to queer use, so 

in section 3.4 I detail the process I took and reflect on how this was informed by the queer 

methodological underpinnings of the project. It is the project’s queer geographic methodology that 

justifies the appropriateness of the methods used and relevance of the data collected for building the 

arguments produced by the thesis.  

 

3.2 Queering Qualitative Methodologies 

 

Qualitative methodologies focus on gaining insight into lived experiences and shared systems of 

meanings amongst social groups through research practices based on human interaction and 

relationships between researcher and research participants (Hay, 2000; Baxter and Eyles 1997). In this 

way, qualitative methodologies are argued to be best suited for capturing data on subjects of study 

that are understood as dynamic, shifting and formed within spaces that are continuously reproduced 

through multiple social, political, and cultural processes (Cope, 2010; DeLyster et al., 2010; Crang, 

2003, 2002). This thesis uses a qualitative research design to examine activisms in ways that allow for 

in-depth engagements with how activists are experiencing and understanding their actions and 

strategies (Dwyer and Limb, 2001). Research into sexualities, genders, and queer politics has arguably 

demonstrated an overwhelming affinity for qualitative data over quantitative (Das, 2020; Browne, 

2008b), where it has been argued that ‘qualitative approaches have a better chance of accounting for 

queer experiences in the same terms as the actual people living these experiences… because it speaks 

directly to the experience of the oppressed’ (Warner, 2004: 334-335). The alignment is demonstrated 

in Weeks’ (2007: 5) contention that sexual progress is ‘a qualitative shift in human relations not a 

quantitative outpouring of more sex’. As such, the following paragraphs explain the justification for 

‘queering’ the qualitative methodology of the thesis. 
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Puar (2005: 121) has argued that ‘queer times require even queerer modalities of thought, 

analysis, creativity, and expression in order to elaborate on nationalist, patriotic, and terrorist 

formations and their intertwined forms of racialized perverse sexualities and gender dysphorias.’ To 

re-write Puar’s argument for this thesis, investigating LGBTQ+ activisms after marriage equality in 

Ireland requires new ways of thinking creatively and critically beyond aspatial pre-marriage equality 

analysis and expression, to be able to elaborate on how contemporary Irish sexualities are intertwined 

with normative and/or transformative imagined formations of Ireland. Such ‘spatial thinking allows 

time to pause, to dwell on particularities and subjectivities, and to recognize the affordances of places’ 

(Roberts and Green, 2013: 772), which are understood as multiple and dynamic within a queer 

geographic relational theoretical framework. Therefore, Puar’s requirement for queerer research 

modalities to do research in queer time is taken as justification for developing a qualitative research 

design through ‘queer’ methodologies. As discussed in chapter 1.4, the myriad of meanings for queer 

mean it can never be deployed in any complete sense, however it is possible to work with aspects of 

queer to build queer methodologies for this thesis’s research design. 

Davies and Dwyer (2007: 257) review that a particular ‘suite of methods remains the backbone 

of qualitative research in human geography’ but that while it seems ‘hard, though perhaps not 

impossible, to imagine what a radically new form of qualitative research practice might look like… 

there are changes in the way they are being conceived and carried out, and… being used to make 

claims to understanding and intervening in the world’. Queer methodologies form one such avenue 

for transforming qualitative methodologies in human geography. Debates over queer methodologies 

have increased in significance over the last decade as researchers have engaged in complex attempts 

to reconcile queer theory with their research practices (Das, 2020; Ghaziani and Brim, 2019b; 

Compton et al., 2018; Di Feliciantonio et al., 2017; Brim and Ghaziani, 2016; Ambjörnsson et al., 2010; 

Kulpa and Liinason, 2009; Liinason and Kulpa, 2008). Browne and Nash (2010:1) recognise the 

complexity of this reconciliation, observing how it has created ‘similar possibilities, tensions, and 

anxieties’ amongst many queer scholars that a business-as-usual approach to engaging with social 

science methods wouldn’t work in producing the queer knowledges they desired. Since Binnie (1997) 

questioned how ‘queer’ can impact knowledge production in meaningful ways considering that all 

methodologies have the potential to be complicit in replicating hegemony and creating exclusions, 

queer researchers such as Browne and Nash (2010), and Ghaziani and Brim (2019b), have argued the 

answer lies in the ability of queer methodologies to highlight the instability of the taken for granted 

meanings that shape power and knowledge production. Queer methodologies critique and reject 

claims of objectivity through emphasising the role of social and cultural context in knowledge 

production (Binnie, 1997). My understanding of the role of queer for methodologies lies in working 
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through the multiple, unfixed and partial ways that knowledge is understood (Sin, 2015; Burford, 

2017). 

A queer approach to qualitative methodologies does not necessarily require the creation of 

completely ‘new’ methodologies (Browne and Nash, 2010; Plummer, 2005). Rather, a 

reworking/’queering’ of existing methodologies can create queer methodologies through resisting 

‘old-style assumptions’ and approaching methodology with ‘another point of view’ that challenges the 

hierarchies, binaries, and oppressions entrenched in more ‘traditional’ positivist methodologies 

(Ghazani and Brim, 2019a: 9; Lombardi, 2018). Adopting a queer methodological point of view to 

qualitative research is to be conscious of how qualitative methodologies are used ‘within the wider 

historical and political context of research on sexual minorities and the more intimate and constraining 

spaces of interaction in the field’ (Nash, 2010: 141-142). Moreover, queer methodologies also build 

on critical engagement with the messiness of doing qualitative research and allow for failures of 

research to be reflected in the finished product (Dadas, 2016; Dwyer and Limb, 2001). This usefulness 

of allowing for messiness has perhaps been heightened now in a period when research has been 

disrupted by the COVID-19 pandemic, as is discussed in section 3.6.3 and 3.6.4. As the pandemic and 

lockdown has, like queer theory, exposed what is taken for granted and laid bare the capitalist 

hierarchies that govern social and economic life, perhaps queer methodologies are best placed for 

research in these Covid Times.  

The queering of qualitative research was necessary to produce knowledge capturing the 

complex and unfixed perceptions of LGBTQ+ activists, and this queering following three 

methodological tenants from Ghazani and Brim (2019a). Firstly, queer methods reject unchanging and 

impermeable categories and normalizing discourses (Ghazani and Brim, 2019a). This means to 

recognize that identity categories, as well as spaces and places, are not ahistorical but temporally 

contingent and unstable, meaning that their meanings are unfixed and open to changing constantly 

over time (Browne and Nash, 2010). This follows philosophical foundations for queer thinking that 

delineate the histories of sexualities, including heterosexualities, as social constructs which are 

multiple, contested, and unfixed (Halperin, 2002, 1989). Rather, sexualities and genders are dynamic 

and in constant flux, being (re)created through performativities, as repetitive stylised acts within 

regulatory norms (Butler, 2004, 1990). This tenant informs how I investigate how Irish LGBTQ+ and 

heterosexual identities were understood before, during and after the marriage referendum, including 

investigating strategic uses of identity by activists, as discussed in chapter 2.3.1. I understand the 

activisms I am studying through geographical imaginations of Ireland that ‘specify the contexts in 

which these definitions [of sexualities] operate’ to ‘investigate the cultural contradictions of categories 

and their allegedly unified meaning’ within Ireland (Ghazani and Brim, 2019a: 11). Moreover, how 
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activists understand their actions may also change over time. My interview data deals with activists’ 

recollections and perceptions of the marriage equality referendum from a vantage point between 4 

and 5 years after the event, along with reflections on activisms currently taking place. This means 

recognizing that my data is only a snapshot of how activisms were being understood at the time of 

the research. Although I can reflect on how activisms may continue beyond this, these understandings 

are not fixed going forward. This means data would not be the same if the project was carried out 

with the same questions at a different time, outside of the social conditions of the data collection 

period. This reveals important points about what is remembered during this specific period by activists 

and how those memories and perceptions shape activisms. 

 Secondly, queer methods reject dualisms and ‘embrace multiplicity and pluarism’ (Ghazani 

and Brim, 2019a: 12). Queer methodologies can assert ‘the multiplicity and fluidity of sexual subjects’ 

and fully ‘challenge the processes which normalise and/or homogenise certain sexual and gender 

practices, relationships and subjectivities’ (Gorman-Murray et al., 2010: 99). As such, this thesis seeks 

to develop place-specific conceptualisations of geopolitical concepts for understanding Irish LGBTQ+ 

identities and activism and pays attention to the lived experiences of the activists in ways that may 

require new categories and conceptual thinking. This means that while I had to define participants as 

activists to be invited into the study, I also had to avoid thinking of my participants as specific types of 

activists, queer, radical or otherwise, and to instead allow participants to define their own activism in 

their own words. Following this, this thesis understands that activists in different parts of Ireland may 

understand campaigns and goals in different ways following local histories and cultural differences. As 

such, I give attention to the spatial contexts that inform activists understandings of their actions across 

various locations. 

Thirdly, Ghazani and Brim argue that queer methods reject interest group politics to focus on 

a broad reorganizing of society to create radical change as opposed to focusing on identity politics 

(Ghazani and Brim, 2019a). This may appear at odds with a research project focused explicitly on 

LGBTQ+ activisms. However, there are multiple ways of ‘doing’ queer, and as queer can take a 

‘conceptualization of sexuality which sees sexual power embodied in different levels of social life, 

expressed discursively, and enforced through boundaries and binary divides’, LGBTQ+ identities may 

be understood within some queer methodological frameworks as regulatory units of power (Stein and 

Plummer, 1994: 182). Queer approaches do not need to disregard LGBTQ+ identity categories 

completely but critique their dominance and reveal the instability of the power relations that creates 

them (Detamore, 2010). For the activists I am studying, there is a political need to maintain LGBTQ+ 

identity categories as their actions, funding, support and so on to a large extent relies on an adherence 

to naming identities, and such identities were key for identifying how to approach to participate in 
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this research. Voronka (2016) has discussed the concept of strategic essentialism to explain why 

identity categories might be maintained by otherwise queer groups and organisations as a political 

tactic and strategy through which to build unity sustain actions for gaining rights. The tension between 

the identity politics required for LGBTQ+ groups and organisations to have relevance and resonance 

with LGBTQ+ communities, and queer politics is not resolved here, but by recognising the complexity 

and contradictions involved in queer research on LGBTQ+ activisms, I was able to keep focus on the 

broad reorganising of society in ways that produced queer research meaningful to how my 

participants organise their activisms. 

 Overall, in this section I have justified the use of qualitative research methodologies for this 

thesis and discussed the ways through which my engagement with qualitative methodologies is 

underpinned by Ghazani and Brim’s tenants of queer methodologies, to form my engagement with 

the shifting power relations and multiple knowledges shaping Irish LGBTQ+ activisms. Qualitative 

methodologies are best placed to collect the nuanced data necessary to understand the complex ways 

Irish LGBTQ+ activists give their actions meaning, and queering qualitative methodologies reconciles 

my methodology with the queer geographic relational framework of the thesis as discussed in chapter 

1.3. In the following section, I build on this to discuss how deploying queer qualitative methodologies 

through the discipline of geography highlights the ‘queer relationality’ that is produced by and 

produces the research spaces and subjects of this thesis. 

 

3.3 Queer Relationality 

 

Whereas qualitative researchers have shown how ‘qualitative research places the researcher in and 

amongst the findings’ (DeLyser et al., 2010: 26), geographers Di Feliciantonio and Gadelha (2017: 280) 

argue that ‘emotions, feelings, desire and bodies appear to gain an even increased importance’ when 

research is undertaken ‘within queer communities, as they usually are tight networks linking people’ 

across a range of spatial scales. As positionalities of researchers and participants are multiple and 

shifting, Jackman (2010: 120) calls for a more nuanced rendering of ‘queer collectivity’ or relationality 

in the field that avoids representing LGBTQ+ cultures and institutional research cultures as bounded 

and separate with fixed memberships and identities. Queer relationality in the field can be 

conceptualised as a process through which the positions of researchers, participants, and spaces of 

the field, all intersects and become mutually dependent. Our positions as researchers and participants 

rely on maintaining our collective bonds in and to the field. Although queer methodologies are 

separate from and different to feminist methodologies, I understand queer to build on the work and 
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insights of academic feminism (Knopp, 2007; Taylor, 2010). Feminist geographers have long revealed 

the gendered and sexualised power relations impacting academic research methodologies, pushing 

back against the beliefs that research can be ‘disembodied’ and ‘unsituated’, and so the 

conceptualisation of queer relationality advocated here is indebted to the ideas of feminist 

geographers (Taylor, 1998; Rose, 1997, 1993; McDowell, 1992). 

Queer relationality is also a question of ethics. This project was granted ethical approval from 

institutional research ethics boards24, yet ethics is not simply an institutional requirement and 

institutional ethics boards are not always necessarily equipped for dealing with the messiness of 

research on subjects whose responses cannot always be known and anticipated (Ellis, 2007). 

Detamore’s (2010) considerations of a ‘queer ethics’ poses the question of how to recognise the ways 

in which ‘ethical constructs’ in the field entangle researchers and participants in intimate ways to 

create the ‘ethical terrain’ of the field, diverging from pre-existing ‘ethical formations’ presumed by 

ethics boards. While it was important and necessary to obtain ethical approval and meet institutional 

ethical standards for the protection of participants, this did not fully account for how I navigated the 

ethical terrain of my research spaces. Queer relationality challenges ethical boundaries so that our 

research spaces become recognised as ‘space[s] of collectivity and sociality’ which provide a 

‘methodological tool’ for revealing the complex interactions and connections between researchers 

and participants, and between diverse sexualities and genders and the spaces they co-create 

(Jackman, 2010: 128). In this section, I discuss how queer ethics played out in the queer relationality 

of the field in the context of my research, by examining how my own positionalities interacted with 

those of my participants and research spaces through the complexities of queer relationality. 

 

i. Relations with The Field 

 

The research field as space and place is shaped by and in turn shapes sexuality and gender (Brown and 

Browne 2016; Hubbard 2013; Oswin 2008; Browne, et al. 2007; Binnie 1997). Queer Geographic 

engagement with the spaces and places of research has challenged the research field as a fixed space 

with clear boundaries (Di Feliciantonio, 2017; Valentine, 2002). The field like any space is ‘constituted 

 
24 The research first received approval from Maynooth University Research Ethics Committee, reference 
number SRESC-2019-063. Upon moving research institution, the project was later granted ethical approval 
from the University College Dublin Human Research Ethics Committee (HREC), reference HS-E-20-10-
McCartan-Browne. Later in the project, to recommence research safely during covid-19, I followed instructions 
from HREC to compete a ‘Human Research Covid-19 Risk Assessment’ which took into consideration the 
likelihood of Covid 19 infection occurring during the research along with the severity of this outcome on 
participants and deemed the project with an acceptable risk level to continue (See appendices 12-14) 
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through relations of power that define participants and researchers in hierarchical ways neither stable 

or coherent… constantly shifting in material and representational qualities’ (Nash, 2010: 134; Bain and 

Podmore, 2021). Following the importance of geographical imaginations to the thesis (see chapter 

2.3), the field is important in queer relationality not only through physical interactions between space, 

researcher and participants, but also through how the field is perceived. Researchers imagine the field, 

and our relations with it, through the concept of our ‘worldview’, an all-encompassing geographical 

imagination that shapes our interactions and connections with others. 

My research field encompassed a range of LGBTQ+ activist spaces and LGBTQ+ social venues 

throughout Ireland that I, as a gay man living in Ireland, participate in and produce as part of my own 

personal everyday geographies, blurring boundaries to conceal, confuse, and challenge power 

relations between me and my participants. In practice, I understand my research field as a 

metaphorical space that manifested as material space while I was practising fieldwork for the duration 

of events and interviews. The ways in which I engaged with those spaces changed when I when I 

entered them as a researcher to produce them as research spaces, with noticeable changes in how I 

conducted myself and organised space. For example, when I used Street 66, a gay bar in Dublin, as an 

interview space I sat alone at a table in the back and set it up like a desk thus temporarily changing 

the form and expectations of that space. Nonetheless, just as I drank coffee when interviewing 

participants in a coffee shop or water offered to me in participant’s offices, when interviews took 

place in the bar myself and my participants drank alcoholic drinks. Expectations and norms of the 

space influenced and worked through the interviews, where consumption in each type of interview 

space fuelled the social relations of the interview. This was an element of relationality lost when the 

interviews moved online during the COVID-19 lockdowns, no longer being able to share drinks or feed 

off the energy in the room. Yet my interview spaces remerged during transcription over lockdown, 

where hearing background noises of the Outhouse café and Street 66 bar brought me back into those 

spaces at a time when such spaces were closed, where what could have otherwise been a frustrating 

impediment to transcription came to reveal a longing for queer spaces and the lasting relations that I 

had to my research spaces.  

The unboundedness of the field further reveals itself in how I would commonly see people I 

had flagged as potential participants out in nightclubs or other social settings outside of my research 

hours. For example, multiple activists, two of whom I went on to interview, were at the club night 

‘Grace’ that I was at in August 2019 around the same time my fieldwork began. In that space I found 

myself resisting urges to approach them and introduce myself and the project to them, in favour of 

waiting until a more respectable and formal time and to not interrupt the atmosphere of the space. 

Yet at the event I had brief, ephemeral interactions with those participants meaning they were not 
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strictly strangers to me when we met for the research. In that way, I cannot say if I was a stranger to 

all my participants before I met them for interviews, as there is every chance that they might have 

also come to know of me through those fleeting moments and interactions within Dublin’s queer 

spaces. Being newly resident in Ireland I sought to make connections with people active in the scene, 

and therefore hoped the fieldwork might be a networking opportunity to create professional and 

personal connections. That said, I have not built any close friendships with any participants or 

communicated with any of them outside of the research process.  

 

i. Relations with Others 

 

Jackman (2010: 120) argues that ‘field accounts often assume a kind of immutability in the identities 

of informants’ wherein a bounded field also works to create boundaries between the researcher and 

the researched. This relates to broader debates over insider/outsider status in LGBTQ+ research 

(Rosenberg and Tilley, 2021; Nash, 2010), with questions over authenticity and concerns about 

whether certain researchers are able or entitled to carry out research on certain groups and topics 

(Nelson, 2020; Nash, 2010). Critical reflexivity is a process of self-awareness in which researchers 

attempt to have active awareness of their own subject positions, and then consider how these 

positions might play out in relation to the subject positions of their participants (Kondo, 1986; 

Kobayashi, 2003; Dowling, 2005). These positions are not always easily recognised and documented. 

as all subjectivities and identities are unfixed, fluid, and spatially negotiated so that attention needs 

to be paid to where researchers locate themselves in relation to their participants (De Craene, 2017; 

Probyn, 2003; Rose, 1997). Our place in the relational field is shaped by our positionalities and how 

they interact and operate in relation to the positionalities of others and of the spaces of the field itself.  

During the research I found myself to be similar and different to my participants to varying 

extents at various times (Connell, 2018; Hughes, 2018; Browne and Bakshi, 2013; Nash, 2010). 

‘Insiders’ within the group being researched, like myself as an LGBTQ+ person researching LGBTQ+ 

activists, are argued to hold a unique ability to elicit knowledges from these groups through the 

development of trust and having the ability to formulate research questions within pre-existing in-

depth group knowledge (King and Cronin, 2010; Lasala, 2003). For LGBTQ+ communities shared 

experiences of ‘coming out’ have arguably developed empathy, trust and honesty between LGBTQ+ 

people, where it becomes easier to explore vulnerabilities with those thought of as sharing the same 

experiences (Meezan and Martin, 2009). During the interviews, many of my participants assumed I 

had a shared experience of the referendum, repeating the phrase ‘ah sure, you know yourself’ when 
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discussing various aspects of the referendum campaign. The topic of marriage equality had an 

emotional response from multiple interviewees, with two interviewees crying at points of our 

conversations. Information regarding helplines and support services were included in the project 

information sheet, but it is likely this information would have already been known by participants. In 

practice, these moments reflected moments of creating bonds and safe spaces through emotional 

entanglements. Although I could share in feeling the emotional weight of my participant’s 

recollections, I did not share those memories, like some participants assumed I would. Catungal (2017: 

298) encourages researchers to interrogate their ‘felt embeddedness’ in emotional and social realms, 

to account for how ‘our situatedness in broader social worlds affects our knowledge production 

practices. Without a referendum in Scotland, where I am from, there was not the same movement for 

marriage equality for me to be involved in. Relating my memories with the recollections of my 

participants in our research spaces produced another longing in myself for the experiences my 

participants had that I never did.  

However, in other ways participants recognised me as an outsider, most apparent when 

discussing the histories of Irish LGBTQ+ activisms. Whether due to my youth or Britishness, some 

participants would explain things to me in more detailed and simple ways than they may have if I had 

been Irish or older and therefore more likely to be already aware of the dynamics of and tensions 

within Irish LGBTQ+ activisms. I had initial anxieties when considering how my Britishness might 

impact my relationship with participants, worried that my research may be viewed (or in fact become) 

another colonial project in which British outsiders claim authority to judge Irish sexualities and 

identities. My Scottishness worked to partially offset these concerns by allowing me to claim a shared 

Celtic relation to Irish participants. Following this it became more of a concern that by residing in 

Dublin, working at a Dublin based research institution, and volunteering with Dublin based LGBTQ+ 

groups, participants could negatively perceive me as reinforcing instead Dublin-centric hegemonies in 

Ireland. This meant having to rethink how I was conceptualising Ireland’s LGBTQ+ scene in my head, 

where I was unreflectively taking Dublin as a benchmark for thinking about Irish LGBTQ+ spaces, for 

example by describing Galway Pride as being ‘smaller than Dublin Pride,’ and Cork as having ‘less bars 

than Dublin.’ I also ensured that I would travel outside of Dublin to meet my participants in their 

hometowns and places of activism in attempt to reconfigure the power that shapes Dublin as the 

centre of Irish LGBTQ+ activism (as is explored in chapter 6.2). 
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ii. Relations of Power 

 

Taking Browne et al. (2010)’s definition that ‘positionalities can be understood as how research is 

created through the interactions and relationships between researchers and those being researched’, 

it is crucial to pay critical attention to the knowledge-power relations in my research that shape 

interactions and relationships between researchers, researched subjects, research fields, and research 

objects. In this way, queer approaches to positionality can highlight and change the asymmetries of 

power and normativities around sexuality and gender that get taken for granted in the field (Di 

Feliciantonio et al. 2017). Gorman-Murray et al. (2010) discussed how differences in how sexuality, 

gender, and ethnicity are conceptualised and understood between different groups can result in 

stronger connections being made. They stress how for ‘queer scholars it becomes a case of remaining 

alert to how subjectivities are an outcome of a relational process and how a queer methodology must 

facilitate narratives that do not inadvertently impose meanings rather than seeking to rework and 

create new meanings’ (Gorman-Murray et al., 2010: 101). Whereas Ohnuki-Tierney (1984) argues for 

the importance of self-awareness for researchers to be able to reflect on the ways in which they are 

alike and different from the groups that they are studying, Boellstroff (2010) suggests this may be 

achieved through the concept of ‘binary surfing’ to recognise the ways in which researchers and 

participants oscillate over shifting wave-like boundaries between sameness and difference. McDonald 

(2013: 127) shows how shifting sameness and difference is negotiated through the process of ‘coming 

out in the field’, where sharing information regarding participant and researcher identity not only 

allows for discussions of the relationships between him and his participants, but also created space 

for him to learn more about himself in the field. He later (2016: 392) argues that queer reflexivity is 

therefore ‘a practice that entails reflecting on how we shift into and out of the closet in multiple ways 

over the course of the research process through interactions with others.’ This highlights how 

researcher relationships with themselves and participants are not fixed and constant throughout the 

research process, but change throughout in ways influenced by the research spaces. Also unfixed is 

how the researcher and participants react to these changes in the other (Rooke, 2010).  

Meezan and Martin (2009) contend that research involving LGBTQ+ populations always occurs 

within the context of a greater risk of experiencing violence, discrimination, and exploitation and has 

historically violated contemporary ethical standards, where LGBTQ+ people have been exploited by 

researchers and/or harmed by research findings (also Martin and Knox, 2000). However, while it is 

important to actively ensure my research is not reproducing participants’ marginalization or 

reinforcing the systems of oppressions they work against, my participants’ positions as public activists 

complicate their vulnerability as ‘ordinary’ populations. In their paid and/or voluntary roles, my 
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participants speak publicly about LGBTQ+ issues and make the choice to be known to the public as 

LGBTQ+ activists, for example through being named in press releases and appearing at public events. 

All participants were offered the possibility of using a pseudonym in the consent form, while being 

informed in the project information sheet about the limits of promising anonymity25. However, all 

participants gave explicit permission to have their full names used in the thesis to be included 

alongside their quotes. This may be as activists understand themselves as public figures, and for their 

actions to be already public, and/or due to activist’s sense of pride and ownership over their actions. 

Their names are included in this thesis in a way that I hope gives recognition to their achievements 

and commitments as activists. 

I came into the project as a gay cisgender man and remained as such throughout the duration 

of the project, resulting in the need to critically address how my cisgender and male identities may 

have created unease or distrust from participants. One trans activist who I reached out to for 

participation responded to me and expressed reservations about taking part in the project due to my 

position as a cisgender researcher and marriage equality being my research topic. The activist shared 

with me how the research topic brought back memories of the traumas they experienced as a trans 

person during the marriage referendum (see chapter 4.2). They firstly wanted to ensure that I, as a 

cisgender researcher, was aware of the hurt felt by trans people during the referendum and would be 

able to treat the topic sensitively. Secondly, understanding the treatment of trans people during the 

referendum to have lasting negative impacts on trans people in Ireland, the activist also 

understandably only wanted to engage in the research if they felt it would have benefits for the trans 

community. Although the activist was reassured over my hopes for the afterlife of the research and 

initially agreed to participate, they stopped communicating with me before the interview took place, 

and after reaching out to them 3 times I had to remove them from my list of potential participants. 

This interaction illustrated to me not only the need for research on minorities to be impactful with 

benefits for the research subjects, but also the shifting ways our positionalities recursively shape and 

become known through our interactions and bonds with each other. It also highlighted the role of 

space in underpinning queer relationality, where connections were negotiated between a cisgender 

researcher and trans participants in relation to specific and unique experiences of being trans and 

cisgender in Ireland during the context of the marriage referendum. 

Moreover, while in some ways an insider within the LGBTQ+ community considering the 

heterogeneity of LGBTQ+ activists and well acknowledged gender and political divides between 

 
25 Due to the participants all being involved in LGBTQ+ organisations and groups, and due to both the small, 
arguably close-knit LGBTQ+ community in Ireland and the public availability of information regarding group 
membership online, it was likely that participants would have been identifiable even with pseudonyms. 
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activist groups and organisations, I was concerned with how my own politics and beliefs would impact 

my relations in the field. To meet my research aims I sought to engage with a diverse range of LGBTQ+ 

activists who may understand themselves in relation and sometimes in opposition to one another. It 

was likely that some groups would see themselves and their actions as more radical than others, and 

so may be wary of others like myself who could be seen as either too radical or not radical enough. 

When contacting potential participants, I found myself editing my biographical description to appear 

more aligned with what I thought the groups politics were, for example highlighting my volunteer 

work with NGOs when reaching out to those working for NGOs but emphasising instead my role in 

forming an alternative Pride group in Glasgow when reaching out to those in more grassroots queer 

groups. An example of these emails to participants can be found in appendix 6. The relationship 

between myself and my data was also dynamic and complex due to my shifting positionalities and 

power in relation to Irish LGBTQ+ activisms. Before starting data collection, I became a volunteer with 

LGBT Ireland, during data collection I became a volunteer with both Shout Out and Equality for 

Children, and during part of my write-up period I temporarily became a paid member of LGBT Ireland’s 

staff. These positions arguably gave me a vested interest in the outcomes of the research for 

supporting Irish LGBTQ+ organisations, but although these positions brought me ‘closer’ to the 

research I was arguably always already close to the outcomes of the project due to my gay identity 

connecting me, my rights and my future to the activities and outcomes of Irish LGBTQ+ activisms. This 

closeness meant taking care to ensure I maintained rigorous critical analysis of my data, to recognise 

and work through instances where there was potential for my involvement in organisations to restrict 

how I was thinking and writing about their actions.  

 Overall, ‘queer relationality’ accounts for the complex relations that govern interactions and 

understandings between researchers, participants and the research field. My queer qualitative 

methodology is geographical through how it is attentive to the complex web of shifting power 

relations and knowledges that impact my data collection and analysis. My relationship to my research 

spaces and participants changed within these shifting power relations so that my data and findings 

emerge in ways specific to the bonds formed in relation to my nationality, gender, sexuality, and 

politics – factors that were multiple and dynamic, changing as they interacted with people and spaces 

in the field. Understanding the research field in this way informs my understanding of LGBTQ+ activist 

spaces in line with the queer geographic relational framework underpinning my thesis. These 

considerations underpin the decisions I made regarding my research design and techniques, requiring 

me to think of my research methods in ways that reflect the unboundedness of the field. Therefore, 

in the following section, I shift the discussion from methodologies and ethics to my research method. 
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3.4 Collecting Data on LGBTQ+ Activism in Ireland After Marriage Equality 

 

The main method I used to collect primary data was in-depth interviews with Irish LGBTQ+ activists 

which I discuss in section 3.4.3 to gain nuanced and rich understandings of marriage equality and 

contemporary LGBTQ+ activisms in Ireland that would centre within the thesis the voices of those 

producing the activisms being discussed. To provide perspective in which to analyse their perceptions 

and understandings of their actions within Ireland, I also undertook participant observation at activist 

events which I discuss in section 3.4.4 to create my own interpretations of their actions. I also sourced 

additional supplementary materials or documentary sources that would build depth to the data, as I 

discuss in section 3.4.5. Section 3.4.6 goes on to explain how I analysed the data in a reflexive thematic 

analysis. Before I could do any of that, I had to scope the Irish LGBTQ+ movement and reach out to 

participants for participation, which I discuss first in sections 3.4.1 and 3.4.2. 

 

3.4.1 Scoping the Irish LGBTQ+ Movement  

 

It was clear from the beginning of my research design that I would be seeking to engage with key 

players in Irish LGBTQ+ activism as part of the research process. Being new to Ireland and unfamiliar 

with the LGBTQ+ community groups and organisations throughout the country, I had little existing 

knowledge of who Irish LGBTQ+ activists were or where they were located. Therefore, an early part 

of developing my research was to build a directory of current LGBTQ+ groups and organisations. In 

other words, I engaged in a process of ‘queering the map’ of Ireland. Irish LGBTQ+ groups and 

organisations were identified through a substantial online and offline review of the established 

LGBTQ+ activist landscape in Ireland, that revealed the key organisations in Ireland and their locations. 

During this process an excel spreadsheet was created that listed each found group, with the names of 

key people within the group, any contact addresses found, a summary of their activities and a link to 

their online pages. The parameters for LGBTQ+ organisations and groups to be included in the 

spreadsheet were developed in line with my definition of activism, discussed in chapter 1.4, that views 

activism as the processes through which activists problematize social norms, and imagine and create 

possible alternatives to those norms. As such, I included all organisations and groups that explicitly 

positioned themselves as LGBT, LGBTI, LGBTQ or any other acronym. See appendix 3 for the scoping 

report. 
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3.4.2 Recruiting Participants from The Irish LGBTQ+ Movement 

 

After groups and organisations had been identified, I sourced the relevant contacts within the groups 

and organisations who I sought to include in the project. The decision was made to focus on collecting 

data specifically from those within LGBTQ+ organisations and groups who currently occupied paid or 

voluntary positions within the groups because they have the power to create and implement strategic 

decisions for current and future activisms. This decision excluded volunteers or members of activist 

groups not involved in strategic decision making, and ‘ordinary’ LGBTQ+ people not engaged in 

activism. Within a queer methodological approach, it’s important to be able to justify the exclusion of 

these queer voices from the research (Taylor, 2010). In this instance it is further important to justify 

the decision due to how it may inadvertently reinforce professionalism within the LGBTQ+ movement 

and over-emphasise the importance of those in strategic roles within Irish LGBTQ+ organisations that 

has been partly built by volunteers outside of such formal organisations. The groups and organisations 

that I have chosen are those are the one that arguably hold the power to shape Irish LGBTQ+ activisms 

by occupying a place within the community that affords them influence and control over the means 

through which the campaigns I want to examine are formed and maintained. However, it became clear 

during the process of scoping existing LGBTQ+ groups and organisations that by focussing only on 

these groups and organisations my strategy was overlooking activists who were not currently actively 

involved in any but who were nonetheless actively involved in activism. Therefore, rather than limit 

data to activists within established groups, the recruitment criteria was expanded to include activists 

who actively strategize or organise LGBTQ+ activisms in an individual capacity. In the end, 4 

participants were included who did not hold a current position within an organisation/group at the 

time of participation (see appendix 4). 

For activists in organisations and groups the contact information was usually found on their 

website. I also used an events calendar (see section 3.4.4) to identify potential events organised by 

the groups where I could approach participants. Approaching activists at events is a common 

recruitment method (Blee, 2013). However, such a method of recruitment can result in feeling like I 

am ‘getting in the way’ of their event and subverting the purpose of their events for my own gain. This 

plays into wider feelings of vulnerability, awkwardness and embarrassment in seeking help with one’s 

project. For Rooke (2010) this vulnerability is ‘central to queering the relationship between the 

researcher and participants’. In asking them to participate I am also inviting questions into my project 

and its usefulness, which can create feelings of vulnerability.  
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I used snowball sampling as a method for gaining access to existing networks between activists 

in lieu of having my own networks at the time (Browne, 2005). Being new to Ireland my own networks 

were small but growing and proved reasonably substantial in recruitment due to my volunteering with 

LGBT Ireland allowing me to tap into my volunteering connections for reaching out to participants 

(Lasala, 2003). I set up a meeting with Paula Fagan, who then put me in contact via email to potential 

participants. Participants like Paula acted as gatekeepers to the rest of the LGBTQ+ NGO population, 

for example when Paula introduced me to Grainne Healy on the 2019 Dublin Pride march. Ethically, I 

had to navigate snowball sampling in ways that made Paula and others know that there was no 

obligation to reach out to others on my behalf, and that Paula’s contacts would not be ill-favoured by 

Paula should they chose not to participate. 

Participants were sent an email to formally ask for their participation in the research. In the 

instance of an email address not being found a direct message was sent on Twitter. I kept a 

spreadsheet to keep track of who had been emailed and when they responded. If after 3 attempts the 

participant did not respond, contact was stopped. Overall, 13 participants were recruited directly via 

email, 4 participants were recruited directly via twitter, 4 participants were recruited from my own 

personal connections, 6 participants were recruited via snowballing, and 4 participants were recruited 

through approaching them at events (all from the 2019 Dublin Pride conference). I arranged informal, 

introductory meetings with 6 participants to discuss the project and build a relationship prior to their 

participation. 1 potential participant declined to be involved due to activist burnout, 1 potential trans 

participant as above later pulled out, and 2 potential participants agreed to participate but stopped 

responding to me before an interview date was set.  

The recruitment criteria that participants must hold active, strategic positions in the 

movement has implications for broader questions over who is and who is not included in my sample 

of LGBTQ+ activists in Ireland. The sample is completely white, mostly cis-gendered, and with limited 

range of other minority demographics. To an extent, my participant pool reflects a lack of diversity 

within the Irish LGBTQ+ movement, however it also reflects a failure on my part to recruit a more 

racially diverse group of movement organisers as it would be inaccurate to say that Irish queer people 

of colour are not actively organising and engaging in activism. Regrettably, queer people of colour 

approached for this project did not lead to interviews. Unfortunately, this shortcoming of the 

recruitment process is not uncommon as research on sexualities and genders consistently fails to 

address race, being constrained by the whiteness of the researcher (Vidal-Ortiz, 2014).  
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3.4.3 Interviewing Activists in The Field 

 

The main research method I used was 31 interviews with 32 activists, as listed in appendix 4. A 

common strategy for gathering data on current social movements, interviews offer the opportunity 

to speak with individuals in large social movement organisations that might otherwise be closed off 

(Blee, 2013). The method is particularly beneficial for gathering data on groups that are ‘loosely 

organized, short-lived, or thinly documented’ which is common in more grassroots queer organising 

(Blee and Taylor, 2002: 93). The aim of the interviews was partly to hear about the motivations, hopes, 

and politics directly from the activists to gain an understanding into the meanings that they give to 

their activism (Blee, 2013). It was important to interview activists gain more in depth insights than 

what social movement leaders produce in press releases and official outputs of the groups (Blee, 

2013). A wide range of interviewees across Ireland was crucial to open-up the geographies of activism, 

albeit Dublin remains over-represented in my interview sample. Although activists were approached 

individually the request was open for participation in the interview as a group, with the recognition 

that group interviews can give more in-depth data on topics that may unify and divide participants 

(Blee and Taylor, 2002). However, only one interview took place with two participants, and the other 

30 interviews were carried out with one participant at a time. 

All the interviews were semi-structured to better capture emotional and affective dimensions 

of social movements, by giving room for the activists to reveal the nuances of their perspectives (Blee 

and Taylor, 2002). The data I gathered encompasses participant’s memories and perceptions of the 

campaign and how it impacted them during and afterwards, reflecting dominant understandings felt 

by activists 5 years after the result. Making room for dynamic conversations beyond the structured 

interview was helpful for allowing the participants to steer the conversation in ways that would 

illuminate how activist campaigns, goals and outcomes were developing and playing out in Ireland. 

Allowing participants to go ‘off script’ from my pre-determined questions by including more open-

ended questions allowed the direction of our conversations to be partially determined by the 

participants, allowing for follow-up questions on issues and concepts raised by participants. Yet, it was 

important to have some structure to the interviews not only to get responses that would produce 

comparable data across activists, but to allow me to bring up questions around critiques, tensions, 

and failures in activism that activists themselves not be as forthcoming about. Nonetheless, it was not 

always easy to get interviewees to go ‘off message’, where in some of my interviews participant’s 

answers sometimes felt ‘rehearsed’. Activists, particularly those in national campaigns that garner 

substantial media attention, are likely to not only be well versed in the issues they campaign for, but 

also in how they chose to present the narrative of those campaigns. Madden (2017: na) has argued 
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that Yes Equality campaigners writing about the campaign ‘remain in campaign mode, intent to justify 

not just the end but the means used to get there.’ Follows Heckert’s (2010) assertion that interviewees 

narratives’ are not only ‘illustrations of high theory, but [also] theoretically sophisticated in 

themselves,’ these narratives were important for demonstrating how activists seek to have their 

actions be remembered, and for revealing the absences in what is not included in the narrative. A 

challenge for me was therefore to navigate feelings of pride and hurt in relation to the marriage 

equality campaign, to create interview spaces where activists could trust me and feel relaxed and 

comfortable to reflect honestly with me. I sought to achieve this by familiarising myself closely with 

the work of activists before I interviewed them, to make the interviews personal and demonstrate a 

respectful interest and admiration for their work. To produce bonds between my participants and 

myself that would foster open, empathetic conversation, individual interview schedules were created 

for each interview participant tailored to my knowledge of the individual and their experiences. 

Interview schedules were also reproduced in relation to the substantial differences in expertise 

between individuals that required different approaches to questions, where questions would be 

tweaked to best capture data based on the campaigns or locations where the participant was based. 

An example of one of interview schedule in shown in appendix 9. 

Within the queer relationality of the field, it is not just the ‘how’ but also the ‘where’ of 

interviews that influences the data produced. Responses from participants can alter depending on the 

spaces used for the interview, due to how the ‘spatially-situated interactions of research help to 

constitute not only the context of subjectivities of the researcher and participants, but also how 

narratives are told’ (Gorman-Murray et al. 2010: 101). My interview locations were carefully 

considered in relation to the position of the participant and where they would be comfortable and 

feel safe to speak (Elwood and Martin; 2000). The first 13 interviews took place in person between 29 

August 2019 and 10 March 2020. 3 of these initial in-person interviews took place in Street 66, a gay 

bar in Dublin. Another 3 took place in Outhouse café, an LGBTQ+ community centre in Dublin. 2 took 

place on the UCD campus, which was offered as a location to make academic spaces accessible for 

activists. 5 took place in offices, in which two were offices of LGBTQ+ organisations, one was the office 

of a political party, and two were an office in the participants place of work. 11 of these in-person 

interviews took place on the first scheduled date, with 1 being rescheduled once by the participant 

due to sickness, and 1 being rescheduled 4 times by the participant for various reasons. Due to COVID-

19 restrictions, the last 18 interviews took place virtually between 20 March 2020 and 19 May 2020. 

16 of these interviews took place over Zoom, with 1 taking place on Microsoft Teams and 1 taking 

place over Skype. 8 of these interviews had originally been scheduled to take place in person after 

March 13th and were moved online after the COVID-19 lockdown announcement. 2 interviews had 



Chapter 3: Methodology 
 

73 
 

been initially scheduled to take place in person before March 13th but were rescheduled and ended 

up taking place after March 13th and so had to move online. 4 interview dates were also changed to 

accommodate changes in participant’s schedules in the COVID-19 lockdown. Three zoom interviews 

had to be postponed, one due to the participant’s poor internet connection, one due to participant 

illness, and one due to poor internet connect on my end.  

Complying with GDPR, the interview participants were asked permission for their interviews 

to be recorded and transcribed using Zoom and the Otter transcription software. The first 20 

interviews were recorded using an iPhone and uploaded to the Otter transcription software. The last 

11 interviews were audio recorded directly from Zoom, and the audio recordings were also uploaded 

to Otter. Following this, all participants were sent copies of their transcript, as an opportunity to 

amend the record. 7 participants returned an amended transcript and I complied with their requests 

to remove certain parts of the data. At the end of each interview, I also kept notes and wrote down 

initial reflections on how the interview went, trying to capture factors about the interview that would 

not be reflected in the recording. On 2 occasions once I had stopped recording the interview, the 

participant would also offer me their reflections on the interview, and divulged information and 

thoughts that they did not want to provide ‘on the record’. I included a private reflection on these off 

the record conversations in my notes, to think through the implications of participants not wanting to 

keep information on the record and what that might reveal about Irish LGBTQ+ activisms that could 

influence my thinking and how I engage with activists on certain topics. Nothing said off the record 

has been included in this thesis. 

 

3.4.4 Observing Activisms in The Field 

 

Although interview data is the main focus of my analysis, I also collected supplementary data through 

participant observation. Participant observation is a common method used by researchers studying 

LGBTQ+ activism and organising (Thoreson, 2014; Ward, 2008; Beam, 2018a). It is an ethnographic 

method, although this can entail various levels of immersion into the lives of those under observation 

(Moeran, 2009). Active participation means that ‘for brief moments in the field’ the researcher is 

‘more than just an observer’ but are ‘relied on to help if needed, and as a result, the role as 

ethnographer is overshadowed by their culturally recognized role as’ an active member of the group 

(Johnson et al., 2006: 114). In some cases, the researcher undergoing participant observation is doing 

so within organisations that they were already a part of. Alternatively, studying LGBTQ+ activists as a 

passive participant can be seen as a way of ‘avoiding the problems associated with being a reflective 
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person’, meaning that the distance between the researcher and participation is maintained so that 

the researcher does not need to worry about their involvement leading to difficulties in their career, 

status, or relationships (Johnson et al., 2006: 113). For this project, the purpose of the participant 

observation was to attend set events to build my perspectives of the actions of Irish LGBTQ+ activisms, 

that would complement and support or challenge the interview data and reveal and fill any gaps in 

what was coming up in my interviews. The method was useful for building a ‘tacit understanding’ of 

the groups participating in the research through which I can interpret the data I collect (Emerson et 

al, 1995; Musante and DeWalt, 2010). While at events I would engage in the same actions that other 

attendees were expected to participate in, such as joining in chants and clapping after speakers, and 

my involvement did not change or alter the outcome of the events in any noticeable way. Most of my 

time would be spent observing and taking fieldnotes. I would write fieldnotes in situ using the ‘notes 

app’ on my iPhone, so to not look out of place. McGuinness and Simm (2005) argue for reflective 

fieldnotes that include critical reflections on experiencing the event, rather than only recording facts 

about the event. After each event I would take the time to write-up my fieldnotes into a word 

document, an example of which can be found in appendix 10. 

To plan my participant observation, I created an events calendar with events being organised 

by Irish LGBTQ+ organisations through the group’s websites and social media pages and newsletters, 

augmented with weekly searches for announcements of new events. Groups in Ireland were not all 

consistently active during my data collection period which limited the amount of possible participant 

observation. Initially, I had considered undertaking participant observation in semi-private meetings 

organised by the groups, however this proved to not be appropriate for the project because: 1. the 

project was aiming to be a cross-campaign and multi-location analysis of Irish LGBTQ+ activism and it 

would not have been possible to attend this type of meeting for all groups and organisations across 

the country. Choosing to only attend private meetings for some groups is likely to have skewed the 

focus of the analysis onto Dublin based groups. 2. When I approached some activists about the idea 

of attending their private meetings, I was sometimes told that meetings did not take place often 

enough to allow for the level of participant observation I was describing, or that meetings are rarely 

strategy focussed and more focussed on organisational discussions that would not have been relevant 

for the thesis aim’s or not the most efficient way of collecting that data. Therefore, I decided to follow 

criteria that Fillieule and Jimenez (2003) outline for researching social movement events, so that 

events chosen would clearly align with and be justified within the research aims of investigating 

activisms: firstly that all events must involve an action; secondly that the action at the event must be 

related to the agenda of progressing the demands of the movement; and thirdly, they must take place 

in a public space, and be organised by non-state activists, so excluding private events or activities of 
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political parties. Fillieule and Jimenes’s (2003) criteria ensured all events met the definition of activism 

(see chapter 1.4). Only including public events open to everyone would provide insight into practices 

of activism and how groups wanted to be understood by the public. 

I undertook participant observation at 14 events between late 2018 and early 2020. This 

included 4 protests, 3 open meetings, 2 report/campaign launches, 3 pride events, 1 Information 

evenings, 1 fundraiser, as shown in appendix 5. When COVID-19 restrictions were announced in 

Ireland I initially considered my participant observation to be over. However, as LGBTQ+ organisations 

started to move events online I realised there was still an opportunity for more participant observation 

to continue virtually. Although participant observation traditionally takes place offline, scholarship 

also thinks through how to undertake participant observation virtually, where online participant 

observation has increasingly been used by researchers studying online virtual culture. During the 

lockdown, I attended 15 events online, some were one off events while others were online ‘festivals’ 

spanning multiple individual events, and all events were panel discussions, talks, or online Pride 

celebrations. 

 

3.4.5 Sourcing Secondary Materials 

 

Select secondary materials were collected to 1. provide insights into events and campaigns that took 

place prior to the research, and 2. support participant observation at online events during the COVID-

19 lockdowns in recognition that a lot of event activity was taking place outside of the event-times in 

the social media pages and comments. Materials relating to strategic plans and campaigns, including 

but not limited to social media posts, press releases, newspaper articles, and publications, were 

collected during my initial scoping process (Coffey, 2014). During the pandemic, I collected public 

statements groups were making in relation to their strategies and their online events. The increased 

reliance on supplementary sources to complement virtual participant observation notes and online 

interviews reflects the adaptability of ethnographic techniques within COVID-19 restrictions (Podjed, 

2021). There was no systematic review of secondary material and digital material collected, rather it 

allowed me to grow my knowledge to shape my interview schedules. In some interviews participants 

would refer to specific documentary materials relating to the marriage equality campaign and other 

activisms. If these documents emerged from my analysis as important, I would source and include 

them in the analysis. The aim of doing this was to better understand my participant’s perspectives on 

the materials they were discussing and inform my own critical assessment of these materials.  
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3.4.6 Reflexive Thematic Analysis 

 

I undertook a thematic analysis as this would allow me to pull out ‘patterns of shared meaning, united 

by central’ concepts and ideas from the data (Braun and Clarke, 2021b: 341). Techniques and 

definitions of thematic analyses in qualitative research can vary, where different scholars do thematic 

analysis in different ways, so that there is growing scholarship clarifying best practises for developing 

themes from qualitative data (Terry and Hayfield, 2020). The analysis I have undertaken can be 

considered ‘reflexive thematic analysis’ as it involved active engagement from me in relation to my 

data, where my values and interest as described in section 3.5 shaped the critical, inductive 

descriptions and interpretations of the data (Braun and Clarke, 2019, 2006). This type of thematic 

analysis was chosen because it allowed themes to be constructed slowly from the data over multiple 

phases of iterative coding, in a way that organises data around concepts that encompass explicit and 

implicit meaning (Braun and Clarke, 2021a, 2019). Thematic analysis in this way is a ground-up, 

involving closely reading input materials multiple times and undertaking various cycles rounds of 

coding and ordering of data to develop core themes from the data (Joffe, 2012). Rooke (2010: 27) 

argues that a ground-up approach to developing themes is imperative to ‘eschew the god-lie’ position 

of detached, rational, objective observer and a neutral positivism, and see the production of 

knowledge as a discursive and political activity’. This therefore underpins my analysis as a situated 

analysis of Irish LGBTQ+ activisms, in line with how Warner (2004: 335) positioned queer methodology 

as ‘a methodology of the margins that does not seek to make things intelligible in terms of the 

heteropatriarchy but tries to find the words of the margins itself.’ 

Qualitative researchers need to be rigorous and accountable in data analysis which can 

resultingly be highly time intensive (Crang, 2003, 2002). Coding describes the development of 

conceptual tools for naming and sorting data, where codes are heuristic words or phrases that give 

classify sections of textual data (Joffe, 2012). Before beginning the formal process of coding, I read 

through my transcripts multiple times to familiarise myself with the raw data and gain an informal 

sense of my coding frame. Then, to manually code my 31 interview transcripts thematically in three 

stages to ensure rigour and make sense of the written transcript data (see appendix 11 for a sample 

of my coding), I used NVivo data analysis software that would allow me to create ‘nodes’ for each code 

and create folders for nodes that would clearly separate nodes in each round of coding. My first round 

of coding used open coding to develop grounded knowledge from the data as opposed to analysing 

the data only within existing categories known to me from the UK and US focussed literature (Emerson 

et al., 1995). Open coding was done in this way to avoid imposing grand theoretical categories onto 

the data and allowed me to create knowledge that is situated and specific in this case to the Irish 
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LGBTQ+/queer activist community (Moghaddam, 2006). It is useful for conducting ‘research from the 

margins’, wherein Warner (2004: 335) argues that ‘queer methodology is a methodology of the 

margins that does not seek to make things intelligible in terms of the heteropatriarchy but tries to find 

the words of the margins itself.’ I echo Auyero’s (2003) concern that this can lead to anxieties for 

scholars who do not want their analysis to misrepresent or misinterpret their participant’s meaning, 

particularly in ways that may make them feel betrayed. To avoid this, codes in this round of open 

coding were descriptive to match the text most closely (Cope, 2010). Nodes were named with single 

words or short phrases that represent the content of what was being said by the participants in the 

transcript, and parts of the text ranging from single sentences to larger paragraphs were highlighted 

and filed under these nodes. This is otherwise known as ‘domain summary’ themes as the sections of 

text coded within these themes will share the same topic but not the same meaning (Braun and Clarke, 

2019). Sections of the transcript were coded under multiple nodes when necessary to account for 

different interpretations of the text. Using NVIVO I was able to instantly see which parts of the 

transcript were attached to multiple nodes, and could click through those nodes to separate out, 

which allowed me to explore the complexity of the data. Although I started with the earliest transcript 

and worked chronologically towards the latest, the process was not linear and I would revisit earlier 

transcripts when new codes came up in later transcripts that I wanted to recheck for.  

Following this, the data then went through a second round of axial coding, where the open 

codes from the first round of coding were grouped into categories and subcategories so to begin 

making connections that would allow me to pick out the dominant themes emerging from the data (Li 

and Zhang, 2022). Nodes from the open-round of coding became ‘child nodes’ that would be grouped 

within ‘parent nodes’ that worked to categorise the child nodes. Nodes from the open-round of coding 

were also turned into parent nodes themselves, where the individual sections of coded text within 

them were given more specific codes that gave meaning to the summary. This process worked to 

‘clean’ the open coding, allowing for nodes to be renamed or removed, merged with any similar nodes, 

or subsumed into other codes (Li and Zhang, 2022). During this second stage I would reflect on my 

grouped codes, the role my subjectivities played in making coding decisions, and my reactions to the 

developing themes. I began to make written, reflexive notes of my coding decisions to justify and 

contextualise the choices I made and the ways in which I was interpretating and classifying the data. 

Doing so reinforces how my themes were not ‘emerging passively’ from the data, but were formed in 

an ‘active and generative… fluid and recursive’ process of ‘prolonged data immersion, thoughtfulness 

and reflection’ (Braun and Clarke, 2019: 591) 

The third and final round of coding, the theoretical coding, involved selecting the core codes 

to theoretically saturate. This process involved putting the data and my codes into conversation with 
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the academic literature, by checking my literature notes and re-reading papers alongside reviewing 

the codes from the axial coding round. This allowed me to begin to make connections between my 

data and the literature and develop interpretations of my data in ways that would produce new 

knowledge that builds on what is currently known. This process brought me back to my research 

questions as I began to rewrite them around the analysis that was starting to form, in ways which 

interrupted the linear trajectory of the research process. In round 3 I also returned to the raw data 

transcripts to recode transcripts with the theoretical nodes, assigning theory to data. This meant that 

nodes in round 3 became named analytically rather than descriptively, so that parent nodes became 

more closely related to my reworked research questions and the themes that had emerged from the 

analysis. Further, during the third round of coding once core themes had developed from my interview 

data, I brought my participant observation fieldnotes into the analysis to analyse there relationship 

with the themes. These fieldnotes were kept separate and left out of the initial rounds of coding due 

to the aim of having codes emerge in vivo from participants perceptions, rather than from my field 

observations as researcher. Adding them at stage 3 of the thematic analysis allowed me to increase 

the salience of my core themes. During the third round of theoretical coding, I opened Word 

documents in which I would copy and paste data from NVivo and begin to write notes and links 

between them, to test out and think through my analytical points. This lead directly into the early 

drafting of chapters. It is important to note here that while coding and analysis was a heuristic process 

in which I aimed to learn from the data to build theory, my interpretation of the data and authorship 

of the chapters meant that the knowledge has been shaped through myself as researcher.  

Lastly, in various parts of the thesis I engage with visual images as part of my analysis. Images 

have been used by geographers engaging in visual methodologies to capture and interpret social 

meanings (Rose, 2001). In chapter 4 part of the discussion includes a visual analysis of various posters 

(figures 4.1, 4.2, 4.3 and 4.4) used in the referendum campaign by different groups; in chapter 5 part 

of the discussion includes a visual analysis of an advertisement (figure 5.1) used by HIV activists for 

one of their campaigns after marriage equality. For the visual analysis I sought to look at the images 

that had been produced by the groups to critically consider the context in which they were produced 

and the meanings that activists were trying to convey through the images. Visual analysis of activist 

campaign materials as a queer methodology requires power-sensitive considerations of the 

relationship between the visual work and theory formation, to question the themes explicitly and 

implicitly invoked in the images (Engel, 2019). The images reproduced as figures in my analysis were 

ones discussed with me by participants as discussed in section 3.6.5 and were only included where 

the discussion of them made it into the core thematic categories from round 3 of coding. For the 

analysis of the images, I considered how my participants spoke of the images in relation to my own 
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interpretations, and the multiple possible contested meanings of the images, where the ‘social 

productivity’ of the images unfolds in mine and my participants engagement with them (Engel, 2019). 

To consider what the images ‘do’ I reflected on how the images were produced, who there were 

intended to be viewed by, and the symbolism and aesthetic choices of their content (Bartram, 2010). 

Other images reproduced in the thesis (figures 5.2, 5.3, 7.1) are for illustrative purposes only, serving 

to evidence analytical points developed from the interview data. All images have been reproduced 

with permission of copyright holders. 

 

3.5 Conclusion 

 

This chapter has discussed how the research has been produced within a queer qualitative 

methodological approach to reconcile the data collected through interviews and participant 

observation with the queer geographic relational framework underpinning the project. This queer 

qualitative methodological approach was taken from Ghazani and Brim’s (2019a) provocation for 

creating queer methods and has underpinned the project with a commitment to challenge taken for 

granted knowledges, by rejecting unchanging and impermeable categories, rejecting dualisms, and 

being open to multiplicities of knowledge production. Queering qualitative methodologies in this way 

allows me to capture nuanced understandings of how my participants make sense and give meaning 

to marriage equality, Ireland, and their activisms and actions, in ways which are contested, 

contradictory, changing. Situating my queer qualitative methodology specifically as an approach 

within geography further makes it sensitive to the complexity of Irish LGBTQ+ activisms contingent on 

spatial and temporal contexts, to allow me to investigate the central role of space in Irish LGBTQ+ 

activisms. This queer methodological approach informed how I deployed my qualitative methods 

carried out my interviews and participant observation and resulted in broader reflections on the 

shifting boundaries of the field and bonds between myself and the research participants. Primary data 

was collected through 31 semi-structured interviews that used a mixture of open-ended and guided 

questions to give participant’s power to steer the conversation in ways meaningful to them while 

maintaining an equal level of power to attempt to direct the flow of the conversation in ways that 

would elicit personal reflection from participants beyond activist scripts. Interview data was 

supported by secondary data collected through participant observation at 14 in-person and 15 online 

events, and selective secondary source, including visual, analysis. 

Engaging in multiple rounds of coding through a process of reflexive thematic analysis 

recognised the centrality of researcher positionality to the development of themes from the data. 
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Within the context of the research meaning was given to my positionalities in relation to my 

participants and the spaces of the field. In this way, I recognised the ‘queer relationality’ of the field 

wherein my research spaces were envisioned as dynamic and produced through a recursive 

relationship with the interactions and connections occurring between myself, my participants, and 

our shared spaces. Throughout this process reflexions over my nationality, gender, sexuality, and 

politics allowed me to see how these factors were given meaning in relation to others and my 

understanding of others. This type of relational thinking and decision making, is crucial in shaping the 

analysis to which I now turn to produce a spatial analysis of the Irish marriage equality referendum 

attuned to how the unique geographies of Ireland impacted how Irish LGBTQ+ activists understood 

and imagined Ireland, the referendum, and its possibilities for LGBTQ+ lives. 
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Chapter 4: Queering Irish Marriage Equality Activisms 

 

4.1 Introduction 

 

The queer methodological approach discussed in the previous chapter 3.2 invites researchers to 

challenge taken for granted meanings and assumptions within knowledge production. Such an 

approach prompts the need to question existing knowledges around marriage equality and the Irish 

marriage referendum before exploring how the process of the referendum and its outcome impacted 

contemporary activisms. Therefore, this chapter analyzes my participants’ recollections of the 

marriage equality campaign and in doing so spotlights the reverberations from the referendum that 

linger on and underpin how ongoing campaigns play out. This augments and builds on debates 

discussed in chapter 2.2.1 surrounding marriage equality and sexual citizenship, and chapter 2.3.1 

around the place-specific framings that activists understand and communicate their campaigns. 

Bernstein (2018: 1942) argues that legislative changes such as marriage equality ‘are important 

because in addition to their material impact, they constitute significant interpretive frameworks that 

affect discourse and norms in addition to constraining or empowering marginalized groups.’ I build on 

this by unpacking the interpretive frameworks constituted within the Irish marriage referendum to 

argue for the crucial role of space and place in producing these frameworks through an examination 

of the relationship between Irish LGBTQ+ activism, geographical imaginations of Ireland, and the 

normalizing and queering tendencies of marriage equality. After marriage equality literature (see 

chapter 2.2) tends to start its analysis of after marriage equality activisms some-time after the 

introduction of marriage equality, and so overlooks the consequences that come from going through 

the strategic processes involved in its achievement. Activisms after marriage equality are contingent 

on the politics and decisions that came before, wherein the decisions made by those involved marriage 

equality activism limit and make possible what can happen next. Geographies of sexuality has argued 

for revealing the ‘messy complications and contradictions involved with negotiating the ideological, 

emotional, and ethical practices of political action’, wherein the ‘empowering possibilities’ of 

collective action are often matched with ‘on-the-ground complexities’ (Rouhani, 2012: 385). In this 

chapter, I explore the multiple different and complex ways the activists I interviewed participated and 

experienced the referendum ideologically, emotionally and on-the-ground, and the geographical 

imaginings that underpinned the strategies of Irish marriage equality activism. Through this I seek to 

gain insight into the range of lessons being learned that are now shaping ongoing and future activisms. 

I also seek to broaden the scope of what is acknowledged as marriage equality activism in Ireland to 
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reveal multiple other marriage equality activisms that existed beyond the Yes Equality campaign and 

beyond Dublin.  

The chapter has 5 sections. The first, section 4.2, investigates some of my participants’ claims 

that there was a ‘de-queering’ of Irish LGBTQ+ identities during the marriage referendum, looking at 

how activisms relating to trans identities, HIV and sexual health were sidelined during the campaign. 

This section introduces the concept of the Yes Equality citizen to describe the strategic use of identity 

deployed by Yes Equality to frame Irish LGBTQ+ identities in normalizing ways. Section 4.3 develops 

my conceptualization of the Yes Equality citizen as a place framing strategy, by examining how the 

framework was underpinned by imaginations of ‘Middle Ireland’. This represents how Irish LGBTQ+ 

activists were constituting their arguments for marriage equality in relation to gendered and ruralized 

imaginings of citizens throughout Ireland in their attempts to win their votes. Section 4.4 explores how 

a range of Irish LGBTQ+ activists responded to the place framing of the Yes Equality citizen, to reveal 

how shared understandings of Middle Ireland allowed activists othered within the Yes Equality 

campaign to partially accept the strategy as being necessary in the process of a referendum. This 

section introduces the concept of the Queer Equality citizen to conceptualize those LGBTQ+ activists 

who support marriage equality but fall outside of the Yes Equality citizen frame. This concept is 

developed further in section 4.5 that turns to explore some of the multiple alternative campaigns for 

marriage equality that existed outside of the main campaign organized by Yes Equality. This section 

shows a range of mobilizing meanings adopted by Irish LGBTQ+ activists to ‘re-queer’ the referendum 

and reposition marriage equality as a trans issue. Finally, section 4.6 extends my examination of 

alternative activism outside of Yes Equality to explore alternative spaces and practices used by Queer 

Equality citizens in support of marriage equality. 

 

4.2 “Shh, we will come back to that”: Yes Equality citizens 

 

In this section, I show how my participants perceive a strategic deployment of identity occurred during 

the Yes Equality campaign to control and simplify the narrative. I develop and use the concept Yes 

Equality citizens as something different from Marriage Equality citizens (see chapter 2.2.1).  Whereas 

Marriage Equality citizens describes those people who saw themselves represented within Yes 

Equality’s campaign, Yes Equality citizen describes the idealized figure created by Yes Equality to 

represent Irish LGBTQ+ identities through a strategic deployment of identity. My analysis of the 

othering occurring from Yes Equality’s campaign suggests that the decision by Yes Equality to 

overcome the threat of complicating the campaign message by removing mention of trans identities 
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alongside mentions of sex, was part of a broader strategy to avoid ‘queering’ the campaign. Therefore, 

I examine how the Yes Equality citizen may represent a strategic deployment of identity to ‘de-queer’ 

the Yes Equality campaign. Following my understanding of queer from chapter 1.4 and the discussion 

of respectability politics in chapter 2.2.1, by ‘de-queering’ I am suggesting a strategic process of create 

a campaign that advocates for marriage equality through homonormative principles, avoiding overt 

disruptions to heteronormative orders within Ireland.  

Marriage Equality activism in Ireland has been a reflexive process where activists such as 

Stephen Moloney have been critical of the strategic choices made by the Yes Equality campaign during 

the marriage referendum: 

‘As the referendum went on and immediately afterwards when the flurry of excitement began 
to quiet a little, you could begin to reflect… and you know, many of us are still reflecting on it. 
I just began thinking about how it was a relatively one-dimensional campaign in terms of the 
kind of experiences it portrayed and how, you know, its inherently assimilationist and suggests 
the notion of... it suggests a notion of this being something that everyone wanted and would 
avail of’ (Stephen Moloney). 

Stephen reveals that he and other activists are ‘still reflecting’ on the campaign, indicating his 

reflections are not fixed but are of the moment with the potential to shift and be remade later (see 

chapter 3.6.3). The perceived reduction of LGBTQ+ experiences within an ‘assimilationist’ and ‘one-

dimensional’ campaign is notable for how it connects ideas related to the Marriage Equality citizen 

directly to the strategies of the campaign. 

Irish academics have already critiqued the marriage referendum in Ireland for not being 

representative of all Ireland’s LGBTQ+ communities (chapter 2.2), but there has not yet been empirical 

research into specifically who felt excluded or ‘othered’ by the campaign. The first key group my data 

highlights as perceiving to have been othered by the campaign was sexual health and HIV activists. For 

Robbie Lawlor the referendum campaign was detrimental to HIV and sexual health activisms in Ireland 

through how it did not allow for HIV and sex to ‘have a place’ in marriage referendum Ireland: 

‘The marriage equality referendum, I think, was an anti-gay-sex referendum. Because we had 
to take away the bad queerness and just talk about the white picket fence with the two dogs 
for people to accept our love as equal. When of course that's not representative of the whole 
community. HIV did not have a place there at all because one: there is a terrible legacy with 
it, and two: Ireland has lots of misconceptions and a lot of stigma around HIV. The campaign 
just didn't have place for that’ (Robbie Lawlor). 

Robbie’s admission that certain aspects of Irish LGBTQ+ identities had to be taken away highlights the 

strategy of Irish marriage equality activism to delineate and conceal parts of the community that could 

be interpreted as ‘bad queerness’. He contends that the referendum may have been an ‘anti-gay-sex 

referendum’ with a focus on ‘love’ at the expense of sex, as gay sex is linked to a ‘terrible legacy’ of 
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HIV so therefore ‘bad’. Boellstorff’s (2007) has argued that queer theorists can reinforce ‘straight time’ 

by forwarding arguments against marriage equality to the same end of anti-LGBTQ+ opponents, but 

what Robbie is suggesting here is how straight time can also be reinforced by arguments for marriage 

equality when the queer potential of the referendum is limited by partial representations of the Irish 

LGBTQ+ community that creates a sanitized, suburban imagining. In saying that ‘HIV did not have a 

place’ in the campaign due to ‘Ireland [having] lots of misconceptions and… stigma’, Robbie alludes to 

how these misconceptions and stigma are not simply imported and contained within Ireland, but are 

produced through Ireland and the campaign to make HIV activists out of place in Irish marriage 

equality activisms. 

My data also shows that trans activists were another key group who felt othered by the Yes 

Equality campaign, unsurprising given that ‘non-gender-normative queer and trans people are 

invisible as good gay citizens’ (Gieseking, 2020a: 89). Literature has shown how trans activists have 

been ‘vital to—and yet ultimately sidelined from—the Gay Liberation movement’ (Evans, 2015: 29). 

Speaking for activists from the Transgender Equality Network Ireland (TENI) in relation to the marriage 

referendum, Sara Phillips argues that ‘our voices were silenced, silenced in lots of different ways’ 

during the Yes Equality campaign. One of these different ways through which this perception started 

to form was when they perceived that they were being silently removed from the Yes Equality collation 

group that had formed between multiple LGBTQ+ social movement organizations: 

‘We were part of the coalition that was formed, the Yes Equality coalition. If you look at the 
initial committee you will see our members in that committee. Myself and [the CEO of TENI 
at the time] were on it and we were attending all the meetings. Then all of a sudden we were 
not invited to the committee meetings anymore. All of a sudden, we were not included in the 
updates anymore…’ (Sara Phillips). 

Group relationships are critical in social movements but are complex and can be fraught in times of 

shifting strategies addressing urgent campaign matters (Thoreson, 2014). That Sara remembers TENI’s 

removal happening ‘all of a sudden’ suggests it was done without a mutual agreement, where trans 

activists had expected to remain involved in the collation. Having their place in the collation removed 

is symbolic of how cisgender activists in Yes Equality were able to govern and remove the power of 

trans activists to influence the strategic decision making of Yes Equality. Within these power relations, 

trans activists felt emotionally and ideologically unwanted and this was experienced in subtle ways. 

For example, Philippa Ryder feels that it ‘was never said that directly’ that trans people should not be 

involved, but that she nonetheless got the ‘impression’ that Yes Equality organizers held ‘the very, 

very strong view’ that trans people were ‘a bit awkward’ getting a message from Yes Equality’s actions 

of: ‘it's a bit uncomfortable you being involved so perhaps you might stay silent.’ Philippa’s feeling 

that trans people and her involvement in the campaign were making those with power over the 
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campaign ‘uncomfortable’ further suggests trans people represent the queer unwanted of Yes 

Equality, and illustrates the ways that feelings of being unwanted were ‘very, very’ strongly felt and 

embodied by those othered within the hierarchical power relations of the campaign. 

The perception of trans activists being silenced was further built through how Sara observed 

the no-platforming26 of trans activists from speaking publicly for the campaign. Sara recalled to me 

being invited to be a guest on a Vincent Browne radio show on RTE to speak about gender recognition 

but that there ‘was some requests for [her] not to go on’ from people involved in Yes Equality: ‘I was 

going on to talk about gender recognition and the divorce piece just happened to be one of the pieces 

I would have been talking about. But there were… attempts to try and make them put a marriage 

equality person on instead.’ Lisa Connell also describes how there was an ‘uncomfortable truth that 

there was a sort of like “shh, we will come back to that”’ attitude amongst activists in-regards to how 

marriage equality was taking priority and sidelining other issues such as gender recognition for trans 

individuals. Noah Halpin spoke of his perception that activists ‘were explicitly told not to talk about 

sex around marriage equality, we're told not to talk about trans people, were told not to talk about 

adopting children.’ These examples illustrate perceived attempts by Yes Equality to limit the debate 

during the referendum and keep to campaign talking points. The limitation of discussions is believed 

by Sara to reflect a worry from Yes Equality that discussing trans issues publicly during the referendum 

would ‘muddy the message’ and ‘confuse people as to what they were actually voting for here.’ The 

perceptions of trans people being silenced not to muddy the message are backed up through how 

Grainne Healy confirmed that there was a decision not to center trans people in the campaign, and 

that this was specifically done to not ‘complicate the message’. Literature on the framing of 

transgender rights in the US has discussed how trans rights there can get brushed out of LGBTQ+ 

activisms that become sanitized to appeal to a broad audience (Taylor and Lewis, 2014). Grainne’s 

justification of avoiding complicating the issue partly reflects these arguments, but rather than trans 

rights being simply ‘brushed out’, through Yes Equality activisms trans rights were being brushed as 

complicated and confusing, making Irish trans identities not just sidelined in LGBTQ+ activisms but 

positioned outside of them. 

 
26 Presently, no-platforming most commonly describes a practice of protesting the inclusion of certain people 
from participating at particular events in particular spaces with the aim of having their participation revoked, 
when their inclusion is deemed to be at odds with the values of the event, space, or groups involved. Critics of 
the practice denounce it as a threat to free speech. The no-platforming described here is different, it’s less 
publicly overt and more intimate, occurring privately amongst the activists involved. Yet it nonetheless entails 
similar tensions and contestation, highlighting the power relations that govern public debate (See Simpson and 
Srinivasan, 2018; O’Keefe, 2016; Nash and Browne, 2020). 
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My participants further evidenced the de-queering of the campaign by describing instances 

where certain groups of LGBTQ+ were excluded from the campaign, specifically those with ‘queerer’ 

identities such as bisexuality, or with ‘queerer’ butch appearances. Niamh Grennan spoke of how ‘bi-

erasure is so huge’ in Yes Equality and occurred through the lack of recognition of bisexuality within 

the campaign: 

‘People still very much see it as being about cute little cozy gay couples – and some people 
are that and that's totally fine – but within the queer community, it's so diverse and I don't 
think that's been seen at all. I know a lot of friends of mine who are bi felt very left out by the 
campaign, especially if they're in a relationship with an opposite sex partner. From the outside 
it looks like a heterosexual relationship, but they're not, they’re queer and they felt left out of 
it’ (Niamh Grennan). 

Niamh’s critique that the messaging of Yes Equality’s campaign left no space for representations of 

bisexuality suggests that representations of Irish LGBTQ+ identities beyond ‘cute little cozy gay 

couples’ were also considered too confusing for Ireland. Niamh’s critique of bi-erasure in the campaign 

reveals a ‘monosexism’ that privileging attraction to one gender ‘while non-monosexual identities are 

delegitimized, excluded, and oppressed’ (Gonzalez et al., 2017: 495). As such, Niamh corroborates the 

idea that Yes Equality was arguably un-queering its campaign by reinforcing monosexism through 

simplifying Irish relationships to being either heterosexual or homosexual with no possibility of 

anything else. 

The argument that there was a broader othering of what might be considered queer in the 

Yes Equality campaign to avoid disrupting Irish normativities is further evidenced through its poster 

campaigns. Lisa recollected an incident where the gender expression of her girlfriend was arguably 

policed during a photoshoot for Yes Equality: 

‘…there was a really weird moment where my girlfriend who's, I mean, she's a total ride, she's 
gorgeous… and I don't even, I don't even think she looks that butch at all, although she'd be a 
little bit butcher than me, let's say. Well, she rocked up to the [Yes Equality poster] shoot and 
the hairstylist and the makeup people were sort of trying to do something to her, and she was 
so sad about it because they were like “oh, can we do something with your hair and...?” And 
it was kind of like are you trying to straighten her out, that kind of thing. There was this feeling 
of “are you trying to make me look less queer?” Because that for sure happened’ (Lisa 
Connell). 
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The feeling that the campaign was attempting to ‘look less queer’ through altering Lisa’s girlfriend’s 

hair to not stand out as queer, reflects the assimilationist dilemma discussed in chapter 2.2 that seeks 

marriage equality under a promise that it will not ‘radically change the meaning of marriage’ or society 

(Matsick and Conley, 2015: 2). O’Toole (2017: 111) has argued that ‘the posters and slogans used 

during the referendum campaign period provide further evidence that queer identities continue to 

need camouflage in Ireland’s fight for LGBTQ+ rights’. This idea of camouflage reflects ‘the ability of 

the queer to camouflage and reconstitute itself in relation to the altered hegemony that proceeds 

from gay marriage’ (O’Toole, 2019: 361). Thus, posters were being produced to project an image of 

the coupled and normative LGBTQ+ citizen the campaign was seeking to manifest. This resulted not 

only in a discursive straightening of the campaign, but an embodied straightening of the LGBTQ+ 

identities represented in the posters.  

 Over the years of marriage equality activism in Ireland, Yes Equality, Marriage Equality and 

GLEN each had multiple different poster and leaflet campaigns that were not without critique from 

other Irish LGBTQ+ activists who viewed certain aspects of them as being problematic for Irish LGBTQ+ 

identities (see section 4.5 for a critique of trans representation, and chapter 6.2 for a critique of the 

Figure 4.1: Yes Equality Campaign Posters 1. The final posters from Yes Equality highlighting the respectability 
politics of the campaign though a focus on familial and social relations over sexualities (Healy et al., 2016). 
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metronormativity of the posters). Yet the de-queering of Irish LGBTQ+ identities during the 

referendum was not only seen in what was absent from Yes Equality posters, but also in what was 

chosen to be included. While a full visual analysis of the multiple poster campaigns of Yes Equality, 

Marriage Equality and GLEN is beyond the scope of this project, some posters from the final month of 

the referendum campaign are presented here to illustrate the de-queering being described by some 

of my participants. Figure 4.1 shows photos of Yes Equality’s final poster campaign ‘You Can Marry Me 

Too’, in which 5 LGBTQ+ appeal for support by emphasizing their relations to heterosexual voters. The 

sexualities of those in the posters is implied but not explicit, as the posters instead emphasize how 

those pictured are your family members, friends, and colleagues. In part this reflects the social 

relations of Ireland as a small country with close-knit communities. Nonetheless, the messaging 

illustrates the de-queering of the campaign in its final days by prioritizing familial and normative social 

relations over sexuality and queer identities. Further, figure 4.2 shows the ‘Marriage And Family 

Matters’ poster and leaflet that was distributed across Ireland during in May 2015. The leaflet also 

emphasizes familial relations, showing photos of ‘parents who accepted their gay children’ and ‘adult 

children who had been raised by gay men or a lesbian couple and turned out just fine’ (Healy, 2017: 

Figure 4.2: Yes Equality Campaign Posters 2. Yes Equality posters from the final month of the campaign, 
grounding the respectability politics of Yes Equality in relation to the place of the family within the Irish 
constitution (Healy, 2017). 
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239), sending the normalizing message that marriage equality will not disrupt the norms of public life 

in Ireland. 

HIV activists like Adam Shanley believed that the Yes Equality citizen framing evident in these 

aspects of the Yes Equality campaign were working to project an imagining of same-ness between Irish 

LGBTQ+ people and the heterosexual Irish voters: 

‘I think the marriage equality referendum was a bleached version of our community, of the 
queer community... And that was to show that we are no different. That our relationships are 
just like yours, all that stuff. But I don't believe that... ok, on a very, very basic level love and 
all those elements of a relationship, of course [are the same]. But, you know, we are very 
different’ (Adam Shanley). 

The ‘bleaching’ over of various ‘elements of relationships’ that position LGBTQ+ relationships different 

from heteronormative and heterosexual relationships suggests Yes Equality may have been engaging 

in respectability politics (see chapter 2.2.1) through the strategic use of the Yes Equality citizen identity 

frame. Adam’s observation of sameness being found in the idea of ‘love’ appears to match how US 

LGBTQ+ respectability politics occurred alongside a ‘love pivot’ that positioned marriage equality as 

an issue of a universal notion of love rather than being about sexuality (Beam, 2018b). However, the 

posters in figure 4.2 arguing that ‘marriage and family matter’ suggests Yes Equality were seeking to 

make claims not only of the sameness of Irish LGBTQ+ people with heterosexuals, but also of the 

compatibility of Irish LGBTQ+ people within the institute of marriage and Irish families. Respectability 

politics are spatial, and for Yes Equality were produced in relation to the idea of the family being a key 

foundation of Irish society, as enshrined by the Irish constitution the referendum was seeking to 

change. 

Overall, this section has conceptualized the idealized Yes Equality figure built on an othering 

of queer identities and actions, showing how we might understand the Yes Equality campaign in the 

marriage equality referendum as being anti-sex and cisgender. Power relations in the internal 

dynamics of the campaign othered certain kinds of activists at the strategic level, to arguably 

constitute a queer unwanted of Yes Equality (Casey, 2007; Binnie, 2004). The Yes Equality citizen 

represents a strategic use of identity through a place frame rather than as a collective identity of the 

marriage equality movement, where the strategy was to ‘de-queer’ the campaign not to disrupt the 

heteronormative order. In the next section I examine how my participants’ justifications of the 

strategy to de-queer the referendum was shaped through geographical imaginations of Ireland. 
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4.3 “Too alienating to little old Máire”: Middle Ireland citizens 

 

The strategy to de-queer the referendum campaign occurs in the context of an oppositional 

referendum where LGBTQ+ activists had to make claims in relation to claims coming from the 

opposing side. As discussed in chapter 2.2.2, those in opposition to marriage equality framed their 

resistance to LGBTQ+ rights in subtle and nuanced ways that avoided being directly ‘anti-gay’ while 

retaining certain underpinnings of homophobic tropes (Browne et al., 2018). During the referendum 

campaign these tropes were felt by activists, although this involved insider knowledge from 

experiencing homophobia to understand the subtext of the opposition posters and know ‘exactly the 

nasty message that was being conveyed in those kinds of posters’ (Adam Long). The arguments in the 

No posters show that the threat in the eyes of the opposition was no longer the ‘bad gay citizen’, the 

single gay men out to covert innocent boys to become gay, but rather the threat was now the ‘good 

gay citizen’ (or ‘Yes Equality citizen’) looking to have and raise children of their own. The battleground 

between the opposition and Yes Equality could thus be seen as a contest over whether ‘good’ gay 

citizens were in fact good for Ireland. But this focus from Yes Equality to convince Ireland that LGBTQ+ 

identities were good for Ireland meant that Yes Equality had to engage in ‘place framing’ to frame 

their arguments in ways palatable to Irish voters. Therefore, I now explore how the strategy of de-

queering the campaign examined in the previous section is underpinned by geographical imaginings 

of Ireland as conservative – a geographical imagining my participants named ‘Middle Ireland’. As 

sexual citizenship as ‘an ideal is hegemonic not because it is actually adhered to by a majority, but 

rather because it is the standard to which we all must respond’ (Josephson, 2016: 2), I explore how 

my participants contextualized the strategic choices of Yes Equality in relation to imaginings of Irish 

sexual citizenship through which the ‘Yes Equality citizen’ frame was created. 

The activists I interviewed believed that the strategic decisions Yes Equality took to not 

complicate the message were made due to a belief that complicating the message would be too 

challenging for the average Irish voter to accept: 

‘Any sort of discourse around the diversity of the communities, or the diversity of opinion, 
when it comes to marriage, or even a critique of heteronormativity, it didn't really... it wasn't 
met with open ears [by Yes Equality] at all... The message was we want to win over Middle 
Ireland. And there was a very quick, clean message associated with doing that’ (Chris Noone). 

Here, Chris Noone builds on the discussion in the previous section by explaining how the complexity 

of being LGBTQ+ in Ireland was reduced to a ‘clean’ message. The choice of the word ‘clean’ may 

suggest a conscious effort for the campaign to not be seen as a contaminant and contagion within the 

Irish state, where homosexuality was only decriminalised within the last 25 years to the referendum, 
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and how activists had to avoid being seen as ‘treasonous’ to Irishness (Conrad, 2001). Moreover, it is 

crucial to recognise in Chris’ quote that Yes Equality was not just speaking of winning over voters, but 

specifically of winning over ‘Middle Ireland’, indicating a specific imagining of who voters are and how 

they will vote. Place framing has been described as the ‘bottom-up process in which actors present 

and package dominant conceptions of sexual rights for distinct audiences’, in this case for Middle 

Ireland (Ayoub, 2019: 45). As such, I want to explore this imagining of ‘Middle Ireland’, to investigate 

whether the Yes Equality campaign’s place framing of the Marriage Equality citizen was constituted 

through of a geographical imagining of Middle Ireland and a particular kind of ‘Middle Ireland citizen’.  

Activists in Yes Equality have written about how the campaign was values based and their 

belief that Irish voters wanted an Ireland that was loving, generous, equal, fair and tolerant (Healy et 

al., 2016). Yet, in my interviews participants also described an imagining of Irish voters outside of the 

larger cities and towns as being potentially homophobic and transphobic. It has been argued that 

‘Ireland’s marriage-equality referendum was won not through the absence of, but rather in spite of, 

societal homophobia’ (O’Toole, 2017: 117), but this homophobia was not necessarily overt and 

oppositional. In the following quote, Lisa imagines her Middle Ireland citizen with the Irish name Máire 

and presents her as hesitant to LGBTQ+ rights out of fear and uncertainty of change and difference. 

She imagines her ‘Middle Ireland citizen’ as an undecided but most likely conservative voter from rural 

county Mayo on the West of Ireland: 

‘Essentially, there's a part of what was happening that was saying “we're all normal, we're just 
like you let us have a marriage thing”. Whereas a trans person inherently challenges, you 
know, Máire in Mayo's idea of what it is. And I think what the campaign were maybe afraid of 
is that if they had a very visibly trans person talking about their marriage, which they were 
just as effected as everyone else, then it will be too alienating to little old Máire, you know, 
and she'd be scared. So it was like, you needed people who didn't look queer, essentially’ (Lisa 
Connell). 

This suggests a belief that Middle Ireland citizens could accept lesbians and gay men only if they were 

viewed as being just like them and so not challenging the norms of their daily life, but that it would be 

incomprehensible for Middle Ireland citizens to view trans people as just like them. Noah further 

argues for his imagined Middle Ireland citizen, Jim in county Roscommon also on the West of Ireland, 

that “if you spoke to Jim in Roscommon and you started trying to explain trans people to him when 

he's literally just trying to get his head around gay people, gay people getting married, it's going to 

cause confusion.” This suggests Middle Ireland as being behind temporarily and playing catch up to 

LGBTQ+ acceptance by only just now getting its ‘head around’ accepting gay people. This imagines 

trans people as a threat and a change ‘too’ far for Middle Ireland citizens to accept, and the Middle 

Ireland citizen as anti-trans. Adam believes imaginings of the Middle Ireland citizen as being anti-sex 

also hid sex from Yes Equality’s strategic deployment of the Yes Equality Citizen. Like Lisa, Adam names 
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this imagined Middle Ireland citizen subject as ‘Máire’, although he places her as being from 

Roscommon, like Noah: 

‘Anything to do with being sexual was something that was very much taken away from the 
marriage equality narrative. Again, you were appealing to Middle Ireland so, you know, Máire 
in Roscommon didn't want to hear about open relationships or non-monogamy or whatever… 
Because it wouldn't have been palatable to that voter. But in doing that I think it did do a lot 
of damage. It kind of created what I and I'm sure many others describe as the good gay and 
the bad gay… It was the petri dish for ideas of what there was going to be post-marriage 
equality. During marriage equality there was the development of the good gays who wanted 
to have a monogamous relationship on a pathway to marriage with the house and the dog 
and all the perfectness. And then the bad gay was the non-monogamous, you know, party 
going circuit gays. And that bad gay was being erased from this campaign. And the more that 
we took sex away from being an important part of our community and our narratives, I think 
it did make it more difficult post-marriage equality. And I think that continues’ (Adam 
Shanley). 

Adam’s observations build on Quilty’s (2020: 52) arguments that that campaign was ‘not 

unproblematic’ and ‘evidenced a hierarchy of sexual citizenship and sexual citizens’ variously 

positioned in relation to constructions of the “good” (moral and responsible) sexual citizen.’ Adam in 

describing the referendum as ‘the petri dish for ideas of what there was going to be post-marriage 

equality’ also highlights the central concern of this chapter that the strategic place framings during 

the referendum might impact possible activisms going forward. Adam assigns the damage to the 

decisions necessary for framing LGBTQ+ people in ways ‘palatable to the voters’.  

Adam and Lisa’s imaginings of ‘Máire’ gender the Middle Irish Citizen as a woman, and overall 

it was more common for interviewed participants to name their imagined Middle Ireland citizen with 

feminine names. This signals a gendered imagining of Ireland that ‘places heterosexual and 

procreative women into the role of defending the nation’s moral values’ (Browne et al., 2018: 530). 

Nash (1997) argues there is a complex relationship between national identity and gender identity in 

Ireland where national representations of Ireland as female have influenced oppressive ideal 

imaginings of Irish womanhood emphasizing chastity and motherhood, and I would argue this informs 

the imaginings of the threatened, Middle Ireland citizen as female. However, at play in the marriage 

referendum is also the relationship between masculinities and Irishness, where gay sex threatens Irish 

masculinity: 

‘Marriage is kind of about sex and straight people get creeped out of they think about gay 
men having sex. Straight men get creeped out of they think about gay men having sex. And 
you have to not frighten the straight men. So [Yes Equality] basically have to promote lesbian 
couples as the acceptable face of queer marriage and yeah, more women than men and 
exclusively middle-class models, high achieving people’ (Izzy Kamikaze). 
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Izzy Kamikaze’s reasoning here creates a different kind of Middle Ireland citizen to what Lisa and Adam 

were conceiving of when thinking of the imagined Máire in Mayo/Roscommon, and more like Noah’s 

imagined Jim in Roscommon who was still trying to get his head around gay identities in Ireland. In 

Izzy’s imagining, the Middle Ireland citizen becomes male and repulsed by the idea of men having sex 

with other men, but more likely to accept two women being together in a couple. Yes Equality’s 

posters are therefore read by Izzy as being lesbian in a calculated attempt by the campaign to disavow 

the sexual connotations linked to images of gay men, suggesting that while Middle Ireland citizens 

sexualize images of gay men, lesbian woman are not thought of as sexually active. Of course, critiques 

of the focus on women in Yes Equality posters are complicated with the need for caving out visibility 

for lesbians in LGBTQ+ activisms that can be dominated by a focus on men, and in relation to lesbian 

mothers being invisible in imaginings of the Irish nation and motherhood (Browne et al., 2018; Browne 

and Nash, 2020). Yet Izzy’s reflections suggest a necessary focus on how class relations inform the 

gendered imaginings of the Middle Ireland and Yes Equality citizens, with visibility and inclusion of 

lesbian mothers within Middle Ireland not extended to working class Irish lesbians. 

That multiple participants independently located the Middle Irish Citizen in Mayo or 

Roscommon, both counties on the West of Ireland, is unlikely coincidental particularly as Roscommon 

became the only county to have a majority No result in the referendum. Rather, it suggests how 

imaginings of Middle Ireland are underpinned by geographical imaginings of the West of Ireland which 

has come to symbolize Ireland and authentic Irishness (Nash, 1993). Kneafsey (1998: 114) has 

discussed how ‘tourism images of Mayo draw on the romanticism associated with the West of Ireland 

to claim that the county is the most Irish part of Ireland,’ where Mayo is a place that ‘embodies all the 

stereotypes generally associated with the country’. The influence of ‘Máire in Mayo’ on the marriage 

referendum campaign suggests that these romanticized images of Mayo have informed my 

participants’ understandings of the Middle Ireland citizen. Day (1995: 228) argues that citizens in the 

West of Ireland have ‘clung to their own traditions in spite of the past invaders and the more insidious 

advances of modern life.’ This is suggestive of a temporal dissonance between the imagined 

‘traditional’ Mayo and the ‘modern’ life associated with Dublin and Irish LGBTQ+ identities. Within 

these imaginings of traditional Ireland, the Middle Ireland citizen is understood as being staunchly 

Catholic. It was in Mayo where locals reportedly witnessed an apparition of the Virgin Mary in 1879, 

leading to the Pope’s visit to Knock Shrine in Mayo in 1979, securing the connotations of Mayo as 

religious, sacred land. Yes Equality explained that the Yes Equality leaflet shown in figure 4.2 also 

needed to represent ‘elderly people who attend mass regularly’ (Healy, 2017: 329). Following this, the 

woman in the bottom left corner of the photo could very well be Máire in Mayo, showing how the 
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geographical imagination of Middle Ireland was central to the construction of the Yes Equality citizen 

LGBTQ+ activists created through the visuals of the campaign.  

The respectability politics of sameness evident in the campaign, as also discussed by Mulhall 

(2015), forward the idea that the Middle Ireland citizen would only vote yes if they could relate the 

campaign somehow to themselves. This reflects what Wilkinson defines as ‘mononormativity’, where 

sexual citizenship becomes founded on the distinction between couples and single, non-coupled 

individuals (Wilkinson, 2013). It also relates to Butler’s work on the politics of non-violence, where 

Butler (2020) thinks through the psychology of what it takes for someone to desire to preserve the life 

of the other, arguing that it has seemed only possible for lives to be considered grievable or worthy 

to defend when seen as extensions of the self. As the marriage referendum was seeking to change the 

Irish constitution and the foundation of marriage and the family to Ireland, Yes Equality activists 

recognised that as ‘others’ to Middle Ireland they would have to convince Middle Ireland citizens that 

by not voting Yes they would also be harming themselves. Therefore, the de-queering and othering 

discussed in the previous section that occurred through the Yes Equality citizen, was strategic in how 

it formed the Yes Equality citizen frame in relation to Yes Equality activist’s imagining of the Middle 

Ireland citizen, to allow Middle Ireland citizens to see themselves in the campaign. This highlights the 

complex ‘living interdependency that is, or should be, our social world’, those relations between all of 

us that constitute our social freedoms and equalities (Butler, 2020: 25). The marriage equality 

referendum created an interdependency between the subjects represented in the imaginary of Yes 

Equality as the Yes Equality citizen to appeal to Middle Ireland citizens. However, in focussing on these 

relations and strengthening the image of sameness between Yes Equality and Middle Ireland, the 

bonds between Yes Equality and the LGBTQ+ people who felt othered by the campaign can be seen to 

have weakened through the same processes. 

This section has argued that Yes Equality citizen frame was specifically an act of place-framing 

in that it was constituted through specific gendered imaginings of the Middle Ireland citizen. By 

understanding citizenship as a relational construction within the imaginings of groups fighting to be 

equal citizens and groups of those already considered citizens, it follows that Yes Equality’s strategic 

use of identity is deployed in relation to how they think it will be received by voters. As ‘social identities 

are relational; groups typically define themselves in relation to others. This is because identity has 

little meaning without the other’ (Okolie 2003: 2). Social identity has little meaning without place 

(Tilley, 2006), and imaginings of sexual citizenship are spatial imaginings as they are created with 

distinct imaginings of what it means to be ‘Middle Ireland’. This argument builds on claims from the 

literature that LGBTQ+ activists frame their claims and identities in response to framings from their 

opposition (Ayoub and Chetaille, 2020). As those arguments focus on creating frames in response to 
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the opposition campaigns, what we see in Ireland during the campaign was different as their place 

framing occurred instead in relation to how activists supporting marriage equality were imagining 

Middle Ireland. In the next section, I investigate how these activists responded to their othering 

exploring if the activists agreed or disagreed with this othering in the context of appealing to Middle 

Ireland during the referendum campaign. 

 

4.4 “What we had to sacrifice…”: Queer Equality citizens 

 

Longstanding debates of sexual citizenship, as discussed in chapter 2.2.1, tend to position marriage 

equality as being homonormative and anti-queer so that ‘queer’ people are always understood to be 

opposed to marriage equality and the gay elite that it is seen as beneficial for (Dreher, 2017; Cossman, 

2007; Brandzel, 2005). However, Bernstein et al. (2018: 34) have argued that although ‘mobilization 

is aided by a collective identity that allows group members to define and pursue common interests on 

the basis of shared grievances… shared identity categories do not guarantee a universally agreed-upon 

definition of collective selfhood’. Although section 4.2 showed marriage equality activism in Ireland to 

have created fault lines between certain LGBTQ+ groups as a result of the geographical imagination 

of Middle Ireland discussed in section 4.3, these divisions between the Irish LGBTQ+ activists may 

represent something more complex than a neat radical/normative divide. The Irish marriage 

referendum might offer other, multiple ways to view the relationship between marriage equality and 

queerness. In this section, I investigate whether activists who experienced or witnessed the otherings 

within the campaign agreed or disagreed with the place framing of the Yes Equality citizen through 

the geographical imagining of Middle Ireland, to how those considered the ‘queer unwanted’ of Yes 

Equality in section 4.2 may have shared the goal of marriage equality in ways that challenge 

assimilation/radical binaries. 

For some activists in this research there was a feeling that the Irish LGBTQ+ community had 

been changed by the processes of the referendum, in ways that suggested how the strategic 

deployment of identity in the Yes Equality citizen may have brought about a straightening of Irish 

LGBTQ+ identities: 

‘What we had to sacrifice was the authenticity of the LGBTQ+ community in order to appeal. 
I don't think people's tolerance expanded. I think we convinced people we are what you 
already tolerate, we are just like you. And some people are just the same as cis, straight people 
and that should be their right. But we're not all just like that. That's the point. That's the whole 
point of having community is that we're different and those differences are okay’ (Bella 
Fitzpatrick). 
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Curating a version of LGBTQ+ identity and activism that ‘sacrifices’ those ‘differences’ and aspects of 

LGBTQ+ lifestyles to appeal to heterosexual publics and institutions is of course commonplace within 

rights-based activisms. For example, in ‘Queer Activism in India’ one of the authors’ participants 

discusses the development of Indian identities and activism, exploring the subversive ways that Indian 

women challenge western identity categories and normative forms of activism: 

‘Already everyone thinks that lesbian is something foreign, or that all we think about is sex, so 
we have to be careful and show them that it’s not. That is what is subversive, because we 
show what we have to show to get accepted, but we do what we want on the inside’ [Emphasis 
in original] (Dave, 2012: 88) 

Dave (2012: 88) explores what their participants see as a separation between a true, hidden self and 

the ‘necessary contrived self’. Following Bella Fitzpatrick’s claim of a lack of ‘authenticity’ of Irish 

LGBTQ+ identities in Yes Equality activisms, it seems useful to think of the Yes Equality citizen as one 

such necessary contrived self. However, unlike what Dave’s research was describing, this necessary 

contrived self was not just something activists were creating for themselves but this separation of self 

was something Yes Equality were arguably asking of the entire Irish LGBTQ+ population to collectively 

agree upon for the purpose of winning the referendum. Dave (2012: 88) highlights how creating the 

necessary contrived self isolates activists ‘from a range of possible forms’ and I would argue that in 

creating and centring the Yes Equality citizen, Yes Equality activists also isolated themselves from a 

range of possible forms of being queer and Irish as seen through those who felt othered by the 

campaign in section 4.2. The problem, as Dave (2012: 88) puts it, is that ‘this separation is untenable’, 

and so my data shows how the Yes Equality citizen framing created untenable processes for gaining 

equality and inclusion.  

My data shows that rather than simply rejecting the politics of sameness embedded within 

the Yes Equality citizen frame, activists who felt othered within the frame attempted to reconcile that 

othering with their own goal of achieving marriage equality by viewing the frame as being necessary 

to win the referendum:  

‘Grainne Healy talks extensively and openly about the fact that she had conversations with 
people and told them “we're going to turn the volume down on you.” Now I do think that's a 
bit fucking privileged and there's a lot going on there, but if we say that we understand there 
is a very much bigger aim that is beyond specific people then yes I get there's a basic 
mechanism where I'm like okay, yes, we need to land as much good sentiment and say LGBTQ+ 
people are just like everybody else, even though we're better and different… The pragmatist 
in me understood that we needed to sort of bland it out in order to reach the most people’’ 
(Lisa Connell). 

Highlighting the ‘privilege’ of being able to build the frame reflects the power relations in which the 

internal dynamics of Irish marriage equality activisms were constituted. However, Lisa argues that the 
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framing is ‘beyond specific people’, pointing to accepting the frame not to benefit specific people who 

may be considered ‘Marriage Equality citizens’ but on behalf of an imagined collective Irish LGBTQ+ 

community. The imagined collective’s shared goal of marriage equality is recognized as the ‘very much 

bigger aim’, and the Yes Equality citizen place frame as the ‘basic mechanism’ for achieving that. Lisa’s 

reasoning that the Yes Equality citizen place framing will help the campaign ‘reach the most people’ 

highlights explicitly the relational process of forming activists strategy underpinned by geographical 

imaginations of Middle Ireland. 

Moreover, Lisa’s claim of deploying pragmatism to accept the Yes Equality citizen frame as 

necessary for a win is reinforced by Sara who argued: ‘I'm kind of a very practical sort of person. I 

understand why they took the route they took, I understand the means to win the case.’ Although this 

is echoed by Philippa, she also argues that being able to be pragmatic and practical about accepting 

the collective frame did not preclude the hurt of being othered: 

‘As I say, coming at it from my point of view, I can fully understand why it was intended to be 
a very – kind of amusing to say - but straight campaign. A very focused campaign on certain 
issues. And it worked. Look, 62%, brilliant. Who would have thought! But it was hurtful, yeah’ 
(Philippa Ryder). 

This highlights how, for activists like Philippa, reconciling their identities and activisms with the Yes 

Equality campaign through measured judgements over what they viewed as being necessary to secure 

a win was a difficult and tense process. Reconciliation was not easy, rather it was an embodied process 

emotionally felt by activists experiencing the toll of being arguably complicit in their othering through 

pragmatically accepting the Yes Equality citizen frame. Activists like Philippa were making a trade-off 

between the othering they perceived in the Yes Equality campaign with the reality of what losing the 

referendum would have meant, symbolically and in practice for Irish LGBTQ+ activisms: 

‘When I look back now, and I know what I do now, it's my personal opinion that it could have 
been necessary... Sometimes we have to do things in activism that goes against all of our 
instincts and all of our nature if we know it's going to work… But I don't think anyone should 
have been silenced. I think there should have been a collective community forum to agree on 
a strategy instead of just particular groups going off with the one narrative…’ (Noah Halpin). 

Here, Noah, a trans activist, shows how activists like him were able to accept the need not to 

complicate the message, and shares the belief that it may have been necessary for the win. However, 

his issue with the lack of formal ‘community forum to agree on strategy’ highlights the limitations of 

the power relations governing marriage equality activism through those in charge at Yes Equality. 

Noah’s reflections indicate a top-down approach to collective action in Yes Equality, that are echoed 

by Adam who understood ‘that to win a vote like that there was a particular strategy that needed to 

be, or they felt needed to be implemented’. By correcting himself to make clear the strategic 
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deployment of identity occurred not simply because it needed to be but more specifically because it 

was what Yes Equality ‘felt’ it needed to be, highlights the top-down power relations and the authority 

Yes Equality activists had over activism in the referendum.  

Further, some of my participants suggested that the othering of trans activists was done for 

their own benefit. Firstly, as it was argued in the last sub-section the silencing of trans individuals was 

due to the Middle Ireland citizen being hostile to trans people, there was an argument made following 

this that the sidelining of trans people in the campaign was done to protect trans individuals from the 

Middle Ireland citizen assumed to be transphobic, incapable of understanding their identity, and 

dangerous to their lives. The Middle Ireland citizen represented a risk to the rights of trans people in 

Ireland to self-ID if it was seen by Middle Ireland citizens to be getting brought in ‘through the back 

door’ during the referendum (Sara Phillips). Secondly, it was also suggested by some activists that 

marriage equality was a necessary step for the Irish LGBTQ+ movement and was necessary for other 

campaigns to succeed. The prioritization of marriage equality as beneficial to Irish LGBTQ+ activisms 

as a whole, was contextualized within the history of HIV activism in Ireland:  

‘Going back, I think all kinds of gay rights issues had to fall into second place when we were 
dealing with HIV. I think certainly in the 80s and 90s HIV subsumed the energy of so many 
activists, particularly gay men but also women, in dealing with that crisis. And so, in that sense 
I think the LGBTQ+ rights agenda took a huge step back. I'd say really it was 10 years of activism 
that kind of had to have a focus on HIV, you know. And so yes, with marriage equality, as it 
became the issue of the day the same thing happened... well I think maybe that's just what 
we have to do’ (Ciaran McKinney). 

Nonetheless, while this seemed to some activists as a necessary and perhaps obvious shift in focus 

towards marriage for the Irish LGBTQ+ movement, a look at the timeline of campaigning around 

marriage equality and the referendum alongside rates of HIV diagnoses in Ireland shows that in the 

years leading up to 2015 there was a significant increase in HIV transmission rates, as Ireland’s ‘HIV 

crisis’ began to intensify (O’Brien, 2016). Although it is true that HIV rates rose at the same time 

marriage equality campaigning intensifies, this does not suggest causation wherein one is responsible 

for the other, but it does highlight an unfortunate reality that conversations around sex and HIV were 

removed from the narrative at a time when Irish HIV activists such as Robbie believed that it was 

needed to intervene in the growing crisis.  

However, the acceptance of the collective frame by Yes Equality’s ‘queer unwanted’ is only 

partial as activists I interviewed also contested the strategy as being necessary for the win. Madden 

(2017: na) argues the success of the referendum campaign ultimately allowed Yes Equality to exclaim 

to ‘the community that it, of course, knew best’ and had made the correct decisions in building the 

Yes Equality citizen frame and making the necessary exclusions. However, winning the referendum 
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through the Yes Equality citizen frame does not preclude discussions over whether this framing was 

the only possible way to achieve this success. Philippa, for example, still has questions whether the 

framing was in fact necessary for the success of the campaign: 

‘You know, I think our society could have embraced the whole idea of trans as well… I think 
that Irish society is really intelligent, as all you know. I think they could probably have coped 
with a trans person being in the media every now and again’ (Philippa Ryder). 

This quote reflects again how the constitution of the Yes Equality citizen frame was co-constituted in 

a relational process with the imagining of a Middle Ireland citizen. As the Middle Ireland citizen was 

imagined as transphobic or unlikely to support marriage equality if it became seen as a trans issue, 

the Yes Equality citizen was presented as being always cisgender. However, in believing that middle 

Ireland could have ‘coped’ with trans inclusion in the Yes Equality campaign, Philippa is contesting Yes 

Equality’s assumptions made by Yes Equality about Middle Ireland, and therefore contesting the 

conceptualizations of Irish heterosexuality the Middle Ireland citizen was constituted within. Ollie Bell 

also shared disagreement with the figure of the Middle Ireland citizen:  

‘I mean, I kind of just don't like the term Middle Ireland, because I don't really think it exists if 
you sort of look at who voted for marriage equality. The idea of a Middle Ireland also came up 
in the repeal campaign and that's why, again, migrant issues didn't come up, trans voices were 
told that was too complicated, and that sort of thing. But it is sort of like, no, once you have 
these conversations with people, people are more progressive than they think they are’ (Ollie 
Bell). 

Ollie’s argument that Irish citizens are more progressive than imaginings of the Middle Ireland citizen 

allow is reflected in the data of how people voted in the referendum where there was a majority yes 

vote in all but one county and large yes votes in unexpected rural and small urban areas (Elkink et al., 

2017, 2020). Yet, Bella argues that ‘Hindsight is 2020’, and suggests it is easier to look back and critique 

Yes Equality from the comfort of knowing the Yes vote succeeded:  

‘I understand what had to be done to win, and I think sometimes when people aren't involved 
actively in campaigns, it's really easy to sit back and say “that's not how I would do it”. But you 
don't always know the difficulty of being on the frontline and making those decisions. Because 
we did not know that we would win’ (Bella Fitzpatrick). 

Bella is highlighting how in a referendum process the fears of losing and uncertainty of winning were 

influencing activist’s decision making, where geographical imaginings of Middle Ireland shaped how 

activists understood their chances of winning and created a pressure to make certain strategic 

decisions that may no longer be understood by others from a post-win vantage point. Moreover, 

whereas some activists outside of Yes Equality chose to be pragmatic and accept exclusions during the 

campaign, and whereas Yes Equality have been open about the discussions to ‘turn the volume down’ 
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on certain parts of the LGBTQ+/queer community, there remains tensions remain over how these 

processes are acknowledged within the activist community: 

‘Why aren't we talking about that more now? Why isn't that the conversation five years down 
the line? Why are we patting ourselves on the back again over it, rather than talking more 
critically about what we can actually learn from what we had to do and what we have to 
sacrifice’ (Bella Fitzpatrick). 

Bella’s argument that the othering of the campaign is not being acknowledged enough in the official 

memory of the campaign, is suggestive that the accepting of the Yes Equality citizen frame by activists 

othered from Yes Equality was a type of ‘cruel optimism.’ Cruel optimism describes how within the 

not-for-profit industrial complex marginalized groups become knowingly or unwittingly complicit in 

their marginalization by being lead to campaign under the false belief that they will benefit from the 

structures they uphold (Berlant, 2011; Beam, 2018a). While activists othered by Yes Equality partially 

accepted their othering under a belief that the prioritization of marriage equality would benefit Irish 

LGBTQ+ activisms more broadly, Bella is suggesting the reality of that outcome is being limited by a 

lack of acknowledgement over what was sacrificed. That those sacrifices are still sidelined ‘five years 

down the line’ in favour of ‘patting ourselves on the back again’, demonstrates the persistence of the 

power relations governing the othering of queerer claims of Irish sexual citizenship. 

Overall, activists othered by Yes Equality complicate distinctions of the queer unwanted by 

partially accepting their othering and wanting, rather than rejecting, the shared goal of marriage 

equality, so that they actively engage in marriage equality activisms while still being othered. ‘Queer 

Equality citizens’ encompass a broad range of LGBTQ+ activists who supported marriage equality 

despite not seeing themselves represented in marriage campaigns. Marriage equality in Ireland was 

not only achieved by and for Yes Equality activists though normative frameworks, but also Queer 

Equality citizens, who relied on the activism of the other for success in the referendum in an 

interdependent practice of ‘activist citizenship’. The term activist citizenship considers citizenship as 

active critical engagement to transform national institutions and discourse that goes beyond 

belonging and participation (Rhodes-Kubiak, 2015). Framing Irish sexual citizenship as activist 

citizenship through Queer Equality citizens emphasizes how LGBTQ+ activists during the campaign 

were having to make critical and strategic decisions to fight for their claims to citizenship. Through the 

Queer Equality citizen, I have shown that while there was a perception from some activists that they 

were othered by the campaign that this othering was not fully contested and was partially accepted 

due to the shared goal of marriage equality. In the following section, I build on this conceptualization 

by exploring the complexities of Irish queer activism beyond assimilation/radical binaries through the 

various ways that Queer Equality citizens came to campaign for marriage equality outside of Yes 

Equality. 
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4.5 “Vote yes to save my existing marriage”: Trans Marriage Equality 

Activisms 

 

Here I flesh out the concept of Queer Equality citizens to explore the multiplicity of Irish marriage 

equality activisms that challenges binary division between Yes Equality and Queer activists. I 

investigate whether Queer Equality citizens took on any active role in Irish marriage equality activism, 

to reveal the multiple manifestations of marriage equality activisms outside of the Yes Equality 

campaign that augments contemporary academic literature on the ‘marriage equality movement’ in 

Ireland (Tiernan, 2020). Geographies of sexuality has long examined how LGBTQ+ people engage in 

activisms that are multiple and contested, and marriage equality can be seen to produce diverse 

spaces of activisms that occur in relation to a range of diverse LGBTQ+ identities (Waitt, 2015). Within 

different spatial contexts ‘there is a complex array of perceptions, meanings, lived experiences, 

citizenships and implications of same sex marriage for those agitating for it or seeking to engage with 

it’ (Browne, 2011: 103; Waitt, 2015), and so exploring the diversity of those who agitated for marriage 

equality in Ireland can put a spotlight on other meanings of Irish LGBTQ+ sexualities beyond what is 

represented in the Yes Equality citizen and its queer unwanted. 

Queer Equality citizens were able to take on marriage equality as a shared goal to form 

collective action through how they engaged with different unique mobilizing meanings that framed 

the issue in relation to their own situation and needs. Bernstein has argued that ‘marriage equality 

activists have different assessments and emotional senses of marriage as a movement goal but still 

unite to pursue this goal by constructing different mobilizing meanings around marriage’ (Bernstein 

et al., 2018: 38). Literature on the Irish marriage referendum has discussed how the referendum 

campaign became about ‘love’ (Healy et al., 2016) which fits into broader international narratives 

framing marriage equality as an issue of love (Beam, 2018b; Harrison and Michelson, 2017). Activists 

I interviewed discussed how they came to view the marriage referendum as an issue of gaining equal 

rights. Through viewing the campaign as an issue of equal rights, these activists who held queer and 

feminist critiques against the institution of marriage were able to accept marriage equality as a shared 

goal. Niamh argues that for her ‘it was about rights’ and ‘fighting for choice’ to have the same options 

available to LGBTQ+ couples that is already given to heterosexual citizens. Similarly, Collette Reagan 

positions it as a collective right where she was campaigning not necessarily for herself but for others 

like herself to be able to get married: 

‘Personally, I wasn’t sure I’d want to get married or anything like that. But I very much was for 
the equality. I remember Ailbhe Smyth’s line, you know, “I don’t believe in marriage, but I 
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don’t have to get married if I don’t want to, and if other people want it they should have the 
right to do that”, you know? I kind of felt like that’ (Collette Reagan). 

Collette recalls Ailbhe’s quote to illustrate her own belief, highlighting how understanding the 

campaign as an issue of equality helped queer equality activist citizens to reconcile their activism for 

marriage equality with their own views against marriage. This shows that sexual citizenship cannot be 

understood as only always a ‘discourse of individual entitlement’ focused on the ‘individual choosing 

subject as good neoliberal, responsibilized, consuming citizens’ (Richardson, 2017: 57). For some 

Queer Equality citizens the issue is less about whether an individual wants to get married, but rather 

more about how LGBTQ+ people were accepted within Ireland and protected by the constitution. 

 Those othered by Yes Equality were able to reconcile their hurt and politics with the shared 

goal of marriage equality. Marriage Equality largely gets understood as a ‘gay rights’ issue where it 

arguably represents an ‘intense focus on gay and lesbian rights’ and gives ‘little attention’ to 

transgender concerns (Taylor and Haider-Markel, 2014: np). Johnston (2018a: 95) discusses how trans 

activists in New Zealand were divided when marriage equality became a ‘sexy’ political campaign for 

people to support while trans healthcare cuts got less public attention. Yet, scholarship within Law 

has noted a ‘transgender marriage dilemma’ to describe the precarity of marriages in which a spouse 

seeks to change gender (Larry, 2018; Johnston, 2018a). Whereas this literature positions the ‘dilemma’ 

as one for the courts, it also causes personal dilemmas for married trans individuals prior to marriage 

equality who have to choose between transitioning or living legally in their spousal relationship. In 

Ireland the dilemma surfaced around the suggestion of the divorce clause in the draft Gender 

Recognition Act (GRA) prior to 2015. The GRA would allow trans people to legally change their gender, 

but the divorce clause included in the act meant that if the person seeking gender recognition was in 

a marriage, then they would have to divorce their spouse to change gender as the law could not 

recognize a marriage between two people of the same gender. For some activists this was a very 

personal issue, with Philippa explaining how her transition relied on the verdict of the marriage 

equality campaign: 

‘For me personally, of course being married, if marriage equality hadn’t gone through then I 
would have been in a difficult situation where when the gender recognition bill came through 
I would have had to choose between having my birth cert changed to my true gender, or to 
keep my marriage, because if marriage equality hadn’t gone through then I couldn’t change 
my birth cert, my birth gender, because it would have been two women in a marriage that 
wasn’t legally recognized’ (Philippa Ryder). 

The divorce clause therefore created the opportunity for trans activists to frame marriage equality as 

directly beneficial for Irish trans people. Not only would marriage equality allow trans activists to ‘fight 

for same-sex marriage so that people of any gender may stay legally married following gender 

transition’ as elsewhere (Johnston, 2018a: 98), but it would allow a pathway for eliminating exceptions 
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to gender recognition in Ireland’s GRA legislation. Eliminating the divorce clause from the Gender 

Recognition Act by making it obsolete through achieving marriage equality was therefore a mobilizing 

meaning for trans activists and makes marriage equality in Ireland explicitly a trans issue.  

 Trans activists in TENI were further mobilized to create their own campaign for marriage 

equality entitled ‘The T Is Not Silent’27. Sara argues that being ‘part of one of the communities… not 

being included’ in Yes Equality activisms made her ‘feel angry’ in a way that ‘fed into the determination 

to fight for gender recognition at the same time’ as marriage equality. This determination to fight 

materialized through TENI’s campaign by reasserting the voice of trans people within the marriage 

referendum. Philippa explained that ‘the trans community is the minority within a minority. The T in 

LGBTQ+ is often silent. With the marriage referendum, it’s easy to focus on sexuality but gender is just 

as important.’ Nash (2010: 590)’s research with trans people in Canada showed that ‘trans interests 

do not always mesh with gay and lesbian political aims such as ‘gay marriage’, where her participant 

suggested that the relationship between the trans and LGB communities in Toronto was ‘not a happy 

marriage’. Building The T Is Not Silent as a campaign alongside Yes Equality allowed TENI to bring some 

focus to gender and transgender issues with the referendum. For the campaign, TENI created a series 

of 8 posters each with a different quote that positioned marriage equality as a trans issue; six including 

 
27 Although only one official campaign was allowed on each side during the referendum, there were various 
other campaigns on both sides. These campaigns may not necessarily have had the same reach and visibility as 
the main campaigns. However, such campaigns are important for revealing the politics and arguments 
surrounding Irish LGBTQ+ identities that existed on the fringes of the main campaigns. 

Figure 4.3: The T is Not Silent Poster 1. A poster created by TENI showing trans activist Sarah 

Philips with a quote highlighting the importance of achieving marriage equality for the trans 

community (TENI, 2015). 
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an image of an individual trans person involved in 

the fight for marriage equality alongside their 

quote, one with a photo of a young trans person 

and their parents, and a final one with no image. 

Including the photograph of the trans person 

allowed trans people to make themselves visible, 

and in doing so draw attention to the lack of trans 

representation in Yes Equality posters. For 

example, figure 4.3 shows a poster including a 

photograph of Sara beside the quote “Why should 

you have to dissolve your happy marriage and 

divorce your spouse just because you are both the 

same gender?” Similarly, a quote beside Vicki in a 

different poster reads “The government is 

demanding that trans people divorce in order to 

get legal gender recognition. Vote yes to save my 

existing marriage.’ This quote works to further 

frame the referendum as a trans rights vote, but 

so to does it frame it as a vote to ‘save’ marriage and avoid divorce – arguments which conflict with 

arguments from the opposition to save marriage from lesbians and gays so turns the perceived 

‘dangers’ to marriage by heteroactivists on its head (Nash and Browne, 2020). Another poster shown 

in figure 4.4 shows the message ‘The T Is Not Silent, make your voice heard’, more directly calling out 

the Yes Equality campaign for silencing trans voices and encouraging trans people to push back against 

the perceived silencing. The statement to make your voice heard is significantly powerful in 

recognition of Doan’s (2010) argument that for trans people the process of reclaiming one’s voice can 

be figurative and literal, where the gendering of voices can make people feel vulnerable and exposed. 

All of the posters include a new logo with the ‘Yes Equality’ name in which the T is enlarged as a visual 

representation that there is no Yes Equality without a T, without trans activists.  

Browne et al. (2010: 574) have argued that ‘trans voices need to be heard and new 

knowledges created from the specific understand gained through lived experiences’, and this trans-

focused alternative logo for Yes Equality represents a distinctly trans understanding of the marriage 

campaign that has gone largely unnoticed by those outside the campaign. Although it featured an 

appearance from Philippa and her wife that included her personal story about being able to transition 

and stay married due to marriage equality being introduced, GCN’s online event commemorating the 

Figure 4.4: The T is Not Silent Poster 2. A poster 

created by TENI with their campaign messaging 

(TENI, 2015). 
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5 year anniversary of marriage equality did not feature trans activists from TENI, instead including a 

mention that the trans community would have its own event recognizing gender recognition the 

following month. This represents a pervasive understanding that separates marriage equality as a 

victory for LGB communities and gender recognition as a win for trans communities, overlooking the 

ways that trans activists fought for and benefitted from marriage equality. Literature commonly 

critiques marriage equality activism as ‘divorced’ from other social justice issues such as trans issues 

(Tadlock, 2014), but paying attention to the knowledges of trans activists in Ireland shows that for 

them this divorce wasn’t that marriage equality was separate from and overshadowing trans issues, 

but that the problem was how marriage equality was not being recognized as a trans issue. TENI’s 

alternative framing of marriage equality challenged the framing from the ‘elite’ Yes Equality (Tadlock, 

2014). 

Being positioned outside of Yes Equality did not preclude pro-marriage Queer Equality citizens 

who actively got involved in campaigning for a yes vote. Those othered by the Yes Equality campaign 

created their own meanings to support marriage equality as a collective goal. TENI’s ‘The T Is Not 

Silent’ centered trans people within marriage equality debates, challenging dominant knowledges of 

marriage equality activism by forming a way of understanding marriage equality in Ireland outside of 

homonormative/queer binaries that made the marriage referendum an empowering experience for 

some Irish trans activists. In the following section, I expand on this to show alternative marriage 

equality activisms that existed long before the referendum began, to queer and diversify how the 

history of marriage equality activism in Ireland is told and remembered. 

 

4.6 “It was so fucking dull and morose”: Alternative Irish Marriage Equality 

Activisms 

 

The deployment of the normalizing Yes Equality citizen within the Yes Equality campaign left space in 

the periphery of the official campaign for other activists to engage in different forms of activism 

around marriage equality beyond the normalizing tendencies of the Yes Equality citizen place framing. 

Lisa Connell was one of the founders of LGBT Noise, arguably the third key group engaged in Irish 

marriage equality activism alongside GLEN and Marriage Equality, that is understood in the literature 

as engaging in more radical forms of activism compared to the other 2 groups. Lisa spoke to me about 

how the group formed to create activism that was more exciting than what she was witnessing within 

the marriage equality movement: 
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‘Labour LGBT planned a candlelight vigil outside the Dail28 sort of to say “we aren't thinking 
about these people and bla bla bla” - but it was so fucking dull and morose. I was thinking, 
LGBT people are the fucking most vivacious and vibrant and diverse and fun people, so why 
are we having a candlelight vigil? And that's of course the sort of hilarity and cuteness of 
somebody who's 20-something going “what are you doing? Arrgh”. But I was so cross! So I 
went to the bar after the protest and I was sitting with my friend, another fellow Donegal guy, 
and I said “you know, I'm so fucking pissed off with this thing! Like, why is nobody making any 
noise?” And I was getting a bit rambunctious and I banged my hand on the on the top of the 
bar. I was like “we need to make some noise!” And Annie, my friend, was like “Oh, that's 
good!” And then LGBT Noise was born’ (Lisa Connell). 

Lisa’s recollection here positions the respectable, or in her words ‘dull and morose’ marriage equality 

activism emerging within Dublin as different to what was being imagined by two young activists 

originally from Donegal, a peripheral and mostly rural county in the north of Ireland. Lisa is suggesting 

that age played a crucial role in forming boundaries between Yes Equality and Queer Equality citizens, 

where she was attributing her youth as key in shaping how she viewed Irish LGBTQ+ people and the 

possibilities for Irish LGBTQ+ activisms. Whereas it has been acknowledged that Marriage Equality 

formed at a dinner party between middle-class lesbians in South Dublin (Tiernan, 2020), Lisa’s history 

of LGBT Noise also shows Irish marriage equality activism emerging in a bar, offering an alternative 

working-class history of marriage equality that challenges how working-class sexualities get hidden 

within the respectability politics of marriage equality (Skeggs, 2005).  

Lisa described how the activism of LGBT Noise centred around being ‘very stunty… to get 

media attention.’ Rather than engaging in the lobbying tactics of GLEN and Marriage Equality, LGBT 

Noise engaged in direct actions, such as one they termed ‘Love Is Blind’ in which they got ‘nearly 2,000 

people to write a Valentine’s for Bertie Ahern’ and then delivered the giant card to the Dail while they 

‘all wore blindfolds’ (Lisa Connell). Direct actions like Love Is Blind show how LGBT Noise were finding 

creative ways to protest for marriage equality, involving humour and playful messaging, that 

diversifies and queers the idea of what can be considered Irish marriage equality activism. The humour 

of ‘love is blind’ can also be read as a satire of the ‘love pivot’ (the focus on love rather than sex and 

sexuality as described in section 4.2) through how the ridiculousness of 2,000 people writing and 

sending a giant card to one man makes visible in turn the ridiculousness of Irish LGBTQ+ people en 

masse having to ask permission to get married. Other participants I interviewed spoke of how this 

same point was also made by Marriage Equality in a video they released called ‘Sinead’s Hand’ 

(Moninne Griffith). That video, which went viral in Ireland after being released in 2009, showed an 

‘unthreatening, fresh-faced, slightly comical straight guy who went from door to door asking for 

Sinead’s hand in marriage’ (Cullen, in Healy, 2017: 269). Marriage Equality’s film and LGBT Noise’s 

 
28 Dail Eireann is the lower house of the Oireachtas, the Irish Legislator.  
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direct action engage differently with Irish sexual citizenship to make their claims for marriage equality, 

where Marriage Equality used a straight couple to make marriage equality a relatable issue for straight 

people, while LGBT Noise explicitly and unashamedly used real Irish LGBTQ+ people in their direct 

action. The direct action ‘love is blind’ thus highlights the existence of the queerer tendencies of Irish 

marriage equality activisms, that represents a resistance to the top-down de-queering of Irish LGBTQ+ 

identities that Yes Equality were seen to be engaging in. 

The queer tendencies of Irish marriage equality activisms is further shown when Lisa recalls 

one practise of activism that allowed her to bring together art and activism as she performed a political 

act at Alternative Miss Ireland (AMI)29: 

‘I also had a very brief but illustrious career as a drag king called Donegal Catch30, which was 
hilarious! Panti, because he's my friend, was like “you should compete in AMI as Donegal 
Catch and do your bit”, as in do the marriage bit - which was terrifying because I was a baby 
Drag King who had done about three gigs and then suddenly literal Panti is being like “yeah 
do this massively grand scale show”!31 But what was really amazing about it was that it was 
another piece of activism. Yes, it was drag and it was performance, but we were talking to 
queers about marriage… The way AMI worked was that it was like a pageant, so there were 
daywear, swimwear, eveningwear categories and your character tended to have a story arc 
that followed through. My story, Donegal Catch's story, was that he was a hopeless romantic 
and he wants to get married but he can’t… So for daywear my performance was to ‘Standing 
in the way control’ by The Gossip and then for swimwear we reused the giant Valentine's card 
from the Bertie Ahern action and Panti allowed Donegal Catch to basically talk about what's 
going on and why we don't have equality and blah blah blah. And then for the eveningwear I 
did some reverse drag – I turned from a guy into a woman and the reveal was that I'm a woman 
and the other dancer is a woman, and we did it to David Bowie's Modern Love. You know. So 
yeah, it was just like that. It is a sort of unlikely piece of action, but it was a really effective 
one’ (Lisa Connell). 

Donegal Catch’s performance at AMI brought marriage equality activism out of political channels and 

into theatre and LGBTQ+ social spaces. The story of Donegal Catch is relived here firstly to add to the 

history of the Irish marriage equality movement, secondly to illustrate the kinds of creative activisms 

that were arguably lost during the simplifying and normalizing of the Yes Equality campaign, and 

thirdly for it allows us to re-conceptualize marriage equality in Ireland as queer. Madden (2012: na) 

noted how the ‘drag pageant has always been scheduled near St. Patrick's Day, as if in ironic comment 

on the traditional (though increasingly touristy, kitschy, and commodified) versions of Irish identity on 

display’ in Dublin’ St Patricks day parade. The naming of ‘Donegal Catch’ offers an alternative, queer 

 
29 AMI first occurred in 1987, and then from 1996 to 2012. Modelled on the ‘Alternative Miss World’ pageant 
the event was a fundraiser for HIV/AIDS programmes in Ireland in which act would perform in competition for 
the title of Alternative Miss Ireland. 
30 Donegal Catch is a brand of frozen fish in Ireland. 
31 Panti is the drag queen Panti Bliss from ‘Panti-gate’ discussed in chapter 2. They emceed AMI between 1996-
2012. 
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version of Irish identity, where the name of a popular brand of fish for Irish families from Donegal, a 

rural and peripheral county in the North of Ireland, is subverted to represent different, diverse kinds 

of Irish families through the performance of a lesbian relationship. Donegal Catch therefore represents 

an alternative possibility of sexual citizenship for Middle Ireland citizens through how the enactment 

of a Donegal love story between two women in a ‘modern love’ challenges geographical imaginings of 

Donegal and Middle Ireland more broadly as traditional and normative. Further, that Donegal Catch 

was given the platform to talk about the importance of marriage equality at an event positioned as 

‘alternative’ further shows how marriage equality activism did not just manifest in normalized and 

mainstream spaces but was a politic that was equally in place within Dublin’s more radical, alternative, 

and queer spaces. In this way, marriage equality activism was manifesting as homonormative, queer, 

alternative and in other different forms through various spaces, showing meanings around marriage 

equality in Ireland to be multiple and dynamic. 

Moreover, the boundaries between mainstream and alternative LGBTQ+ activist groups in 

Ireland came to overlap due to the urgency of the referendum vote requiring collaboration and 

strategic relationships between the groups. Grainne recalls that ‘Inviting LGBTQ+ noise onto the board 

was a conscious choice’ due to an understanding from those in Marriage Equality that ‘Noise could 

say what groups like Marriage Equality couldn’t… because we were in talking to politicians, and going 

out to the media, looking to really influence the middle voter.’ Lisa shared this view, explaining how 

LGBT Noise were in favour of building the strategic relationship with Marriage Equality due to a 

recognition that their different types of activism could complement each other in the process of a 

referendum:  

‘You need all the different players. You need the sort of more conservative gays who are going 
to push the agenda with the conservative politicians. And then you need the more radical ones 
because the radical actions or moments sort of nudge things along’ (Lisa Connell). 

Further, a relationship between radical activists and trans activists also emerged that revealed shared 

solidarities to overcome the perceived othering of trans people within Yes Equality, where Sara 

described to me how Noise was more trans inclusive in its activism by having trans voices on stage at 

marches for marriage, highlighting how trans people were not only ‘allowed’ to participate in LGBT 

Noise but were invited, made visible and understood as important to the events. This allows us to view 

LGBT Noise activists as an example of Queer Equality citizens, and highlights how solidarity emerged 

within the top-down power relations of Yes Equality between those othered lower in the hierarchy of 

power. While LGBT Noise were afforded some power by being on the board of Marriage Equality, their 

position at ‘the top’ this put them in a precarious position no longer fully oppositional to or fully 

included in the main marriage equality campaigning. As such, Lisa describes her opinion that as the 
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campaign for marriage equality progressed LGBT Noise lost its radical edge as the group grew bigger 

and formalized, becoming ‘super established with an organising committee of like 10 people’. In 

response, Lisa recalls setting up another direct action group Equals with a friend, Will, as an alternative 

to the alternative group, as they still felt there was a space and a need and an opportunity for stunt 

type things and more actions.’ In the week of Dublin Pride in 2009, Equals chained themselves to the 

Dail, resulting in both Lisa and Will being cautioned from the police: 

‘The government, we felt, were very cynical in that they released details of the civil 
partnership act the week of pride as if it was this fucking present to us. What we felt really 
annoyed about was that we were going to be marching on the Saturday at Pride and the 
government were going to be like “oh look, the gays are happy and they love their civil 
partnership act.’  We were really irked, so we said, we're going to do this, and we did it… We 
went to Pantibar that evening and it was just so exciting. Like the whole community was 
excited by it. It felt really fun, like something big had happened. Panti did a performance and 
during it she came down and she made out with both Will and I. She literally snogged us both 
and I felt like a literal queen! Like it felt like the fitting reward for the work that we put in. It 
was so important to be able to let off that collective steam as well. Right?’ (Lisa Connell). 

The end of Lisa’s story and the recognition of the ‘collective steam’ alludes to the collective nature of 

the queer activism of Noise and Equals, where activism was building community and connection 

between activists as much as it was fighting for marriage equality, highlighting interdependency 

between activists to support each other. Its notable that Lisa describes the ‘whole community’ being 

‘excited’ by their direct action of a radical fringe group, in how this glosses over but also challenges 

the tensions in Yes Equality’s decision to turn the noise down on that kind of activism during the 

referendum campaign, suggesting something more celebratory and collective. The action itself, during 

Pride, worked to challenge the normalizing tendencies, this time of civil partnership, and keep Pride a 

political space for queers and for marriage equality activism. 

 In Ireland, for Queer Equality citizens, marriage equality has always been queer, and therefore 

the need for Yes Equality to strategize a ‘de-queering’ of the referendum through the Yes Equality 

citizen place frame can be seen as representative of how marriage equality activism in Ireland had 

some of its roots in queer, alternative activist spaces. The narratives Lisa has provided from LGBT 

Noise, Donegal Catch, and Equals, highlights the various spaces that fostered direct actions and 

artistic, creative activisms during and leading up to the marriage referendum, and challenges the 

notion of marriage equality activisms as always being respectable and homonormative. 
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4.7 Conclusion 

 

In this chapter, I have discussed the internal dynamics between social movement organizations and 

grassroots activists that worked to create complex and contradictory dynamics within the Irish 

marriage equality movement. Top-down power relations in the referendum campaign caused certain 

kinds of activists to be othered by Yes Equality’s strategic decisions. The perception of being othered 

arose through how activists felt silenced and excluded from activisms around the campaign, due to 

Yes Equality’s strategy to deploy the Yes Equality citizen as a strategic use of identity. The Yes Equality 

citizen framework created boundaries between different groups of Irish LGBTQ+ people specifically to 

avoid a queering of the campaign. The Yes Equality citizen was a place-framing strategy as it was co-

constituted through normative, gendered, rural imaginings of how the campaign could persuade 

‘Middle Ireland citizens’ to vote yes. These othered activists were specifically trans activists, HIV 

activists, and more ‘radical’ activists. Yet while they could be read through homonormative framings 

from the literature as Yes Equality’s ‘queer unwanted’, this is not accurate as their perceived othering 

did not necessarily lead to a political disenfranchisement. A range of mobilizing meanings made 

marriage equality a shared collective goal that transcended assimilationist/radical divides, meaning 

the strategy of place-framing could be accepted by some of those who felt othered but still viewed 

marriage equality as a goal. The concept of the ‘Queer Equality Activist Citizen’ conceptualizes the 

multiplicity of activists outside of Yes Equality who took on the collective goal of marriage equality 

through sometimes complex and contradictory activisms, that both enforced and contested the 

normativities of rights based claims to citizenship. Queer Equality Activist Citizens challenge dominant 

understandings of sexual citizenship and marriage equality by contesting the binaries of 

homonormative/queer. Queerness does not need to lie outside of claims for marriage but can too be 

complicit in accepting it as a shared goal, where in the Irish context marriage equality was turned into 

a trans and queer issue by certain activists. 

By exploring the tensions between on-the-ground strategies of and resistances to Yes Equality 

that intertwined to limit and create claims for Irish sexual citizenship through marriage equality, this 

chapter has made a case for ‘queering’ marriage equality in Ireland by acknowledging and making 

visible the complicit and alternative activisms of queer activists that took place. While early literature 

on sexual citizenship predominantly viewed LGBTQ+ rights as being rights of individuals as opposed to 

group rights (Ammaturo, 2017), that has allowed marriage equality to be seen as reductively creating 

a privileged Marriage Equality citizen (Quilty, 2020). This chapter has addressed more recent calls to 

rethink sexual citizenship by problematizing the privileging of individualism in Western, neo-liberal 
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concepualisations of sexual citizenship (Richardson, 2020). The Irish marriage referendum answers 

this call, as the referendum reverses the ‘abstraction of the individual from social constraints’ 

(Richardson, 2017: 59) by locating LGBTQ+ claims to citizenship through marriage in the social and 

political conditions of the referendum campaign. The referendum processes involved a collectivity 

amongst activists that highlighted an interdependency between multiple different groups of LGBTQ+ 

activists, along with citizens in Middle Ireland. To this end, Boellstorff‘s (2007) argument over how 

marriage equality might be considered queer resonates in the Irish context. As Gilmartin et al. (2019: 

1115) argue ‘discussions of same sex marriage as homonormative fail to account for how the Same 

Sex Marriage victory had importance beyond normalising impulses’ in Ireland. The discussion of 

marriage equality as queer addresses this failing by arguing for the importance the referendum had 

on trans and queer activists in Ireland. The dynamics and power relations that constituted the diversity 

of marriage equality activisms in Ireland discussed in this chapter remain and underpin the activisms 

that followed the referendum result. Lastly, Bernstein et al. (2018: 32) have argued that after achieving 

marriage equality ‘the question becomes will there continue to be a collective “we” to sustain activism 

after marriage equality?’ In the following chapter, I investigate if the reverberations from the 

referendum strategies discussed in this chapter are impacting the collective actions of Irish LGBTQ+ 

activism post-referendum. 
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Chapter 5: Creating LGBTQ+ Activism in Irish Queer Equality Time 

 

5.1 Introduction 

 

For as long as queers have wanted to get married it has been debated whether granting marriage 

rights to LGBTQ+ people ‘queers’ marriage and nations or if marriage straightens queers (see chapter 

2.2.1/2). The passing of marriage equality in Ireland rewrote the Irish constitution to remove gendered 

and heteronormative understandings of the Irish family and nation, significantly altering the legal 

relationship between Irishness and queerness so Ireland is no longer a ‘Catholic nation for Catholic 

people’ (McAuliffe and Kennedy, 2017: 133). The previous chapter problematised and queered the 

Irish marriage referendum to reframe marriage equality in Ireland as trans and queer. In this chapter, 

I engage with discourses of sexual progress (see chapter 2.2.2) to investigate how the referendum 

result may have ‘queered’ and reconstituted space and time to create a new timescape for Irish 

LGBTQ+ activisms, asking to what extent the spatiotemporalities produced by the referendum can be 

considered ‘queer times and places’. I build on Gieseking’s (2020a: 199) argument that ‘geographical 

imaginations remain flat if only time is always innovative, liberatory, and mysterious, while space 

remains fixed, assumed, and merely a surface upon which to record time, a two-dimensional map,’ by 

exploring how the Ireland ‘won’ with the passing of marriage equality is relationally imagined and 

experienced by LGBTQ+ activists. Activisms formed recursively through space within the power 

relations of the referendum and in a relational process between activists, citizens, and gendered and 

rural geographical imaginings of Middle Ireland. By analysing the continued influence of geographical 

imaginations on Irish LGBTQ+ activisms after marriage equality, I examine how the strategy to de-

queer the referendum and appeal to ‘Middle Ireland’ by centering the Yes Equality citizen has 

impacted LGBTQ+ activisms in the proceeding ‘honeymoon’ years.  

The chapter has 2 substantial sections. In section 5.2 I explore how activists perceive the 

referendum to have created a contested new geographical imagining of ‘New Ireland’ underpinned by 

trajectories of progress that are not necessarily matching how they are experiencing the temporalities 

of Ireland after marriage equality. Then, in section 5.3, I introduce the concept of Irish Queer Equality 

Time to examine how activists are experiencing activisms after marriage equality, exploring 

perceptions that activisms have simultaneously benefitted from positive momentum from the 

referendum and been limited by an apathy resulting from the referendum. This section is split into 2 

main subsections, with section 5.3.1 focussing on the dimensions of Irish Queer Equality Time thought 
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to be speeding up Irish LGBTQ+ activisms, and section 5.3.2 focussing on the dimensions thought to 

be slowing them down. 

 

5.2 “Everything is sorted and we’re grand now”: New Ireland 

 

The strategies of Yes Equality discussed in chapter 4.2-4.3 highlighted how the mutually constitutive 

relationship between LGBTQ+ identities and national imaginings was creating unique tensions and 

challenges for activists engaged in Irish marriage equality activisms. Whereas referendum strategies 

were underpinned by geographical imaginings of a Middle Ireland that was cautious and not accepting 

of LGBTQ+ identities in gendered and spatially specific ways, I now want to explore how the 

referendum result has altered the way that Irish LGBTQ+ activists are imagining and understanding 

Ireland, and their place within it. The case for understanding the referendum result as causing a 

geographical imagining of a ‘New Ireland’ first appears in my data through how my participants put a 

lot of weight on the referendum as a turning point for Ireland’s relationship with and inclusion of its 

LGBTQ+ population. Clodagh Leonard spoke of how she ‘knew from the start that it was going to be a 

bit of a line in the sand moment for Ireland... that it just had national significance, almost as a litmus 

test for people's ability to accept’. The ‘national significance’ of the referendum is suggestive that not 

only did activist’s like Clodagh understand the vote as test of the nation’s acceptance of LGBTQ+ 

people, but that Irish national identity and citizenship claims more broadly were being tested. O’Leary 

and Negra (2016: 138) have argued that the marriage referendum brought ‘desire for a sense of 

national unity which has been eroded since the collapse of the Celtic Tiger economy’ wherein ‘the 

marriage referendum provided a sense of unity which was dependent on the idea of a modern, 

inclusive Irish identity’ that became ‘secured’ by the yes vote. By viewing the referendum as a ‘litmus 

test for people’s ability to accept’, Clodagh suggests the result also provided notions of solidarity and 

insight into how minorities are treated in Ireland more broadly. 

Steve Jacques recalled speaking to his husband when the result was announced saying ‘this 

feels like Ireland's national apology to the LGBT community.’ The precise wording that it is ‘Ireland’s 

national apology’ highlights the relationality between space and sexuality by showing how activists 

like Steve viewed the result in relation to their place in Ireland, where they believed the result signalled 

a rejection of the influence of the Catholic Church in Ireland: 
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‘I think that it was Ireland's way of saying “church, fuck off”. You know, we don't want you to 
be ruling us anymore, you've had your time and you've stolen babies32, and you've, you know, 
ruined people's lives because of religious dominance. This was like a shackle to just break free 
from, right? It was the same with the divorce referendum. It's been the same with the abortion 
referendum. Ireland has become liberated from its history’ (Steve Jacques). 

Steve is contextualising the marriage result in a broader shift stretching from the referendum 

legalizing divorce in 1995 to the referendum legalizing abortion in 2018. The collective use of ‘Ireland’ 

as breaking free and being liberated by the shackles of its history makes explicit the relationality 

between Ireland, its people and their activisms by suggesting how the referendum was understood to 

have produced and been produced by imaginings of a liberated New Ireland. Ollie Bell also believes 

the referendum is indicative of how people are ‘turning their backs on the Catholic Ireland that has 

been propped up for so long by the political establishment. People are like “no, we want change, we 

want equality, we want a better Ireland for everyone”’. In specifically positioning the result as a ‘fuck 

off’ to the church, Ollie and Steve build the understanding that the referendum result was an endpoint 

for geographical imaginings of Ireland as conservative and Catholic.  

The significance that activists like Clodagh, Steve, and Ollie put onto the referendum as a shift 

in the geographical imagining of Ireland was not just felt afterwards, but also felt during the process 

and influenced activists’ engagement with the referendum campaign. Niamh Grennan suggests 

activists who were out canvassing were beginning to witness this change take place during the 

referendum: 

You kind of felt the change happening. I actually kind of got to see that change, because a lot 
of time [when canvassing] the door would open and it would be an older person and in my 
head I'd have a prejudiced though of “oh, this person's going to be a no, or they're going to 
say something [homophobic]”. But they'd be like “absolutely, of course I'm voting Yes!” or 
“my granddaughter's gay”, you know what I mean?’ (Niamh Grennan). 

Niamh here is highlighting how preconceptions of Irish citizens formed through the geographical 

imagining of Middle Ireland that activists like her held were being challenged by the realities of 

engaging with those citizens in the real world. As the canvassing took place, Niamh was witnessing 

Irish citizens as relatives and supporters of LGBTQ+ people and their right to marriage. This change 

was further confirmed to my participants by the results of the vote, where Ollie observed how if ‘you 

look at the areas where more people voted yes, and one example is Tallaght33 where I am from, it’s a 

real working class area that had the highest percentage of yes voters in both the marriage equality 

campaign and in repeal.’ That voting patterns did not match the expected voting patterns assumed in 

 
32 Steve is referring to the history of Irish mother and baby homes, institutions run by religious orders and 
funded by the Irish government where unmarried mothers were sent and forced to give up their children while 
experiencing horrific abuses (see for example Redmond, 2018). 
33 Tallaght is a satellite suburban town of Dublin City in county South Dublin. 
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geographical imaginings of Middle Ireland as normative and unaccepting of LGBTQ+ people, suggests 

to Ollie that that ‘idea that there's these silent people who are on the fence who don't really know 

and will probably have worries’ is not true as Middle Ireland citizens ‘don't really exist because Ireland 

has moved on.’ Ailbhe Smyth further argues that the voting patterns are evidence that ‘the Irish 

people are perfectly capable of making historic decisions. We're very forward looking and very 

contemporary, and not the old dinosaurs everybody everywhere else thinks we are.’ Ollie and Ailbhe’s 

discourse of Ireland as having ‘moved on’ links to new temporalities of progress, leaving traditional 

imaginings of Middle Ireland citizens as ‘old dinosaurs’ behind in a pre-marriage equality world. Ireland 

after marriage equality is ‘very forward looking and very contemporary’, and therefore new in 

contradiction to traditional, Catholic geographic imaginings of Ireland before marriage equality. 

It was not just the geographical imaginings of Ireland that were changing, rather Paula Fagan 

argues that ‘the win was a massive achievement and a massive psychological journey for the country’, 

suggesting that there has been a temporal shift felt beyond the Irish LGBTQ+ activist community. Tonie 

Walsh builds on Paula’s point to consider the values constituting the spatiotemporalities of a New 

Ireland: 

‘Mar ref34 to me on some major philosophical level announced the arrival of a new way of 
thinking. A grown-up consideration by Irish society around the conversation of what type of 
place we wanted to grow older in, you know. Around a culture of fairness for all. Fairness and 
social justice for all. Yes, it’s very specific at its core, it was about letting the gays get married, 
but we know it was about something much bigger than that’ (Tonie Walsh). 

In suggesting that the referendum was ‘bigger’ than being about marriage equality, Tonie repositions 

the referendum not just as a turning point for Irish sexual citizenship but Irish citizenship more broadly. 

Tonie’s use of the term ‘new way of thinking’ suggests that the referendum result has significantly 

altered how Irish LGBTQ+ activists and Irish citizens are understanding how they want to live their lives 

in relation to each other and to the country. Tonie offers utopic imaginings of New Ireland and a belief 

that the spatiotemporalities produced by the referendum will be long-lasting into the future as Irish 

citizens collectively ‘grow older’ within them. Moninne Griffith further illustrates how this 

psychological journey was evidenced through how she witnessed the referendum changing people’s 

willingness to engage publicly in LGBTQ+ activists in Ireland:  

‘I remember one of my most fun days was over in Mayo because the women that ran the Yes 
Equality group in Mayo are amazing women. I went to train them on our ‘Out to your TD’35 
lobbying and advocacy and human rights framework 8 years before [the referendum] and they 

 
34 Mar Ref was commonly used shorthand for the marriage referendum. 
35 TD is an abbreviation of Teachta Dala. TD’s are elected members of Dail Eireann, the parliament of Ireland. 
The ‘Out to your TD’ campaign was a campaign by Marriage Equality, encouraging people to speak to their TD 
about gaining support on the issue of marriage equality. 
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were like “oh, this is great, but we cannot use this for marriage equality because we're not 
out”, and I was like “oh God”. But fast forward eight years later, and they were leading it. They 
were the ones doing all the media work, they were coordinating the canvassing, they were 
doing all the work locally’ (Moninne Griffith). 

Moninne’s narrative reveals a possible shift during the referendum in who was comfortable becoming 

involved in LGBTQ+ activisms where she was observing more participation from those who previously 

felt it was not possible to engage in LGBTQ+ activism in Ireland and was reasoning this to be changed 

attitudes around Irish sexualities. The location of Mayo (see chapter 4.3) is significant for revealing an 

increasing divergence during the campaign in how Middle Ireland was being imagined by activists 

through the Yes Equality citizen place framing, and how Middle Ireland was being experienced on-the-

ground. Noah Halpin builds on Moninne’s perceptions by observing how ‘in the past maybe seven 

years Ireland's turned into a very activist nation’, as another perceived shift distinguishing New Ireland 

from the traditional imaginings pre-referendum. 

However, my participants were also concerned that the need for ongoing LGBTQ+ activisms 

may get lost within geographical imaginings of New Ireland. Collette O’Regan was worried that ‘the 

general perception out there in society is that everything is fine now, and everything is sorted and 

we're grand now and we're equal’. Ciaran McKinney further believes that ‘many people in Ireland 

would feel that Ireland is a much nicer and better country’ now in ways that may hide ongoing 

injustices. When thinking about ongoing hate crimes against LGBTQ+ people in Ireland, Adam Long 

argues that these notions go against specific trajectories of progress that Ireland is thought to have 

achieved:  

‘People don't want to believe that's an issue in Ireland in 2020, being like “ah sure didn't we 
already vote for marriage equality?” You know, “aren't we great, aren't we already a liberal 
society”. We are definitely a changed society for the better on LGBTQ+ issues, but that's not 
to say that it’s done’ (Adam Long). 

The imagining of a New Ireland is seen by activists witnessing a disavowal of ongoing struggles faced 

by LGBTQ+ people in Ireland. In specifically drawing out ‘Ireland in 2020’ as a distinct time of progress, 

Adam alludes to how activists are now operating in a temporality in which inequality is believed to no 

longer to exist. Specific reference to the year 2020 seeks to position Ireland within a temporal 

trajectory of sexual progress, where it is considered expected that places such as Ireland will be ‘won’ 

for LGBTQ+ people at this moment. The argument that Ireland is ‘already a liberal society’, may 

reinforce the formulation of a ‘then and now’ as a ‘temporal division of the past from the present… 

produced alliances that undermined these very dualisms’ (Smith, 1997: 366). However, Smith (1997: 

365)’s research suggests that activists dissatisfied with the slow pace of large social changes creates a 

‘continuum linking past and present, a ‘tide washing over’ while the residents and places remain’. In 

other words, although the geographical imagining of Ireland has shifted to appear as ‘already a liberal 
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society’, this shift is not necessarily yet felt by people or place. Instead, it suggests New Ireland is an 

‘idealised imagining’ of Ireland not yet fully realised. 

Examining gaps between geographical imaginations and material experiences of spaces can 

reveal inequalities that still remain (Harvey, 1973, 1990). The perception of New Ireland is also being 

contested by other activists I interviewed, where there is a widely held feeling amongst my 

participants that there is a heightening concern around anti-LGBTQ+ violence with little progression 

being made to address it. Adam expressed to me his concern that despite being a ‘liberal society’ after 

marriage equality, Ireland is still a difficult place for LGBTQ+ people, as represented through an 

increase in homophobic attacks after Marriage Equality. I now examine two instances of anti-LGBTQ+ 

violence that some of my participants mentioned. In 2017, Dublin LGBTQ+ nightclub The George was 

vandalised in a homophobic attack when the phrases ‘Faggots out’, ‘faggot’, ‘faggot bar’, and ‘homo 

fag’ were written in chalk over the outside walls of building alongside drawings of Nazi swastikas. A 

similar act of homophobic violence occurred in June 2018 when a brick with a homophobic message 

written on it was thrown through the window of Dublin LGBTQ+ bar Pantibar (Panti Bliss, 2018). The 

message ‘Piteoga Amach As Eireann’ translates as ‘fairies/sissies out of Ireland’. These acts of anti-

LGBTQ+ violence post-marriage equality suggest ‘progress’ does not simply manifest in wider social 

acceptance where homophobia persists after a social transition specifically aimed at LGBTQ+ 

inclusion. 

In response to the first instance of violence, The George commissioned a temporary façade by 

artist Josh McKenna featuring a colourful display of cartoon same-sex couples dancing and hugging, 

surrounded by hearts and confetti which was to be understood as ‘celebrating LGBTQ+ Ireland’ (The 

George, 2018). The facade can be read as a visual representation of the idealised utopic imagining of 

New Ireland. Within this, the temporary facade arguably only makes visible certain kinds of LGBTQ+ 

people and performances, those based on love that are most easily consumed by straight Irish 

audiences. The facade can therefore be seen as less concerned with representing the various types of 

LGBTQ+ and queer identities and practices to the public, and more concerned with celebratory 

representations of LGBTQ+ inclusion within Ireland. Therefore, the facade arguably relates New 

Ireland to a sanitised and normalized version of Irish LGBTQ+ identities, suggestive of the 

homonormative tendencies within New Ireland. In response to the second instance, Panti Bliss, the 

drag queen who owns Pantibar, released a statement saying: ‘[The brick] says, in Irish, "FAIRIES OUT 

OF IRELAND." But we are Ireland.’ Panti’s statement that ‘we are Ireland’ is significant in conflating 

Irishness with queerness. The claim also represents a shift in the relationship between Ireland and 

LGBTQ+ sexualities between then and the days of Panti’s Alternative Miss Ireland events (see chapter 

4.6). This suggests a trajectory where Irish LGBTQ+ identities have moved from being described as 



  Chapter 5: Creating Activism 

118 
 

‘alternative’ within Ireland to being mainstream and assimilated within New Ireland. This claim further 

positions those who threw the brick as not ‘being Ireland’, suggesting within Panti’s idealised 

geographical imagining of New Ireland homophobia can no longer be constituted within Irishness, 

despite this being at odds with how the spatiotemporalities of New Ireland are being experienced. If 

Irish LGBTQ+ people are indeed Ireland as Panti claims, then it’s not just a question of whether it is 

queerness that has been sanitised to fit Irishness, or Irishness that has been queered to accept LGBTQ+ 

identities  but also a question of what type of ‘queering’ where queer and homonormativity have a 

complex, dynamic relationship (see chapter 4).  

Further, my participants linked the occurrence of anti-LGBTQ+ violence in Ireland to the lack 

of hate crime legislation in the country, which further challenges the idealised imagining of New 

Ireland. Niamh argues that ‘For [Dublin Lesbian Line] hate crime legislation is a big [issue]. The fact 

that we do not have it is pretty shocking. If you look at most of Europe hate crime legislation is in 

place’. In looking at ‘most of Europe’ for comparison, Niamh is turning to LGBTQ+ politics and 

legislation elsewhere as justification for similar laws to be introduced here at home, questioning the 

imagining of Ireland as comparatively progressive. Hate crime legislation is seen by these activists as 

something that should have been in place before marriage equality, not something that the 

community is still waiting for; Ireland is positioned as an outlier within Europe for not already having 

such legislation in place. Sexual progress in Ireland surrounding decriminalisation and gender 

recognition has relied on European courts and a claim to European identities (Hug, 1999). This plays 

into the geographical imagining of Europe, meaning LGBTQ+ activists in Ireland are contesting the idea 

of Ireland as a progressive LGBTQ+ mecca while reinforcing the idea of Europe as an LGBTQ+ mecca 

(van der Vleuten, 2014), or in other words are contesting Ireland by ‘practising Europe’ (Eleftheriadis, 

2014). 

Nonetheless, despite the lack of hate crime legislation challenging Ireland's place as 

progressive for LGBTQ+ rights within Europe, this occurs alongside attempts to position Ireland as a 

‘world leader’ for LGBTQ+ rights due to being the first country in the world to introduce marriage 

equality by public vote. A sense of global solidarity and responsibly felt by the Irish LGBTQ+ movement 

has been exaggerated by the referendum result. Being the first country in the world to achieve 

marriage equality by popular vote has left Irish LGBTQ+ activists with a sense of responsibility around 

the issue of marriage equality, where some LGBTQ+ activists in Ireland see Ireland as a leader in this 

area. The research report Swimming with Sharks was specifically aimed at building data on LGBTQ+ 

experiences of the referendum to inform other countries if going down the same route was desirable. 

At the time activists in Australia were going through discussions over whether they would be going 

down the same route of a public vote, and for Irish activists this was an opportunity to engage in 
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international solidarities (Copland, 2018). The lesson that Yes Equality activists learned and seek to 

pass on to other countries is that they would ‘caution against’ engaging in a public vote on marriage 

equality (Adam Long). Going through the referendum campaign has given Irish LGBTQ+ activists a first-

hand experience of what going through such a process on a national level has for an LGBTQ+ 

population, being subject to ‘abuse’ going door to door in a ‘very, very tiring’ process (Adam Long). 

That some Irish LGBTQ+ activists engaged with activists in Australia to help shape their goals, activists 

is evidence of them positioning themselves as experts in the arena of marriage equality and taking the 

opportunity to create transnational connections though marriage equality activism. This reflects back 

on how Marriage Equality and Yes Equality both engaged with marriage equality activists from the US 

in their own journey to marriage equality, showing the importance of transnational links to marriage 

equality activism (Zepatos, in Healy, 2016).  

 The marriage equality referendum result significantly altered how Ireland is imagined and 

constituted by LGBTQ+ activists. Ireland after marriage equality is thought of as changed, moving away 

from the influence of the church towards values of fairness and social justice. This geographical 

imagining of New Ireland is underpinning contemporary Irish LGBTQ+ activisms post-2015. While this 

section discussed how some activists view New Ireland as having positive impacts, others worry about 

what the place of LGBTQ+ activisms will be in a country which has supposedly already been ‘won’ for 

LGBTQ+ people. The passing of marriage equality has been understood by some activists as another 

instance that compromises the possibilities of LGBTQ+ activisms in the present time (Boellstorff, 

2007). This section has further shown how the geographical imagining of New Ireland as progressive 

is contested, through examples of anti-LGBTQ+ violence and a lack of hate crime legislation, suggesting 

an unevenness to how the queer time after marriage equality is experienced. Geographical imaginings 

of New Ireland positions Ireland as being simply more progressive than before. This suggests that 

imaginings of New Ireland remain co-present within ‘systems of domination’ that work to maintain 

heterosexuality as the norm (Wittig, 1979). Therefore, while Elkink et al. (2017: 377-378) convincingly 

argue that ‘the long-standing image of Ireland as a conservative, Catholic country has been shattered’ 

by the referendum, my data suggests that it is being replaced by a new imagining of New Ireland that 

may also be limiting some of the potential for the Irish LGBTQ+ movement. The concept of New Ireland 

invites us in a ‘a rethinking of power and domination’ (Varela et al., 2016) within Irish LGBTQ+ 

activisms, and in the section that follows I examine how the geographical imagining of New Ireland is 

influencing the manifestation of contemporary Irish LGBTQ+ activisms. 
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5.3 The Timescape of Irish Queer Equality Time  

 

Ireland is not simply a container in which LGBTQ+ activisms take place but is constitutive of these 

activisms through a relational process of how place is imagined and experienced by my participants. 

In this section I explore how the geographical imaginings of New Ireland created from the referendum 

may be supporting and/or constraining activists as they work to create impactful activism post-

referendum. LGBTQ+ Activists in Ireland have been working on numerous different campaigns since 

2015, as outlined in Chapter 1.6, but the reflections from activists I’ll be drawing on relate to the four 

campaigns most prominently discussed in my data: firstly, the LGBTQ+ family rights campaign fighting 

for legal recognition of both parents in LGBTQ+ families, secondly, the trans health care campaign 

fighting to improve a healthcare system not fit for purpose for trans people, thirdly HIV activist 

campaigns to introduce PrEP and raise awareness of the U=U campaign36, and fourthly, hate crime 

legislation activism to make progress on introducing hate crime legislation. These activists offer insight 

into whether the referendum has produced a new timescape wherein activisms are now being created 

in ways unique to being formed in the aftermath of the referendum result. Neary and Rasmussen’s 

(2020) concept of Marriage Equality Time, discussed in chapter 2.2.2, provides a useful starting point 

for theorising how the referendum result has ushered in a time where expectations of equality are 

not fully realised. Building on Neary and Rasmussen by exploring activisms, I seek to develop a 

conceptualisation of a post-marriage equality timescape in Ireland that deals specifically with the 

spatiotemporal nuances experienced by activists.  

The ‘particularized temporal landscape’ of Ireland after marriage equality means that 

activisms in the Irish LGBTQ+ social movement ‘unfold through cycles of polymorphic and 

concatenated temporal rhythms that produce a sense of continuity, stability, or disjuncture’ (Kitchin, 

2019: 778). The name I am giving the new timescape examined in this section is ‘Irish Queer Equality 

Time (IQET)’. Following Freeman’s (2010: xxii) principle that ‘queer temporalities… are points of 

resistance to this [normative] temporal order that, in turn, propose other possibilities for living in 

relation to indeterminately past, present, and future others’ (Freeman, 2010: xxii), I present IQET in a 

way that not only recognises the unmet expectations of marriage equality, but also the possibilities 

that still remain. The word choice of ‘Irish’ in IQET is included to clearly delineate how the after-

marriage equality temporalities I outline are constituted through imaginings and materialities that are 

 
36 As mentioned in chapter 1.6, PrEP (Pre-Exposure Prophylaxis) is a medication taken by HIV-negative people 
to reduce their chance of getting HIV, and U=U stands for undetectable equals untransmittable, which means 
people living with HIV who have a viral load that is low enough to be undetectable cannot pass on the virus 
during unprotected sex. 
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in, of and create Ireland. The phrase queer equality is chosen over marriage equality to follow the 

conceptual thinking and queering of the referendum (see chapter 4). While scholarship questions 

whether marriage equality is a queering of straight time or a straightening of queer time, chapter 

2.2.2, now we understand the Irish marriage referendum to be queer, conceptualising IQET allows us 

to queer after marriage equality time. Naming IQET takes seriously a simultaneous slowing down and 

speeding up of time for activisms that my participants are experiencing.  

In what follows, I analyse the dimensions of the timescape that set it apart as a distinct 

timescape following marriage equality. Firstly, I focus on three dimensions that appear to be 

constituting a speeding up of activism which I term ‘post-referendum momentum’: the creation of 

space for meaningful public debate, the production of a growing activist nation, and a shift to a queer 

approach to activism. Secondly, I focus on three dimensions that appear to be constituting a 

simultaneous slowing down of activism which I term ‘post-gay apathy’: the need to undo perceptions 

of the Yes Equality citizen, a shift in political opportunity, and the search for a ‘big’ new goal to mobilize 

activism around. As I show, the dimensions I discuss here are interrelated, partial, contested, and 

contingent, but offer insights into how activists were understanding their experience of activism in the 

honeymoon period after the referendum.  

 

5.3.1 “A huge amount of change in five years”: Post-Referendum Momentum 

 

Some of my participants, engaged in different ongoing campaigns, believe that the passing of marriage 

equality created a ‘post-referendum momentum’ for future activisms to build on. When I asked 

Collette whether she felt activists had been able to maintain that momentum over the first 5 years 

following the vote she was quick to assure me that ‘there still is a momentum, really! We're still on 

that rainbow ocean and the tide is going our way. You know? We're on that momentum still.’ If this 

‘rainbow ocean’ of momentum described by Collette exists, then how is it playing out and what impact 

is it having on LGBTQ+ activisms? Participants in HIV activism suggest the rainbow ocean is manifested 

through an increase in the amount of people joining their campaigns in numbers greater than what 

they were observing pre-marriage equality: 

‘Because the marriage equality campaign was super successful it has motivated generations 
of people, especially young people, and I still think we're seeing that very politically today. It 
has as motivated many people to become activists, and to know that their fight and their 
stories can make a difference. There are so many positives from the marriage equality 
campaign’ (Robbie Lawlor). 
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Robbie’s observation evidence’s Noah’s argument from the previous section of Ireland becoming an 

‘activist nation’, showing how volunteers who had engaged in activism during the referendum stayed 

active. Robbie believes this as being due to Yes Equality’s strategy of encouraging LGBTQ+ people to 

tell their personal stories during the Yes Equality campaign having the effect of empowering activists 

to believe in the transformative power of owning and telling their stories. Following Robbie’s line of 

thought we can see how imaginings of New Ireland are co-constituting the generations of young 

people Robbie is observing becoming activists, through shifting ideas of what victories are seen as 

possible for ‘their fight and their stories’ in Ireland. Noah builds on this imagining of a New Ireland 

manifesting through a more mobilized generation of activists by using himself as an example to 

illustrate how he sees this change in relation to previous generations of activists in Ireland: 

‘If you think about it, from decriminalization back in 1993 - which was my second birthday by 
the way, 24th of June - right up until marriage equality there was nothing. There was no real 
forwarding of any queer rights. But since marriage equality in just five years we have managed 
to get the gender recognition act, we've managed to get the repeal of the Eighth Amendment, 
we've managed to get equal parenting rights for some same-sex women couples, we've 
managed to get PrEP in Ireland – that is a huge amount of change in five years! That's massive! 
If you think about how nothing like that happened between 1993 and 2015, and then all of a 
sudden post marriage equality we just went out and got more than what people have gotten 
in a 22 year period’ (Noah Halpin). 

Although other activists might contest the hyperbolic ‘nothing’ Noah describes between 

decriminalisation and marriage equality (see appendix 1), Noah makes a pertinent point of observing 

a shift in the speed of activism before and after marriage equality. He views LGBTQ+ activisms leading 

up to the referendum as slow moving, with less immediate change, whereas after marriage equality 

LGBTQ+ activisms are being perceived by Noah as happening quickly, arguably achieving over 5 years 

after marriage equality what would not have been possible over 22 years before marriage equality. 

This is indicative of how the referendum is seen to have significantly altered the pace of activisms, to 

an extent the rhythms of activisms in the timescape of IQET are experienced as vastly different from 

that which came before. Noah believes post-referendum momentum has directly impacted the 

success of campaigns between 2015 and 2020, arguing that as ‘marriage equality was the first big 

legislative change that allowed for people to become more open minded, so I think if marriage equality 

didn't go through then repeal the eighth wouldn't have, then the gender recognition act wouldn't 

have.’ I now discuss the 3 sets of experiences discussed by some of my participants that represent the 

key dimensions of this momentum in IQET. 
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(i) Creating (contested) spaces for meaningful debate 

 

The first dimension of IQET is how the referendum arguably opened new spaces for meaningful public 

debate on LGBTQ+ issues. Noah Halpin expressed his belief to me that the referendum result will have 

a positive impact on Irish trans activisms due to opening space for acceptance of trans people in 

Middle Ireland: 

‘I think one thing we're really good at is that we're really good at speaking to middle Ireland 
in a way that they understand. People who didn't understand gay people before, we've made 
it really easy for them to understand us. Someone who voted yes to marriage equality is likely 
to say “ah sure look, give the trans people what they want too, they're not doing us any harm, 
just like the gay people didn't when we let them get married”’ (Noah Halpin). 

Although the Marriage Equality citizen collective frame worked to other trans people from the Yes 

Equality campaign, Noah’s quote here builds on the argument from chapter 4.4 that Yes Equality’s 

respectability politics would be beneficial for Irish trans people, by suggesting how this has occurred 

in practice through creating dialogue and common understanding between LGBTQ+ activists and 

Middle Ireland. By imagining a willingness of Middle Ireland to embrace and afford rights to trans 

people, Noah offers a different conceptualisation of Middle Ireland citizens that positions them as 

trans inclusive rather than assumed to be transphobic.  

Adam Shanley argues that the public debate in the referendum has also led to increased 

success for LGBTQ+ activisms around HIV and sexual health, that he evidences in ‘more of a freedom 

to talk openly about sex and what we enjoy about sex’ that has had the impact of ‘normalising testing 

for STIs.’ This adds to the observed shift in how Ireland is thought of, by building on the notion of New 

Ireland as liberated from previous shackles that limited public debate on issues regarding sex. Irish 

HIV activism can be understood as illustrating how ‘the legalization of same-sex marriage therefore 

creates new and public discursive opportunities for LGBTIQ people to deliberately queer the 

public/private dichotomy’ (Stewart, 2020: 273). However, these new public discursive opportunities 

are not inevitable and as Adam tells us, rely on the ongoing work and commitment of LGBTQ+ activists 

to take up those opportunities. He describes how ‘there's a real dedication, particularly from the likes 

of GCN37, who, since Lisa Connell took over as editor have been really, really key in making sure that 

sexual health is a key component of their issues.’ This further shows his belief that the momentum 

from marriage equality and the timescape of IQET is contingent on its production though LGBTQ+ 

activisms in Ireland.  

 
37 Gay Community News (GCN) is a LGBTQ+ News publication in Ireland (see gcn.ie) 
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That LGBTQ+ activist groups in IQET are experiencing a more receptive public on issues 

relating to sex and sexuality occurs despite the lack of conversation around sex during the referendum. 

Yet, my participants still attributed it to the success of the referendum campaign in normalizing of 

storytelling around LGBTQ+ issues from the referendum. Adam shared his belief that ‘while never 

actually speaking about sex, the marriage equality referendum’ became a ‘really important milestone 

in Irish society to have conversations that tackle and understand better… other people's views’ and 

attitudes towards ‘sex.’ Adam is suggesting that going through the referendum, and hearing 

arguments from both sides during the process, has created a society that has ‘more of an 

understanding’ at being able to ‘hear other people’s views.’ This suggests the specific form of a 

referendum has created a public sphere more open to listening and engaging with opposing views, a 

claim seemingly at odds with other claims that such debate was damaging for LGBTQ+ people (Dane 

et al., 2016). This follows ‘the paradox’ of the geographical imagination of places won for LGBTQ+, 

where such imagining ‘offers hope and experiences of marginalisation often in ways that are co-

constituted’ (Browne and Lim, 2010: 626). In the process of the Irish marriage referendum this co-

constitution played out so that the hope of increased acceptance in public debates in IQET became 

conditional on first experiencing marginalization in the more damaging public debates of the 

referendum. 

However, Adam Shanley’s point is nuanced by Adam Long who suggests that ‘the more that 

LGBTQ+ people are open, then [the more] there is a certain reaction to them,’ and the increased 

visibility for LGBTQ+ people from the referendum has rather created space for more hostile debate 

and anti-LGBTQ+ backlash. The opening of space for debate in IQET expands arguments that visibility 

‘is both positive and negative for gays and lesbians and holds out as least as much danger as possibility’ 

(Wan, 2019: 707), by showing how this gets exacerbated following an oppositional public vote where 

those against LGBTQ+ rights in Ireland ‘have become more enraged by our success and the fact that 

we've emerged from the shadows, and we're living our lives openly’ (Adam Long). Rather than 

imagining New Ireland as exceptional, Adam Long views what is happen in Ireland in relation to what 

is ‘happening in Europe, that's happening across the world where we have seen a kind of a populist 

backlash to LGBTQ+ and to broader social progress.’ The continuation of opposition beyond the 

referendum shows how marriage equality did not bring ‘stable and unassailable’ rights for LGBTQ+ 

people, but rather the cultural shift of marriage equality has left unfixed and unstable LGBTQ+ 

equalities that exist alongside ‘displaced’ heteronormativities (Nash and Browne, 2020: 75). Stephen 

Moloney described a perception that ‘it just seems like there's a new article in GCN every couple of 

weeks of a reported hate crime’. Moninne relates the increased in reported attacks to a normalizing 

of extreme views in Ireland to ‘levels that we haven't really seen before now’ where ‘really 
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homophobic and transphobic things online’ are ‘growing and translating into action on the street.’ 

Moninne’s belief that extreme and hateful views have become more normalized within Ireland in the 

last 5 years gives significance to online spaces for being increasingly hostile to LGBTQ+ people post-

marriage equality. Hodge and Hallgrimsdottir’s (2020: 564) argument that the ‘free space of virtual 

interaction poses additional challenges to territorial and spatial understandings of borders,’ allows us 

to recognise that the borders of New Ireland within the geographical imagining of New Ireland are 

weakened by imaginings of online space in Ireland being hostile to LGBTQ+ people. 

 Nonetheless, Adam Shanley attributes the referendum with a reduction in opposition to 

campaigns around the introduction of PrEP for free in Ireland. Adam observed that opposition to PrEP 

in Ireland was a lot less than what he has observed in other places that did not go through a 

referendum to achieve marriage equality: 

‘If we were to parallel how people approach PrEP in the UK as opposed to here, I feel in the 
UK the tabloids were much more vicious towards gay men. They were kind of placing PrEP as 
this lifestyle drug where taxpayers were paying for gay men just to have sex. But I think the 
marriage equality referendum tempered the way in which people approach this type of thing 
here… Obviously there were people [against PrEP], there's always those people. But in terms 
of [opposition to PrEP] being platformed on a national stage, I don't think that that happened. 
We probably do have a lot to thank the referendum for that’ (Adam Shanley). 

Adam’s comparison here works to build the notion that New Ireland is at least to some extent 

exceptional to the ‘less progressive’ politics elsewhere, particularly in the UK. Adam is suggesting that 

lessons have been learned through the process of going through the referendum which ‘temper’ 

further debate on LGBTQ+ issues in ways unique to the Irish context. Robbie builds on this by 

expressing how ‘every campaign goal that we have fought for and successfully done has created a 

narrative which has made it easier and easier and easier for people to accept their HIV status and feel 

freer to be themselves or don't feel that they have to hide, or that they're trapped in a box. And that's 

what I call momentum.’ By allowing people to feel that they are no longer ‘trapped in a box’, marriage 

equality momentum is reducing ‘closet space’ around the country as when people living with HIV feel 

comfortable not to hide who they are public spaces open up to them as spaces through which they 

can be themselves without the physical constraint of the ‘closet’ as a barrier to their movements38. 

However, in conceptualising every campaign victory to be building this narrative, activists can 

 
38 Closet Space is material space of oppression and safety in which LGBTQ+, or here HIV+ positive, people keep 
their identity hidden within heteronormative/homophobic power relations governing performativity (Brown, 
2000; Myrdahl, 2016). Since the publication of Sedgwick’s (1990) ‘Epistemology of the Closet’ an extensive 
literature has developed on the metaphor of the closet and discourses of visibility for LGBTQ+ people (Ritchie, 
2010; Seidman, 2013; Leszkowicz and Kitlinkski, 2013; Ayoub, 2016). Debates surrounding LGBTQ+ visibility 
have examined and critiqued the costs of visibility in relation to safety/danger, inclusion/exclusion, and the 
politicizing/commodifying of LGBT identities (Hartal, 2016; Skeggs, 2010). 



  Chapter 5: Creating Activism 

126 
 

perpetuate an imagining of a linear progress of LGBTQ+/HIV rights. This is further shown in how Robbie 

goes on to conceptualise marriage equality momentum as a domino effect, wherein the 

dominos/campaigns have no choice but to fall/succeed once set in motion: 

‘The change in perception, the right HIV medication and conversations that have made the 
momentum, and that's why it's like a domino effect. I can see more and more people coming 
out. And as I said earlier, Ireland can be like a disempowering place for that to happen, but 
what the domino does is change that. Because ultimately there's over 7000 of us living with 
HIV here in Ireland, but there is only say maybe 13 willing to be out with their status. And they 
are all white gay men. So, I still say it is disempowering, because ultimately that's still a tiny 
number. But empowering as in I can see change happening very quickly. Hopefully, it's a 
snowball effect. But it has to keep up. I just hope that we don't run out of steam in HIV 
organisations. I really hope that we just don't keep sex as something that is sanitised. Because 
if we keep doing that, well, then HIV is going to remain stigmatised and we're going to 
continue on with this vicious circle’ (Robbie Lawlor). 

This quote from Robbie captures a few observations that can inform how we understand the post-

referendum momentum in IQET. Firstly, Robbie speaks of the fear that the problems associated with 

Yes Equality for ‘sanitising’ sex will persist long after the campaign. This fear illustrates the concern 

that the strategic choices of Yes Equality can have lasting impressions through how the campaign’s 

messaging dominated the public sphere, creating perceptions that are hard for activists to claim 

otherwise against. Secondly, Robbie demonstrates a recognition that he believes it is ‘all white gay 

men’ benefitting the most from the momentum. Later in the interview Robbie spoke further about 

the lack of women and other minority groups impacted by high HIV rates, who become othered within 

HIV campaigns focussed on gay men. This highlights a recognition by HIV activists like Robbie that a 

more intersectional approach is needed for activism, while showing the unequal impacts of the 

momentum in reaching more marginalized people compared to gay men. Thirdly, over the course of 

the quote Robbie shifts from speaking decisively about a domino effect that he ‘can see’, to a snowball 

effect that he ‘just hope[s]’ remains to be seen. This reflects an uncertainty and unreliability to the 

momentum created by marriage equality, where there is the ever present fear that eventually the 

momentum will ‘run out of steam’. 
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Robbie Lawlor described ACT UP’s ‘quite 

provocative, Fuck Poz People’ poster campaign 

that sought to ‘associate sex with people living 

with HIV’ and show the public HIV+ people are still 

sexual beings. The posters, one of which can be 

seen in figure 5.1, can be understood as a direct 

attempt to place explicit gay sex back into the 

public sphere within the LGBTQ+ community after 

the sanitized marriage equality campaign. 

According to Robbie the campaign ‘got a mixed 

array of reactions’ where ‘some people were like 

yes this is amazing and other people hated it, oh 

my god they hated it.’ The posters were only 

distributed within GCN. When I asked Robbie what 

he thought the reaction might be if the campaign 

had a wider audience, Robbie was sure the 

campaign would not be well received: ‘In Ireland? 

Are you mad? God, absolutely not.’ The explicit 

nature of the Fuck Poz People messaging from ACT 

UP represents a limit to queerness in Ireland after 

marriage equality and the boundaries of the 

openness and progressiveness of New Ireland.  

Chemsex39 was also named by Robbie, Ciaran, Clodagh, Stephen and Adam as an issue that is 

particularly disadvantaged within the aftermath of Yes Equality. Robbie believes that while the HSE 

might ‘do a lovely U=U campaign, trying to get them to do a chemsex one is extremely difficult as they 

are like “sex and drugs, are you mad?” Adam Shanley reasons this reluctance to how the imagining of 

New Ireland masks the lived realities of Irish LGBTQ+ people who continue to struggle with mental 

health or other issues relating to their sexuality or gender identity, arguing that marriage equality ‘is 

not a bandage, it doesn’t stop any of the really entrenched issues around self-worth and self-esteem 

and internalised homophobia and all the rest which can be many of the triggers for problematic chem 

use.’ Adam’s point was tragically illustrated by Ciaran who told me of how a colleague he volunteers 

 
39 Chemsex describes the sexual culture and practice of men who engage in drug/’chem’ use before or during 
sex with other men that usually takes place in groups and at parties (see Davies et al., 2018; Brown and Di 
Feliciantonio, 2021). 

Figure 5.1: Fuck Poz Guys Poster. The image ACT UP 

placed in GCN to share the U=U message (ACT UP, 

2020). 
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with ‘took his own life, and it was acknowledged that it was because of his addiction to G’. Ciaran’s 

experience tells us that marriage equality has not opened up the possibility of a queer future for 

everyone, for some queer people there is still ‘no future’ after marriage equality. Queerness has been 

argued to ‘assert itself against futurity, against propagation, insofar as it would designate an impasse 

in the passage to the future’ (Edelman, 2004: 33), meaning homonormative conceptualizations of 

futurity through marriage equality will have ‘a normative effect on queer practices’ (Stewart, 2020: 

274). Through such an understanding, IQET can be considered as failing to meet the expectations of a 

truly queer time. Stewart defines ‘queer practices as those practices that exist in a negative relation 

to the hegemonic fantasy of the future’ (Stewart, 2020: 268). Activists in Ireland are seeking to 

acknowledge the unnecessary deaths of LGBTQ+ people that should be grieved: 

‘I think we need to respect people's choices and make these kind of spaces for sex and drugs 
as safe as possible for anyone who's engaging with them. And I think there is more 
conversation happening here. You know, which is just helping people understand and maybe 
recognise what others in the community are going through and maybe take into consideration 
their own use’ (Stephen Molony). 

Here, Stephen suggests that while the broader Irish public may not be ready for these conversations 

in IQET, Ireland’s LGBTQ+ communities are. Robbie similarly believes that the ‘Fuck Poz People’ 

campaign in GCN would not have been as well received by the community before marriage equality, 

wherein the referendum has increased the possibility for such conversations within the community 

and between activists. Mowlabocus (2021) has explored how chemsex cultures in the UK developed 

around the same time as the introduction of marriage equality, and the involvement of married gay 

men in chemsex parties, to argue that chemsex represents the ambiguity of marriage equality as 

homonormative where chemsex politics emerge from within marriage equality politics. In Ireland, my 

data is suggesting that chemsex represents a limit to the geographical imagining of New Ireland 

through how those engaging in chemsex are marginalized, and this further challenges the normalizing 

impulses of the referedum to show more complex power relations marginalizing certain cultures and 

practises in IQET. IQET is a relational time that has opened space for conversation, in which people 

mutually support each other, whether specifically regarding sex and drug use or more broadly. IQET 

encompasses spaces of care and community built through ‘conversations’ and ‘helping people to 

understand’.  
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(ii) Producing an ‘activist nation’ 

 

The second dimension of IQET that encompasses post-referendum momentum is the production of 

New Ireland as an ‘activist nation’, a term I borrow from Noah, seen in the emergence of new LGBTQ+ 

activists and new LGBTQ+ grassroots groups within IQET. The central argument of after marriage 

equality discourse is that marriage equality did not bring full equality for LGBTQ+, and a key discussion 

explore the emergence of a queer liberation movement (see chapter 2.2.2). Yet this literature 

positions those that might be considered ‘queer liberation movement’ groups as emerging separate 

from marriage equality groups, whereas in Ireland my participants narratives highlight a more direct 

link between marriage equality activism and the formation of new grassroots groups. The marriage 

referendum did not just provide an opportunity for Irish LGBTQ+ activists to get involved in activism, 

rather Niamh describes how because ‘it was such a visceral thing that we were actually going to vote 

on this as a nation, that it was a decision that was being made by the entire nation on my life and my 

personal life and who I get to marry, that in that sense, I did feel that I had to get out on the doors… 

it kind of felt like I had to.’ The urgency and significance of the referendum awoke an urge into activism 

for people who may not have otherwise become activists.  

Yet some of my participants only came into LGBTQ+ activism after 2015 following the 

referendum, and a narrative emerged becoming activists only after realising marriage equality did not 

bring them what they needed (Chris Noone). Ranae von Meding discussed how she became involved 

in LGBTQ+ activism upon realising she was impacted by legislative gaps in legal recognition for LGBTQ+ 

parents left unachieved by marriage equality. Noah also reflected how ‘two and a half years ago, I 

didn't really know what it was to be an activist’ and that it was ‘due to my own situation trying to get 

health care and realizing that everybody was in the same position as me’ that propelled him into 

forming This Is Me. Both Ranae and Noah described themselves to me as ‘accidental activists.’ The use 

of the term ‘accidental’ here represents a feeling that being an LGBTQ+ activist in IQET is ‘accidental’ 

as it is unexpected that you would have to be involved in activism in New Ireland that has been won 

for LGBTQ+ rights: 

‘It was kind of thrust upon me, and I found myself speaking out, and being asked to speak for 
interviews, and it kind of snowballed into the next thing, and next minute you're speaking on 
the mainstage at pride! I had never sought that out, so I guess that's why I started calling 
myself an accidental activist’ (Ranae Von Meding). 
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The term ‘accidental activist’ has commonly been used by drag queen Panti Bliss40. Tonie argues 

instead that labelling yourself as an accidental activist is ‘really a statement of self-awareness about 

recognizing all the many other people who are out there being activists and who aren't actually duly 

regarded as such by the media’. Thinking of Panti’s use of the term, Tonie believes ‘everything that 

Panti does Panti does with conviction and with a measure of determination and focus… so I suspect 

what Panti is trying to do is to offset some of the mildly embarrassed place Panti is put in’ when the 

media give her more attention than the ‘many other people out there, leaders of LGBT organizations, 

people who've been ploughing a determined path around LGBT civil rights for many, many years’41. In 

this way the term accidental activist also draws attention to the power relations governing recognition 

amongst Irish LGBTQ+ activists. When I asked Bella Fitzpatrick if she identified as an accidental activist 

she responded: ‘Absolutely not. No, I think that's something that men say.’ This suggests further, 

potentially gendered, tensions around recognising the agency of activists and the purposefulness of 

their actions. While the term accidental activist is contested, that two key organisers in post-marriage 

equality campaigns use the term to describe their introduction into activism as ‘accidental’ is 

significant for illustrating a shift in the relationship between LGBTQ+ activists adopting activist 

identities within IQET. 

Post-referendum momentum from marriage equality is also demonstrated in the way that 

activists have used the victory to carve out space for new groups. Since 2015 there has been an 

increase in formations of grassroots LGBTQ+ groups and campaigns42.  Adam Shanley evidences how 

‘a lot has developed in those five years’ of IQET where ‘we see the likes of ACT UP being created as a 

grassroots activist group specifically looking at HIV and sexual health as well – there's a real appetite 

for that’. The formation of Equality for Children post-referendum is illustrative of how campaigns in 

Ireland grow from the grassroots. Before Equality for Children formed, Ranae campaigned as an 

individual, with “all of those articles, all of those TV interviews, radio interviews, all of that blogging, 

all of that social media, it kind of laid the foundation for Equality for Children’. A successful online 

petition got Ranae a meeting with then Health Minister Simon Harris43 which proved a ‘perfect 

opportunity to launch a new campaign’ by protesting outside the department of health during the 

 
40 Panti Bliss has used the term for herself in her autobiography and other media appearances (see 
https://www.nytimes.com/2015/08/20/fashion/panti-bliss-the-accidental-activist-of-ireland.html). The term 
became associated with her during the marriage referendum when a blog post she made following a LGBT 
Noise protest with low turn-out was considered a catalyst in motivating others and building numbers for the 
following protest (see Mullaly, 2015). 
41 Tonie reasons how ‘the media is lazy, of course they’re going to go to the drag queen for the article – 
because she's a towering two metre clown!’ (Interview). 
42 Specifically: Equality for Children, This Is Me, ACT UP (see appendix 3). 
43 Petition can be found at: https://my.uplift.ie/petitions/equal-rights-for-same-sex-parents-in-ireland (Date 
last accessed: 26/02/2022) 
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meeting. Interest for the protest was grown partly from a WhatsApp group and meet-up group for 

Irish LGBTQ+ parents. The growth of Equality for Children represents a coming together of a diverse 

group of people whose claims to full citizenship as LGBTQ+ families were not covered by the marriage 

equality referendum. Noah Halpin describes how ‘Initially it was three or four women who were 

parents fighting alone, but I've found that the whole community has jumped on board now’, observing 

that ‘there's people who don't have kids, people who never want kids, and people who will never have 

kids that are joining now.’ Noah’s impression of the support for the issue amongst LGBTQ+ people 

draws similarities to the early days of the marriage campaign, where people who ‘never want’ 

marriage put their concerns aside to support marriage equality (O’Toole, 2019). The Equality for 

Children campaign is one that calls upon solidarity amongst different but interconnected people to 

come together. 

 

(iii) Re-Queering Irish LGBTQ+ Activisms 

 

The third dimension of IQET that encompasses post-referendum momentum is a ‘re-queering’ of Irish 

LGBTQ+ activisms. In some of my interviews I asked participants if they were aware of any direct 

attempts to amplify the voices after the campaign that had been sidelined during the ‘de-queering’ 

strategy of the Yes Equality citizen place frame discussed in chapter 4.2. The participants I asked did 

not feel this to be the case. However, the aftermath of the referendum created the opportunity for 

Queer Equality Activist Citizens to find their own ways of raising new LGBTQ+ voices. One example is 

of Stephen who created an online blog ‘masc.life’ as a digital space for sharing the stories of people 

excluded from marriage equality: 

‘I suppose I just wanted to maybe see what voices weren't necessarily included. Yeah, like, it 
wasn't a queer campaign, you know, and I want to include queer voices, and I suppose, go 
some way in expanding the narrow definition that was put forward, but also just to get better 
understand my own community’ (Stephen Moloney). 

To date Stephen has platformed over 70 Irish LGBTQ+ men on the blog, showing how the ‘marriage 

equality referendum gave [them] cause to turn inward, reflecting on the community and its place 

within society as both stood on the cusp of change.’ Here the passing of the marriage equality 

referendum becomes a moment for reflexivity, to both look forward into the future while learning 

from the realities of the past in the referendum campaign. This represents ‘a queer politics of 

dissensus’ where Irish LGBTQ+ activists envision collective political futures wherein the claims of those 

who fall inside and outside of the boundaries of the Yes Equality citizen are counted equally. Trott 

(2016: 411) has argued that queer politics of dissensus means queer activisms should entail processes 
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of de-individualization to instead focus on ‘the production of new collective political subjects capable 

of demanding rights shareable in ways that create space for queer forms of life, including those 

illegible to the institution of marriage.’ Through de-individualization LGBTQ+ activists create ‘forms of 

life and subjects that recognize themselves as thoroughly caught up with others’ (Trott, 2016: 417). 

This matches Butlers (2020) argument of the importance in recognizing the interdependency of 

ourselves and those we see as other to us. In the Yes Equality campaign, discussed throughout chapter 

4, we clearly saw the recognition of how Yes Equality citizens were ‘thoroughly caught up’ with Middle 

Ireland citizens through a relational process of identity deployment. However, the collectivity of Irish 

LGBTQ+ activists was limited through the othering of the Queer Equality citizens. By marginalizing 

trans people amongst other LGBTQ+ people within the campaign, Yes Equality failed to account for 

how they were simultaneously caught up with trans activists. In raising the voices of those 

marginalized in the campaign in his online space, Stephen works to show the multiplicity and diversity 

of being queer in Ireland after marriage equality.  

The ‘re-queering’ of Irish LGBTQ+ activism after marriage equality is thus seen in a shift in the 

subjects of Irish LGBTQ+ activism to centre those Queer Equality citizens othered in Yes Equality. 

DeFilippis (2018b) argues that two key principles of the Queer Liberation Movement are a focus on 

intersectionality and social justice from the grassroots upwards. The development of the movement 

after marriage equality represents a shift from focussing on the interests of white, middle-class LGB 

people and onto ‘the most vulnerable among queer communities’ so that the benefits of activism are 

‘conferred first to those in most need of it’ (DeFilippis, 2018b: 68). For Chris Noone this entails a 

disavowal of post-gayness and the lifting up of those more marginalized within Ireland’s LGBTQ+ 

communities: 

‘I think the interesting story isn't the people that felt like they got what they wanted from 
marriage equality and then that's it, I think the interesting story is the people who never 
realized they could get what they wanted and got it through marriage equality, and then that 
motivated them to stay involved and to try and seek that for other more marginalized people’ 
(Chris Noone). 

Here, Chris portrays the referendum as an awakening, through which LGBTQ+ activists realised that 

activism can bring about the changes they want to see. The quote however also suggests that activists 

are now engaging in activism not for themselves, but only for others who remain marginalized unlike 

themselves. We can see from the previous section with Equality For Children that marriage equality 

did not always necessarily provide white, middle-class LGB people with everything that they wanted. 

However, Chris’s statement is suggestive that we are seeing a shift in how LGBTQ+ people understand 

themselves as subjects of LGBTQ+ activism.  
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Trans people were repeatedly 

mentioned by my participants as who should be 

the focus of future activisms, mirroring debates 

in the US and UK that also view trans rights as 

the next major battle for the LGBTQ+ 

movement (Daum, 2018). The role of trans 

activism within LGBTQ+ movements is a key 

area of discussion between activists in US and 

UK contexts where there is and has been at 

times highly contentious contemplations over 

whether trans activism is or should be 

considered or become separate from LGB 

activism (Duam, 2018). Irish trans activists I 

interviewed understand Ireland to be different 

in this sense by being more unquestionably 

inclusive in their activism, despite the othering 

experienced in the referendum. For example, 

during the abortion referendum in 2018 trans 

activists sought to use the argument of bodily 

autonomy to make connections between the movement for abortion rights and trans health care 

(Ollie Bell). Adam Shanley also makes connections between trans health care and sexual health care 

acknowledging that ‘internationally trans women are 10 times more likely to acquire HIV than anyone 

else so if we have a programme that focusses on a group of people who are disproportionately 

affected by HIV like gay and bi sexual men and there's no equivalent programme for the trans 

community, then that is definitely problematic’. Adam hopes to build ‘stronger ties with the trans 

community’ with the aim of making ‘our successes to be the stepping stones for the trans communities 

healthcare.’ 

In IQET these connections are already manifesting, where Noah, he also reflected on the same 

interconnections Adam did, recollecting how ACT UP deliberately aimed to be a multi-issue campaign, 

paying attention to multiple inequalities, and how this manifested through their placards on the 

Dublin Pride 2019 march (see figure 5.2): 

‘Dublin pride last year [2019] had ACT UP front and centre of the whole of pride last year. ACT 
UP are generally a HIV and AIDS advocacy group but we covered everything from direct 
provision to trans health care, to sex workers rights… I think there is a big, queer movement 
as a whole and other pockets of the queer community are getting more involved in issues that 

Figure 5.2: ACT UP at Pride 2019. A photograph of ACT 
UP leading the Dublin Pride march in 2019 with a range 
of placards protesting for a diverse range of queer 
issues. (Author’s own photo). 
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don't directly affect them, but might affect their friends or just their community in general. I 
think that's kind of happened in the past five to seven years. Everyone's kind of joined in on 
this one queer movement’ (Noah Halpin). 

While Yes Equality chose to run their campaign as a single-issue campaign due to the necessity of the 

referendum, the new grassroots groups in IQET are embracing difference and building connections 

and solidarities through these interconnections. Moninne argues that as an LGBTQ+ activist ‘you need 

pals’ and the creation of collaboration between LGBTQ+ groups who share the same vision of Ireland 

so different issues can be seen as part of the same collective futurity: ‘you have to have common 

values, a common vision of the kind of Ireland that you want to achieve.’ This common vision for the 

future of Ireland reflects DeFilippis’ (2018b) arguments that the emerging queer liberation movement 

after marriage equality has three shared principles of intersectionality, trickle up social justice, and 

transformation over reformation. The queer liberation movement is argued to involve the collation of 

grassroots groups left out of mainstream LGBTQ+ activism collaborating with other marginalized 

grassroots groups (DeFilippis and Anderson-Nathe, 2017). Cameron Keighron recognises the 

importance of making these connections between LGBTQ+ issues and issues that insect with shared 

social justice values: 

‘I think queer activism has taken a real forefront in the last couple of years in an 
acknowledgement, I think anyways, of the intersections of our community. So now not 
necessarily just looking at LGBTQ+ issues, but looking at issues of disability, looking at issues 
of bodily autonomy, looking at issues of access to education, access to employment, and how 
that disproportionately affects LGBTQ+ people. I think queer activism encompasses a lot of 
that’ (Cameron Keighron).  

Cameron’s observation that ‘queer activism has taken a real forefront’ represents the shift to ‘re-

queer’ Irish LGBTQ+ activism after marriage equality. Being on the ‘forefront’ also suggests the central 

position of LGBTQ+ organisations in New Ireland to arguably be seen as leaders of the social justice 

movement due to its successful referendum. Yet, these issues are not ‘new’ themselves. Literature 

produced by GLEN and other activist organisations throughout the 1990s highlighted a similar range 

of issues44. The argument is not that these are new issues emerging for the first time in IQET, but that 

they are persistent issues that were side-lined during marriage equality and are now remerging in 

ways that appear new within the altered relations between contemporary Irish LGBTQ+ activists. 

 Overall, this subsection 5.3.1 has examined the dimensions of IQET that constitute post-

referendum momentum that is being experienced by Irish LGBTQ+ activists by speeding-up their 

activism. The activists I have drawn on describe their belief that a lot more has been achieved for 

 
44 The Irish Council for Civil Liberties publication ‘Equality Now for Civil Liberties’ in 1990 is one example, which 
can be accessed here: https://www.iccl.ie/wp-content/uploads/2017/11/Equality-Now-for-Lesbians-and-Gay-
Men1990pdf.pdf  
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LGBTQ+ rights in Ireland in the short space of time during the honeymoon years after the referendum 

compared to the slower pace that activists were achieving successes prior to marriage equality. This 

section has demonstrated how this is understood to have occurred due to how the referendum 

created space for meaningful debate on LGBTQ+ issues in Ireland, produced an ‘activist nation’ with 

the emergence of new grassroots groups new activists who realised marriage equality did not bring 

full equality, and how activists have been able to re-queer the by shifting the subjects of to include a 

more diverse range of subjects beyond only the Yes Equality citizen. This subsection has therefore 

begun to make the case that the marriage referendum did indeed produce a new timescape where 

activists are experiencing spatiotemporalities different from what occurred before, giving insight into 

the creation of queer temporalities post-marriage equality. In the following section, I turn to another 

3 dimensions of IQET that reveal further the complexity of the timescape through how they conflict 

with and contradict the dimensions already discussed to create a slowing down of activisms. 

 

5.3.2 ‘Ah sure Jesus, you've got gay marriage now what else are you looking for’: Post-Gay 

Apathy 

 

Having explored the ways my participants are experiencing a speeding up of activisms within IQET, I 

now explore how participants are also experiencing a simultaneous and contradictory slowing down 

of activisms to understand the full complexity of the post-marriage equality timescape. I use the term 

‘post-gay apathy’ to reflect arguments that the securing of legal rights leads to an ambivalence from 

LGBTQ+ people to future activism (Bernstein and Taylor, 2013). To a certain extent some of my 

participants did observe that certain LGBTQ+ activists had seemingly viewed their engagement in 

LGBTQ+ activisms as being completed with the referendum and so may be considered as ‘post-gay’ 

individuals: 

‘There is this idea that a lot of people kind of went “oh well, we've got marriage equality, it's 
done”. So, I think we did lose a lot of momentum. It's so much momentum going up to 
marriage equality, and I think a lot of that was lost’ (Cameron Keighron). 

For Cameron, a shift to ‘post gay’ politics for those who saw their claims to sexual citizenship as being 

‘done’ with the referendum is slowing down LGBTQ+ activisms in IQET by negatively impacting the 

post-referendum momentum. Chris goes further to unpack which LGBTQ+ activists he believes no 

longer need LGBTQ+ activism: 

‘There's certainly a sector of the community who are kind of middle class and conservative, 
and whose ultimate aim was marriage equality, that are very happy now to just kind of go to 
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pride every year and party and not really think of those people who are still marginalized’ 
(Chris Noone). 

Here, Chris’s comments suggest marriage equality has brought with it a temporality in which some 

LGBTQ+ people are content to live a life free of activism, aligning with conceptualisations of the ‘post-

gay’ (see chapter 2.2.1), those LGBTQ+ people for which their sexuality and/or gender identity is no 

longer a central factor in their everyday lives (Ghaziani, 2011). Chris’ reflections are suggestive of the 

existence of a queer patriarchy and middle-class gays who see their battles as having been won, as 

discussed in chapter 2.2.1 (see Nast, 2002). Kate Moynihan further argues that ‘a complacency came 

out of [the referendum]’ where ‘it seemed to be the final frontier that everybody fought for… It's 

almost like saying “I'm fine now”, but there's a lot of people who are not fine.’ That Kate describes 

marriage equality activism as a collective effort from ‘everybody’ but uses the singular language of 

‘I’m fine’ rather than ‘we’re fine’ to describe the apathy to LGBTQ+ activisms after marriage equality, 

emphasises a shift in activism from collective to individualised post-gay politics. Kate’s use of’ 

everybody’ reflects the use of the collective ‘we’ in activist manifestos that ‘is not content to describe 

who the collective is, but more nearly describes what the collective and the larger social order could 

be, what it should be’ (Munoz’s, 2009: 20), so her lack of collective language raises questions for the 

collectivity of Irish LGBTQ+ activisms. Further, Gieseking (2020a: 81) has described how when one of 

his participants suggested to him that a ‘myth of progress… begets complacency’ in their activism, 

Gieseking became ‘unsure if [his participant] was merely complacent, though, when up against the 

forces of media, tourism, and the non-profit industrial complex.’ While Kate observes ‘complacency’ 

in Irish LGBTQ+ activisms, I also want to consider the complex forces that they are up against – 

particularly when interacting with the public and the government.  

The all-compassing nature of the referendum also produced a sense of finality that has further 

political and social impacts on LGBTQ+ activists post-referendum. LGBTQ+ activists in IQET are faced 

with the challenge of persuading the public and government officials that there is still an unfinished 

LGBTQ+ agenda beyond marriage equality in Ireland. LGBTQ+ activisms are taking place in resistance 

to the geographical imagining of New Ireland underpinning IQET, which is working to create apathy 

towards LGBTQ+ issues amongst the public and government: 

‘I wonder whether people think that now we have equal marriage it's all done. I'm not 
suggesting that's just gay people themselves, but I think for people outside of the gay 
community there is the feeling of “ah sure Jesus, you've got gay marriage now what else are 
you looking for”, you know’ (Ciaran McKinney).  

The phrase Ciaran presents here as ‘ah sure Jesus, you've got gay marriage now what else are you 

looking for’ is one that was repeated in one similar form or another by most of my interview 

participants. The phrase positions us in the time of ‘gay marriage now’ where the possibility of other 
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campaign goals beyond this are shut down through the assertion that there could not possibly be 

anything left to ask for after marriage. The ‘ah sure’ can be understood as a discourse marker where 

the expletive ‘ah!’ followed by the ‘sure’ has a specific impact. Firstly, it works to position the speaker 

as reasonable, indicating to the reader ‘that they should not worry about it too much’ (Moreno, 

2011:86). This follows how, secondly, it works as an emphatic device to preface what is being said as 

unthreatening, and common sense, but considerate of the listener. Thirdly, the use of ‘ah sure’ might 

then be understood as an ‘appeal for a consensus from the speaker to the listener’ (Moreno, 2011:87). 

In our case, the phrase works to create a distinction between the LGBTQ+ activist who is unreasonable 

in not accepting that the people of Ireland have already given the LGBTQ+ community what they are 

perceived to have been looking for. 

Whereas in the previous section Noah Halpin discussed the speed that activists have been 

able to make change in the 5 years after the referendum in comparison to the 22 years between 

decriminalisation and marriage equality, Moninne offers a different view of after marriage equality 

temporalities, lamenting that ‘a lot of people now think that everything's okay post-marriage equality, 

but they forget that it takes a long time to change homophobic, unconscious bias around LGBTQ+ 

people’. Paula reasons this to be due to the monumental scale of the referendum making it seem ‘at 

the time in 2015 [that] it was a bit like “it's done, wow!”, and it was very hard to pull yourself out of 

that.’ Paula’s quote suggests how the euphoric achievement of winning the referendum made it hard 

for activists not to get caught up in the geographical imagination of New Ireland that has been won by 

and for them. However, Paula observes that ‘you don't get the uplift in a structural piece for a while, 

certainly in this experience… It is a slow burner, I think. There's an uplift that comes but it doesn't 

come immediately after which we thought it would.’ Paula’s observation here reflects the main tenant 

of Neary and Rasmussen’s (2020) ‘marriage equality time’, in how it suggests the passing of marriage 

equality has not met expectations of what it would bring. Activists have also experienced this in-

between time waiting for the full transformative change symbolised by the Yes vote. Freeman (2010: 

4) suggests that belonging involves ‘coming to inhabit a culture’s expectations about the temporal 

lapses between getting and giving’, so here IQET encompasses the lapse between the rights and 

responsibilities of post-marriage equality sexual citizenship. I now explore 3 sets of experiences that 

my participants discussed, which taken together offer insights into the ‘post-gay apathy’ of IQET. 
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(i) Undoing the Yes Equality citizen framing 

 

The first dimension of post-gay complacency in IQET is having to un-do the normalizing perceptions 

stemming from the strategic deployment of the Yes Equality citizen frame during the referendum. 

Although the frame was partially accepted for the purpose of winning the vote, in IQET activists I 

interviewed working on contemporary campaigns believed it to now be limiting and restricting their 

work. Freeman’s (2010: 3) has argued that ‘in a chronobiological society, the state and other 

institutions, including representational apparatuses, link properly temporalized bodies to narratives 

of movement and change’. Arguably, my data demonstrates how the Irish marriage referendum has 

locked Ireland’s LGBTQ+ activists into a narrative of progress and change and the central role played 

by the geographical imagination in forming these spatiotemporalities encompassed within these 

narratives. Ranae demonstrates how the geographical imagining of New Ireland makes it harder to 

persuade people of ongoing inequalities such as a lack of legal recognition for all LGBTQ+ parents: 

‘For three years non-stop I was harassing anyone in the media I knew, harassing all the 
politicians, and constantly talking about it. Literally every day talking about my story, and I 
was so sure that everyone was sick of me. Everyone had heard, everyone knew. But every 
time I would speak to a new person, and I would be sure that they had they were aware of 
this, I would get that reaction of “Oh, my God, what? But we have marriage equality, how are 
you not both considered parents?!” And every time I encountered someone like that, which 
was pretty much every day, it would kind of renew that fire in me of like, okay, people still 
don't know this is happening, so I just have to keep going’ (Ranae Von Meding). 

The temporalities of IQET are demonstrated here as slow through how ‘three years non-stop’ activism 

involved constant, repeated rhythms attempting to push back against the perception of New Ireland. 

Reactions of ‘but we have marriage equality’ represents how Ranae feels that the marriage equality 

referendum has resulted in the public believing the LGBTQ+ family rights were also granted in 2015. 

This belief is not unsubstantiated, as Elkink et al.’s (2017) research on voter beliefs in the referendum 

showed that 48% of respondents believed that it would be easier for couples in same-sex marriage to 

have children through adoption following the yes vote. In this instance, the perception could be 

attributed to how the Yes Equality campaign spread the message that issue of children and family 

rights was already taken care of in the Children Families and Relationships Act (CFRA) separate to the 

marriage act, relating the spatial imagining of a New Ireland to the strategic choices of Yes Equality: 

‘I was actually just speaking to Grainne Healy a few minutes before I talked to you, and we 
had a session with her when we when [Equality for Children] first formed. It was really 
interesting to see how she talked about it – she said it's not that we did ourselves a disservice 
but that because marriage equality was so successful people almost think that marriage 
equality fixed everything. So, it is almost harder now because we're fighting against a public 
perception of something that's not true, against a public perception that everything got 
sorted’ (Ranae Von Meding). 
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Ranae demonstrates the nuance that activism after marriage equality is being perceived as being 

‘almost harder’ than activism before or during marriage equality. Through describing activism after 

marriage equality as challenging a perception that is ‘not true’, this signals a shift from previous 

activism wherein activists were fighting against a geographical imagining of conservative Ireland that 

was considered ‘true’. 

To un-do the restrictive impact of the Yes Equality citizen framing, Equality for Children seek 

to shift focus within Irish LGBTQ+ activism more directly onto children. The name ‘Equality for 

Children’ directly positions the campaign as an issue for all Irish children rather than an issue for only 

Irish LGBTQ+ parents.  Neary and Rasmussen (2020: 899) have argued that children are pivotal in the 

production of Marriage Equality Time, due to the central placing of the child within Irish marriage 

equality debates and opposition that either viewed all children as progressive, ready for and protected 

by marriage equality, or that viewed children as innocent and needing to be protected from the 

dangers posed by marriage equality. Within same-sex marriage campaigns LGBTQ+ parents are also 

argued to be just like straight parents, no different in their ability to care for children (Hosking and 

Ripper, 2012). Children played a significant role in the marriage equality debates, and are understood 

by Equality for Children activists as a key reason for the success of the vote: 

‘Children were such a big part of that campaign so for people to hear that our families don't 
have equality makes them really mad because they're like “Well, why not?” Like for a lot of 
people I'm sure one of the main reasons [for voting yes] even if they didn't fully agree with 
marriage equality was that they did agree with families being protected and safe. And so a lot 
of people I know probably voted yes because they wanted children to have the protection of 
the family. You know, so yeah, it's a tricky one’ (Ranae Von Meding). 

Ranae highlights the affectual impact of the realisation that marriage equality did not bring full 

recognition for LGBTQ+ families. Harnessing these emotions, Equality for Children use the phrase ‘Still 

Not Equal’ as their main campaign slogan. The deliberate use of ‘still’ stressing the passing of time 

beyond marriage equality and representing the unmet expectations of marriage equality time, that 

even in queer time families are ‘still’ without the recognition that is now being taken for granted as 

already existed. Through this slogan, Equality for Children directly address and challenge the 

perception of full equality, by mobilizing an outrage against the slow recognition of LGBTQ+ families: 

‘I guess it’s also when you are able to kind of educate people and tell them what is actually 
happening. It’s also a really good thing, because people get really angry that about it, because 
they’re like “but hang on, that’s not what I voted for. I voted for equality!” So why do we not 
have it?’ (Ranae Von Meding). 

The belief that most Yes voters believed a yes vote in the marriage equality referendum would result 

in full recognition for LGBTQ+ relationships and families is crucial to how Equality for children 

understand their campaign and activist strategies. It is representative that LGBTQ+ activists have taken 
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the result to signal greater acceptance for LGBTQ+ rights than only marriage rights. While LGBTQ+ 

activists in Ireland have to challenge how the geographical imagining of New Ireland is causing apathy 

in the public who believe everything is sorted, the geographical imagining of New Ireland is also 

positively influencing how my participant’s are viewing their support as existing and extending beyond 

marriage.  

However, it is not just misconceptions from the Yes Equality citizen frame that activists like 

Ranae have to overcome as further successes in IQET have led to further misconceptions. As some 

LGBTQ+ families, for example those with two mums who conceived their children in an Irish clinic with 

an unknown but traceable donor, have gained legal recognition in IQET with the commencement of 

the CFRA, Ranae argues that this has left families ‘even more unequal’ than before: 

The thing is that there is always so much misinformation. People will read a headline and 
just negate everything that you had been working for. For example, people read a 
headline saying “same-sex parents can now be registered as parents”, and people are like 
“oh, that's amazing! Look, all your hard work is paying off”. But I'll be like “well, no, first 
of all, it's not here yet. And secondly, it's only going to be for some people. And thirdly, 
blah, blah, blah…”. It is just constantly uphill’ (Ranae von Meding). 

The slow spatiotemporalities of being ‘constantly uphill’ compared to the quickness in which 

misinformed headlines can impede activism, suggests that in IQET while there is acceptance of 

LGBTQ+ marriage rights there is still gaps in knowledges around Irish LGBTQ+ lives and rights by the 

wider public who are quick to believe issues have been completed rather than taking the time to 

engage in them. The continued lack of legal recognition for both parents and the widening sense of 

inequality Ranae feels for uncovered families perhaps represents the limits of the homonormativity 

and assimilation assumed with marriage equality politics. Following Moreira’s (2019: 18) engagement 

with the concept of ‘slow violence’ to recognise the ‘long and diffuse processes that hurt people who 

are considered less important in a capitalist, patriarchal, and heterosexist system’, we can think of the 

slow passage of enacting queer time as allowing for the continued violence against LGBTQ+ people 

after marriage equality. In Ireland, support legislative change towards for LGBTQ+ has often appeared 

slow for multiple campaigns that achieve success incrementally through ‘stepping-stone’ victories: 

civil partnership being achieved before civil marriage45; accepting the Gender Recognition Act without 

coverage for under 16s and non-binary individuals before continuing to campaign for those groups 

(Sara Phillips); and accepting the CFRA that did not cover all families but paving the way to do so 

(Ranae von Meding). Irish LGBTQ+ activists can be seen to repeatedly engage in a process as activist 

citizens where they accept a bill that will leave others marginalized to make change with the intention 

 
45 Civil partnership as a ‘stepping-stone’ to civil marriage in Ireland was a contentious debate between Irish 
LGBTQ+ activists and organisations. 
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of continuing to push to increase the cover through sustained activism. This presents a linear 

trajectory of time, where the realisation full rights and recognition is slowed through the political 

structures limiting the possibilities of legal reform in Ireland. Yet, as discussed through the actions of 

LGBT Noise and Equals pushing back against the civil partnership bill in chapter 4.6, the linear 

trajectories of ‘stepping-stone’ temporalities are challenged by Queer Equality citizens who seek more 

transformational victories to materialise queer futures in the present sooner without the need for 

incremental change. Spatiotemporalities in IQET are experienced as slow in relation to the 

expectations of activists emboldened by the referendum result to no longer accept slow violence and 

demand quicker change. 

 

(ii) Shifting political opportunity 

 

The second dimension of IQET that constitutes post-gay apathy is a shift in political opportunity 

following the referendum. My participants feel that the momentous scale of how marriage equality 

dominated the public sphere for a prolonged time during the referendum and the resulting perception 

of New Ireland have made it harder for LGBTQ+ issues to stay on the political agenda. During the 

interviews, participants discussed with me their beliefs that political and social capital for LGBTQ+ 

issues had been spent during the referendum, and there was no longer an appetite to focus on LGBTQ+ 

issues that were now reprioritised following the referendum result: 

‘I think for LGBTQ+ rights in general, marriage equality was a big win. But [the politicians are] 
still patting themselves on the back for that, which is annoying. I feel like they're not really 
moving forward with anything else, because I feel like they think they have ticked that box, 
and they're moving onto everything else’ (Niamh Grennan). 

Niamh’s observation that politicians are keen to draw a line under an issue that dominated public 

discourse so intensely during the referendum process reinforces the sense of finality produced by the 

referendum that activists in IQET are working against. Marriage Equality has allowed those in power 

within Ireland’s political institutions to ‘pat themselves on the back’ where the result is taken by them 

as a victory for Ireland’s political institutions. New Ireland becomes embodied through celebratory 

feelings of pride within Ireland’s political bodies. Geographers of sexuality have used Pride events to 

explore how celebratory LGBTQ+ politics are contested, flawed, and critiqued as assimilationist, often 

being positioned against more ‘radical’ anti-assimilation LGBT politics (Johnston, 2017; Browne and 

Bakshi, 2013; Browne, 2007). Yet in Ireland after marriage equality Niamh is highlighting the tensions 

when these celebratory politics emerge from politicians (most likely to have been heterosexual allies 

during the referendum campaign) and become embedded into political institutions. The celebration 
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of assimilation through achieving marriage equality becomes the limit of LGBTQ+ people in Ireland to 

politically assimilate, where inclusion is reduced to a ticked box that acts as an imagined barrier to 

future activisms breaking through.  

Ranae builds on Niamh’s observation by suggesting that members of the public may also now 

be unwilling to engage in further LGBTQ+ activism after already giving so much time to the marriage 

referendum campaign: 

‘I think some of [the momentum] has definitely been lost, because I think for some people, 
they kind of feel like “oh they want us to do something else again? No.” And so I think… I don't 
know, I think people get sick of hearing of our campaigns’ (Ranae Von Meding). 

Ranae imagining Irish citizens to use the word ‘they’ to speak of LGBTQ+ activists suggests that there 

remains an ‘us versus them’ mentality within IQET, or that despite the yes vote there may be lingering 

fears that Middle Ireland citizens are anti-LGBT so still get imagined cautiously by LGBTQ+ activists like 

Ranae. Niamh and Ranae are both expressing a feeling that the time and effort put into the marriage 

referendum has led to a form of ‘burnout’ from supporters, who become no longer willing to devote 

further time. DeFilippis’s (2018a: 6) argued that for US LGBTQ+ activists marriage equality ‘dominated 

the national discourse on LGBTQ issues and limited public imagination’ by ‘creat[ing] a narrative for 

heterosexual society… that marriage was all that mattered to our movement’. I would add that in 

Ireland the marriage referendum did not just limit the public’s imagination, but their geographic 

imagination, in how not only did it suggest marriage was all that mattered to Irish LGBTQ+ activists 

but suggested that marriage equality was all Irish citizens who supported LGBTQ+ people needed to 

care about. Within New Ireland LGBTQ+ rights have been won but it is an Ireland where, in Ranae’s 

words, people are ‘sick of hearing’ about LGBTQ+ rights due to the finality it represented. 

The lack of political appetite produced contradictory temporalities to what Noah was 

observing at the start of section 5.3.1, where other activists are observing a slow progression of 

legislation relating to LGBTQ+ issues after marriage equality. Chris laments that ‘as far as hate crime 

is concerned, we know where the legislation is with that, but we don't really know what else we can 

do except keep saying [to the government to] enact it.’ This statement exemplifies IQET as it shows 

how activists are left stuck in a limbo where they can recognise issues that need attention without 

being able to see clear avenues for pursuing change. According to Adam Long, hate crime is the 

‘leading issue in terms of us lobbying all the LGBTQ+ sector, and lobbying political parties and 

candidates.’ Despite this, Niamh argues that she knows hate crime legislation ‘is something that the 

government have been discussing, as they do focus groups and consultations, but we haven't seen 

any real progress on it yet, which is frustrating.’ Although government consultations with LGBTQ+ 

groups on issues like hate crime show engagement between LGBTQ+ organisations and government 
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departments, LGBTQ+ organisations are cautious of the benefits that will be given. At the time of my 

interviews, the government had completed the consultation with the LGBTQ+ community for the 

Inclusion Strategy, but the publication of the report had been delayed and my participants were 

frustrated at not knowing when it would be released. IQET is seen therefore as a period of consultation 

rather than action, and where promises of tangible change are kept only on the horizon.  

 Lastly, political appetite for LGBTQ+ issues in Ireland is closely related to the issue of funding, 

wherein most of my participants spoke of how their organisations are increasingly relying on money 

from government grants for funding. Sara Phillips highlighted funding to be precarious and stagnating 

in the aftermath of the referendum, observing that ‘one of the biggest issues we have found is 

government organizations not funding, reducing funding or not increasing funding because they think 

the work is done.’ This highlights the contradictory reality of how the geographical imagining of New 

Ireland does not translate into the resources required to materialise the idealised imagining. Following 

the end of my data collection the Irish government released its LGBTI Inclusion Strategy (see chapter 

1.6) which signalling that more government funding would become available for LGBTQ+ organisations 

and community groups. With this funding tied to government strategy we may see closer ties between 

the organisations and government moving forward. However, my interviewees had expressed 

concerns that there would not be enough funding attached to the report to enact the 

recommendations. Regardless of whether my participants became satisfied of the amount after the 

publication of the strategy, their fears over government funding highlights tensions between LGBTQ+ 

organisations and the government, where there is lingering distrust despite the supposed inclusion 

and acceptance won in the referendum. Bouvard (2018: 181) warns that increased reliance on 

supportive governments after marriage equality ‘becomes problematic when political power shifts.’ 

In Ireland, the 2020 general election signalled a shift to the left (Kavanagh et al., 2021). However, 

LGBTQ+ issues were not prominent in the election, despite activists in multiple LGBTQ+ organisations 

releasing election manifestos to lobby for the inclusion of LGBTQ+ issues in the new program for 

government, further suggesting a reduced political opportunity for LGBTQ+ rights  post-referendum46. 

 

 
46 LGBT Ireland’s general election 2020 manifesto can be found here: https://lgbt.ie/wp-
content/uploads/2020/01/LGBT2020-Final-Document.pdf 
BeLonG To’s general election 2020 manifesto can be found here: https://belongto.org/wp-
content/uploads/2020/01/Belongto_Manifesto_Web-Artwork.pdf 
NXF’s general election 2020 manifesto can be found here: https://gcn.ie/nxf-election-manifesto-equality-lgbt-
citizens/  
TENI’s general election 2020 manifesto can be found here: https://gcn.ie/trans-equality-network-ireland-
election-manifesto/  
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(iii) Looking for a ‘big’ goal to mobilize around 

 

The final dimension of IQET encompassing the slowing down of LGBTQ+ activisms is the challenge of 

finding the next ‘big’ issue to mobilize people around. Marriage equality became a big issue in Ireland 

due to the scale of the national referendum process, the requirement for the constitutional change, 

and the significance afforded to the issue as being ‘bigger’ than marriage as discussed in section 5.2. 

Pressure from activists, for example the blog post from drag queen Panti Bliss that helped to mobilize 

people to get involved in the campaign that was struggling to mobilize support was successful in 

mobilizing large numbers of LGBTQ+ to protest within the urgency of time that the referendum 

produced (Walsh, 2016). However, Collette O’Regan argues that while ‘it was easy to hold all of those 

volunteers around a single goal’ of marriage equality during the referendum ‘it's very hard to sustain 

that when your goals now are quite a different number of goals’. Stephen suggests that while there 

are now multiple possible goals to choose from, none hold the same symbolic weight that marriage 

equality did: 

‘I don't think there is the same momentum… The issues are a lot more fractured... Marriage 
was kind of this symbolic and unifying thing, and maybe for some people other issues seem a 
bit more piecemeal or not as momentous’ (Stephen Molony). 

Firstly, this quote recognises a key difference between marriage equality activism and activism after 

marriage equality; the unlikelihood that future campaigns will result in a referendum. Although the 

referendum for marriage equality was not a route that marriage equality activists particularly desired, 

and although it is not a route that they recommend LGBTQ+ movements in other places take, Yes 

Equality activists have recognised the unique advantages of running a referendum campaign. Arguing 

that ‘necessity is often the mother of invention’, Grainne Healy accepted that without the urgency of 

the referendum campaign it would have been harder to get GLEN and Marriage Equality to work 

together on the issue. When we understand referendum campaigns as catalysts for collectivity and 

collaboration, we can understand how the lack of referendum on current issues leads to them 

appearing ‘kind of fractured’ as Stephen suggests. Secondly, recognising the marriage referendum as 

‘symbolic and unifying’ shows how it was a campaign that captured the geographical imagination of 

the nation, and the challenge of finding another campaign that will be able to do the same. The 

challenge for activists now becomes how to re-adapt to campaigns that play out in the slower 

temporalities of IQET: 

‘I suppose [trans healthcare is] a different kind of type of campaign than marriage equality or 
repeal the 8th as there's no end date, there's no point right now that we can say when this 
will end... Whereas with marriage equality you knew there was a day in May when this will be 
done’ (Cameron Keighron).  
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Lacking the finality that a referendum process provides means that campaigns in IQET are produced 

with indefinite timelines, where the lack of end date reduces the ‘now or never’ motivation for new 

activists to get involved.  Ailbhe puts it that the referendum process ‘teaches you that you never really 

have hundreds and thousands of activists unless there is a major issue that you're going to get 

everybody riled up about’. Collette reasons that the impossibility of maintaining the same level of 

activists engaged in the base built by Yes Equality, suggesting that ‘now they're probably volunteering 

in other campaigns, because most of them were straight allies’. These quotes from Ailbhe and Collette 

represented post-gay apathy in how they encompass an indifference from activists and allies when 

LGBTQ+ rights is no longer the ‘big’ issue of the moment. Figure 5.3 shows a photo of me with those 

in attendance at a protest for hate crime legislation which took place on 3 March 2020, representative 

of the much smaller numbers at protest events after marriage equality. However, Ailbhe and Collette’s 

comments also suggest the belief that activists would remain engaged if activists were given another 

big issue to mobilize around, suggesting the complexity of this dimension of IQET where the slowing 

down of activism relates not simply to apathy within individuals and institutions underpinned by New 

Figure 5.3: End The Hate Protest. All the attendees at the protest for introducing robust hate crime 

legislation on 3 March 2020, organised by the ‘End The Hate’ campaign formed from students at University 

College Dublin. (Author’s own photo). 
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Ireland imaginings, but also to other structural barriers and the lack of one ‘big issue’ restricting the 

full realisation of the ‘activist nation’ discussed in section 5.3.1(ii).  

To this extent, in France, Bouvard (2018: 181) observed that the ‘sudden disengagement’ of 

large numbers of activists after achieving marriage equality was down to the ‘non-professionalization’ 

of French LGBTQ+ organisations. Irelands LGBTQ+ movement and the Yes Equality campaign had an 

almost non-existent professionalization with a focus on voluntary groups. Ailbhe argues in Ireland that 

the lower turnouts at protests in IQET are not necessarily indicative of a lack of interest or support but 

are perhaps indicative of a ‘dearth of leadership or a failure on our part as committed regular activists’ 

to guide and connect the movement. Collette argues this relates to a lack of infrastructure in place to 

harness the potentialities offered in the queer time after marriage equality, arguing that Irish LGBTQ+ 

organisations cannot ‘harness all of the potential of that momentum… because we are only a few 

organisations, after all. That's where reality kicks in when you look at the map of Ireland, as there's 

very few LGBTQ+ organisations. We need one in every county, so we're in massive catch up.’ Steve 

and Chris both consider the Irish LGBTQ+ Movement post-referendum to be ‘disparate’, wherein Steve 

says that although he ‘wouldn't say that it's not united’ he feels that ‘there's different movements’ 

within the movement, and Chris feels that the different LGBTQ+ organisations throughout Ireland 

‘don't talk about it enough or talk to each other to know how disparate it is.’ All these observations 

allude to how shared values and visions for Ireland within Irish LGBTQ+ organisations are not currently 

resulting in enough communication between organisations with each other and the community to 

collectively create this desired future through activisms. This is not simply down to the ‘non-

professionalization’ of the organisations, but also to the pressure on resources in a country with so 

few LGBTQ+ organisations and the fragmented networks that exist between them. 

Furthermore, another barrier to the realisation of a ‘big’ issue to mobilize support around is, 

as Philippa Ryder suggests, that contemporary issues are more complicated than marriage equality. 

While activists were able to create the Yes Equality citizen place frame and position the referendum 

about ‘love’ and Irish values, as discussed in chapter 4, there was a more obvious pathway for marriage 

equality activists to get the public to mobilize around the goal through the politics of sameness (Beam, 

2018b). Philippa and Ranae believe that activists haven’t managed to make gender recognition and 

LGBTQ+ family rights respectively into issues that everyone cares about due to their legislative 

complexity. Yet, conflicting with the idea that marriage equality created space for more support 

LGBTQ+ debates in IQET discussed in section 5.3.1(i), Philippa believes that it was actually beneficial 

for trans activists to keep the gender recognition campaign small and under the radar to avoid 

backlash and opposition: 
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‘Marriage Equality was a big public vote, with posters everywhere left, right and center, and 
that's why the public's perception and understanding of the marriage equality issue was so 
good. Whereas the gender recognition act is more complicated. It's more... nuanced and 
based in a lot of legalities, having to consider implications on the constitution and the health 
services and all those aspects. It was something that wasn't necessary for the general public 
really to know about. Indeed, the more the general public discovered about the gender 
recognition act the more the mainstream, tabloid media would sensationalize the issues and 
dramatize them. That made having a sensible, reasonable conversation very difficult’ (Philippa 
Ryder). 

Philippa highlights the relationship between activism and public debate, with potentially traumatic 

memories of the negative psychological impacts of going through a heated referendum campaign 

(Dane et al., 2016). Dane et al.’s (2016) survey of LGBTQ+ people in Ireland after the referendum found 

that only 23% would be happy to go through the referendum process again, indicating a reason for a 

lack of mobilization where ordinary LGBTQ+ people seek to avoid going through the same level of 

public debate again. However, Philippa’s observation that trans rights are increasingly seen as ‘up for 

debate’ has led to a pushback from trans activists mobilized to resist what they see as transphobic 

debates. A group of activists came together to protest in 2019 outside national broadcaster RTE 

against the inclusion of Graham Linehan, who they deemed to be transphobic, on a Primetime show 

regarding trans healthcare. Ailbhe argues that as a whole Ireland is becoming more accepting of trans 

people: 

‘I think, for example, that probably the majority of people in this country really do think that 
trans people should absolutely have equal rights and access to health care, and that there 
should not be any discrimination. But we haven't managed to make that into an issue that 
everybody cares about’ (Ailbhe Smyth). 

Ailbhe holds a belief that the ‘majority of people in this country’ would probably support trans rights, 

reinforces the imagining of New Ireland, suggesting further that the referendum result has 

transformed how LGBTQ+ activists are imagining Middle Ireland and Middle Ireland citizens. This 

perception that the public is supportive but just has not yet been mobilized, is different from Ranae’s 

battle outlined in section 5.3.2(i) against the perception that the public thinks we already have the 

rights so are not aware of the need to mobilize, however both represent the restrictive implications 

of the geographical imagining of New Ireland underpinning LGBTQ+ activisms in IQET. 

Lastly, while section 5.3.1(ii) focussed on the growth of new grassroots groups in IQET, I want 

to now shift attention to how larger established social movement organisations are navigating 

activism in the changed timescape. DeFilippis (2018a) suggests that larger NGOs are co-opting the 

grassroots movements, however in Ireland the grassroots and social movement organisations are not 

as easily separated, and social movement organisations have attempted to lead the way. Following 

the passing of marriage equality, NXF believed ‘it is timely for LGBTQ+ people to reflect again on their 
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central priorities as a community’ (NXF, 2016: 05). Burning Issues 2, as discussed in chapter 1.6, aimed 

to be the most comprehensive consultation with Ireland’s LGBTQ+ community to assess the needs 

and desires of future activisms, to evidence that marriage equality had not solved all issues for LGBTQ+ 

people in Ireland:  

‘We were acutely aware that marriage equality wasn't the end of the story. But we wanted 
actual proof, if you like, figures and clear evidence that was the case so we decided we would 
do Burning Issues 2 just months after the referendum, in late 2015… We commissioned that 
explicitly post-marriage equality because we wanted to send a message to broader society, 
and certainly to the political establishment, that you can't just tick that box and assume that 
the gays basically are solved now so we can now move on and never be heard from again, you 
know’ (Adam Long).  

Burning Issues 2 therefore represents a self-awareness amongst Irish LGBTQ+ activists of how the 

geographical imagining of New Ireland was constituting the timescape their ongoing campaigns would 

play out within in ways that would shift political opportunity away from LGBTQ+ issues as discussed 

in section 5.3.2(ii). In predicting and responding to the imagining that politicians would ‘tick that box’ 

and move on, NXF’s actions in producing Burning Issues 2 show how Irish LGBTQ+ social movement 

organisations stayed relevant beyond marriage equality without co-opting grassroots movements. 

The report was described by Chris as an exercise of ‘agenda’ building, to create a clear set of goals that 

would inform future campaigns and set the groundwork for continuing movement. The report is also 

believed by NXF to have been a ‘blueprint’ for government initiatives surrounding LGBTQ+ rights after 

marriage equality including the government’s LGBTI inclusion strategy47 (Chris Noone). However, Chris 

argues that Burning Issues 2 ‘was aspirational, rather than about what can we get the government to 

do.’ This distinction reveals a tension in IQET between LGBTQ+ activist aspirations such as those 

represented in Burning Issues 2, and what they have found that they can ‘actually’ achieve in the initial 

post-marriage equality landscape. IQET can therefore be understood as a time in which queer time 

has not been fully realised due to full LGBTQ+ inclusion remaining aspirational rather than achievable. 

Whereas a referendum process made marriage equality appear achievable and ultimately was, the 

passing of marriage equality in Ireland has not made achievable all possible future goals for LGBTQ+ 

activisms, where queer aspirations fall outside the scope of the imagining of New Ireland underpinning 

IQET.  

This subsection has built on the arguments of section 5.3.1 by showing how IQET sees complex 

and contradictory dimensions play out in ways that simultaneously support and restrict LGBTQ+ 

activisms. As queer time folds into straight time within IQET, both queer and straight time interact 

 
47 Explicit reference was made to Burning Issues in the text of the Inclusion Strategy. 
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with each other so that neither completely dominates the timescape, resulting in the many ways post-

gay apathy and post-referendum momentum interact and reject each other. 

 

5.4 Conclusion 

 

This chapter has investigated how the marriage referendum reconstituted space and time within 

Ireland to create a new timescape for Irish LGBTQ+ activisms that I have named Irish Queer Equality 

Time. In section 5.2 I argued that the marriage referendum has created a geographical imagining of 

New Ireland wherein Ireland is no longer being perceived through the same conservative, Catholic and 

traditional imaginings that were dominant pre-marriage equality and which underpinned the 

geographical imagining of Middle Ireland discussed in the previous chapter. I discussed how this 

imagining of New Ireland was being observed and experienced materially through how LGBTQ+ people 

were noticing a shift in willingness to engage with LGBTQ+ activisms. Yet, while anti-LGBT violence still 

occurs that partly reveals the contingency and instability of New Ireland, the response from activists 

in claiming ‘we are Ireland’ reinforces the transformed place of LGBTQ+ people within Ireland. New 

Ireland was not only welcoming of Irish LGBTQ+ people but it was seen to be positioned as a world 

leader in LGBT rights due to the marriage victory, and later in the chapter it was discussed how this 

has influenced a perception that Ireland is exceptional to pushback against LGBTQ+ rights to the extent 

seen in the UK and US. 

Following that, section 5.3 argued that the geographical imagining of New Ireland has 

underpinning a new timescape, to mean that marriage equality has ushered in a new period for Irish 

LGBT+ activism defined by a simultaneous speeding up and slowing down of progress, where activist’s 

experiences of doing activism is significantly different from what it was like to do Irish LGBTQ+ activism 

prior to marriage equality. This built on arguments from the previous chapter that suggested how the 

legacies of Yes Equality’s strategies and the referendum result might impact activism in the 

honeymoon years since the referendum. Some LGBTQ+ activists in Ireland are feeling restricted by the 

hegemonic geographical imagining of New Ireland that imagines Ireland as progressive and already 

won for LGBTQ+ people after marriage equality, yet the same limiting hegemonic perspective was also 

aspirational and inspirational to other LGBTQ+ activists who used it to their advantage. In this way, 

some of my participants spoke to me about the quick pace of activism post-marriage equality where 

activists have been able to achieve goals at a much faster pace than before, while other participants 

spoke instead of how there is a temporal lag between the creation of the geographical imagination of 

Ireland as progressive and the realisation of this imagining in space. Section 5.3.1 developed the 
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concept of post-referendum momentum to explain the speeding up of temporalities in IQET, while 

section 5.3.2 focused on the contradictory concept of post-gay apathy. Post-referendum momentum 

and post-gay apathy are not a binary where activists can only be experiencing one or the other, rather 

the queer temporalities of IQET allows for multiple and contradictory realities of activism to be felt. 

Therefore, while section 5.3 covered 6 dimensions of IQET, the three dimensions making up post-

referendum momentum and the three dimensions making up post-gay apathy can be thought of as 

contested and compromised by each other, so that neither the transformative or normalizing 

tendencies of IQET are ever fully realised, with both being kept in tension together. 

As such, whereas the start of the chapter questioned whether marriage equality has queered 

or straightened Ireland, perhaps the better question in light of my data is to ask instead what the 

implications are for Ireland when queer and straight time come to recursively constitute rather than 

oppose each other. The complex and contradictory temporalities of IQET can be best understood as 

the relational construction of queer and straight time together, which for LGBTQ+ activists in Ireland. 

However, while this chapter has introduced IQET as a singular concept, there will be differences in 

how IQET is felt across the country. I suspect that when IQET is placed in different cities and rural areas 

outside of Dublin it will manifest differently as it interacts with local histories, resources, and 

opportunities. The campaigns in this chapter were largely Dublin based and nationally focussed, but 

outside of this core location for LGBTQ+ activism in Ireland different local priorities exist alongside the 

national campaigns. Therefore, in the following chapter I turn to look at the multiplicity of IQET. 
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Chapter 6: Placing Irish LGBTQ+ Activisms After Marriage Equality 

 

6.1 Introduction 

 

In the timescape of Irish Queer Equality Time (IQET) contested geographical imaginings of New Ireland 

are revealing gaps between idealised and material realities for Irish LGBTQ+ activisms. New Ireland 

represents an imagined nation, and the broad cross-campaign analysis of the previous chapter 

examined activisms within national LGBT+ campaigns. In this chapter I explore how Ireland’s national 

LGBTQ+ movement is also imagined, to reveal the spatial variations in how activisms manifest locally 

within IQET. Rather than ‘viewing the nation-state as the privileged locus of LGBTQ+ politics’ I expand 

my analysis to produce ‘a multiscalar approach [that] reveals multiple, overlapping and differentiated 

modes of queer citizenship’ throughout different places in Ireland (Grundy and Smith, 2005: 389). 

LGBTQ+ activism ‘takes place – quite literally – in particular times and spaces’ and across particular 

scales (Brown, 2008: 285), wherein activists respond ‘to shifting socio-spatial dynamics and complex 

lived realities within specific places’ (Bain and Podmore, 2021b: 1306). IQET is not one universal 

timescape, but rather a web of multiple temporalities converging with various local spatialities and 

becoming embedded in distinct places across Ireland. This chapter explores how localized 

geographical imaginings interact with the national geographical imaginings of Middle and New Ireland, 

in ways that help explain how Irish LGBTQ+ activisms differ between locations despite marriage 

equality being achieved everywhere at the same time (Knopp and Brown, 2003; Brown-Saracino, 

2015).   

This chapter builds on the key argument of chapter 4 that collaboration in the referendum 

was limited by the top-down power relations of Yes Equality. Power relations brought forward into 

IQET are specifically Dublin-centric in ways that create Dublin as a hegemonic centre of New Ireland. 

Existing geographical scholarship, discussed in chapter 2.3.2, has examined how the LGBTQ+ 

‘movement’s more “urbane” activist ideals and practices are not easily translated into peripheral areas 

such as rural small towns and smaller more “ordinary” cities’ (Bain and Podmore, 2021: 1503; 

Podmore and Bain, 2021; Brown-Saracino, 2015; Brown, 2008b), where peripheral places are 

understood ‘within the center’s discourse as disrupted, sad and lonely’ Hartal (2015b: 572). 

Augmenting scholarship examining provincial Irish LGBTQ+ in Cork and Galway until the 1990s 

(McDonagh, 2021), I draw on data from a range of activists working in Cork, Galway, Dundalk, 

Castlebar, and Clonmel to show the place-specific factors forming the multiplicity of IQET 
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spatiotemporalities across New and Middle Ireland. We already know that the unique political 

opportunity of the referendum created a vast network of regional YES Equality groups across the 

country with strategic relationships between Dublin-based organisations (see chapters 1.5 and 4.7). I 

now explore the local pockets of activists that existed prior to and long after Yes Equality’s regional 

groups, to examine how these peripheral locations were not empty of LGBTQ+ activisms before and 

after Yes Equality by revealing the complex and creative ways peripheral LGBTQ+ activisms resist 

subordination to the Dublin centre (Misgav and Hartal, 2020). This chapter pays attention to the 

specific places of LGBTQ+ activism in Ireland, and the diffusion of politics and the mobility of people 

and resources between places to explore the ‘indeterminacy, multiplicity and temporality’ of queer 

place-making in light of ‘new queer urban mobilities’ (Nash and Gorman-Murray, 2017: 1521-2), and 

in light of new timescapes after marriage equality.  

In section 6.2 I shift focus back onto the marriage referendum to discuss tensions between 

Dublin-based activists and activists elsewhere in Ireland over the recognition of regional Irish marriage 

equality activisms in the peripheries, showing how the Yes Equality citizen framing strategy also 

worked to produce Irish LGBTQ+ sexualities as belonging in urban areas, specifically Dublin. Section 

6.3 discusses how the Dublin-centric power relations governing Yes Equality activisms remain in IQET 

and materialise not only through proximity to political institutions in the capital, but also through how 

this is productive of contested imaginings of what constitutes the ‘national’ in Irish LGBTQ+ activisms. 

Similar to the marriage referendum campaign I show how these power relations are partially accepted 

but ultimately resisted by those in the peripheries. Section 6.4 then moves to examine the 

peripheralization of Irish LGBTQ+ activisms, by showing the role of county identity and imaginings in 

empowering peripheral Irish LGBTQ+ activisms. I do this firstly by looking at Cork and the influence of 

its geographical imagining as the ‘rebel county’ in underpinning unique political opportunities and 

resources for Cork LGBTQ+ activists. Secondly, I turn to examine the multiplication of Pride events in 

peripheral county towns to examine the link between Pride and county politics. Section 6.5 builds on 

this discussion on the multiplication of Pride by examining the relations between Pride politics in the 

peripheries with those in the centre, to show how place specificities shape how national campaigns 

are understood on the ground by diverse activists. 

 

 

 



  Chapter 6: Placing Activism 

153 
 

6.2 “If it doesn't happen in Dublin then it doesn't happen”: Dublin-centrism 

in Marriage Equality Activism 

 

Brown (2008: 286) argues that for social movement theory to be ‘intellectually useful it must travel 

and shed light into different places’, where ‘strong and vibrant’ LGBTQ+ movements can exist before 

and outside of ‘events such as the Stonewall Riots in New York City’. Literature on the Irish marriage 

referendum discusses the creation and influence of a strong ground game of Yes Equality activists 

across the country. Many of the activists I interviewed stressed that this was not a narrative of activism 

travelling from Dublin outward to other areas through revealing alternative geographies of Irish 

marriage equality activisms that emerged before and beyond the established social movement 

organisations in Dublin. Prior to the formation of regional Yes Equality groups throughout the country 

during the referendum campaign, local LGBTQ+ activists were significant for introducing the goal of 

marriage equality to LGBTQ+ people in regional locations across the country. Yet, as I discuss in this 

section, Dublin-centric power relations in the referendum worked to conceal these local histories and 

activisms, to give the illusion that activisms were occurring from within the Dublin centre and 

travelling outward to elsewhere.   

In some of these instances, marriage equality activism was closely intertwined with student 

activism on university campuses. McDonagh’s (2019) research has highlighted the role of student 

activism in the early days of Irish LGBTQ+ activism around decriminalisation, and my participants 

revealed university spaces across the country has similar significance for fostering Irish marriage 

equality activisms. Participants from Cork and Galway described how student activists outside the 

capital developed different tactics for activisms compared to the lobbying focussed tactics of the 

Dublin groups. Padraig Rice describes that one tactic used by student activists in Cork was to hold ‘a 

mock marriage where we got married inside the Chapel on campus - two men got married, two women 

got married – just to kind of normalize the idea of people in same sex relationships and gay marriage 

at public events’. Similar activisms also occurred in Galway where Cameron Keighron recalls a mass 

marriage event on the NUIG campus that built support for marriage equality:  

‘Essentially, the idea was that we brought people together. We got someone that was 
ordained in like, you know, some state in America, who officiated marriages all day, that were 
probably legal in one state in America but that was it. That was the thing that we used to do 
all the time with the LGBTQ+ society before marriage equality’ (Cameron Keighron). 

This example of mass marriages as activism set the groundwork for student mobilization in the lead 

up to the referendum campaign, before any national campaign to register to vote occurred. As it got 

closer to the referendum Cameron asserts that the activists were able to turn ‘it into this large-scale 
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event where we incorporated voter registration into it’, remembering that they ‘got around 1,000 

students registered to vote that year, and I think between 600 and 800 that day to register’. However, 

mass marriages as a tactic in the repertoire of student activists was short-lived, created specifically for 

the campaign. It has been argued that radical forms of activism such as this are more likely to form 

from peripheral movement actors and ‘remain at the periphery of movements rather than becoming 

institutionalized over time’ (Galli, 2016: 261; Gamson, 1995). The mass marriages in Cork and Galway 

show that when activisms at the peripheries of movements also occur within peripheral places they 

help spread the movement through a process of politicizing the peripheries.  

Padraig Rice discussed having ‘seen photos of events I know were organized by student groups 

and other groups, that GLEN or Marriage Equality claimed “that was us” when actually that was work 

that had been built up from around 2010 on campus by students organizing and bringing people 

together – students who were saying we needed more than civil partnership when the organizations 

were saying civil partnership was enough’. Padraig argues that activism occurring outside of Dublin 

‘isn't reflected in the official history enough’ and seeks to contest the dominant narrative that 

marriage equality activisms were formed and held within Dublin. Tiernan’s (2020) history of the 

marriage equality movement in Ireland focuses on the origin story of Marriage Equality that began 

with the formation of the KAL advocacy group at private dinner parties of middle-class women in 

Dublin. However, while this is true of the origins of Marriage Equality the social movement 

organisation, the mass marriages are illustrative of how the marriage equality movement more 

broadly has multiple origins, forming also in the young, student populations of Cork and Galway. 

LGBTQ+ activists in Cork and Galway are frustrated at how stories located in and told by people from 

Dublin dominate what is taken as the official narrative, wherein Cameron argues that ‘it’s not to say 

there isn't activism in places outside Dublin, it's just that it doesn't get the same attention.’ Padraig 

further explains his belief that ‘there is a thing, of course, of Cork and regional cities versus the national 

piece, where it's like if it doesn't happen in Dublin then it doesn't happen… We often see all these 

things that happen outside of Dublin don't get featured in the history, and we see that with the writing 

on marriage equality.’ Padraig’s remark that there is ‘of course’ a divide between regional activists 

and those in Dublin represents a sense that tensions between the core and the peripheral urban cities 

are long-lasting, persistent and expected. Padraig is also challenging the equation of Dublin-based 

activism as national activism, so that activism located outside of Dublin is only seen as ‘local’ or 

‘regional’ when it also has the potential to be considered ‘national’. This is further seen in narratives 

of the marriage equality referendum that position themselves as narratives of a ‘national campaign’ 

while reinforcing the narrative that the campaign emerged from the Dublin core into the peripheries 

rather than emerging from the peripheries themselves. 
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Moreover, while Yes Equality has been recognized as ‘heavily grassroots oriented’ with the 

formation of many local canvassing groups across the country creating an extensive ground-game of 

activists (Murphy, 2016: 320), there has been less recognition in the literature of how these formations 

were predated and shaped by the geographies of pre-existing LGBTQ+ services in regional locations: 

‘Mobilization then was around building capacity amongst LGBTQ+ communities. Political 
capacity in a way that had kind of only been available in pockets where there were LGBTQ+ 
activists working in support services or advocacy services. But this built that capacity all across 
the country... It built the movement. It built it through those local pockets of activists’ 
(Moninne Griffith). 

Moninne Griffith is explaining that while pre-Yes Equality there were large parts of Ireland uncovered 

by LGBTQ+ activist groups, the existence and collaboration of existing ‘local pockets of activists’ was 

instrumental in forming Yes Equality’s ground-game. Illustrating the ways through which these 

pockets of activists were productive of this formation, Bernie Quinn explained how the presence of 

Dundalk Outcomer’s community centre and presence in Dundalk gave the group ‘access to an awful 

lot more canvassers because we had a ready built community straight and gay, who came out to 

canvass with us.’ Dundalk Outcomers prior networks show how Irish LGBTQ+ activists are not all urban 

metropolitan citizens, and smaller urban areas such as Dundalk (the county town of County Louth in 

the North-east) were not empty of LGBTQ+ sexualities and activisms prior to Yes Equality. 

Participants I interviewed from outside of Dublin believed there were broader tensions over 

representation resulting in the lack of recognition for regional marriage equality activisms outside of 

Yes Equality. This perception arose strongly in relation to what they perceived as a lack of 

representation of regional activists in Yes Equality posters. Grainne Healy described to me how the 

same ‘various poster campaigns’ were ‘sent around Ireland’ from Dublin. For Bernie in Dundalk, it was 

problematic that only Yes Equality organizers from Dublin were represented in the campaign 

materials, causing her to be ‘very disappointed with how people from around the country were 

ignored for five or six people in Dublin who thought that they ran it’. Bernie discussed further her 

disappointment at the Dublin-centric (or as she put it, ‘Don't even start about Dublin centric!’) focus 

of the Yes Equality campaign materials: 

‘I thought the fact that there were posters printed for the entire country with the faces of five 
people from GLEN and Marriage Equality… Absolutely disgusting, absolutely disgusting. 
Without any recognition for somebody up in West Donegal out canvassing night after night in 
the rain without any of that support… Nobody else included… there was just bitter 
disappointment across the country about how that was rolled out’ (Bernie Quinn). 

The issue of regional representation in the Yes Equality, building on the issue of trans representation 

in the posters discussed in chapter 4.2, arguably reinforces metronormativity within Irish marriage 

equality activisms during the referendum. In this way, the not only did the Yes Equality citizen place 
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framing work to un-queer Irish LGBTQ+ identities it also erased Irish LGBTQ+ citizens outside of Dublin. 

More than an issue of representation and visibility, tensions are exacerbated by a lack of recognition 

for the contribution of regional activists to the Yes Equality campaign: 

‘That massive, big Yes sign that was wheeled around Dublin? We made that in a community 
center in Cavan! We painted it. It was made out of polystyrene – we had a polystyrene teacher 
come in and teach us how to cut that up! Completely made by an LGBT group in Cavan, who 
were never once acknowledged. Yes Equality asked for the thing and it was given to them and 
they never once acknowledged that that was made by six LGBT people in Cavan’ (Bernie 
Quinn). 

The lack of recognition of where the Yes sign was created while it was being used by Dublin-based 

activists erases the creative work of the activists in Cavan in a way that gives the impression the sign 

was created in Dublin and thus aligning LGBTQ+ activist creations to the centre. Bernie is clear in her 

view that when the referendum was won, it was down to the work of the local pockets of activists, so 

that while Yes Equality activists in Dublin ‘thought the country was responding to them, Dundalk was 

responding to us, the Cork part was responding to Cork. The Dublin part was responding to them, but 

across the country the rest of them were unknown’. These arguments from Bernie challenge the 

Dublin-centric notions that framed the campaign and how the campaign’s success is remembered and 

acknowledged. Analyses of social movement networks tend to assign power within the network to 

what is considered the core, and these critiques of Dublin-centrism emerging from places such as 

Dundalk are similar to more familiar critiques of London-centrism in LGBTQ+ networks in the UK 

(Farmer, 2020). Similar to what Moore (2019) argued in regard to how activists in Manchester, England 

regarded London-centric narratives of activism, activists outside the Dublin core seek to dislocate 

Dublin as the owner of the ‘national’ by undermining the power relations that produce Dublin as the 

center of Irish LGBTQ+ activism. This undermining of power is exactly what Bernie is doing when she 

reclaims the ‘massive, big Yes sign’ for the activists in Cavan who created it. In arguing that people 

throughout Ireland responded to the activists in their localities rather than the national campaign, 

Bernie seeks to further shift the power back to the peripheries.  

 Overall, the diverse actions of Irish LGBTQ+ activists in Cork, Galway, and Dundalk have 

revealed the ways through which Yes Equality activists in Dublin kept Dublin as the hegemonic centre 

of Irish marriage equality activisms during the referendum. Theories of meteronormativity critique 

how peripheral places outside of big urban centers are commonly understood as being ‘empty spaces’ 

waiting to be queered by politics and people coming from the core (Hartal, 2015b), but rather than 

being empty spaces waiting to be queered by the formation of regional Yes Equality groups, marriage 

equality activisms in Ireland were already forming across peripheral locations before Yes Equality. The 

Yes Equality citizen place framing reinforced metronormative assumptions by not recognising LGBTQ+ 
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activists in Middle Ireland, creating tensions for LGBTQ+ activists outside of Dublin over how activisms 

elsewhere get overlooked in how the history of the movement is told. Subsequently, as the 

referendum took place sustained activism from peripheral locations was deliberately hidden through 

the top-down Dublin-centric power relations of Yes Equality to maintain the illusion that Dublin was 

the centre of Irish marriage equality activisms. In this way, metronormativity is not just an imagining 

of the absence of LGBTQ+ sexualities outside large urban centres, but a strategy to produce the illusion 

of sexualities as an urban phenomenon so to mask the power relations that produce large urban areas 

as the centers of LGBTQ+ activisms. 

 

6.3 “LGBTQ+ people exist outside of the East Coast”: Contesting ‘National’ 

Imaginings of Irish LGBTQ+ Activisms 

 

Following the critiques of Dublin-centrism in the Yes Equality campaign, I now explore how these 

critiques persist and develop in IQET through contestations over the imagining of a national LGBTQ+ 

movement. Within Irish LGBTQ+ activism, being a ‘national’ organisation is understood in different 

ways. Firstly, national organisations should be seeking to maintain a board with members beyond 

Dublin. Steve Jacques spoke of how the NXF has ‘board members who live around the country’ so that 

‘being in Dublin is not a requirement for being on the board’. The organisation uses ‘digital platforms 

to have our board meetings with some people there in person and other people dialling in’. This 

approach to assembling geographically representative boards is also seen in regional groups such as 

Outwest, suggesting a normalizing of hybrid activist spaces pre-pandemic within certain groups that 

would be unusual for the sector (Thoreson, 2014). Secondly, being a ‘national’ group is taken to mean 

that events organised for the public must not all happen only in Dublin. Paula Fagan argues that the 

organisation ‘purposely tries to do things and organize events outside of Dublin’. The organisation 

runs the national LGBTQ+ Helpline which reaches support users all over the country, and which 

operates out of hubs of volunteers across the country. Every year the organisation holds its national 

volunteer conference, purposefully giving each local group a chance to host the event. When the 

group held public meetings to discuss LGBTQ+ family rights they ‘did one in Dublin, Cork, Galway’ with 

the overall aim ‘to travel when we can to get those different perspectives… that's how we try and live 

it, the national piece’. 

 Nonetheless, I found in my interviews that there is a perception held by some outside of 

Dublin that claims of Dublin based groups as being ‘national’ does not accurately represent how they 
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operate across the country. Bernie observes that ‘most of the other organizations who claim to be 

national are not national, they're very much Dublin. How are you the ‘national’ anything if you're not 

in the regions?’ Bernie’s frustrations provide counter narratives to the national narrative ‘which allows 

for a national narrative to be tested, rejected, qualified, and developed’ (Stein, 2005: 607). GLEN 

remained Ireland’s largest national LGBTQ+ organisation at the beginning of IQET, and for Bernie 

activism in the rest of IQET is haunted by traces of GLEN that persist as the benchmark for Irish LGBTQ+ 

social movement organisations: 

It used to be the same with GLEN, the gay and lesbian equality network - they weren't a 
network and were based solely in Dublin... The efforts to look outside of Dublin for people? 
There wasn't any effort really put into it, I don't think’ (Bernie Quinn). 

Shortcomings in how GLEN operated were further noted by Ciaran McKinney who, reflected that there 

was a disconnect between the naming of the organisation as a ‘network’ and how it operated as an 

‘organisation’, arguing that ‘GLEN was shite at communicating with the community it said it was 

serving.’ This is suggestive that GLEN operated through top-down, Dublin-centric power relations like 

that of Yes Equality. However, this top-down approach was sometimes desired by those in regional 

areas who were able to rely on GLEN’s authority and expertise to guide their own work. Bernie spoke 

of how whenever the group were approached by the media to comment on a current LGBTQ+ news 

item ‘it was very easy to ring GLEN and ask ‘what's the national line on this? What are we saying here?’ 

so that nobody was going off rogue, and everybody was following a line’. Following from the closure 

of GLEN Bernie expresses a feeling that regional groups were now ‘very much on our own’, reflecting 

on how it was ‘very good to have that leadership and guidance’ from GLEN when it was available. In 

this way, the Dublin-centric power relations were partially welcomed and relied upon by activists 

elsewhere and despite their top-down share of power were still productive of a sense of belonging 

and solidarity between the Dublin centre with the peripheries through which peripheral activists 

benefitted. 

 Following this reliance on GLEN, Ciaran believes the closure of GLEN caused ‘a hiatus… in 

terms of having an organization with sufficient resources to take on that kind of grief across the issues 

and on behalf of all the groups in the country’ he observes how since then ‘LGBT Ireland is in some 

ways moving into that space’. LGBT Ireland operates a support network for regional LGBT 

organisations and the national operation of the LGBT Ireland Helpline, alongside advocacy work. For 

LGBT Ireland, the seven organisations in their network are all represented on the board of LGBT Ireland 

and can contribute to decision making and strategic planning and for CEO Paula Fagan these shared 

board meeting makes the network felt as a ‘lived energy and communications within the organization’. 

However, reflecting on their involvement in the Network, Cameron suggests that while the existing 
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network offers increased communication, it is not yet enough to challenge the top-down approach 

from Dublin: 

‘I think we're very separated from a lot of the concentrated groups that would be in the East 
Coast. We will talk to them, we will engage with them, we will collaborate with them, we have 
a very good relationship with them. But I think we need to build a better network. And this is 
on us as well to build a better network with them’ (Cameron Keighron). 

Cameron is sharing the responsibility between the core and periphery but showing how this needs to 

be done ‘with’ each other. While social movement networks are supposed to ‘permit the flow’ of 

resources (Nicholls, 2009: 79), Cameron is suggesting here that the existing network in IQET is not 

allowing for uninterrupted flow between places so that participation in these networking efforts have 

not completely ameliorated the divide between the core and the periphery groups. Nonetheless, 

members of LGBT Ireland believe that networks have the potential to spread power from the core to 

the peripheries:  

‘The really good thing around LGBT Ireland is that what we are trying to do is make it very 
regional. It's a pain in the ass because meetings mean that people have to travel from all across 
the country to attend meetings and stuff like that, but the good thing about it is that we hear 
the voice of what's going on in Roscommon, we hear the voice of what's going on in Galway, 
in Limerick, in Dundalk, in Cork…’ (Bernie Quinn). 

Bernie here speaks as both a peripheral activist in Dundalk and an activist with a seat at the table in 

the Dublin core, highlighting the sharing of power and the messiness of the relations between the 

periphery and centre without clear boundaries. According to Bernie, the benefit of LGBT Ireland’s 

network is to allow regional voices to advocate beyond their regions. Padraig also believes that by 

being a ‘part of LGBT Ireland and the Gay Health network, it affords us the opportunity to advocate 

on a national level that we would not otherwise be able to’. This suggests being in LGBT Ireland’s 

network shifts power relations from the core to the margins, allowing those not in Dublin to be able 

to attend and participate in decision-making happening within the core. Yet Bernie’s comment above 

that this is ‘a pain in the ass’ alludes to the challenges of empowering peripheral activists and sharing 

the power when meetings remain in the centre within Dublin. Nicholls (2009: 84) argues ‘the proximity 

of place… creates more opportunities for diverse organisations to connect to one another, lowers the 

costs and risks for organisations to experiment with new partnerships, and provides the stability 

needed to consolidate new relations into tightly clustered relational units.’ Proximity to these political 

channels and institutions means that Dublin-centrism becomes reinforced within mappings of LGBTQ+ 

activist activities in Ireland to the benefit of activists in Dublin. Activists outside of Dublin engaging in 

national politics are still limited by extra travel time and resources: 

‘I often get invited to a briefing at like 9am. It's Dublin centric thinking that you think someone 
who lives hours away can get to Dublin for a 9am briefing, as you’ve got to leave at 5am to be 
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there. But you know, that's the way things go’ (Padraig Rice). 

Padraig is showing the material effects of Dublin-centrism as creating limitations for peripheral 

activist’s through the reality that activists outside of Dublin are expected to travel to Dublin to engage 

in political processes. While my participants view LGBT Ireland’s network as being useful for 

challenging the Dublin-centrism of Irish LGBTQ+ activisms the top-down organising has arguably still 

limited the ability to even the share of power from the centre to the peripheries. 

While there is frustration at Dublin-based organisations being ‘national’ in name more than 

practice, some national groups under critique share these frustrations at not being able to fully realise 

the ambition an intention of their names: 

‘We're the National LGBT Federation, so I think that would be nice if we had more of a 
coordinating role in terms of activism around the country, but we're really strapped for 
resources. It's hard. We don't have anyone who's working for the National LGBT Federation, 
as all our employees are employed to work on GCN, so any activities related to National LGBT 
Federation are all carried out by board members who are volunteers and have other full-time 
jobs’ (Chris Noone). 

Chris speaks to the capacity of Irish LGBTQ+ social movement organisations and highlights the 

limitations of organisations due to funding, where a lack of capital for staff salaries creates an over-

reliance on voluntary labour. However, more than an issue of funding, this highlights the pitfalls of 

neoliberal governance of NGOs and raises an opportunity for rethinking how ‘national’ social 

movement organisations operate within and beyond their metropolitan cores. Other Dublin-based 

groups have found creative ways to become national within their limited resources. Shout Out, the 

organisation that develops and delivers workshops on anti-LGBTQ+ bullying in schools, is based in 

Dublin but has trained volunteers in various other cities across the country (Bella Fitzpatrick). 

According to Bella Fitzpatrick when schools in places with no trained volunteers ask for a workshop, 

Shout Out makes the decision to transport their volunteers to the location, whatever the cost and 

time of travel may be: 

‘I think we're so flexible and nimble, that we can do more of those far-flung travelling that 
maybe other organizations can’t. If you think about it, what we do is extremely inefficient. 
Like, we’ll send three people to Sligo and that's going to cost like 200 euro because the train 
is so expensive, but they're going to talk to 30 kids. No one else is going to do that other than 
Shout Out, because it doesn't make any sense [financially] but it does make sense for those 
30 kids’ (Bella Fitzpatrick). 

Through describing how the movements of Shout Out makes sense to them but ‘doesn’t make any 

sense’ to other groups, Bella is showing how queer bonds of Irish LGBTQ+ activism do not necessarily 

follow the neoliberal logics of not-for-profit LGBT+ social movement organisations that favour 

efficiency and cost-effectiveness within funding limitations (McKenzie, 2020; Catungal, 2015; Beam, 
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2018a). Shout Out go against neoliberal NGO governance to form creative ways for Dublin activists to 

share services and spread capacity to peripheral areas. In this way, Shout Out’s activism is 

representative of activism as ‘the invention of alternatives to [existing social] norms, and the creative 

practice of these newly invented possibilities’ (Dave, 2012: 3). Specifically here, the creative practices 

of Shout Out work to create new ways of materialising national imaginaries of LGBTQ+ activism.  

Overall, not only does Dublin become seen as the centre of Irish LGBTQ+ activisms due to the 

increased political opportunities and resource mobilization available in Ireland’s capital city, but top-

down power relations emerging from this work to create and reinforce uneven geographies of Irish 

LGBT+ activism by concealing regional activisms under the imagining of ‘national’ LGBTQ+ movements. 

Dublin-centric power relations holding Dublin at the material and imagined centre of Irish LGBTQ+ 

activisms were carried forward from the marriage referendum into IQET. These hegemonic power 

relations are reinforced by place proximity and the political opportunities and privileges afforded to 

activists in the capital, but more than just a material reality of a central node in a social movement 

network, I have discussed how this is heightened through how activists imagine place and experience 

the tensions around the sharing of resources, recognition, and power. GLEN’s closure not only 

revealed the precarity of Irish LGBTQ+ organisations after marriage equality beyond only the closure 

of ‘single-issue’ marriage equality groups discussed in after marriage equality discourse (DeFilippis, 

2018a), but also created an opportunity for Irish LGBTQ+ activists to reassess the ‘national’ within Irish 

LGBTQ+ activisms. In IQET there is a desire from LGBTQ+ activists across Ireland to improve connection 

and build ‘better networks’ highlights how after marriage equality activists in Ireland are seeking to 

mend the fragmented nature of the movement after marriage equality. Regional activists recognise 

the interdependency of their work with activism in Dublin, relying on connections between those 

proximate to them and those in Dublin.  

 

6.4 The Peripheralization of Irish LGBTQ+ Activisms 

 

The Dublin-centric power relations maintaining Dublin as the hegemonic centre of Irish LGBTQ+ 

activisms were revealed to my participants through their experiences of how Dublin-centrism is 

impacting their own activisms elsewhere in Ireland. Participants imagined clear boundaries between 

certain regions across the country that disrupted imaginings of ‘national’ Irish LGBTQ+ activisms 

stemming from Dublin: 

‘I think that there's still a huge divide between urban areas, rural areas, to the east and the 
west of the country, particularly the east and north of the country even more so. A lot of the 
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resources, a lot of the facilities and services don't necessarily translate over to the more rural 
areas of the country… And that's not necessarily the LGBTQ+ communities or groups in east 
of the country’s fault, but it's recognizing that the higher infrastructures within our 
government and within other organizations haven't recognized that LGBTQ+ people exist 
outside of the East Coast’ (Cameron Keighron). 

Cameron distinguishes between the east with the west and the north to show a heightened 

recognition of the uneven realities across the country, while leaving ambiguous the relations between 

the south with the other regions. While Cameron discusses the differences in infrastructure as reasons 

for the divides, he also alludes to the role of the geographical imagination in forming boundaries. His 

argument that those in Dublin ‘haven’t recognised that LGBTQ+ people exist outside of the East coast’ 

highlights a limit in the imagining of ‘New Ireland’ suggestive that while heterosexual citizens in Middle 

Ireland are conceptualised in certain gendered and rural ways changed through the referendum result, 

non-heterosexual citizens in Middle Ireland are not imagined at all within Dublin-centric power 

relations. As section 6.2.1 discussed LGBTQ+ activists in Middle Ireland became hidden behind the 

framing of the Yes Equality citizen as urban and specifically Dublin-based, where those outside the 

east coast are ‘in the shadow’ of the Dublin core (McGlynn, 2018). These divides between the 

East/West and North/West are not just spatial, but temporal: 

‘I mean, for us, in the rural west of Ireland, we're actively campaigning for and seeking funding 
and opportunities for things that maybe the east of the country were doing five to 10 years 
ago’ (Cameron Keighron, emphasis mine). 

On one hand, Cameron imposes a linear model of progress, positioning Dublin as further ahead than 

Galway and elsewhere, that works to reinforce Dublin-centrism with the idea that rural Ireland ‘will 

hopefully sooner or later catch up with’ Dublin (Navickaitė, 2014: 166). This is further reinforced when 

Cameron goes on to report how a lot of the activism based around the LGBTQ+ community centre in 

Galway was ‘modelled a lot on what they've done’ in Dublin. While this highlights the positives for 

Galway in following a ‘Dublin model’, positioning Dublin as the template for activisms elsewhere 

further assigns power to Dublin for forming the path that others will follow (Cameron Keighron).  

 Linear narratives of progress and core/peripheral configurations of power work to reinforce 

the ideas of progress and power against peripheral places that get seen as behind and empty (see 

chapter 2.2.2 and 2.3.2). Hartal (2015: 589) challenges the reproduction of core-periphery power 

relations by recognising the ‘peripheralization’ of LGBTQ+ spaces in which activists create peripheral 

‘space as deviant, separate and alternative to the center’ in ways ‘that incorporates diverse 

possibilities of becoming periphery which arise from local experience and strive to distance 

themselves from consumerist culture and the politics of the LGBT center’. The term peripheralization 

refers to a conceptualisation of central and peripheral places as dynamic and relational processes 

rather than essentialized containers of static spatial positions (Hartal, 2015b). While the last section 
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discussed how regional activists outside of Dublin imagine themselves in relation to Dublin, in this 

section I seek to explore the relational process of how they imagine themselves in ways separate from 

and in resistance to Dublin that reconfigures the Dublin-centric power relations. As a lot of the 

critiques in my data from the previous section came from activists in Cork, I start with a sub-section 

exploring Cork, as a larger regional city, to explore how those activists are organising in resistance to 

the critiques they were levelling against the Dublin-centric power relations they were experiencing. 

The second sub-section turns to smaller urban areas of Castlebar, and Clonmel to look at the 

multiplication of Pride events in IQET and how Pride events in peripheral places are playing a 

prominent role in shifting power between locations of Irish LGBTQ+ activisms.  

 Across both subsections I build the argument that county identities are key to understanding 

the peripheralization of Irish LGBTQ+ activisms. Inglis (2009:3) has argued that ‘in Ireland, one of the 

most common communication probes – after asking people their name – is to ask them where they 

are from’ wherein ‘among people born in Ireland, particularly outside Dublin, the initial classification 

is often in terms of county’. A strong sense of place attachment and belonging to county creates 

county identities ‘as a major social indicator… it establishes similarities and differences and the 

strength of the bonds and boundaries hat could unite or divide them’ (Inglis, 2009: 4). As this section 

explores, county identities and regional loyalties underpin how Irish LGBTQ+ activists understand 

themselves and their actions in relation to the national. 

 

6.4.1 “Put our own twist on that, completely!”: Reconfiguring Activisms in ‘Rebel’ Cork 

 

Activists are argued to ‘craft their political identities through the ways they engage with geographies 

of power relations’ so that uneven power relations create identities in resistance to these power 

geometries (Featherstone, 2003: 408). Cork City, the county town of County Cork, provides a key 

example of how regional geographical imaginings influence LGBTQ+ activists’ sense of place within 

the Dublin-centric power relations governing the Irish LGBTQ+ movement. Cork City is ‘the second 

city’ of Ireland due to its population, and although some people in Cork may colloquially see Cork as 

‘the real capital’ (Ryan, 2013: 101) others more commonly take the position that ‘Cork city will never 

and should never be the capital of Ireland’ as ‘it will be the capital of itself’ (People’s Republic of Cork 

in O’Callaghan, 2012: 193). O’Callaghan’s (2012: 194) research on Cork observes that ‘there is a strong 

Cork identity’ that develops at the County level. County Cork has a reputation within Ireland as the 

‘rebel county’: 
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‘It is known as the ‘Rebel County’ due to its history as a stronghold for guerrilla fighters during 
the Irish war of independence and civil war. This ‘rebel’ status still resonates in the local 
psyche, and Corkonians are notorious for a sometimes partisan (though often tongue-in-
cheek) sense of local pride’ (O’Callaghan, 2012: 193). 

Looking at how the city council of Cork rebranded the city as part of the city’s 2005 European city of 

culture bid in 2005, O’Callaghan argues there was a ‘mobilization of identities’ through the branding 

of Cork as the ‘People’s Republic of Cork’. This strong sense of place identity in Cork materialised 

through City of Culture bid organisers who ‘sought to produce events in and for Cork rather than 

relying on a transferral of cultural products from Dublin’ (O’Callaghan, 2012: 194). LGBTQ+ activists 

have forwarded this thinking, branding Cork as the ‘Queer Republic of Cork’ (Egan, 2016), highlighting 

the co-constitution of the geographical imagination, place identity and LGBTQ+ sexualities in Cork. Yet 

O’Callaghan (2012:194) argues how Cork’s strong place identity ‘can be read nationally as a big chip 

on the shoulder’, highlighting the contested perceptions of regional identities from outside. 

 The strong place identity within Cork influenced how the LGBTQ+ activists I interviewed in 

Cork had engaged with the marriage equality referendum. In my interviews, activists in Cork asserted 

how they sought to challenge the Dublin-centred top-down approach of Yes Equality by building their 

marriage equality campaign up from the local context. Showing how Cork was not a regional place of 

absence before Yes Equality set up regionally and delivered materials to Cork, Kate Moynihan 

discussed how activists in Cork created their ‘own leaflets, we had our own campaign.’ Kate attributes 

this in part to how campaign materials from Yes Equality in Dublin were ‘slow to come’. The 

concentration of campaign resources in Dublin and their slow flow to Cork highlights how Dublin-

centrism in the Yes Equality network impacted the felt temporalities and materialities of campaigning 

in regional places. More than this, the creation of their own campaign materials was undertaken 

through a choice to produce their own messaging rather than choosing simply to import the ‘national’ 

message from Dublin.  

‘We would have gone with the message of the whole movement but put our own twist on 
that completely… You know, [the leaflets] weren't coming in quick enough so we produced 
ones that were more relevant to Cork. We would have put our own take on things’ (Kate 
Moynihan). 

Kate suggests a strong geographical imagining of Cork with a distinct place identity for LGBTQ+ 

activists that allows them to have their ‘own take’ on the messaging of Irish marriage equality in ways 

that are different from what emerged in Dublin. This highlights the ‘sense of cultural separation and 

self-sufficiency in Cork’ identified by O’Callaghan (2012: 194) but further suggests that Cork as a 

regional place of Irish LGBT+ activism is active and dynamic. While materials from Yes Equality were 

welcomed in Cork, the efforts of Yes Equality were partial and limited so that activists did not rely only 

on them, but creatively supported them with their own vibrant local messaging. This demonstrates 
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how activists in Dublin and Cork negotiated a productive tension that saw regional activisms build on, 

rather than bypass, activisms from the Dublin core. 

 Marriage equality activism in Cork was also impacted by local resource mobilisation and 

opportunity unique to the city that further reveals the complex dynamics of regional places of Irish 

LGBTQ+ Activisms. The Cork LGBTI+ Inter-Agency Group was formed between 2002-2011 as a steering 

group between local LGBTQ+ organisations, public agencies, and Cork City Council to address 

objectives from the Cork City development plan published in 200248. Clause 86 in the plan ‘was around 

LGB people being included as citizens of the city’ (Kate Moynihan). One initiatives of the Cork LGBTI+ 

Inter-Agency Group to achieve this is to hold an awareness week every year around International Day 

Against Homophobia Biphobia Transphobia on 17th May. This includes flying the flag on city hall for 

the duration of the week. In 2015, the awareness week occurred just before the vote on 22nd of May. 

According to Kate, this meant ‘the rainbow flag was flying over city hall running into the campaign’ 

which Kate believes must have made some impact on the voting. Kate reflects on how without the 

Inter-agency group and its awareness week, Cork City Hall may not have been allowed to fly the 

rainbow flag during the referendum in case it appeared that the council were taking sides, but as ‘the 

interagency group came before the campaign’ the flag was flown to honour the commitment: 

‘We always have our rainbow picnic in the park, which is a small park right in the centre of the 
city. That year it was the Saturday before the referendum and everybody was out canvassing. 
It was the most beautiful day, everybody was out! And it almost became the base for the 
canvassing... So, while the interagency group wasn't involved in Yes Equality, by having the 
picnic in the park it looked like we were involved and City Hall flying the flag looked like it was 
taking a stance, whereas it wasn't. It was just honouring that agreement that had been put 
into their own plan. Which was very opportune and it was wonderful’ (Kate Moynihan). 

Kate is suggesting how the infrastructure in place between Cork’s LGBTQ+ organisations and city 

governance bodies laid the groundwork that allowed for activisms during the referendum campaign 

that would not have been possible elsewhere. This challenges the idea that activisms diffuse from one 

core to other regional places, by showing how marriage equality and LGBTQ+ activisms predate 

influences from Yes Equality.  

 Both Gay Project and LINC further benefit from being involved in the Cork Equal Sustainable 

Communities Alliance49, that formed in 2014 and chose marriage equality as a priority objective so 

that ‘people from those [18] organizations [involved in the alliance] came out and canvassed’, in what 

 
48 The strategy is archived and can be found in the National Library of Ireland (see 
https://catalogue.nli.ie/Record/vtls000659386) 
49 The Cork Equal Sustainable Communities Alliance is a collation of 18 organizations supported by the HSE 
who have ‘come together to support each other and advocate together’ and ‘advance the equality agenda for 
the city at the communities level’ (Padraig Rice) (see https://www.cesca.ie/) 
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Kate describes as a ‘quite phenomenal’ act of local solidarity that ‘made a huge difference’ in how the 

Yes vote succeeded in Cork.  As well as locally connecting with a broad range of civil society 

organisations to create unique webs of local power relations not replicated in Dublin, LINC and Gay 

Project also seek to connect internationally with LGBTQ+ organisations, where they have helped make 

Cork City the only Irish city in the Rainbows Cities Network50. Bain and Podmore (2021: 1308) argue 

that ‘in a world of diverse places… it remains crucial to reject a linear narrative of heroic activism that 

embeds hierarchies of centre/margin and re-inscribes privileges of visibility and access to public space 

while invisibilising the myriad of actors and actions constitutive of the political’. In Cork we see a 

myriad of regional activists strengthening the Irish LGBTQ+ movement by making local cross-sector 

connections and international LGBTQ+ connections, causing us to decentre our understanding of 

Dublin’s political institutions as the focal point of Irish LGBTQ+ activisms. While Dublin may have 

national government institutions which activisms form around that are not found in other regions, 

those regional places are not empty of politics and local political and governance structures in regional 

places also create activisms in ways not found in the core.  

 Furthermore, gender plays another crucial role in highlighting how regional places of LGBTQ+ 

activism in Ireland can be more dynamic and active. Within Cork there is an ongoing prominence of 

lesbian activism, being the only place in Ireland with a dedicated lesbian resource centre. Gieseking 

(2020b: 949) has argued of ‘the fleeting quality of making lesbian–queer enterprises and 

organizations, indicating even further the geographically itinerant and temporally iterant qualities of 

queer space–time.’ While core/periphery power relations suggest the fleeting nature of these spaces 

will be more pronounced in the ‘empty’ regions, LINC illustrates an example of how lesbian activists 

have been sustained in the regions. Ailbhe Smyth makes the point that ‘Dublin is so big, you know, 

and lesbians are everywhere, really’, so that maybe these lesbians who are now ‘everywhere’ in Dublin 

have ‘all become incredibly cool and sophisticated and maybe people thought they didn't need that 

kind of thing anymore.’ This is suggestive that Dublin activists may represent something akin to the 

‘post-mo generation’ Nash’s (2013: 247) research considers in Toronto to explain how older 

‘generations of gays and lesbians experienced a completely different set of social, political and cultural 

circumstances from those’ experienced by the current generation. However, not afraid to be uncool, 

Ailbhe makes sure that if she is ‘asked to speak at something LGBTQ’ in Dublin she ‘would always say 

something like ‘let's hear it for the lesbians’’ and will always ‘get a great big shout back, because 

women really like that’, thus complicating any simple post-gay narrative that lesbian identity is no 

 
50 The Rainbow Cities Network is a network of 39 cities worldwide to facilitate collaboration between 
organisations and an exchanges of ideas and best practices between supporters of LGBTQ+ rights (see 
https://www.rainbowcities.com/) 
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longer considered central to Dublin’s lesbians (Sullivan, 2005). The imagining of Dublin as really ‘big’ 

is also complemented in my interviews with Padraig with an imagining of Cork as ‘small’. Arguing that 

‘in Cork it is smaller’, Padraig believes that ‘being a smaller place, even if there's diversity issues 

different groups coexist together’ in ways ‘that leads to less division’ so you ‘can have people with 

more queer and different views sitting together and mixing together and not colliding in the same 

way’ as in Dublin. Padraig is suggesting that regional places of Irish LGBTQ+ activism are imagined as 

more tight-knit and community based, productive of more collectivity and community than that 

experienced in bigger cities like Dublin.  

 Lastly, and further to how activists in Cork sought to put their own ‘twist’ on marriage equality 

activism, LGBTQ+ activists in Cork seek to build their own take on LGBTQ+ activism in Ireland after 

marriage equality. In May 2019, the Gay Project in Cork launched ‘The Gay Agenda’, it’s strategic plan 

for activism moving forward. The first part ‘Making Cork the best place to be LGBTQ+’ focussed on a 

regional agenda within Cork51. The second part ‘Making Ireland the best place to be LGBTQ+’ focusses 

on a national agenda52. In this way, Gay Project reclaims ‘the national’ and gives power to Cork to 

influence campaigns the impact the whole country beyond Cork. The focus on gay men’s sexual health 

within Gay Project’s Gay Agenda comes from a recognition from HIV activists that ‘things are very 

Dublin centric when it comes to HIV. Living with HIV in Limerick or Portlaoise are two very different 

situations to living with HIV in Dublin’ (Robbie Lawlor). Although Dublin based HIV activists ‘do try and 

encapsulate’ the needs of HIV positive and sexually active gay men across the country when dealing 

with ministers (Robbie Lawlor), activists in Cork recognise a need to organise for themselves and in 

2016 the Gay Project helped to facilitate the formation of ACT UP Cork. Organising separately from 

ACT UP Dublin, this acts as an example of how regional activists have built autonomy to form their 

own campaigns that ground national campaigns. In this case, ACT UP Cork organised around ACT UP 

Dublin’s campaign to introduce PrEP nationally, but within the local context of Cork where there was 

an initial lack of capacity in Cork sexual health clinics to provide PrEP when it was first introduced in 

2019 (Robbie Lawlor). While ACT UP Dublin ‘fought for PrEP nationwide’ the realisation of the 

campaign goal nationwide became an ‘infrastructural issue’ requiring local response and activisms 

 
51 This agenda focussed on five key aims: undertaking research for a city-wide community needs analysis to 
improve information on campaign needs in Cork; expanding support for Cork Pride, LGBTQ+ awareness week, 
and other LGBTQ+ events in Cork; creating a plan to find a permanent home for Cork’s LGBTQ+ groups; 
working with the HSE to creating a gay men’s health service in Cork; and increasing visibility and awareness of 
LGBTQ+ issues in Cork (see https://gayproject.ie/wp-content/uploads/2021/07/The-Gay-Agenda-Making-Cork-
the-Best-Place-to-be-LGBT.pdf) 
52 This agenda focussed on another five key aims: creating regional gay mens health services; funding LGBTQ+ 
training and education posts; enacting equal rights for LGBTQ+ families, a focus on trans issues; implementing 
the government strategies on time and on target (see https://gayproject.ie/wp-
content/uploads/2021/07/The-Gay-Agenda-Making-Ireland-the-Best-Place-to-be-LGBT-.pdf) 
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from within Cork (Robbie Lawlor). Robbie Lawlor spoke of how the Dublin-based group ‘really 

encourages regional or county specific HIV responses’, so that while Dublin ‘is the capital’ with ‘a lot 

of politicians based here in the Dail’ the national campaign for nationwide PrEP required ‘a lot of Cork 

cooperation’ to be successful. In this way, ACT UP Cork localised national LGBTQ+ politics, while also 

impacting the national LGBTQ+ movement. 

 Dublin-centric power relations in the referendum formed Dublin as the core of Irish Yes 

Equality activisms and continue to produce hierarchical orderings of Irish LGBTQ+ places that 

prioritises Dublin. However, activists in Cork produce the city as a regional core with multi-directional 

power relations to Dublin, acknowledging both tensions and productive relationships to activists in 

the capital. Localised ‘rebel’ geographical imaginings produce different relations for sexualities and 

activisms that create local solidarities, material bonds and political opportunities, creating regional 

spaces of dynamic LGBTQ+ activism independent of the core. 

 

6.4.2 ‘Why can't we have a pride?’: Peripheral Pride Events in Middle Ireland  

 

Moving from Cork into the ‘peripheries’, contemporary LGBTQ+ activisms in ‘Middle Ireland’ work to 

further reconfigure the power relations and geographical imaginings shaping Irish LGBTQ+ activisms. 

Bain and Podmore’s (2021: 1313) work analyses North American LGBTQ+ urban activisms across ‘the 

middle’ (smaller urban cities and metropolitan peripheries, positioned between global cities and rural 

areas), with their shift to ‘the middle’ being ‘a lateral shift to less familiar places in a queer “middle 

ground” wherein LGBTQ+ urban activisms have yet to be fully extracted from the stasis of the 

global/local’ and rural/urban dichotomies. The two places I use to make this lateral shift are Castlebar 

(the county town of County Mayo in the west of Ireland) and Clonmel (the county town of County 

Tipperary, and where first same-sex marriage in Ireland took place). Whereas Dublin may be a ‘core’ 

for Irish LGBTQ+ sexualities, these locations in Middle Ireland represent another core of the Irish 

heartland ‘that essentializes and naturalizes [Irish] cultural and ideological formations’ (Manalansan 

et al., 2014: 1). In choosing these locations I seek to ‘queer the middle’ by showing how LGBTQ+ 

activisms in these places challenges the heterosexual, conservative norms of Middle Ireland 

conceptualised in chapter 4.2 to unravel Middle Ireland’s regional geographical imagining as it alters 

within the national geographical imagining of New Ireland in IQET. 

In the IQET timescape Ireland is witnessing the expansion of LGBTQ+ Pride events into more 

small urban locations across Middle Ireland through the growth of new regional grassroots LGBTQ+ 
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Pride organisations53. Ammaturo (2022) argues that emerging Prides in peripheral locations is altering 

the dominant understandings of Pride events discussed across chapter 2.2, conceptualising the Prides 

in small urban areas as hyper-local and hyper-contextual in how they are appearing in more remote 

places in ways specific to local histories and cultures in ways significantly different from how Prides 

form in global cities. This raises questions over why Pride events have been multiplying across Ireland 

and if this relates to marriage equality and the geographical imagining of New Ireland. Participants I 

interviewed who were involved in forming new Pride groups in small urban towns, Cathy Blake from 

Mayo Pride and Gerard Sweetman from Clonmel Pride, reflected to me how they were understanding 

the emergence of their Pride events as a sign of local change being made for LGBTQ+ inclusion because 

of the national success of marriage equality: 

‘There was a lot of people felt that Mayo Pride just wouldn't happen. But it did. And it has 
gone from strength to strength each year. I think that is a lot to do with the marriage equality, 
the gender recognition – every time you take one of those steps, it improves life for everybody 
in it. It changes, it does change the mindset’ (Cathy Blake). 

The feeling Cathy describes that a Pride in Mayo ‘just wouldn’t happen’ illustrates the metronormative 

tendencies of the geographical of Middle Ireland that positions Irish LGBTQ+ identities only in larger 

urban areas. That Mayo Pride ‘did’ happen signals a shift in how Mayo and the west of Ireland were 

being understood and the opening of possibilities for queering Middle Ireland. Cathy reasons this 

explicitly to the success of marriage equality which in turn takes Mayo Pride’s formation as a product 

of the IQET timescape underpinned by the geographical imagining of New Ireland. By highlighting the 

prevalence of the metronormative imaginings that saw Mayo Pride as an impossibility, Cathy 

highlights how this shift in the materialities of Middle Ireland for LGBTQ+ sexualities was not 

inevitable, but produced through the process and result of the referendum that ‘changed the mindset’ 

of how Middle Ireland was imagined and understood from within.  

Illustrating Cathy’s assertion that ‘every time you take one of the steps, it improves life for 

everybody’, the emergence of new Prides in the aftermath of marriage equality is seen to then inspire 

the formation of others and produce the multiplication of Pride events in IQET. Gerard Sweetman 

reflects on how witnessing the formation of new Pride events in other regional places convinced him 

that holding a local Pride event would be possible and desired in Clonmel: 

‘That was always something in my head when seeing Prides all over the country – ‘why can't 
we have a pride?’ And then we saw Thurles in North Tipp54 have one last year, and the 
response and feedback they got from people was fantastic. That made us go ‘Okay, let's do 
something…’ (Gerard Sweetman). 

 
53 See Cork Pride for a map of Irish LGBT prides in 2021 (https://online.flippingbook.com/view/297353751/) 
54 Gerard is using ‘Tipp’ as an abbreviation of Tipperary. 



  Chapter 6: Placing Activism 

170 
 

Gerard’s assertion that it was specifically a pride event in Thurles is interesting for his specific wording 

of Thurles as being in ‘North Tipp’. While Thurles and Clonmel are both now in County Tipperary 

following the merging of North Tipperary and South Tipperary counties in 2014, prior to this Clonmel 

would have been in South Tipperary. Gerard’s locating of Thurles as North Tipperary rather than just 

Tipperary suggests the merging has not yet shifted how the county boundaries are imagined. In this 

way, we might read Gerard’s reasoning for the formation of Clonmel Pride as forming from a rivalry 

across old county lines. This ‘hyper-textualizes’ the multiplication of Pride events in IQET within 

broader discussions of Irish county identities, place attachment and belonging.  

The formation of regional Prides after marriage equality reveals the mutually constitutive 

relationship between county and sexual identities, where placemaking and queerness intertwine so 

that what it means to be LGBTQ+ is different for people within and outside Dublin. Cathy from Mayo 

Pride further argues that there is a unique Irishness to the importance of having Prides in the home 

counties of LGBTQ+ people: 

‘I'm originally from England and I don't think it's the same in England. There seems to be a 
great importance on what county you're from in this country. You know, if you’re from Mayo 
you're a Mayo man, or you’re a Galway man, or whatever. So, it's great that you might have a 
great big pride in Dublin, but you need that in your own county. You need to be able to be 
yourself in your own, in your own surroundings’ (Cathy Blake). 

Cathy is suggesting that not only do peripheral pride events produce a mode of county identity 

formation and belonging, but that this can be viewed as engaging in distinctly ‘Irish’ behaviours. In the 

explicit gendering of the Mayo and Galway ‘man’, Cathy further alludes to the masculinist formations 

of national and county belonging that underpins peripheral pride multiplication in Irish county towns. 

This suggests the gendering of the Middle Ireland citizen discussed in chapter 4.3 linger in IEQT, where 

the masculine imaginings of county belonging is seen to create a lag between the creation of 

peripheral Pride events and LGBTQ+ citizens in peripheral places feeling comfortable to be in these 

spaces. Cathy believes being LGBTQ+ is still ‘very different’ outside of Dublin where ‘it's one thing 

marching through the streets of Dublin on Pride but it's a very different thing marching down the 

streets of Castlebar’, illustrating the different temporalities of being LGBTQ+ in Ireland after marriage 

equality. Gerard reasons this to be because ‘they are afraid to come out if they're living in a rural area 

where everybody knows them and they have that fear that if they come out things will change for 

them.’ Perceptions of stigma and harassment can persist in Middle Ireland within IQET, which then 

becomes a challenge to overcome for organisers of local Pride events like Cathy who recognises that 

some citizens still rely on feeling safer at the bigger Pride events in Dublin. In this way, regional activists 

exhibit a ‘dual consideration of the power relationship’ between their peripheral location and the 

Dublin centre, by ‘both accepting the structure and the periphery’s place within this structure and 
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erasing its passiveness, static stances, emptiness and absence’ though how they create their own Pride 

spaces while being aware of the limitations they experience in comparison to Dublin (Hartal, 2015: 

590). This is further seen when Clodagh Leonard, from Dublin Pride, speaks of how Dublin Pride aims 

to be a central support for other Pride groups around the country, where they aim to ‘reach out to 

every Pride and be like, what kind of help can we provide you with?’ Clodagh illustrates this with the 

example of ‘when Mayo had its first Pride, in the town that I'm from in Mayo, they got in touch with 

us asking if we had any advice for them. A few of us headed down with flags and even disco balls and 

stuff just to dress it up a bit.’ Although Clodagh is on the board of Dublin Pride they are a ‘Mayo citizen’, 

highlighting the periphery to centre migration pattern that complicates easy boundaries between the 

centre and periphery. Although organisations such as Dublin Pride may be Dublin based, migration 

into Dublin means many activists in the city are originally from regional places and maintain a 

connection to these places through ‘queer lines of desire’ (Gieseking, 2020a). However, rather than 

conceding power and queer possibilities to bigger Prides in Dublin, Gerard argues that ‘even if they're 

standing on the side-line, if they're seeing a pride event happen in their hometown that might 

encourage them to say “well if they can do it maybe I can too”.’  

The new peripheral Prides in Ireland make visible Irish LGBTQ+ identities in Middle Ireland 

that were hidden within the geographical imaginings underpinning the marriage referendum. My 

interviews suggest this shift to recognise non-heterosexual identities in Middle Ireland through 

peripheral Pride events is creating possibilities for Irish LGBTQ+ activists to rethink their relations to 

smaller urban places in Ireland. While peripheral places in Ireland have unique challenges for LGBTQ+ 

people not faced in Dublin and larger cities (McKearney, 2021), that leads to rural to urban migration 

(Ryan-Flood, 2015), activists in these areas are increasingly constituting these places into places 

attractive for LGBTQ+ people. In discussing LGBTQ+ mobilities beyond urban/rural migration, Nash 

and Gorman-Murray (2017: 1523) use the concept of moorings to understand place as the 

‘coalescence of various material and social movements’ that become moored in place ‘however 

temporary and fleeting, fixed or stable.’ My data captures a desire from some activists for a future 

pivot of Irish LGBTQ+ activisms to make more places in Ireland viable as LGBTQ+ activist hubs, where 

peripheral pride events in places like Clonmel acts as a mooring for LGBTQ+ people: 

‘If I wanted to stay in Clonmel, we’d have to ask ourselves what do we have to do as a society, 
to enable me to make that choice? So that I don't actually have to be working nose to the 
grindstone just to simply pay for an overinflated manky apartment in Dublin when actually 
what I really want is to be living down in Clonmel near my grandparents and some of my 
friends. We need to look at all the things that will enable regionalization and decentralization’ 
(Tonie Walsh). 
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In reimagining Dublin as a place of ‘working nose to the grindstone’ and living in an ‘overinflated 

manky apartment’, whilst at the same time asserting the periphery as somewhere where LGBTQ+ 

people ‘actually’ want to live, Tonie Walsh is posing a challenge to meteronormativity. This reflects 

Browne and Lim’s (2010: 616) argument that ‘gay capitals’ cause those within them to hold certain 

imaginings of how they ‘expect their lives to be in the city and how such expectations come up against 

their actual experiences’. Tonie is revealing the flaws of the metropolitan core that limit activists, and 

the pulls of kinship and possibility that make those peripheral places attractive, reflecting Detamore’s 

(2013: 88, 83) recognition that ‘the presence of gay/trans folk within rural social spaces are moderated 

by a sense of social closeness—a sense of history, kinship, and connection’ that ‘marks the 

transformational possibilities present in queer place-making.’ Cathy and Gerard’s insights into the 

sense of place and belonging associated with peripheral pride events shows the central role of county 

identities in creating this social closeness within Ireland. Peripheral Prides and the county identities 

they recursively constitute are a key part of the peripheralization of Irish LGBTQ+ activisms, helping 

to shift power from the Dublin centre and reimagine peripheral places like Clonmel and Castlebar as 

dynamic and active locations of Irish LGBTQ+ sexualities. 

Overall, this section on the peripheralization of Irish LGBGTQ+ activisms has employed place 

at the scale of the county to analyse LGBTQ+ activisms throughout Ireland after marriage equality. The 

first part examined unique political structures and geographic imaginations within ‘Rebel’ Cork, that 

showed how a strong sense of county identity was co-productive of strong infrastructure and activism 

productive of multiple resources for activism that challenges Dublin as the centre of Irish LGBTQ+ 

activisms. The second part examined the multiplication of peripheral Pride events in Middle Ireland 

county towns. Together, both subsections highlighted the significance of smaller urban cities in 

creating LGBTQ+ activisms that are varied and persistent, and which reconfigure the Dublin-centric 

power relations of the Irish LGBTQ+ movement by showing the peripheries as being dynamic and 

active rather than empty and passive. Crucial to understand this shift of power was the role of county 

identities in forming resistance. LGBTQ+ Activisms in regional cities show a different trajectory of 

activism beyond marriage equality, highlighting the multiplicity of marriage equality time and space. 

 

6.5 Contentious Politics of Pride Events After Marriage Equality 

 

Johnston (2017: 652) argues that Pride events in global cities become indicators of LGBTQ+ ‘progress’ 

wherein large, mainstream Pride events can create LGBTQ+ identities as ‘synonymous’ with place 

identities. Scholarship on Pride events critiques the homogenising of events to argue for the place 
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specifities in which they form (see chapter 2). While the previous section highlighted the multiplication 

of Pride events through the growth of Prides in peripheral urban places, this section takes Pride events 

in Dublin as a key area for examining the relationship between Irish LGBTQ+ activisms and place 

identities.  

Marriage equality has been a turning point for Dublin Pride. In 2019, LGBTQ+ activists in Dublin 

recognised that despite the passing of marriage equality ‘for the last 5 years’ the parade had been 

‘diverted away from’ O’Connell Street, and so GCN launched a successful online campaign calling on 

Dublin City Council to reroute the march through more prominent city streets55. Activists and public 

LGBTQ+ figures like Panti critiqued how the council allowed both the St Patricks Day parade and a 

parade for Pope Francis’s state visit to march down O’Connell Street in 2018 despite not allowing Pride 

down the same major streets (GCN, 2018). Johnston (2007a: 78) has argued that contestations over 

which public streets Prides are allowed to queer represents battles over the ‘mind’ of the nation. That 

LGBTQ+ activists had to petition to march down O’Connell Street in IQET further shows that despite 

the geographical imagining of New Ireland the material reality of the Dublin Pride route away from 

the main public streets suggests Irish LGBTQ+ sexualities still had to fight to be kept in ‘mind’. The 

eventual re-routing of the march down O’Connell Street following the petition was seen to put Irish 

LGBTQ+ people ‘at the heart’ of Dublin and Ireland, showing LGBTQ+ inclusion in IQET to remain an 

ideal to be worked towards through activism (Clodagh Leonard).  

However, in the same year that Dublin Pride was allowed to march down O’Connell street to 

be seen within ‘the mind of the nation’, there were concerns from activists like Lisa Connell that the 

events would cause the Irish LGBT community post-marriage equality to be seen as ‘some weird 

homogenous group’:  

Not everybody's a tech gay or not everybody works in finance and has like a massive house in 
Blackrock56 or whatever. There's an easy and neat assumption that gets made post-marriage 
equality, you know, that lesbians are all married and popping out kids and gays are all super 
high flying with both disposable incomes all that nonsense’ (Lisa Connell). 

Lisa describes an imagining of urban Irish LGBTQ+ sexualities within New Ireland that shows the 

persistence of gendered and classed imaginings of Irish LGBT+ people after marriage equality. These 

reverberate from the strategies of Yes Equality discussed in chapter 4.3 that chose to focus on lesbian 

families rather than gay dads to appeal to Middle Ireland. Metronormativity might create large urban 

 
55 The petition can be found at the following link: https://www.change.org/p/dublin-pride-should-march-on-
dublin-s-main-streets 
56 Blackrock is an affluent area in South Dublin. 
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cities as the site of Irish sexualities, but in the same process it creates those urban sexualities in specific 

ways to restrict urban sexualities to being middle-class and affluent. 

 LGBTQ+ activisms in Dublin suggest realities of Irish LGBTQ+ lives more diverse than those 

considered within homogenising imaginings of New Ireland. Dublin has witnessed a multiplication of 

Prides post-marriage equality through the emergence of Pride events centering to specific 

marginalized groups and centering a more ‘radical’ queer politics as in other ‘global cities’ (Enguix, 

2009; Di Feliciantonio, 2016; Lamusse, 2016). 2018 saw Trans Pride Dublin (TPD) (later changed to 

Trans and Intersex Pride Dublin) form to organise a transgender focussed Pride event in Dublin. In 

2019 Queer Action Ireland (QAI) formed to organise an alternative Pride rally in Dublin. QAI’s decision 

to host an alternative Pride event formed firstly in resistance to the inclusion of An Garda Síochána57 

in the parade, reflecting arguments that ‘because Pride parades started as a resistance to police 

violence, their celebration in Pride parades today has been faced with censure among some members 

of the LGBTQ community who argue police continue to exert their violence on racial minorities’ 

(Holmes, 2021: 1322). Secondly, motivation for their alternative event grew out of frustration with 

the corporatisation of the event. Similarly, Ollie Bell discussed how another reason for TPD was 

because ‘we needed a pride that went back to the radical roots that pride started. The sort of 

grassroots community led pride that had no corporations no sponsorships, no businesses, that sort of 

thing.’ Ollie spoke of how the route for the 2018 Dublin Trans Pride march was ‘decided on Fairview 

Park because of Declan Flynn’, the gay man who was murdered in Fairview Park in 1982 which sparked 

the first Pride march in Dublin (McDonagh, 2021). This shows how Trans Pride activists were looking 

to the past to carve out queer futures in the city and create bonds to those activists who came before 

them. Ollie argues that while the importance of the route was partly to make claims to Irishness and 

feel belonging by ‘making an impact in the city, making a splash in the city’, that it was also ‘a symbolic 

march because Declan Flynn was murdered and trans people are being murdered all around the 

globe,’ making interconnections between Ireland’s lesbian and gay pasts and queer and trans futures.  

QAI’s strategy was to be oppositional, and when I attended the event there were protestors 

with signs made from old Yes Equality and Together for Yes58 signs that had been spray painted over 

with black paint. This innovative use of old placards may also represent the different politics 

manifesting in QAI’s spaces and the ‘synergy between sophisticated design and ephemeral distribution 

that enable[s] the discursive and spatial representations of collectivity’ within queer grassroots 

 
57 An Garda Síochána is the national police service in the Republic of Ireland, and is more commonly referred 
to as the Gardaí or ‘the Guards’ by Irish citizens. 
58 Together For Yes was the 2018 campaign in support of legislating for abortion during the referendum to 
repeal the 8th amendment prohibiting abortion in Ireland. 



  Chapter 6: Placing Activism 

175 
 

activisms (Burk, 2015: 437). Spray painting over placards for marriage equality in this way visualises a 

rejection of those politics and goals, subverting them to be reused for QAI’s more radical campaigning. 

However, despite this oppositionality from QAI, Ollie from TPD spoke of how they ‘would go to Dublin 

pride and the other organisations would go to Dublin pride because it's the biggest event in Dublin. 

Why wouldn't you go to raise the demands of trans healthcare and gender recognition? Why wouldn't 

you use that space?’ From Ollie’s perspective Dublin Pride’s spaces remain crucial spaces for Irish 

LGBTQ+ activists that hold a range of politics, either homonormative, queer or other (see chapter 4).  

Ciaran argues that the expression of dissent is vital to any healthy community’ suggesting that there 

is space for both homonormative/queer Pride groups in Dublin, and individuals that oscillate across 

groups. The oppositional politics of QAI were not felt as oppositional by some of those organising 

Dublin Pride. Rather, Clodagh who chaired Dublin Pride’s board at the time suggests QAI’s politics 

were complementary and represented views also held by her, saying that ‘If I wasn't organising this 

one, I'd be straddling both.’ Lisa previously of radical groups LGBT Noise and Equals also now has a 

position on the board of Dublin Pride but ‘loved’ seeing the new alternative Prides form: ‘I'm actually 

currently serving as a director for pride, and they kind of find me annoying because I'm like “it's great. 

It's amazing!” We need them because that's where the strength is.’ That others in Dublin Pride are 

suggested to find Lisa’s approval of the oppositional groups ‘annoying’ suggests tensions: tensions 

between Dublin Pride and IQA not shared by Clodagh and Lisa, but also tensions between Clodagh and 

Lisa with others in the group due to their welcoming of QAI’s politics. While some activists can 

welcome productive tensions, not all are as welcoming and the annoyance this creates highlights the 

emotional work of LGBTQ+ activism and contested Pride organising. The seemingly contradictory 

positions held by Lisa and Clodagh reveal the messiness and blurred boundaries of 

homonormative/queer divides in Ireland. 

 In recognition of QAI’s critiques of Dublin Pride, activists based in Galway, such as Chris Noone, 

believe that Galway Pride can be ‘a great example’ to Dublin Pride of how Pride events can better 

represent and be ‘community focused, community led, and community run’ rather ‘than corporate 

oriented.’ Setting-up Galway Pride as an example of community-focused Pride events that Dublin 

Pride could refocus around highlights what Knopp and Brown (2003: 417) described as the ‘upward, 

sideward, and indeed multidirectional and multiscalar flows of people and ideas [which] may be just 

as important in the shaping of cultures, subjectivities, and politics in both large and small metropolitan 

or nonmetropolitan areas as simple downward flows.’  

Within these multi-directional relations activists in Galway also call on activists at QAI to be 

mindful of how their alternative Pride events in Dublin engage with political issues arising elsewhere 

in Ireland. In 2019 there were tensions around how QAI engaged with the death of trans woman Sylva 
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Tukula in a Galway Direct Provision (DP) centre59. Chris was asked by QAI to speak at Alternative Pride 

as an activist from Galway to protest direct provision. However, Cameron suggests this ‘politicized her 

death… which is not what anyone that knew her wanted and not what she would have wanted’: 

‘We tried as much as possible to keep the politics out of it. A lot of people kind of went 'direct 
provision killed her', but they didn't know her. Direct provision was awful and is awful, but she 
was happy in Galway and she was happy in our centre. She was happy with her friends here 
and she was happy with the people that she was running with in the centre. And that's what 
got lost a lot. That upset a lot more people, the idea that her life was terrible. It was to a 
certain degree at certain points, but they forgot that certain points... she loved cooking and 
was doing a cooking course and she used to bring in, honestly, she used to bring in food to us 
all the time. She'd walk into the center on a Saturday and be like 'honey I'm home!' That's how 
she felt. And so when we talk about her that's what we want to get across. That’s the kind of 
person she was. Not this idea that she was this broken, fragile person that couldn't do 
anything. So, it's a bit frustrating’ (Cameron Keighron). 

Johnston (2018: 934) has reviewed ‘the importance of foregrounding relationality, the multiscalar and 

a politics of embodied feeling’ in researching precarity. In recollecting the joys that Sylva experienced 

at home in Galway as well as the injustices within direct provision, Cameron adds nuance to recognise 

the queer bonds that made life in Galway liveable and enjoyable for Sylva. Perryman (2019: 123) 

argues that ‘speakers’ stories’ at Pride events in Ireland ‘spatialise Ireland as queer, connecting 

different movements across the nation through their broad list of demands to improve LGBTQ+ 

experiences.’ Yet Knopp and Brown (2003: 413) invite us to consider how stories that ‘have some 

counterhegemonic power or effect’ within one context can be ‘reinforcing of dominant structures of 

power’ when ‘viewed from different perspectives or social locations.’ Cameron’s critiques of how 

Sylva’s story was being told in Pride spaces in Dublin suggest that as Sylva’s story travelled from 

Galway to QAI’s Pride event, it became abstracted and detached from the materialities of her life. In 

this way, contention around alternative Pride events occurs when politics are not grounded within the 

nuances of local lives and experiences. 

Nonetheless, abolishing direct provision centres in protest to the restrictions put on asylum 

seekers and their treatment in the direct provision system came up in my interviews with multiple 

participants on the future direction of Irish LGBTQ+ activisms, explaining life in direct provision centres 

to be ‘really problematic’ (Adam Shanley). Mulhall (2020: 150) argues that ‘the same-sex marriage 

referendum and result have been used to pinkwash the Irish state’s migration management policies… 

against the appearance of tolerance and inclusion that now gilds the Irish homonationalist state’ 

 
59 Direct Provision (DP) is Ireland’s reception system for asylum seekers who get accommodated in Direct 
Provision Centres across the country, intended to provide for their basic needs. Most DP centres are managed 
for-profit by private contractors. Sylva was a trans woman living in an all-male DP centre in Galway having 
arrived in Ireland seeking international protection but who sadly died in August 2018. Sylva’s friends and 
activists at AMACH were not informed of her burial (Cameron Keighron). 



  Chapter 6: Placing Activism 

177 
 

despite LGBTQ+ equalities legislation such as ‘the GRA did not, it seems, extend to’ asylum seekers 

such as Sylva who get misgendered when assigned to centres. The treatment of LGBTQ+ people in 

direct provision shows a limit of sexual citizenship after marriage equality in ‘New Ireland’, where 

Sylva’s life was deemed by the state as ‘ungrievable’ (Butler, 2020). Protests around against direct 

provision as part of QAI’s event and at Dublin Pride through interventions by ACT UP (see figure 5.2, 

chapter 5.3.1), show how Pride spaces are used by activists to resist producing Ireland through 

narratives that forward a ‘politics of recognition at the expense of a politics of redistribution’ (Mulhall, 

2020: 149-150). AMACH’s position on the telling of Sylva’s story suggests that a politics of 

redistribution to those most marginalised in Ireland’s LGBTQ+ communities through protests at Pride 

events needs to pay attention to where those politics and stories originate, and where they travel 

through and to. This moves beyond the individualized personal story telling from Yes Equality, to show 

how Irish LGBTQ+ narratives are produced in relation to the spaces and people that individuals queerly 

bond themselves with. Tensions arise when protesting direct provision at Pride events through Sylva’s 

story does not give recognition to Galway and the place identities that connect the story and politics 

together. 

 Overall, this section has built on the discussion of the multiplication of Pride events in IQET 

discussed in the previous section by examining the distinct Pride politics that have emerged within 

Dublin. Irish Pride politics are underpinned by geographical imaginings, where the emergence of 

alternative Pride events in Dublin was underpinned by neoliberal homonormative imaginings of urban 

LGBTQ+ sexualities within the New Ireland imagining. Yet Pride politics in Dublin form not only in 

relation to homonormative and queer politics emerging from within Dublin but also in relation to 

connections and tensions arising between activists in Dublin and Galway. Rather than viewing Pride 

events as isolated events forming only in local contexts, I have understood Pride events as ‘unbounded 

places of queer worlding loosely connected through chains of relationality’ (Bain and Podmore, 2021: 

1313). Pride events in Ireland exist in relation to each other and the rest of their cities/towns, whether 

through the movement of organisers and participants, the sharing of resources, or the travelling of 

politics that creates queer bonds attaching Prides in and across place. Pride events remain a crucial 

space for protest and citizenship claims, for example through protests to end direct provision, but 

tensions arise when nuances of LGBTQ+ lives in the peripheries are lost within narratives told by 

activists at Pride events in larger cities.  In this way, Pride events are crucial spaces of Irish LGBTQ+ 

activisms after marriage equality that reveal the active role of place in shaping the uneven and 

multiple spatiotemporalities of IQET. 
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6.6 Conclusion 

 

Following the argument ‘that the LGBTQ+ movement will undergo’ a ‘strategic shift’ in the US after 

marriage equality towards ‘increased investment in local rather than national lobbying’ (Rosky, 2016: 

79) this chapter has engaged with broader debates of rural/urban sexualities to reconceptualise the 

relationship between Irish LGBTQ+ activists in central, regional and peripheral locations after marriage 

equality. Irish LGBTQ+ activisms constitute ‘multiscalar citizenship by showing the different forms of 

politics that are produced at different scales of social movement organizing’ (Grundy and Smith, 2005: 

389). ‘Placing’ Irish LGBTQ+ activism reveals complex webs of power relations that shape the central 

and peripheral locations of the movement, in ways that expand understandings over the geographical 

imaginings underpinning Irish LGBTQ+ activism. Regional and peripheral Irish LGBTQ+ identities were 

hidden during the marriage referendum within the geographical imaginings of Middle Ireland, so while 

marriage equality made Irish LGBTQ+ activists feel national belonging, they now seek to materialise 

belonging at the local scale. This pulls apart and critiques imaginings of a singular ‘national’ Irish 

LGBTQ+ movement, highlighting how different LGBTQ+ activists in various locations engage with the 

national in ways that spreads power from the centre to the peripheries, challenging Dublin as the 

hegemonic centre of Irish LGBTQ+ activisms. Peripheral cities and county towns in Ireland have 

dynamic histories and realities of LGBTQ+ activisms that have adapted to the unique needs 

experienced by regional activists compared to those in the Dublin centre. National imaginings interact 

with regional and other localized geographical imaginings at the county level to produce spatialised 

activist identities that empower activist across locations. Irish LGBTQ+ activism in IQET is thriving in 

peripheral places with the strengthening of localised political opportunities. The multiplication of 

Prides in peripheral places show a post-marriage equality queering of smaller urban areas within New 

Ireland. Pride events also remain key spaces for LGBTQ+ activisms in larger cities, wherein the 

contested politics at Prides in Dublin reject a homogenising of LGBTQ+ identities post-marriage 

equality and show the diversity of LGBTQ+ politics in the urban core. Connections between Dublin and 

elsewhere are relational, multi-directional and multi-scalar, so that both centre and peripheral places 

are seen as dynamic and active. Tensions that emerge can be productive and complementary rather 

than opposition, when navigated through recognition of the place specifities of LGBTQ+ politics. In 

Ireland, this occurs at the county level, where to understand the politics of Irish LGBTQ+ activisms 

after marriage equality recognition must be given to the county identities and belonging shaping the 

activists from which they emerge. 
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Chapter 7: Transforming Irish LGBTQ+ Activisms in Covid Times 

 

7.1 Introduction 

 

The honeymoon can’t last forever. The beginning of national lockdowns in response to COVID-19 in 

early 2020 has been described as a ‘revolutionary moment’ creating a ‘point of departure’ from pre-

pandemic spatiotemporalities through ‘overt and covert changes and adaptations in human behaviour 

to a new geographical societal context and its anchoring in time-space’ (Klapka et al., 2020: 238). 

Geographers have been amongst those to produce immediate research and commentary on the 

‘political, economic, and social crisis’ created by COVID-19 and its related national responses (Rose-

Redwood et al., 2020: 98), joining wider debates in the social sciences that asks ‘if [COVID-19] is a 

critical turning point, between what and what is the change?’ (Walby, 2021: 24). This chapter takes 

New Ireland as the before to explore what changes COVID-19 may have brought for Irish LGBTQ+ 

activisms through the convergence of IQET with the intrusive ‘Covid Time’. As new spatiotemporalities 

of the pandemic fold into IQET it is likely activists have faced a new set of challenges and opportunities 

potentially different from those discussed in chapter 5.3. While IQET changed the pace and rhythms 

of Irish LGBTQ+ activisms in complex and contradictory ways, I want to explore if Covid Time has simply 

exacerbated and/or ameliorated the factors slowing down and speeding up activisms in IQET, or if the 

very practices and strategies of Irish LGBTQ+ activisms have been more broadly transformed by 

COVID-19’s disruption. 

This chapter builds on the emerging COVID-19 literature discussed in chapter 2.4 that 

understands COVID-19 as a ‘historically formed experience’ through which we are (re)constituted ‘as 

subjects’ (Evans, 2021: 79) wherein ‘lockdown has re-embedded unequal and gendered’ social 

relations (Parry, 2021: 396). Through an examination of how Irish LGBTQ+ activists have been 

reconstituted through COVID-19, I bring a focus on sexual equalities into these broader debates over 

citizenship and population governance during Covid Time (Acuto, 2020; Datta, 2020). Moreover, I 

contribute to literature exploring the ‘new generational consciousness and possibly new meaning 

systems’ produced in Covid Time (Ryan, 2020: 4), by offering an examination of how Irish LGBTQ+ 

activisms are reimagining and reconfiguring meanings around their actions and belonging in Ireland. 

In doing so, I continue my argument over the crucial role of the geographical imagination in recursively 

creating activism by examining how changed national imaginings of Ireland held by certain LGBTQ+ 

activists during the COVID-19 pandemic have altered the relationship between Irish LGBTQ+ activists 
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and place. Bringing COVID-19 literature into discussion with literature on heteroactivism (Nash and 

Browne, 2020), I discuss how the changed geographical imaginings of Ireland during the pandemic 

relate to a perceived emboldening of opposition during Covid Time. With a continued focus on queer 

temporalities, this chapter also builds from arguments that ‘space is annihilating time’ during the 

pandemic due to interruptions to globalisation through multiple contradictory temporalities formed 

to both slow the virus, and reaccelerate commodity and economic circulation (Ward, 2020: 193). I 

build on this to explore how ‘Covid Time’ doesn’t just alter the speed and rhythms of existing LGBTQ+ 

activisms but produces new practices that transforms the spaces of Irish LGBTQ+ activisms. To this 

end, I engage with geographies of digital sexualities literature examining sexual lives as 

agglomerations of digital and material worlds (Nash and Gorman-Murray, 2019), to explore how Irish 

LGBTQ+ activisms during Covid Time took advantage of opportunities afforded by the lockdown to 

produce new digital and hybrid spaces of activism, while reinforcing the importance of physical space 

and collectivity to Irish LGBTQ+ activisms. 

This chapter has 3 sections. Section 7.2 examines how COVID-19 has altered my participants’ 

geographical imagining of Ireland in ways that challenge the assumptions constituting New Ireland. By 

exploring a perceived increase in anti-LGBT pushback in relation to an emboldening of opposition 

through anti-lockdown protests, this shift questions the taken for granted linear progress of New 

Ireland and the contingency of Ireland being ‘won’ for LGBTQ+ equalities. Section 7.3 then discusses 

how the threatened relationship between LGBTQ+ activists and Ireland has displaced Irish LGBTQ+ 

activisms in Covid Time, resulting in new spatiotemporalities and practices of activism focussed on 

care. This reorganising of Irish LGBTQ+ activisms is shown to transform the interconnections of the 

Irish LGBTQ+ movement through an increase in digital spaces and the further transformation of 

periphery/centre power relations. Finally, section 7.4 looks to the ‘new normal’ time beyond the 

pandemic to explore how utopian and apocalyptic imaginings converge to create an imagining of a 

‘newer still’ Ireland different from the New Ireland it leaves in its wake. Overall, the chapter explores 

how LGBTQ+ activists have been creative in how they have adapted to doing activism in a pandemic, 

with Irish LGBTQ+ activism still thriving and claiming space in contemporary Ireland. This highlights 

the dynamic and multiplicity of queer time and space after marriage equality, showing that while 

arguments in this thesis regarding IQET are unique to the ‘honeymoon’ period after the referendum, 

the lessons remain relevant as Irish LGBTQ+ activists look towards a utopian future beyond the 

pandemic.  
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7.2 ‘Weaponizing the pandemic’: Disruptions to New Ireland in Covid Times 

 

Chapter 5.2 discussed how progress in IQET is nonlinear and while Irish LGBTQ+ activist’s claims to ‘be 

Ireland’ remained in resistance to anti-LGBT violence these acts of pushback were seen as 

representing a minority understanding of Ireland. This has changed in Covid Time as activists spoke of 

witnessing a rise in anti-LGBTQ+ pushback that is ‘ignored at our peril’ (Ciaran McKinney). Participants 

such as Chris Noone discussed how there remains sustained opposition to Irish LGBTQ+ sexualities in 

IQET ‘even if we don’t admit it much,’ suggesting that the imagining of New Ireland is contingent 

through a partial overlooking of opposition to LGBTQ+ equalities in favour of reproducing the New 

Ireland imagining. Comments from Moninne Griffith suggest this is influenced by a desire to imagine 

an Ireland as unique to places where there is more prominent pushback: 

‘It's less obvious than in places like the UK, but it's here, there is contagion. They [anti-LGBTQ+ 
activists in Ireland] are working with peers in the UK, the US and Germany. We've seen their 
language develop, their strategies, their tactics are all much more sophisticated than they 
were pre-marriage equality. And they've learned. They've learned from marriage equality, 
learned from repeal’ (Moninne Griffith). 

Reflecting historic anti-gay arguments by explaining the presence of opposition as ‘contagion’ into 

New Ireland, Moninne is positioning anti-LGBTQ+ pushback in Ireland as coming from outside rather 

than being from within, reinforcing the idea that in IQET Ireland is synonymous with LGBTQ+ inclusion. 

Yet Moninne is also building the narrative that IQET is a time when anti-LGBTQ+ activists are 

regrouping and producing anti-LGBTQ+ resistances adapted for New Ireland. Nash and Browne (2020: 

192) have argued that LGBTQ+ equalities such as marriage equality has driven ‘the expression of 

heteronormative values as well as those who hold those views from public life’ so that heteroactivists 

imagine nations as ‘under threat’ and reconfigure their strategies in response to protect the nation. 

While their research focusses on the manifestation of heteroactivism, Moninne’s comments confirm 

that this has not been unnoticed by Irish LGBTQ+ activists who are aware of the precarity of their 

acceptance in New Ireland. 

When my interviews took place at the start of Covid Time, participants hoped that COVID-19 

restrictions would limit the opposition and be a turning point to further materialise the ideals of New 

Ireland. Izzy Kamikaze suspected anti-LGBT protesters would be ‘negatively impacted by the 

pandemic, and that would be good,’ believing that the lockdown restrictions would stop anti-LGBTQ+ 

activists from being able to organise. Lisa Connell (Interview) reflected that ‘since the covid thing has 

been happening, one of the things that a lot of people have commented on is that Twitter has become 

less of a cess pit than it would usually be.’ In comparison to the rising hate crimes in IQET, Lisa is 
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suggesting there was an initial period at the start of Covid Time when opposition to LGBTQ+ people 

may have been less pronounced. These comments represent an optimism to the early days of Covid 

Time in Ireland, where activists like Izzy and Lisa felt a sense of hope that would be proven to be 

temporary, fleeting, and unrealised. The COVID-19 restrictions in Ireland eventually led to similar ‘anti-

lockdown’ protests as seen in multiple other countries that have become the ‘political nightmare of 

the plague’ (Meeker, 2020: 117; Bratich, 2021). Having stated in our interview that she ‘did not want 

to get involved’ protesting those in opposition to LGBTQ+ equalities as ‘they are horrible people to 

deal with’, Izzy would go on to counter-protest anti-lockdown gatherings (Gender Hub, 2020) and be 

victim to a violent attack from a protester (Irish Times, 2020). 

Documenting an emboldening of opposition to LGBTQ+ equalities during the pandemic, my 

participant Stephen Moloney published an article on GCN discussing how he believes those in 

opposition to LGBTQ+ rights are ‘weaponizing the current pandemic’ against LGBTQ+ communities, in 

ways that I argue challenge the geographical imagining of New Ireland60. Firstly, Stephen (GCN, 2020a) 

discusses how the political party Aontú61 found and shared to their social media an old photo of 

Senator Fintan Warfield wearing speedos and a t-shirt of the Pope, in what Stephen understood as a 

deliberate use of a sexualised imagine of a gay man to cause outrage. Aontú accused the senator of 

‘purposely seeking to offend people’s religious beliefs’ by wearing the t-shirt of the pope alongside 

speedos (GCN, 2020a: na). Secondly, Stephen discusses a ‘Save the Children’ rally outside Leinster 

House in July 2020 to call for the resignation of Minister for Children, Disability, Equality, Integration 

and Youth, Roderic O’Gorman. A photo had resurfaced of Minister O’Gorman, a gay man, with UK 

LGBTQ+ rights activist Peter Tatchell at a Pride event, and anti-LGBTQ+ activists spread the photo with 

false accusations that Tatchell and O’Gorman by association were paedophile and therefore unfit to 

be Minister for Children (GCN, 2020a). Both of Stephen’s examples have the hallmarks of 

‘heteroactivism’ in which resistances ‘refute homophobia while using claims about freedom of speech 

and religion as a shield to accusations of hate,’ and ‘deflect accusations of homophobia or transphobia 

by focusing on children who need ‘protection’ (Browne and Nash, 2017: 647-9). Whereas Browne and 

Nash (2020: 201) allow us to understand how heteroactivists hold a ‘perception of the loss of religious 

 
60 In his article Stephen names the opposition as ‘the far-right’, and in my interviews my participants (and 
myself) would at times speak of perceived opposition to LGBTQ+ equalities in Ireland in terms of the far-right. 
However, the term ‘far-right’ is critiqued for over-generalising a diverse group of political actors and ideologies 
so I avoid using it here (see Luger, 2022). Instead, I follow Nash and Browne’s (2020) use the term 
heteroactivist to challenge the conflation of LGBTQ+ resistance to the US Christian Right by exploring how 
heteroactivists are ‘not necessarily Christian, not necessary right’ to deal with oppositions to LGBTQ+ 
equalities most broadly across ideologies.  
61 Aontú is a complex and relatively new political party in Ireland founded in 2019 that adopts socially 
conservative politics, particularly against abortion rights, while also holding some left-leaning politics on 
economic issues and advocating for a United Ireland. 
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freedom to gender and sexual equalities,’ that makes those in opposition to LGBTQ+ rights feel 

‘endangered’, Stephen’s examples build on this to show the relationship between COVID-19 

restrictions and threats to religious freedoms. Stephen (GCN, 2020a: na) argues that ‘the coronavirus 

pandemic is low-hanging fruit’ for those in opposition to LGBTQ+ equalities ‘offering them an 

opportunity to capitalise on people’s frustrations around ongoing restrictions, push conspiracy and 

exploit fear.’ Heteroactivists such as those protesting Senator Warfield and at the Save the Children 

rally were capitalising on COVID-19 and the resistance to the pandemic’s impact on public freedoms 

to reignite imaginings that LGBTQ+ rights were also a threat to public freedoms. Following research 

examining how COVID-19 has been weaponized to spread antisemitism (Ehsan, 2020) and exacerbate 

culture wars in other places (Perry et al., 2020), we can argue that the pandemic has been seized by 

heteroactivists in Ireland as an opportunity to challenge and end the geographical imagining of New 

Ireland.  

Furthermore, and like other countries in 2020, national imaginings of Ireland during Covid 

Time were altered by a racial politics through Black Lives Matter (BLM) protests in response to the 

murder of George Floyd in the USA (Steinberg, 2021; Andrews, 2020). Black Pride Ireland, a grassroots 

group specifically for LGBTQ+ people of colour in Ireland worked with Movement for Asylum Seekers 

Ireland (MASI) and Migrants for Economic and Reproductive Justice (MERJ), two grassroots activist 

groups focussed on issues faced by migrants in Ireland, to create an intersectional, cross-movement 

protest in Dublin. Black Pride Ireland localised the issue by positioning the protest as being against the 

racism people of colour experience in Ireland, and abolishing direct provision also became a mobilizing 

meaning for the activists. In these ways the collaborative protest counters the homonationalist 

geographical imagining of New Ireland as progressive by revealing the ‘whiteness’ that has been taken 

for granted in Irish LGBTQ+ activisms in IQET. 

The BLM protests produced temporalities in which public action to contain the spread of 

COVID-19 was put in contestation with public action to protest for reform in police institutions (Gray, 

2021). Following Beam’s (2018a: 153-54) argument that ‘crisis seems to be the only state that 

transforms otherwise undeserving people into communities and individuals deserving of care and 

resources’, the BLM movement in response to George’s Floyd’s murder became a crisis that propelled 

activists and supporters to take to the streets in spite of COVID-19 restrictions. Responding to the 

tensions of creating activism in Covid Times, the organisers took steps to ensure social distancing at 

their protest and were conscious of the 5km travel restriction in place throughout Ireland at the time 

(Black Pride Ireland, 2020). Recognising that people beyond 5km would want to participate and 

seeking to ensure the protests did not create rule breaking, the activists constituted a virtual protest 

space alongside the physical protests where those who could not attend were encourage to put up 
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signs in their windows, or march in their own 5km limit, and post photos of this online to social media 

for visibility (Black Pride Ireland, 2020). These methods of digital protest act as illustrations ‘that if 

there is a ban on gatherings, or social distancing regulations, street protest (if permitted at all) must 

be strengthened by symbolic action’ (Kowalewski, 2020: 3).  

 Moreover, Black Pride Ireland’s collaborative protest brought a wider shift in politics for some 

LGBTQ+ activists at the grassroots level around hate crime legislation. As discussed in chapter 5.3.2 

the End the Hate campaign formed in 2019 as ‘a campaign to demand intersectional and inclusive hate 

crime legislation that will protect all minority groups in Ireland and ensure that anyone who threatens 

their safety should face the appropriate repercussions’ (End the Hate Campaign, 2020a). End the Hate 

activists believed that ‘having hate crime legislation makes a strong statement that we value an 

inclusive society’ linking the campaign strategy to the geographical imagining of New Ireland they 

wished to make real. However, following the BLM protest the group posted a statement that ‘given 

recent world events’ they ‘no longer hold the view’ that ‘hate crime legislation would help… make 

Ireland a more inclusive and tolerant place’ as it ‘can too easily become a tool to further oppress and 

police minority groups within our society’ (End the Hate, 2020d). The statement from End the Hate 

connects the debate of hate crime legislation vs prison abolitionist prominent in US LGBTQ+ activist 

movement (Spade and Willse, 2014; Conrad and Nair, 2014), with debates over ‘queer inclusion’ and 

‘black disruption’ at LGBTQ+ Pride events (Greey, 2018; Furman et al., 2018). Black Lives Matter 

protesters at Toronto Pride in 2016 to protest their demands were taken as representative of how 

‘homonationalism serves to delineate queers according to criteria for White, homonormative 

respectability’ so that the ‘sit-in and demands not only challenged Pride Toronto’s practices but also 

threatened the fabric of Canada’s identity as a multicultural and racism-free nation’ (Greey, 2018: 669-

670). In Ireland, Black Pride Ireland and partners made explicit how BLM during Covid Time was 

unravelling the geographical imagining of Ireland as new and progressive, instead revealing the deeply 

rooted oppressions still evident under the surface of the alluring image of progress. The statement is 

therefore evidence that ‘recent world events’ in Covid Times were altering how Irish LGBTQ+ activists 

were understanding themselves, their strategies, and Ireland.  

However, there is another narrative in which Covid Times conversely strengthen the 

geographical imagination of New Ireland. Ireland after marriage equality is imagined by activists as a 

world leader in LGBTQ+ rights (see chapter 5.2). In after marriage equality times, Lalor and Browne 

(2018: 210, emphasis in original) have observed how once the UK became considered ‘won’ for 

LGBTQ+ activisms politics shifted elsewhere so LGBTQ+ groups in Brighton sough to be ‘the  voice’ for 

those in places still to be won such as Egypt and other Muslim nations critiquing how ‘there is little 

recognition of voices that might be critical, political but not encompassed in’ those campaigns. In Covid 
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Times Ryan (2020: 87-88) has observed how ‘EU countries have certainly seen an increase in 

retrenched nationalism’ where ‘unprecedented control states have (re)gained over citizenship and 

border controls’ to impact national geographical imaginings (Ryan, 2020: 88, 87).  As a convergence 

of after marriage equality and Covid Times, the pandemic saw some LGBTQ+ activists in Ireland feeling 

compelled to respond to anti-LGBTQ+ legislations and far-right resistances against LGBTQ+ rights 

elsewhere in the EU, specifically Poland and Hungary. In summer 2020, two marches in solidarity with 

the Polish LGBTQ+ community were initially organised, one by Polish LGBTQ+ activists in Dublin and a 

second by activists in Cork naming themselves ‘LGBT Solidarity Ireland’ (LGBT Solidarity Ireland, 2020). 

The marches were planned to take place in person, until a change in restrictions meant that the 

protests were later moved online. However, when Galway Pride and Pride of the Deise (in Waterford 

City) took place in August 2020 both events included an in-person or online vigil to show solidarity 

with LGBTQ+ people in Poland, showing the significance of Pride events to remain political vehicles 

for LGBTQ+ activists even during a pandemic (Galway Pride, 2020; Pride of the Deise, 2020). Although 

the planned protests in response to anti-LGBTQ+ issues in Poland could be considered reactionary to 

‘politics elsewhere’ in attempts to reinforce New Ireland as a world leader in LGBTQ+ rights, the 

protests can also be considered as materialising the full equalities idealised in the New Ireland 

imagining. The politics are first grounded as local in Ireland in relation to how Polish and Hungarian 

migrants may relocate to Ireland to flee from the anti-LGBTQ+ rhetoric and violence in Poland. Second, 

Poland remains in IQET a destination for trans people to travel to for surgery. Noah Halpin from This 

Is Me discussed with me going to Poland for top surgery and travelled to Poland with a friend for his 

top surgery during the pandemic.  

Overall, while the passing of marriage equality created a geographical imagining of New 

Ireland as a world leader for LGBTQ+ rights, in Covid Times geographical imaginings of Ireland are 

altering in relation to perceived oppositions to those rights. Shifting understandings of the severity 

heteroactivist resistance poses to Irish LGBTQ+ inequalities has challenged the imagining that New 

Ireland is exceptional to the pushback activists have observed in the US and UK. Whereas prior to 

COVID-19 opposition was seen only as ‘contagion’ from these elsewhere locations, Covid Time has 

caused Ireland and Irish LGBTQ+ activists to reckon with opposition at home and the whiteness of 

national imaginings of Ireland. The Black Lives Matter protests of 2020 sought to bring transformative 

change during and despite COVID-19 restrictions, with lockdown, racism and Black Lives Matter 

activisms being described as ‘a deadly constellation’ with implications on the boundaries of national 

identities (Music, 2020: na). In this way, Covid Time is the next significant turning point for the Irish 

LGBTQ+ social movement since marriage equality, as it reveals systemic examples of ‘crisis 
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ordinariness’ that present a newer still imaging of Ireland as increasingly wrapped up in the complex 

resistance it had imagined as lost in IQET. 

 

7.3 ‘More intense, and busier than ever’ or ‘Feeling a bit like Groundhog 

Day’: The Convergence of IQET and Covid Time 

 

As the spatiotemporalities of IQET were underpinned by the geographical imagining of New Ireland 

(see chapter 5.3), as this imagining alters within Covid Time it is likely we will also observe changes in 

how Irish LGBTQ+ activisms are being experienced as the IQET timescape become disrupted. When 

discussing how the activities of LINC have continued through the pandemic, Kate Moynihan observes 

that COVID-19 increased the need for their organisation and produced new opportunities and 

challenges of their work: 

‘The work is more intense, and busier than ever, and we are constantly coming up with 
different ideas of how we can engage with the community, how we can support the 
community and how we can engage more. So other than it feeling a bit like Groundhog Day62 
every so often, it's going okay, you know’ (Kate Moynihan). 

Kate’s reflection that Covid Time is experienced like ‘Groundhog Day’ indicates a temporality wherein 

LGBTQ+ activists feel stuck in repetitive cycles of activities. Yet Kate simultaneously describes Covid 

Time as an intense, busy, and creative time where activists are adapting and thriving in the new 

context. These contradictory temporalities occur in relation to how Covid Time is reshaping citizen’s 

rights and responsibilities, which in turn reshapes the need and usefulness of LGBTQ+ organisations. 

Storr et al. (2021: 1230) describing COVID-19 as creating an ‘epistemic problem’ in ‘determining which 

goods and services are essential’. Whereas New Ireland constituted Irish LGBTQ+ identities as 

accepted within Ireland, Covid Time disrupts this by threatening the contingency of New Ireland and 

questioning the essentialness of LGBTQ+ identities to national Irish identities.  

Renewed uncertainty of the ‘essential’ nature of LGBQ+ activisms to Ireland is shown in 

impacts on human and economic capital during the convergence of Covid Time into IQET, that 

exacerbates the slowing down of activisms. Covid Time has heightened activist burnout by producing 

new anxieties and mental health impacts for activists and volunteers resulting in activists feeling 

unable to take part in activism due to the ‘shifting roles, priorities, and routines during the pandemic’ 

(Vanderhout et al., 2020: 1; Grant and Smith, 2021). Gerard Sweetman reflects on how fears 

 
62 Kate is referring to the 1993 comedy film ‘Groundhog Day’ directed by Harold Ramis that repeatedly wakes 
up to relive the same day in a continuous loop. 
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surrounding COVID-19 resulted in one activist ‘taking a step back’ from their role on the Clonmel Pride 

group as they were ‘cocooning63’ and ‘scared about the whole COVID-19 situation,’ showing how 

COVID-19 created a dilemma for activists over whether their activism is essential enough to continue 

during the pandemic. Gerard describes giving a fellow volunteer the space and time to take a break, 

while leaving open the opportunity to join, reflecting in practice the interdependency of activists on 

one another and showing the collective support of organising Pride together (Marrow and Parker, 

2020). In recognition of the impacts of COVID-19 lockdowns on mental health and belonging, GCN 

organised a ‘Stay at Homo’ in which community members were encouraged to upload a short message 

on how they were dealing with the pandemic, to ameliorate issues of loneliness. It aimed to do this 

by fostering a collectivity between the LGBTQ+ community members and activists, with Lisa from GCN 

arguing that ‘we are really resilient… we already know the power of togetherness in a way that other 

communities don't or they didn't take seriously before now.’ Therefore, while Covid Time has 

displaced many activists from their activisms by restricting them to stay at home, and thus slowed 

down activisms, this has been productive of new activisms to rebuild connection in response to staying 

at home. 

Covid Time has also heightening the precarity of certain types of funding where some groups 

had trouble maintaining funds or found their expected funds were put on hold and risking the 

materialisation of planned projects (Adam Shanley). Gerard spoke of how lockdown restrictions meant 

an in-person fundraising event for Clonmel Pride was not allowed to take place and how funding that 

had been secured from corporate sources for the event was pulled back as the corporations 

reassessed their finances in the wake of COVID-19. However, other groups are finding themselves with 

more money to spend coming out of lockdown, with Cathy Burke describing how OutWest had just 

received funding from the council prior to lockdown and due to lockdown they have been unable to 

spend those funds so that now ‘financial issues are great, because we never have any money and now 

we've got money!’ Some Irish LGBTQ+ organisations have been able to move fundraising events 

online. BeLonG To and Shout Out both held online quizzes as fundraisers at the beginning of the 

pandemic, as an example of the ‘heroic, creative and spirit-lifting fundraising efforts for charities’ that 

has been witnessed during the pandemic (Macmillian, 2020: 132). This reflects the uneven impacts of 

Covid Time on funding, so that while funding concerns may have slowed activisms for some groups, 

these concerns were ameliorated for other groups who found creative ways to take advantage of the 

unique opportunities of Covid Time for sourcing community donations. 

 
63 Cocooning was part of public health advice in Ireland and describes how vulnerable citizens were asked to 
stay at home until told not to be the government. It is an example of the spatial metaphors used during COVID-
19 public health advice (see Kearns, 2021). 
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However, the convergence of Covid Time into IQET has had more than temporal impacts and 

changes to the rights and responsibilities of citizens in the pandemic has influenced more significant 

transformations to the practices of Irish LGBTQ+ activists. Miesen et al. (2020) have argued that trans 

and gender non-conforming people have faced ‘increased vulnerability’ during the pandemic 

particularly due to delays in accessing transgender care deemed non-essential. Lisa O’Connell 

perceives that during the pandemic ‘government departments are only really caring about covid so 

there's a lot of physical and literal blocks in terms of advancing the trans healthcare conversation.’ 

Noah Halpin has observed that COVID-19 has ‘changed the work we do’ so that instead of protesting 

for better trans health his role is ‘now all of a sudden’ more about providing community health care 

to trans people in place of their regular health care. In this way Covid Time has created what Bowlby 

(2012) would term a new ‘carescape’, as a spatio-temporal network of informal and formal 

relationships of care. Noah discusses how because ‘public health nurses have all been shifted 

somewhere else’ to deal with COVID-19, trans people ‘can’t find anyone to give them their injections 

anymore’ so he is ‘having to research places that will give, say, Rachel in Cork her injection’ or ‘advise 

people about self-administration’ or even give the injections himself even though ‘we're not even 

supposed to be less than two meters apart.’ Noah argues that ‘it's really changed in that we're 

becoming the advisors for actual administration of care, not advocates for getting the care in the first 

place.’ This highlights how the lockdown is producing new geographies of care64 where there is an 

increased importance of creating and maintaining queer bonds and interdependency between 

community members and activists who rely on each other’s labour, indicative of the ways that 

lockdown has specific impacts for trans people. This Is Me also highlighted the additional impacts 

COVID-19 was having on trans men who bind65 by sharing information and resources online not 

included in public health advice around COVID-19 (This Is Me, 2020). As a respiratory virus there was 

concern that binding may put trans men at additional risk of the virus due to the pressure binding puts 

on the chest. That This Is Me shared online material on how to bind safely to address these concerns 

acts an example of how the LGBTQ+ population has relied on a grassroots and community response 

to survive the pandemic, showing how ‘the COVID-19 pandemic has laid bare material vulnerabilities 

across space and scale’ for the Irish trans community (Eaves and Al-Hindi, 2020: 133). More than this, 

This Is Me’s response to COVID-19 shows the adaptability of Irish LGBTQ+ activist groups to be able to 

 
64 There is a substantial body of work on the geographies of care (Conradson, 2003; Lawson, 2007; Hanrahan 
and Smith, 2020). In this literature, care is understood as ‘a fundamentally geographical process contingent on 
social contact and the ability of people to move and support others across different settings and scales’ (Power 
and Herron, 2021: 79). 
65 Binding describes the practice of tightly covering the chest area with fabric to flatten the chest and give the 
appearance of a masculine torso. 
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respond quickly to the novel threats of the pandemic and use their expertise to create responses 

attuned to the unique needs of queer populations. 

Further to transforming the practices of Irish LGBTQ+ activisms, the transformation of Irish 

LGBTQ+ activisms in Covid Time is seen through the scale and speed to which activists created new 

online and hybrid spaces of activism. Online spaces are ‘contingent spaces where political, emotional 

and affectual aspects of the everyday play out’ (McLean and Maalsen, 2018: 183), and during 

lockdown they became the main arena for Irish LGBTQ+ activisms as physical spaces closed. It has 

been argued that physical ‘community spaces’ are so ‘central to surviving and thriving’ for LGBTQ+ 

people that the shift to online events ‘as part of the new normal is particularly problematic for some 

LGBTI+ people for whom coming out and going on the scene are synonymous, in ways that queer 

online parties can only proximate’ (Browne, 2021: 153). However, while online queer spaces may not 

replace the joys of in-person events for everyone and every time, Irish LGBTQ+ activists during the 

pandemic worked to create new online and hybrid spaces that in other ways produced webs of digital 

and physical contact that would not have been imagined before Covid Time. In many ways Covid Time 

folding into IQET was productive of new kinds of queer world-making, as I now explore, through the 

formation of online festival and Pride spaces.  

Firstly, during 2020’s lockdowns GCN held an online digital festival called the ‘In and out 

festival’, in which a series of online talks and panels were broadcast live online via the publication’s 

Facebook and YouTube profiles. Hanckel (2019: 207) argues that digital stories by queer content 

makers on sites such as YouTube creates ‘a networked public and the imagined collective whom the 

filmmakers/storytellers seek to engage as part of a broader project of queer world-making.’ With their 

In and Out festival GCN were engaging in a new kind of pandemic-based queer-world making that 

sought to maintain digital and material collectivity amongst Irelands’ LGBTQ+ community through 

digital storytelling. The festival revealed through its content the politics which GCN felt were 

important to maintain during the pandemic. One strand of the festival was comprised of events 

relating to Irish LGBTQ+ history, with panel discussions and interviews on a range of archival materials. 

In this way, In and Out festival used COVID-19 to create a period of ‘looking back’ for the Irish LGBTQ+ 

community, exemplified when GCN broadcast a 2 hour-long event commemorating the 5th 

anniversary of the marriage equality referendum, and another marking the 5th anniversary of the 

gender recognition act. Both events highlighted the importance of these landmark events and the 

specific ways the community was remembering these events. A second strand of events focussed on 

contemporary issues, constituting the In and Out festival as a way for LGBTQ+ activists to look forward 

beyond Covid Time. For example, Equality for Children held two online events with GCN as educational 

events for the public on the current legislation and situation for LGBTQ+ families. Before the pandemic 
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a similar in person event ‘cookies for a cause’ by Equality for Children took place in person, where the 

activists gave out free cookies to attendees. The online event with GCN had the same format, but 

without the cookies, although this time the event was able to reach a wider audience. As such, we can 

understand the move to digital spaces as increasing the reach of activisms but decreasing the sociality 

of engaging in activist events. 

Secondly, while Ireland’s COVID-19 restrictions initially threatened the multiplication of Pride 

events discussed in chapters 6.4.2 and 6.5 by restricting large public events resulting in the 

cancellation of all Pride events due to take place in outdoor public spaces, many of these events ended 

up occurring online. In June 2020 Dublin pride held their first online Pride festival consisting of various 

online events and culminating in a virtual online Pride parade and concert that featuring videos from 

community groups and corporations who would normally be a part of the parade. The replicating of 

the real-life Pride spaces by Dublin Pride online reflects the importance of the events for the Irish 

LGBTQ+ community and the need to maintain community during the pandemic. It also reflects an 

example of ‘the internet in terms of temporal drag to show how oft-forgotten pasts are related to 

present-day internet infrastructures’, in that it brings forward the event from the pre-pandemic past 

online to preserve it in the present and for the future (Cockayne and Richardson, 2018: 24). The 

inclusion of the corporations also highlights how a move online does not brush aside the contentious 

politics of Pride making, which are still present and become replicated online, reflecting how ‘the same 

politics and structural constraints experienced in other spaces still persist’ online (McLean and 

Maalsen, 2018: 184). Peripheral Pride groups were also able to create new digital spaces, but unlike 

Dublin Pride that aimed to replicate its physical event digitally, the peripheral pride groups created a 

collaborative Pride event that would not have been possible in person. A collection of smaller regional 

and rural Pride groups joined forces to create ‘Pride Inside’, a week-long digital festival with various 

events filmed digitally across multiple counties mostly in the West of Ireland. This is an example of 

activists grouping together to form a network to produce collective activisms. The emergence of such 

a network during Covid Time shows how the pandemic has reconfigured the interconnectivity of the 

Irish LGBTQ+ movement, strengthening the connections and highlighting the potential for 

collaboration and partnership.  

The growth of these online LGBTQ+ festival and Pride spaces during the pandemic has also 

further transformed centre/periphery divides and helped empower peripheral places of LGBTQ+ 

activism though further reconfiguring the power relations discussed in chapter 6.4. The increased 

importance of online spaces for everyday life during Covid Time was felt by Irish LGBTQ+ activists who 

used digital space for producing activisms. This shift to using online space for events has addressed 

issues of regional and rural isolation and mobility. Kate Moynihan describes how for LINC this meant 
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services that used to focus on Cork City are now available to other women across the county and even 

the country who would benefit from attending events:  

‘Our drop in which people would normally just call into, we're now running that on zoom. And 
what's happening is we have women from Cork, women from Belfast, women from Kerry on 
that zoom… It's actually opening up a lot more people to us. There's that connection, a lot of 
involvement of people who wouldn't normally have everyday access to us’ (Kate Moynihan). 

Whereas COVID-19 was seen to create isolation for those in urban areas used to attending the drop-

in in person, for others in more isolated rural areas Covid Time is productive of new forms of 

‘connection’. The move to digital space has arguably allowed the distance to be overcome for some. 

However, although digital mobilities increasing access for some, there are issues surrounding 

connectivity in rural areas where broadband signal may limit the potential for Covid Time to overcome 

rural isolation. Further, other activists such as Bernie Quinn argue that the pandemic has ‘really 

damaged the community sector, in that sense, because community means being there and being in 

touch with people’. In this way, Covid Time has also reinforced the need for physical LGBTQ+ spaces. 

An example of a creative response to maintain activism during Covid Time is when This Is Me organised 

a letter writing campaign, instructing people to use blank postcards distributed to households 

throughout Ireland by An Post66 to write a short letter to the minister for health regarding trans health 

care that they could post for free. This action creatively allowed activists to take advantage of an 

opportunity provided by the postal service for creating an activism that would act in place of a protest, 

as an example of offline activism in Covid Time that maintained the importance of physical space to 

LGBTQ+ activisms.  

Overall, following queer temporalities scholarship, Covid Time could be read as a ‘glitch’ in the 

IQET timescape, a ‘troubled transmission’ interrupting ‘the conditions of the reproduction of life’ and 

activism (Berlant, 2016: 393). Beam (2018a: 12) would argue these glitches are nothing new for 

LGBTQ+ social movement organisations that are always already in times of apocalyptic crisis ‘with a 

constant sense of impending devastation’ due to the ‘structural factors [that] imbue non-profits’ and 

‘the hope they have for another more just world’. Nonetheless, while LGBTQ+ social movement actors 

may always work under times of ordinary crisis Covid Time has brought extraordinary responses. If 

before the pandemic Nash and Gorman-Murray (2019: 1) were able to argue that ‘contemporary life 

is increasingly experienced through the screen’, then this increasingly ‘complex agglomeration of 

digital and material worlds’ can only be said to have been reinforced further during the pandemic. 

While ‘a growing number of academics and activists see the digital as a space of potential for 

generative change, [and] while others see it as recreating oppressive spaces’ (McLean and Maalsen, 

 
66 An Post is Ireland’s public postal company. 
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2018: 196), the pandemic exacerbates both these conflicting trajectories, wherein the festering of the 

far-right online discussed in the previous section occurs alongside the creative, digital constellating of 

LGBTQ+ activists discussed here. Despite the move to online spaces, the LGBTQ+ activists interviewed 

worked hard in various ways in apocalyptic times to maintain the queerness of their complex digital 

and material worlds, producing new digital spaces from within the constellation of the Irish LGBTQ+ 

movement. 

 

7.4 ‘Lustily dancing in the streets’: Utopian Imaginings of Ireland After Covid 

Time 

 

Marriage equality in Ireland arguably brought with it a project of ‘queer world unbuilding’ in which 

LGBTQ+ activists had to dismantle a homonationalist geographical imagining of New Ireland as 

progressive and a world leader in LGBTQ+ rights. In shifting the geographical imagining of Ireland in 

ways that threaten to displace Ireland as having been won for LGBTQ+ equalities, Covid Time has 

arguably brought a new chance for activists to imagine their own future Irelands. As this section 

explores, the LGBTQ+ activists I interviewed at the start of the first 2020 lockdown were already 

starting to use the pandemic as a catalyst for envisioning their own geographical imagining of what 

Ireland could be in the ‘new normal’ post-pandemic. Given that ‘the future is queerness’s domain’ 

where ‘queerness is a structuring and educated mode of desiring that allows us to see and feel beyond 

the quagmire of the present’ (Munoz, 2009: 1), I want to explore how Irish LGBTQ+ activists took Covid 

Time to queer New Ireland and reimagine a ‘newer still’ Ireland of utopian possibilities.  

Before exploring the utopian imaginings of newer still Ireland my participants were conjuring, 

I first acknowledge that this was not uniform and there were also fears over how the pandemic might 

create less-inclusive futures for Irish LGBTQ+ populations. COVID-19 has acted ‘like a rug has been 

pulled from under you’ to disrupt the rhythms of Irish LGBTQ+ activisms experienced in IQET (Kim and 

Asbury, 2021: 1070). Bernie Quinn was worried that as Dundalk Outcomers were no longer able to 

provide training courses to various public bodies due to COVID-19 restrictions that in the long term 

this lack of training would cause problems to arise in the public bodies left untrained on LGBTQ+ issues. 

Bernie argues that ‘with that being gone, it limits how much we can do in terms of the of the bigger 

picture’ as the lack of training also limits funding and capacity for the organisation. In referring to the 

‘bigger picture’ Bernie is concerned with the futurity of the LGBTQ+ movement, recognising that the 

unfinished work of the LGBTQ+ movement remains to be done and that this focus should not be lost 
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in activism during the pandemic. Covid Time therefore displaces some possibilities of LGBTQ+ 

activisms in the prioritisation of COVID-19 response. 

However, despite some concerns over lasting negative impacts, my participants were also 

envisioning COVID-19 as an opportunity to overcome the limitations of post-gay apathy (see chapter 

5.3.2) and create new queerer spatiotemporalities for Irish LGBTQ+ lives and activism. Utopian 

imaginings of post-pandemic Ireland underpinned my participants’ discussions of what they 

envisioned would be the outcomes of COVID-19. Such visions of utopia were seen in the pages of GCN 

magazine, which featured a series of interviews and photoshoots focussed on Utopia that paired 

artists with activists in the pages of their first printed magazine since the lockdown stopped their 

production (GCN, 2020b). The editors of GCN imagine the pandemic as a dystopian present needing 

to be overcome: 

‘Our community has a lot to celebrate, the rate of change on our small Island alone is 
staggering to bear witness to. Do not be mistaken however, the burden of late-stage 
capitalism, a global pandemic and the worrying rise of the far right across Europe and on our 
own shores of late mean that there has never been a more prescient time for us to unite as a 
community and imagine a different, better version of the world and map out an exciting future 
that can unite, inspire and encourage us all’ (GCN, 2020b). 

Here, the editors at GCN present the geographical imagining of New Ireland in relation to the material 

realities of capitalism, COVID-19 and opposition to show how the pandemic has laid bare the gap 

between the idealised imagining and on-the-ground lived experiences. Yet, the imagining of New 

Ireland is presented as a cause for ‘celebration’ and use to inspire the possible futures that could be 

‘mapped out’ beyond COVID-19. Covid Time is produced as a ‘time for us to unite as a community’ in 

a way that emphasizes the interdependency and collectivity of LGBTQ+ activisms in Ireland after 

marriage equality.  

These utopian imaginings of newer still Ireland post-pandemic that my participants were 

forming created a ‘queered’ version of New Ireland free from the factors constraining its 

materialisation. Some of my participants considered how broader shifts in politics and the slowing 

down of certain economic consumption processes during the lockdown might have a knock-on impact 

on LGBTQ+ politics. Lisa hopes ‘that capitalism will die a little bit, in the wake of covid’ and that when 

it comes to Dublin Pride ‘it'll calm everyone down a little bit so that people won't be completely like 

euphorically throwing money at it.’ Here, Lisa is speculatively hoping that the pandemic might rework 

the contested politics underpinning Pride events in Dublin discussed in chapter 6.5 and the fault-lines 

this has caused in the community. Further, while the pandemic has stopped Ireland’s queer 

community from being able to dance and be together in public space, Izzy reckons that ‘if this 

pandemic ever fucking pans out, I fully expect the queers to be very lustily dancing in the streets.’ 



  Chapter 7: Transforming Activism 

194 
 

Izzy’s imagining of newer still Ireland post-pandemic not only shows how activists expect negative 

impacts such as the closure of queer spaces to be temporary, but also presents a future with euphoric 

and sex-positive public displays of Irish queerness. Adam Shanley builds on this through his hope that 

‘after covid, we have had maybe time for self-reflection on how we value sex and how it is and should 

be something to be enjoyed freely without shame and guilt, as regularly as we consensually want to 

be.’ Current scholarship has considered ‘how COVID-19 public health advice enacts the (human) 

subject of public health as monogamous, coupled and living with their partner or nuclear family in a 

hetero- or homonormative kinship model… to exclude those whose kinship structures do not fit 

conventional definitions, rendering them less-than-fully-human abject Others who may undermine 

efforts to contain the pandemic’ (Pienaar et al., 2021: 2-3). Yet, Irish LGBTQ+ activists challenge the 

erasure of queer sex and joy in Covid Time in ways that imagine its centrality to everyday life and post-

pandemic futures. During Covid Time, the Gay Project in Cork and the MPower program from HIV 

Ireland in Dublin both ran campaigns of ‘#COVIDsexnow’ to promote how to have safe sex in a 

pandemic, and a group of activists from ACT UP formed an online space to hold discussions on ‘covid 

sex’. These campaigns revolved solely around the distribution of digital information sheets with harm 

reduction and public health messages. Further into the pandemic, activists began to respond to the 

physical closure of sexual health clinics in Ireland, particularly focussing on the gay men’s health 

service. ACT UP Dublin’s campaign to ‘Open GMHS now’ demanded that government bodies recognise 

how sex was still happening in the pandemic to reopen sexual health services that had been closed 

during lockdown (ACT UP, 2022). The ‘Open GMSH now’ campaign is digital activism that 

acknowledges the materialities of sex during Covid Time and reinforces the importance of physical 

space for sexual health beyond the pandemic, seeking to materialise queer sex as visible and accepted 

in newer still Ireland. 

Conjurings of lustful dancing at the death of capitalism in my participants’ utopian imaginings 

of newer still Ireland presented Covid Time as ‘an opportunity for a sexual revolution to happen’ 

(Adam Shanley). This imagined post-pandemic revolution was influenced by desires for the pandemic 

to strengthen collectivity and the queer bonds between activists: 

‘I am inherently, for my sins, a glass half full kind of person so I'm going to hope that it will 
bolster and solidify and help our community really band together… These are big, big changes 
that are happening for every type of person, but I think for LGBTQ+ folk it's a really different 
landscape to try and negotiate’ (Lisa Connell). 

These desires were reflected in the phrase ‘Our solidarity is our visibility’ which was used by GCN in 

content such as that shown in figure 7.1. This increased solidarity is expected to be geographic, 

wherein Kate Moynihan already believes that Covid Time has created ‘a lot of good’ through ‘more 

connection’ between LINC and organisations ‘around the country, where we may not have met before’ 
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with less boundaries between 

groups and more interactions 

beyond their cities and counties. 

New solidarities are also expected 

to bring an increased focus on 

certain identities and practices to 

overcome marginalisation and 

stigma in the community. Adam 

Shanley is ‘optimistic that there is a 

lot to look forward to’ as he believes 

the strengthened 

interdependencies between 

activists will lead to the 

‘normalisation of all of our sexual 

health’ practices so that reducing 

public shame around sex, STIs and 

HIV is seen as ‘being very achievable 

in the next number of years.’ This 

builds on the idea of a Covid Time-

produced ‘carescape’ from section 

7.3, by suggesting COVID-19 will 

transform the embodied and 

organizational spatiotemporalities 

of sexual health care in Ireland. These hopes differ from campaigns Ledin and Weill (2021) observed 

in London, UK where the pandemic was seen as an opportunity to end the HIV crisis through using the 

lockdown to get tested and not engage in sex. What we see in Ireland reflects Ledin and Weil’s 

conclusion that such an opportunistic approach reinforced critical problematics of idealised adherence 

to lockdown rules and being good gay citizens but shows how in Ireland activists escaped the same 

pitfalls by recognising the realities of ongoing gay sexual cultures during the pandemic and 

approaching the pandemic as unlocking a radical potential for revolutionary change.  

The transformative value of the pandemic brings utopia closer through the relational, 

collective action sought by my participants such as Lisa, Adam and Kate. However, while the LGBTQ+ 

activists I interviewed have radical visions and speculations over what the new normal beyond Covid 

Time has the potential to bring, they also recognise that this will be unachievable without ongoing 

Figure 7.1: Our Solidarity Is Our Visibility. Flyer containing a quote 
from Evgeny Shtorn used by GCN to promote solidarity amongst 
readers during covid (GCN, 2020b). 
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queer activisms. Ailbhe Smyth spoke to me of her belief that activism going forward must be broad, 

and cross-movement, reinforcing the shift to intersectional and interdependent activisms within IQET: 

‘I do think we're going to need to protect human rights, and protect democracy, and fight for 
the planet after Coronavirus. I think it's going to be really difficult to do those three things as 
well as fighting for people's jobs and livelihoods and support by the state, but that's why we 
have to protect human rights. That's why we have to protect democracy. And that's why we 
absolutely have to protect the planet. Where identity politics are going to fit in all of in all of 
that, it's hard to see’ (Ailbhe Smyth). 

Reflecting the perceived shift in opposition to LGBTQ+ equalities in Ireland in relation to other impacts 

of the pandemic increasing social inequalities, Ailbhe is envisioning that LGBTQ+ citizens will continue 

to be activist citizens to materialise newer still Ireland. Ailbhe highlights the ‘difficulties’ that arise 

from Covid Time to increase the stakes and extended what campaigns LGBTQ+ activists might focus 

their activisms on, suggesting a move from specifically LGBTQ+ issues to broader shared values around 

human rights and democracy coming to the forefront. That Ailbhe believes the pandemic is reinforcing 

a shift to ‘protecting’ rights gained is significant due to how ‘the idea of human rights took hold in the 

context of globalization’ (Parsons, 2021: 99), meaning the ‘inclusive tendencies in citizenship, which 

have been on the ascent during the past few decades, are currently on the decline due to the 

restrictions imposed in the context of the COVID-19 pandemic’ (Ramsari, 2021: 94). That Ailbhe 

describes it as being ‘hard to see’ the place of LGBTQ+ politics beyond Covid Time, after their centrality 

during the marriage referendum and in constitution imaginings of New Ireland, shows that the lessons 

and insights of IQET time should not be taken for granted and should not be thought of as a linear 

timeline of progress to an inevitable queer future. Rather, utopian desires for a newer still Ireland 

beyond the pandemic reinforces the contingency of LGBTQ+ equalities in Ireland and the precarity of 

LGBTQ+ inclusion as central to national imaginings. Nonetheless, imaginings of newer still Ireland 

show the queer potential for Irish LGBTQ+ activists to unbuild and reshape space and time. 

Overall, when envisioning LGBTQ+ activisms in the new normal the LGBTQ+ activists 

interviewed here do not want to return to how things were before. In these apocalyptic times, the 

‘vulnerability, intertwinements and interdependence of our embodied social life’ is being laid bare, 

and activists are desiring the pandemic ‘as an opportunity to remake the world and to realize the 

socialist ideals embodied in the communities of care that have recently emerged’, while recognising 

the increased inequalities (Butler and Yancy, 2020: na). I have shown how some Irish LGBTQ+ activists 

are using COVID-19 as an opportunity for desiring the end of capitalism and the utopic beginning of a 

sexual revolution and queer futurity. Although these visions may not ever fully realise, the imagining 

of these desired futures in the form of art and activism during a time of crisis and at a turning point 

for the Irish LGBTQ+ movement is significant for how it may alter and inform the goals of the Irish 
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LGBTQ+ social movement and foster an increased importance of creating solidarities within the 

community, reshaping or removing geographical and identity-based boundaries. 

 

7.5 Conclusion 

 

Marriage Equality and COVID-19 each represent versions of apocalyptic geographies worthy of critical 

consideration due to their impact on LGBTQ+ activisms in Ireland. The marriage referendum and the 

pandemic can therefore be seen to have both created imaginings of Ireland that are multiple and 

contradictory, as simultaneously limiting and inspiring of LGBTQ+ activisms. Marriage equality was 

argued to be the ends of days for heteronormative life as we know it, where heteroactivists feared ‘a 

new normal’ where boys could wear dresses and girls would become boys (Nash and Browne, 2021; 

Browne and Nash, 2017). The COVID-19 pandemic also brought with it hope for some that it will be 

the end of days for capitalism, where the concept of ‘the new normal’ appears again, this time either 

as a utopian imagining or an altered ordinary life living with the virus. Unlike marriage equality, COVID-

19 did result in apocalyptic scenes at various times for various parts of the world so there are limits to 

the comparison of an imagined apocalypse through marriage equality. However, thinking of marriage 

equality as an apocalyptic geography as a way to account for the impacts it had on LGBTQ+ activism, 

might then also provide insight to predict how LGBTQ+ activisms could be altered by Covid Time in the 

long-term. Earlier chapters showed that in the 5 years since marriage equality LGBTQ+ activists 

experienced reverberations that created an uneven slowing down and speeding up of activism across 

different parts of the country. Marriage Equality had impacts on perception, mobilization, and funding, 

which then in turn impacted mobilities, liabilities, and related activisms. Activists found creative ways 

to fight for marriage equality and campaigns since, taking advantage of momentum where it was 

experienced, and have increasingly paid attention to solving the fragmentation of the movement 

through recognising the interdependency of activism and seeking to foster better connections through 

networks and collations. This chapter has shown how the COVID-19 pandemic has exacerbated some 

of these issues, while also offering opportunities to implement changes that begin to move activists 

forward beyond the slower rhythms of IQET, and into a queer utopian future. However, Bernini (2017: 

9) argues that ‘the form that freedom takes to express itself is not the agenda for the future, but 

transformative research that has to do with the life of the subject and the subject’s relationship to the 

other and to collectivity in the present’. The queer utopian imaginings of Ireland’s LGBTQ+ activists 

show us not only a future they aspire to but reveal the interconnections between themselves; those 

queer bonds that make past, present, and future activisms possible. 
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Chapter 8: Conclusions 

 

8.1 Introduction 

 

This thesis examines LGBTQ+ activisms after marriage equality in contemporary Ireland, 2015-2020, 

through a queer geographic relational analysis. It highlights the central role Ireland as an imagined 

nation has played in recursively shaping the Irish movement for marriage equality and its afterwards 

activisms. Throughout its analysis, the thesis has provided multiple nuanced insights into the complex 

and contradictory strategies, actions, and politics of Irish LGBTQ+ activists. These activisms have 

revealed a multiplicity of understandings around marriage equality and queerness in Ireland that 

draws attention to the interconnected and interdependent relations between people and place in 

rights-based citizenship claims. This research has conceptualised new ways of thinking of Ireland, 

LGBTQ+ activism, and marriage equality through explorations of the spatialities and temporalities of 

the Irish Marriage Equality referendum and its aftermaths, beyond its result. It has explored the 

impacts of the referendum for current LGBTQ+ equalities campaigns, and the shifting and contingent 

place of diverse LGBTQ+ activists within Irish citizenship. Following my queer qualitative methodology, 

I acknowledge that ‘my perspective, like anyone’s, remains utterly partial’ and that other researchers 

‘with different priorities, passion, and education’ undertaking this research may have ‘tracked 

different debates and offered other conclusions’ (Dave, 2012: 27). The conclusions I offer here are 

beginnings and I hope these understandings not only do justice to the activists who took the time to 

share their experiences with me but also empower them and others to continue their work. 

This concluding chapter has 3 sections. Section 8.2 discusses the original knowledge produced 

by this thesis. I demonstrate how the main arguments of the thesis tie together to provide responses 

to the research questions given in chapter 1.2: 

1. How has ‘Ireland’ as a place been conceived by Irish LGBTQ+ activisms in the times during 

and after the marriage referendum? 

2. How has Irish LGBTQ+ activists’ understandings of Ireland shaped and been shaped by the 

campaigns, strategies, and actions of Irish LGBTQ+ activisms during and after the 

referendum? 

3. How do diverse groups of LGBTQ+ activists across Ireland experience doing LGBTQ+ 

activism in Ireland during and after the referendum in relation to their identities and local 

spatialities? 
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4. How has the COVID-19 pandemic and its restrictions altered Irish LGBTQ+ activisms and 

how might this impact my findings from the first 3 research questions? 

Section 8.2 shows how these responses create distinct theoretical and empirical contributions to the 

discipline of geography and wider academic debates, with particular focus on the geographies of 

sexualities scholarship. Section 8.3 then explores suggestions for how these contributions can 

influence future directions of research in geographies of sexualities that build from the strengths of 

this thesis, while also recognising the limitations of the research that could also be addressed as 

avenues for further study. The thesis concludes with a consideration of how the findings could be used 

by activists outside of the academy, reflecting my hope that the insights demonstrated in the thesis 

may help push forward conversations and actions to harness the lingering momentum from the 

referendum and strengthen the impact of Irish LGBTQ+ activisms post-marriage equality.  

 

8.2 Geographies of LGBTQ+ Activisms: Contributions to Knowledge 

 

Geographies of sexualities scholarship, as discussed in chapter 2, has long demonstrated how space 

and place matter in forming and understanding sexual identities, lives, and politics, wherein space and 

sexuality produce and shape each other so one cannot be fully understood without the other 

(Hubbard, 2018; Johnston, 2018; Brown and Browne, 2016; Podmore, 2013; Ferreira, 2011). This 

thesis builds on these geographies of sexualities theories exploring how LGBTQ+ activisms are situated 

within place-specific interconnections and interactions between with activists and the spaces they 

recursively create (Tucker and Hassan, 2020; Goh, 2018; Johnston, 2017; Feliciantonio, 2014; Browne 

and Bakshi, 2013; Rouhani, 2012). Chapter 2.2 discussed how most literature on marriage equality 

debates outside of geography focuses on writing rich national case studies that do not engage with 

space and place as central concepts for understanding their findings (Flaherty and Wilkinson, 2020; 

Bernstein and Burke, 2013), while sexualities geographers produce spatial accounts of debates around 

marriage and marriage equality (Waitt, 2015; Brown, 2015; Browne, 2011; Webster et al., 2010; 

Johnston, 2006). With this thesis I have sought to bring a spatial enquiry into LGBTQ+ activisms, that 

has engaged with debates over marriage equality, sexual citizenship, Irishness, queer spaces and 

temporalities, and urban/rural sexualities. This thesis has sought to make a novel contribution to the 

literature through an examination of the perceptions and activities of Irish LGBTQ+ activists following 

the 2015 marriage equality referendum and overall found that: 
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The 2015 Irish marriage equality referendum shifted geographical imaginings of Ireland and 

produced a new timescape for LGBTQ+ activisms, in which meanings around marriage equality 

and LGBTQ+ activisms are multiple, unfixed, and spatially contingent in contradictory, but at 

times complementary, ways that transcend homonormative/queer binaries. 

This argument was built throughout the thesis and outlining how I have answered these 4 questions 

in turn offers a summary of the key findings of the thesis and how they contribute to academic debates 

surrounding marriage equality and LGBTQ+ citizenship and activisms in Ireland. 

1. How has ‘Ireland’ as a place been conceived by Irish LGBTQ+ activisms in the times during and 

after the marriage referendum? 

The shifting ways through which Ireland has been created through the imagination and actions of 

LGBTQ+ activists have been crucial focal points of this thesis. I have offered new insights into the 

relationship of sexualities and LGBTQ+ identities in forming contemporary understandings of Ireland 

and Irishness, where New Irishness is formed through LGBTQ+ acceptances and inclusiveness. Building 

on the concept of geographical imagination as a powerful tool for examining the creation of imagined 

nations and the relationship between imagined and material space (Gieseking, 2017; Daniels, 2011; 

Wright, 2010; Massey, 1995; Gregory, 1994; Harvey, 1973), the thesis has focused on investigating the 

role of activism in forming these relations, demonstrating how place shapes activisms through 

geographical imaginations that in turn create and become embedded in space through activism. 

Literature has shown the influence of geographical imaginations in forming spaces as progressive and 

accepting of LGBTQ+ equalities or backwards and limiting (Gieseking, 2020; McGlyn, 2018; Binnie, 

2016; Crawford, 2017; Browne and Nash, 2014; Browne and Bakshi, 2013;). Bringing the concept of 

the geographical imagination as it relates to marriage equality debates, I navigated throughout 

chapters 4 to 7 changes in how Ireland and its citizens are thought of by Irish LGBTQ+ activists. I 

demonstrated how this impacts activist strategies and sense of belonging both nationally as Irish 

citizens and regionally as local county citizens. This builds on sexual citizenship literature exploring 

LGBTQ+ citizenship through rights and legislation in relation to allowing queer practices in public 

spaces (Nash and Browne, 2021; Richardson, 2017, 2005, 2000; Hubbard, 2013), to view sexual 

citizenship as inclusion within the imagined nation wherein the geographical imagination of ‘New 

Ireland’ shapes how claims to sexual citizenship manifest.  

In chapter 4, I discussed how Yes Equality activists and other LGBTQ+ activists outside of Yes 

Equality were creating and/or partially accepting strategies for marriage equality in relation to an 

understanding that Irish LGBTQ+ lives had to be presented through respectability politics to achieve a 

majority yes vote. Through holding the belief that appealing to ‘Middle Ireland’ required a de-queering 
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of Irish LGBTQ+ identities, activists were producing a geographical imagining of ‘Middle Ireland’ that 

represented imaginings of Ireland pre-marriage equality as conservative and Catholic (McAuliffe and 

Kennedy, 2017; Bower, 2010; Inglis, 2005, 2002; Nash, 1997), but how this happens in specific 

gendered and ruralized ways. While the need to examine heterosexualities is already widely 

acknowledged (Hubbard, 2013, 2008, 2000; Browne et al., 2009; Nast, 1998), I have contended that 

how heterosexualities are understood by LGBTQ+ activists also requires critical attention for 

contextualizing LGBTQ+ equalities. My data in Ireland suggests that for places where marriage equality 

gets achieved by public vote, marriage equality is not only about the sexual citizenship of LGBTQ+ 

individuals and how they are thought of within the nation. It is also about how heterosexual citizens 

are imagined as constituting the nation (i.e. creating ‘Middle Ireland’ through idealised imaginings of 

the heteronormative Middle Ireland citizen). This intertwines LGBTQ+ activists’ 

actions/strategies/goals with geographical imaginings of heterosexual citizen norms as represented 

through how they vote.  

These imaginings both shifted and were reiterated as a ‘New Ireland’ was imagined post-

marriage referendum. Chapter 5 examined how this ‘New Ireland’ recreated Ireland in ways drastically 

different to the imaginings that came beforehand. Speaking to literature documenting and 

contextualizing the build-up towards recent social and economic shifts within Ireland (McDonagh, 

2021, 2019, 2017; Kerrigan, 2020; Tiernan, 2020; Ferriter, 2010; Hug, 1999), I sought to refocus these 

shifts as a starting rather than end point.  By investigating how they were impacting ongoing LGBTQ+ 

activisms, I found the recognition of LGBTQ+ relationships afforded by the referendum result 

produced Ireland as a progressive nation and a world leader in LGBTQ+ rights. This created Ireland 

‘now’ as a place in which activisms could be ‘re-queered’. While viewing this shift in Ireland as a sign 

of progress can be useful to activists for producing their sense of national belonging and maintaining 

post-referendum momentum, a second crucial focal point of the thesis began in chapter 5 to draw on 

queer temporalities literature (Freeman, 2010; Munoz, 2009; Halberstam, 2005). This examined how 

Irish LGBTQ+ temporalities are not linear but multi-directional in ways that emphasize 

space/geographical imaginings, which become central to understanding how queer temporalities are 

produced and experienced. Chapter 5.2 discussed the gap between the idealised New Ireland 

imagining and the more negative material realities for LGBTQ+ lives in Ireland, such as a rise in hate 

crimes, that contest linear notions of progress. In this way, ‘New Ireland’ did not supersede ‘Middle 

Ireland’. Instead, each imagining exists in relation to the other with New Ireland becoming more 

dominant and hegemonic without ‘overcoming’ the ‘Middle Ireland’ heterosexual citizen as a key 

feature of LGBTQ activism post-marriage equality. 



  Chapter 8: Conclusions 

202 
 

2. How has Irish LGBTQ+ activists’ understandings of Ireland shaped and been shaped by the 

campaigns, strategies, and actions of Irish LGBTQ+ activisms during and after the referendum? 

Building on the after marriage equality discourse literature suggesting multiple divergent directions 

for LGBTQ+ activism after marriage equality in other contexts (DeFilippis et al., 2018; Jones et al., 

2018; Yarbrough, 2018; Ball, 2016; Lecky, 2014), my data revealed that within Ireland the 4 key issues 

LGBTQ+ activists were engaged in between 2015 and 2020 were gaining legal recognition for LGBTQ+ 

families, gaining legal recognition of transgender identities, providing for improved healthcare for 

transgender people and people living with HIV, and introducing hate crime legislation. The emergence 

of campaigns around these issues, explored throughout chapter 5, did not simply arise from political 

opportunity, available resources, and the material realities and needs of Irish LGBTQ+ people as most 

literature focusses on (Ghaziani et al., 2016; Engel, 2001). Rather, they also emerged in relation to the 

imagined New Ireland wherein the campaigns revealed the differences between the idealised 

imaginings of New Ireland and the materialities of Irish LGBTQ+ lives. Developing on scholarship 

conceptualising the temporalities of marriage equality (Neary and Rassmussen, 2020; Boellstorff, 

2010), I argue that Ireland and Irish LGBTQ+ activisms after marriage equality have together 

coproduced a new timescape, which I have termed Irish Queer Equality Time, wherein activisms 

manifest within significantly different temporalities than before, creating Ireland as both a supportive 

and limiting place for ongoing LGBTQ+ activisms. Complicating narratives that LGBTQ+ equalities such 

as marriage equality represent equality, inclusion and assimilation (Kerrigan, 2021; Bernstein and 

Taylor 2013), I showed how marriage equality created a new discursive barrier to equality: whereas 

before marriage equality Irish LGBTQ+ activists were fighting for equality against an Ireland 

unequivocally denying them rights, in IQET activists have been fighting against an Ireland that 

continues to deny them rights but acts through a perception that LGBTQ+ citizens have access to the 

full suite of rights that they do not. Ireland is shaped as supportive by LGBTQ+ activists who perceive 

themselves to be benefitting from a post-referendum momentum through more inclusive public 

debates and the emergence of new grassroots groups in an activist nation (see chapter 5.3.1). 

However, LGBTQ+ activists also simultaneously shaped Ireland as restrictive through reinforcing a 

perception that activisms are being slowed by a post-gay apathy that disavows ongoing issues beyond 

the normalization of LGBTQ+ identities through marriage equality and inhibits political motivation for 

LGBTQ+ issues (see chapter 5.3.2). In this way, my participants were creating Ireland in ways that 

avoided simple narratives of progress to instead reveal the complexities and contradictions of 

contemporary Ireland post-marriage equality, and the multiple spatiotemporalities of the IQET 

timescape. 
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Grappling further with how Ireland has shaped Irish LGBTQ+ activisms, chapters 4 to 6 showed 

how understandings of Ireland have influenced the ways Irish LGBTQ+ activists frame their campaigns. 

While the literature discusses the use of mobilizing meanings and place framing for forming marriage 

equality activisms (Bernstein et al., 2018; Bernstein, 2008; Martin, 2003), I showed how explicitly 

queer mobilizing meanings such as those seen in ‘The T is Not Silent’ campaign (see chapter 4.5) 

constituted marriage equality in Ireland as trans, and in complex ways that cannot be understood 

within neat homonormative/queer binaries. Chapter 4.2 discussed how imaginings of Middle Ireland 

were central forming the Yes Equality citizen place frame though which the strategies of Yes Equality 

were understood. This speaks to literature on respectability politics (Jones, 2021; Dazey, 2021; Matsick 

and Conley, 2015; Skeggs, 2005, 2004, 1999), by showing how place is central to respectability politics 

through how what was considered ‘respectable’ in the Irish marriage referendum got understood in 

gendered and ruralized ways based on traditional, normative imaginings of Irish citizens. Chapter 5.3.1 

discussed how imaginings of New Ireland were central in forming the ‘Still Not Equal’ campaigns of 

groups like Equality for Children, pushing back against spatial hegemonies that view Ireland as being 

won and therefore conceal ongoing LGBTQ+ inequalities. Chapter 6.4.1 discussed how regional 

differences and county identities shaped how activists in different locations had their own twist on 

how campaigns should be framed to relate to local audiences. Ireland shapes the forms these 

campaigns and actions take. Thus, whether through Lisa Connell’s turn in drag as ‘Donegal Catch’ (see 

chapter 4.6), or through Panti’s shift from crowning ‘alternative miss Ireland’ to proclaiming that ‘we 

are Ireland’ (see chapters 4.6 and 5.2), claims to Irishness underpin the actions of LGBTQ+ activisms 

in ways that produce national belonging for Irish LGBTQ+ citizens and create a queer Ireland.  

3. How do diverse groups of LGBTQ+ activists across Ireland experience doing LGBTQ+ activism 

in Ireland during and after the referendum in relation to their identities and local spatialities? 

This thesis has extended the literature on the various fault lines between different groups of Irish 

LGBTQ+ activists (Kerrigan, 2021; Casey, 2018), by showing how these divisions during and after the 

marriage referendum exist in tension with shared goals and interdependency between activist groups. 

Chapter 4.2 discussed the othering that occurred within Yes Equality’s strategy of adopting the Yes 

Equality citizen place framing, with exclusions around trans activists and those with ‘queerer’ 

identities. Reverberations from the tensions of the referendum were brought forward into IQET, 

where Chapter 5 discussed how activists were having to undo the limitations produced by the Yes 

Equality citizen place frame, and ‘re-queer’ LGBTQ+ activisms. Yet these marginalized queer groups 

left outside of Yes Equality did not reject marriage equality, rather they created their own ways to 

engage in and experience marriage equality activisms, in ways that further challenge marriage equality 

as homonormative. Instead of existing as Yes Equality’s ‘queer unwanted’ as a disenfranchised group 
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(Casey, 2007; Binnie, 2004; Bell and Binnie, 2004), these activists became what I termed ‘Queer 

Equality citizens’ as I argue that they fought for marriage equality in non-homonormative ways. My 

data showed that while there were normalizing tendencies produced through the referendum 

campaign, the referendum can also be understood as a partial queering of marriage equality in Ireland. 

This spatialisation of normalising impulses is key and my research demonstrated that there was a 

diverse range of marriage equality activisms alongside the more normative and normalising Yes 

Equality campaign. Queer Equality citizens represent the range of mobilizing meanings for marriage 

equality in Ireland. Importantly, these do not negate or undermine each other, instead the 

compromises produced through complex relations between those who felt excluded/othered and Yes 

Equality were and are productive. Queer Equality citizens critique the work of Yes Equality, but also 

give recognition to the complexity and success of that work and the importance of winning the 

referendum vote.  

The impacts of IQET manifested unevenly across scales and places within Ireland. I found the 

literature examining spatial relations amongst urban and rural LGBTQ+ communities and activisms 

that seeks is reconceptualising power relations between central and peripheral locations of LGBTQ+ 

lives a useful starting point (Podmore and Bain, 2021, 2020; Bain and Podmore, 2021, 2020; Misgav 

and Hartal, 2019; Hartal, 2015; Gorman-Murray and Nash, 2014). Dublin-centric power relations 

exacerbated by Yes Equality and remaining within IQET create tensions between activists in Dublin 

and those in other locations. Chapter 6 showed how geographical imaginings of Middle Ireland 

encompassed metronormative understandings of Irish LGBTQ+ identities that erased LGBTQ+ 

activisms in peripheral places within Ireland, so that Irish LGBTQ+ identities were dominantly viewed 

as urban and belonging to Dublin and the bigger cities. Recognition of peripheral LGBTQ+ and marriage 

equality activism before Yes Equality requires a rethinking of core/periphery boundaries that queers 

the heterosexuality defining imaginings of Middle Ireland. Such a queering recognises Ireland’s urban 

areas outside Dublin as active spaces of diverse LGBTQ+ lives and activisms (see chapters 6.2-6.3). 

Moreover, activists in Cork, Galway, and other more peripheral places who produce different 

narratives of the referendum process to those within Dublin. Where national campaigns become 

localised to encompass the diversity of Irish LGBTQ+ people across urban and rural areas, LGBTQ+ 

activisms strengthen regional/local place identities and belonging. Irish LGBTQ+ activisms recursively 

produce and reiterate county loyalties and rivalries that encourage peripheral LGBTQ+ activisms that 

resist, work with, and work independent of activisms in Dublin. Local county imaginings and identities 

help form the multiplication of Pride events across smaller urban areas post-marriage equality (see 

chapter 6.3.2) and underpin contentious, spatialised politics around Pride events in larger cities so 

that protests recognise how local spatialities shape national campaigns (see chapter 6.4). After 
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marriage equality activisms in Ireland are formed through diverse activists and spaces, producing 

nuanced national and localized, county belonging. I have shown the strengths of a multi-scalar analysis 

of marriage equality and LGBTQ+ activisms, through how it allows recognition for the multiple 

manifestations of activism that get concealed when analysis focuses on limited scales/locations/issues 

within the power relations constituting the activist field. 

4. How has the COVID-19 pandemic and its restrictions altered Irish LGBTQ+ activisms and how 

might this impact my findings from the first 3 research questions? 

In answering this question, I focused specifically on the impact on activisms beyond anti-lockdown 

activism contributing to the emerging geographical and academic debates over the impact of COVID-

19 on sexualities and social inequalities (Borisa and Brown, 2022; Ho and Maddrell, 2021; Miles et al., 

2020; Rose-Redwood et al., 2020). Chapter 7.2 showed how Covid Times are further altering 

geographical imaginings of Ireland, creating ‘newer still’ imaginings that contest and build on how 

New Ireland was being conceived. Ireland is now imagined differently to the immediate aftermath of 

Marriage Equality and pre-pandemic times by Irish LGBTQ+ activists. They are observing an increased 

resistance to LGBTQ+ equalities that further highlights the gap between New Ireland as imagined and 

material space. This in turn makes apparent the contingency and uncertainty of New Ireland and 

highlights the fragility activists feel regarding the sexual equalities that have been achieved. Chapter 

7 also showed the temporal diversities of pandemic experiences. There was an initial optimism of 

Covid Time as a precursor for imagining queerer futures, and the resilience of Irish LGBTQ+ activisms 

against changing national imaginings. While a post-capitalist Ireland after COVID-19 may not have 

materialised as participant’s hoped, in sharing these hopes my participant’s demonstrated how 

conceptions of Ireland in the present relate to imaginings of future Irelands activists seek to 

materialise. Connecting this with participant’s assertions in chapter 6.5 of the significance of Pride 

routes to honour Ireland’s queer past, we see how the past, present and future converge and interact 

to produce Ireland with non-linear, multi-temporal queer spaces that bond Irish LGBTQ+ activists 

together in place. Within these altered spatiotemporalities, Covid Time has transformed the practices 

of Irish LGBTQ+ activisms. Some activists have enacted a shift to administering trans healthcare, 

creating activism drastically different from the lobbying and protesting for better healthcare services 

and the tactics and strategies of Irish LGBTQ+ activism discussed in chapters 4-6. The growth of online 

spaces for LGBTQ+ activism during Covid Time has also transformed the connections between 

activists, place, and local communities. In that way, Covid Time has strengthened the resilience of Irish 

LGBTQ+ activists and the solidarities between groups that had been emerging in the ‘activist nation’, 

discussed in chapter 5.3.1.  



  Chapter 8: Conclusions 

206 
 

The discussions relating to digital LGBTQ+ activisms in Covid Time also contribute to 

conceptualisations of the relationship between digital and material space in LGBTQ+ activisms. Digital 

sexualities literature has examined the increased importance of digital space to LGBTQ+ lives and 

activisms before (Nash and Gorman-Murray, 2019; Miles, 2017; Bonner-Thompson, 2017) and during 

Covid Time (Koch and Miles, 2021; Miles, 2021; Cheded and Skandalis, 2021; Browne, 2021). I build 

on literature critiquing what is lost from LGBTQ+ lives during Covid Time when activities move online, 

and what is gained, by showing how Irish LGBTQ+ activisms during Covid Time demonstrate an 

increasing interdependency of digital and material spaces. My participants were not looking for digital 

spaces to completely replace material spaces, or vice versa, rather they were creating a present and 

envisioning a future that would take the best of both to produce hybrid digital and physical activist 

spaces. 

Overall, throughout the thesis I have shown how my participants have produced multiple 

narratives surrounding marriage equality in Ireland that reveal the complexity of marriage equality as 

producing sexual citizenship in Ireland within and beyond homonormative tendencies. I have 

contributed to conceptualisations of the geographical imagination, to show how a focus on the 

differences between imaged and material nations can open investigation into the creative possibilities 

of activists operating in the in-between, that produces multiple, alternative ways through which to 

imagine and understand the present and future of places. Ireland after marriage equality is not a 

singular queer time and place, but rather these queer times and places are multiple and dynamic in 

the IQET timescape.  

This thesis has developed a queer geographic relational frame for investigating LGBTQ+ 

activisms. Allowing an understanding of Ireland as a place where ‘distinct trajectories coexist’ (Massey, 

2005: 9) has allowed the thesis to illuminate and unpack the various alternative histories and 

narratives around marriage equality activism beyond assimilation/rejection binaries. While the 

referendum was a turning point, there is no singular ‘before’ and ‘after’ but rather normalizing and 

queerer trajectories perpetually coexist in overlapping and at time productive ways. In this way, 

marriage equality has not fully ‘straightened’ or ‘queered’ Ireland, but we may understand it as 

strengthening both strands of homonormative and ‘radical’ LGBTQ+ activisms. This knowledge around 

the multiplicity of space allows for challenges to dominant national imaginings post-marriage equality 

that conceal other ways of existing in place. It allows the success and ‘progress’ to be celebrated, 

rightfully so, but also to be contextualized and critiqued. Recognising marriage equality activism as 

produced through interactions between diverse groups has revealed narratives from activists that 

diverge from the dominant narratives surrounding them marriage equality campaign, and narratives 

too nuanced to fit neat assimilation/resistance binaries. While divergent narratives, such as those 
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from trans activists and activists outside of Dublin who complemented Yes Equality’s campaign with 

their own specialised or localised campaigns, contest the dominant narrative, in this case coming from 

the Yes Equality campaign in Dublin, contestation does not necessarily mean resistance. The relational 

approach of the thesis allowed an understanding that it was not about finding the ‘right’ narrative or 

marriage equality in Ireland but honouring the multiple narratives that interacted with each other. 

Across all chapters, the way Ireland was being created by Irish LGBTQ+ activists underpinned 

the strategies and actions of their activisms that in turn created Ireland in ways that revealed 

divergences in how Ireland was imagined and realised. This thesis therefore demonstrates the central 

role of space and place played in recursively shaping Irish LGBTQ+ activisms during and after marriage 

equality, and the usefulness of spatial analysis to marriage equality and LGBTQ+ activisms research. In 

the section that follows I build on this to suggest what this implies for potential futures for sexualities, 

geographies and queer scholarship. 

 

8.3 After ‘After Marriage Equality’: Future Directions for Research 

 

This thesis presented the first study into Irish LGBTQ+ activisms after marriage equality that will 

hopefully encourage the beginning of further research into the impacts of the Irish marriage 

referendum on contemporary LGBTQ+ activisms beyond those focussed on here. By revealing new 

ways of approaching marriage equality through Ireland, the thesis has also demonstrated the rich 

insights into theorisations of sexuality, marriage equality, and LGBTQ+ activisms that can be gained 

from broadening scholarship to include considerations of spatial contexts beyond certain global cities 

(Brown, 2007; Oswin, 2007). When meanings around Ireland changed for Irish LGBTQ+ activists, so 

too did the meanings they attached to campaigns and the ways that they framed their identities and 

goals. This demonstrates the recursive relationship between LGBTQ+ sexualities and nationalities that 

manifests through geographical imaginings, a relationship I showed to be crucial for understanding 

the manifestation and impact of LGBTQ+ activisms in place post-marriage equality. While these 

outcomes open more possibilities for future research than I mention here, I wish, in this section, to 

offer my thoughts on how further research projects can respond to the findings of this thesis, build on 

its strengths, and address its limitations. 

 There is much potential for future research into LGBTQ+ activisms to engage further with 

relational space-making, to reveal the complexity of sexual politics and spatial nuances of marriage 

equality debates. With ongoing LGBTQ+ activisms surrounding marriage equality in other places and 
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the likelihood of more nations legislating for marriage equality in future, stronger engagement with 

the central role of space and place offers important insights into after marriage equality 

considerations. These experiences of ‘after marriage equality’ not only differ globally, they create 

national understandings and imaginings and are localised in particular ways. Therefore, a geographical 

lens contests homogenisations of nations as well as globalised understandings of the effects and 

implications of marriage equality.   

Exploring these geographic relationalities was undertaken through a multi-scalar analysis to 

counter the prominence of research on after marriage equality discourse that focuses on one issue in 

the unfinished queer agenda at a time (Jones et al., 2018; Ball, 2016). The value in this approach is 

that it has produced insight into the production of Ireland as a nation and national campaigns that 

would not be gained by narrower focusses, and it is through this that insights into Ireland’s role in 

shaping Irish LGBTQ+ activisms becomes apparent. This kind of analysis has pulled out generalisable 

findings being felt by a broad range of activists, while also recognising spatial differences in these 

experiences at local scales, providing a framework for investigating LGBTQ+ activisms that could be 

replicated in other locations to strengthen knowledge around national and local LGBTQ+ activisms in 

multiple contexts. However, undertaking this type of analysis means that activisms in particular places 

and around specific campaigns in Ireland were not individually analysed in-depth. Therefore, further 

research is needed into Irish LGBTQ+ activisms that more closely examines the specific ways in which 

IQET is impacting separate campaigns rather than as a whole movement. My data has opened 

conversation around the unique spatialities of Irish LGBTQ+ activism as a ‘world-leading’ country for 

LGBTQ+ equalities with a smaller less-professionalized movement. Future ethnographies could reveal 

the close inner working of Irish LGBTQ+ organisations that follows funding, resources, organisational 

issues would be beneficial for revealing fresh perspectives on how LGBTQ+ activisms in smaller 

national movements are carried out. 

Producing an analysis of Irish LGBTQ+ activisms across scales, locations, and issues is a 

necessarily broad undertaking and there are exclusions in my data.  The messiness embraced within 

queer qualitative methodologies allows for the partiality of the data, providing pressing avenues for 

further study (Feliciantonio et al., 2017). The whiteness of my interviews is a major frustration and 

regret. Although documentary sources from Black Pride Ireland ensured the analysis surrounding Irish 

queer people of colour activism in chapter 7 was still coming from the activists engaged in the activism, 

the discussion is missing the rich qualitative data that would raise the voices of those activists and 

allow them to offer their full perspectives. This was of increased relevance due to the whiteness of 

how New Ireland was being created. This became a prominent theme in later interviews during Covid 

Time. Another group not included in this thesis is Intersex Ireland which set up to create activisms 
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around Intersex issues in Ireland67 highting a more diverse range of activisms as encompassed in my 

analysis. As such, while my data particularly in chapter 4 sought to give voice to those who felt othered 

by the Yes Equality campaign, there is a pressing need for future projects to give voice to those activists 

and campaigns that may not feel properly represented in this account of Irish LGBTQ+ activisms. 

Future research could focus on the perspectives and experiences of LGBTQ+ asylum seekers and 

refugees, LGBTQ+ Travellers, intersex people, queer people of colour and other queer groups 

marginalized by class, ethnicity, gender and other identities, whose activisms often occur on the edges 

of LGBTQ+ movements and the professionalisations of these. The undertaking, and foregrounding, of 

this research within geography is best, where possible, to be undertaken by those in the communities 

directly impacted. This would challenge hierarchies with the discipline and avoid reinforcing 

whiteness, masculinist and other hierarchies in geography (Hopkins, 2017). Scholars who position 

themselves as ‘allies’ can engage and support this work. Hubbard (1999) and Nash (2010) have 

questioned the study of marginalized groups from ‘outsiders’ but shown the rich insights that can be 

produced through research by allies undertaken sensitively with those marginalized groups. 

Undertaking research through queer relationality with participants and place allows for careful 

collaboration across different identities. More research exploring how more privileged researchers 

can interact and support the writing of the geographies of others can strengthen how we produce 

queer relationality with diverse collaborators and participants. 

Also missing are the voices of activists in new regional groups that emerged during the time 

of my data collection that I was unable to catch for inclusion in the project. Attesting to the speed of 

the multiplication of grassroots and peripheral LGBTQ+ organisations and Prides during IQET, multiple 

new groups emerged during the write-up of the thesis, including in County Kerry and other counties 

not covered by the activists participating in this thesis. Future research into peripheral Irish LGBTQ+ 

activism would extend the analysis of the thesis to another urban area outside of Dublin as an 

emerging hub of activism. A particularly understudied part of Ireland for sexualities research is the 

counties along the Irish border. This region could be a key area for a research project on peripheral 

LGBTQ+ activisms on a range of scales. It offers potential for examining how cross-border LGBTQ+ 

alliances operate in Ireland and the role of LGBTQ+ activisms in the cultural heritage and urban 

regeneration efforts in developing the Irish border region, as well as for investigating how LGBTQ+ 

activisms and sexualities interconnect and pertain to the political tensions and histories in the region. 

While chapter 6.4.1 discussed Cork City’s various council and city-scale initiatives that impact LGBTQ+ 

activisms, research into how LGBTQ+ activisms and populations impact the governance and growth 

 
67 Intersex refers to individuals who have sex characteristics that do not align with the chromosomes, genitals, 
and/or hormonal structure associated with male and female categories of sex. 
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processes of the city could give more insight into the relational way LGBTQ+ activisms create urban 

cities and regions. 

Building from research into the border region, there also remains an import to develop 

research to examine Northern Ireland. It was beyond the scope of this thesis to examine the 

complexities of Northern Irish LGBTQ+ activisms as they relate to Westminster/Stormont and Dublin.  

Another fruitful line of enquiry would be how activists in the Republic engaged in marriage equality 

activisms relating to Northern Ireland, and vice versa, building on understandings of LGBTQ+ activisms 

that have historically been intertwined (Casey, 2018; McDonagh, 2017; Cronin, 2004; Kitchin and 

Lysaght, 2004, 2003).  Research into the contemporary connections could offer unique insights into 

the geopolitical and cultural contexts shaping the relations between the south and north of the Irish 

border.  

Similarly, Irish solidarities abroad were not explored in this thesis, and there is room to further 

unpack the contention that Ireland after marriage equality is a ‘world leader’ in LGBTQ+ equalities. 

Particularly, there is a clear need to explore the relationship between New Ireland and European 

belonging, as activists in Ireland observe and respond to anti-LGBT pushback in other EU countries 

such as Poland and Hungary. Future studies could take a less ‘insular’ multi-scalar approach by 

examining Irish LGBTQ+ activisms at the transnational level. While the thesis touched on the influence 

of Irish LGBTQ+ activists for marriage equality campaigns in Australia, the wider influence of Yes 

Equality in shaping marriage equality campaigns elsewhere could be investigated to see how lessons 

from Ireland have travelled and manifested abroad. Overall, the strengths and limitations of this thesis 

open multiple avenues for future research that would further strengthen geographies of sexualities 

scholarship. In the next and final section of the thesis, I turn from the academy to consider the ways 

that the thesis may have impact for those who it studied. 

 

8.4 Reflecting on Hopes for Impact Beyond the Academy 

 

Writing about ‘our geographies is a process of creating and inscribing meanings about our spaces and 

places’ (Cosgrove and Domosh, 1993: 27), and writing about the geographies of others that overlap 

with our own co-produces the collective meanings we share with others in place. Within the queer 

relationality of the research and everyday spaces my participants and I share(d) together, this thesis 

also speaks back to those who engaged with the project, and those who may have an interest in its 

findings outside of the academy. When disseminating the research to the community, it is not that I 
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am bringing my work out of the ‘ivory tower’. Many of my participants were academics and current 

students, with interviews taking place on university campuses as a site of their activism. Feminist and 

queer geographers have explored the porous boundaries and overlapping of oppressive power 

relations extending between the academy and beyond (Mahtani, 2006; Peake and Kobayashi, 2002). 

This thesis, while produced ‘within an academic capitalist cultural economy, governed by particular 

rules and expectations,’ has sought to challenge the dominant heteronormative and masculinist 

epistemologies that hold power within the academy by recognising queer voices, emotions, and 

politics (Bain and Payne, 2016: 334). As the ‘balance of power’ rests with me in how the findings will 

be shared (Bain and Payne, 2016: 339), I wish to humbly suggest the potential avenues for this that 

might allow the research to make meaningful contributions to LGBTQ+ activisms in Ireland. 

Following my observations in the preface, I am hopeful that the research presented in this 

thesis might help push the collective conversations amongst the Irish LGBTQ+ activisms after marriage 

equality forward. While it has not been the aim of the thesis to produce a ‘how to’ guide for future 

activisms, and while I do not desire to make claims of impact beyond which I can be certain, I do hope 

the analysis of my participants’ data might help in articulating why Irish LGBTQ+ activism in Ireland is 

at the point it is at. The insights informing this thesis’s analysis come directly from the activists 

themselves. In this way, it is not just that this thesis puts them in conversation with myself, but that 

reading the insights of their fellow participants can open conversation with each other, offering 

opportunities for recognising their own and the contributions of their peers. As discussed in chapter 

3, this means my future conversations with participants about the thesis, and their conversations with 

each other, may start with a knowing ‘ah sure, you know yourself…’ to indicate commonality and 

familiarity amongst each other and our narratives. Participants may not find many surprises in the 

analysis of this thesis, but I hope they see themselves, their struggles and successes given their 

deserved recognition within these pages. A lack of recognition for the multiple diverse narratives of 

marriage equality and LGBTQ+ activisms outside the dominant story has been a cause of tension and 

pain for some participants.  I hope that this acknowledgment contributes to the healing process for 

activists to move forward together. 

I have a great admiration for all my participants, their organisations, and actions. Creating 

activism and belonging in challenging times is a hard and sometimes thankless task. Listening about 

and witnessing my participants’ work has been an inspiring process.  Learning from and with them has 

led me to reflect on my own engagements with marriage equality and activism. Looking back, I realise 

that during our interview conversations I was producing my identity as a researcher and activist 

through how I reacted and interacted emotionally and politically with my participants’ stories. As I 

come to the end of the thesis, I feel proud to be an LGBTQ+ person and activist in Ireland and to be a 
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queer geographer within a discipline that, like Ireland, is being remade my LGBTQ+ geographers in 

multiple, exciting ways. I therefore see the conclusion of this thesis as hopefully being the beginning 

of further meaningful engagement between myself, my participants, and my discipline. Or as LGBT 

Noise might say, it might be the end of the thesis, but ‘it’s not the end of the world, lads’. 
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Appendix 1: Marriage Equality Legislation Worldwide 

 

The following is an alphabetical list of the 31 countries, plus Jersey and The Faroe Islands, where same-

sex marriage has been legalized prior to April 2022 (The UK is divided into England and Wales, 

Scotland, and Northern Ireland)68. The year is the year when marriage equality was introduced, and 

the number orders each place from earliest (1) to most recent (36). 

 

Argentina – 2010 (9) 

Australia – 2017 (28) 

Austria – 2019 (30) 

Belgium – 2003 (2) 

Brazil – 2013 (11) 

Canada – 2005 (4) 

Chile – 2021 (36) 

Colombia – 2016 (23)  

Costa Rica – 2020 (34) 

Denmark – 2012 (10) 

England – 2014 (=15) 

Ecuador – 2019 (32) 

Faroe Islands – 2017 (25)  

Finland – 2017 (24) 

France – 2013 (12) 

Germany – 2017 (27) 

Greenland – 2016 (22) 

Iceland – 2008 (8) 

 

 

 
68 This information was compiled using information which can be found from: 
ProCon.org: https://gaymarriage.procon.org/gay-marriage-timeline/  
Pew Research Centre: https://www.pewresearch.org/religion/fact-sheet/gay-marriage-around-the-world/  
and Human Rights Campaign: https://www.hrc.org/resources/marriage-equality-around-the-world  

Ireland – 2015 (19) 

Jersey – 2018 (29) 

Luxembourg – 2015 (18) 

Malta – 2017 (26) 

Mexico [some jurisdictions only] – 2015 (20) 

The Netherlands – 2001 (1) 

New Zealand – 2013 (14) 

Northern Ireland – 2020 (33) 

Norway – 2009 (6) 

Portugal – 2010 (7) 

Scotland – 2014 (17) 

South Africa – 2006 (5) 

Spain – 2005 (3) 

Switzerland – 2021 (35) 

Taiwan – 2019 (31) 

The United States of America – 2015 (21)  

Uruguay – 2013 (13) 

Wales – 2014 (=15) 
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Appendix 2: Key Dates of Irish LGBTQ+ Equalities 

 

This appendix provides a brief chronological list of some key dates in relation to LGBTQ+ equalities 

legislation in Ireland. Information presented here has been drawn and adapted from several sources: 

McDonagh, 2021; Tiernan, 2020; Healy, 2017; Healy et al., 2016; Mullaly, 2014; Hug, 1999. 

 

Decriminalisation of Male Homosexual Acts 

24 June 1980: David Norris’ launches his High Court case against the Attorney General of 

Ireland, challenging the constitutionality of sections 61 and 62 of the 

Offences Against The Persons ACT 1861, and section 11 of the Criminal Law 

Amendment Act 1885. 

26 October 1982: Homosexuality decriminalised in Northern Ireland through the signing of the 

Homosexual Offences Order. This followed a European Court of Human 

Rights ruling from October 1981 that the criminalisation violated Article 8 of 

the European Convention on Human Rights. The ruling was made in 

response to a complaint raised with the European Commission of Human 

Rights by Jeffrey Dudgeon. 

22 April 1983: David Norris’ takes his case against the Attorney General to the Supreme 

Court, where it is rejected. He decides to take his case to the European 

Court of Human Rights. 

22 March 1988: The European Court of Human Rights finds Ireland to be violating the 

Convention for the Protection of Human Rights and Fundamental Freedoms 

in relation to criminalizing male homosexual acts. The Irish Government fail 

to act on the ruling for the following 5 years. 

7 July 1993:  Decriminalisation of homosexuality in Ireland. 

 

Civil Partnerships 

December 2004: David Norris introduces a Civil Partnership Bill as a private members bill in 

the Seanad. It is debated in 2005 but is unsuccessful in moving further. 
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December 2005: Civil partnership is introduced in Northern Ireland. The Equality Authority69 

suggests Ireland must provide the same rights as those in Northern Ireland 

due to the Belfast agreement. 

December 2006: The Irish Labour Party publish a Civil Unions Bill. 

February 2007: Labours Civil Unions Bill is defeated. 

 General election results in a coalition government between Fianna Fail and 

the Green Party, who commit to legislating for Civil Partnerships. 

June 2008: A draft General Scheme of Civil Partnership Bill is produced by the 

Department of Justice, Equality and Law Reform. 

December 2009: A full Civil Partnership Bill is introduced and debated. 

July 2010: The Civil Partnership and Certain Rights and Obligations of Cohabitants Act 

2010 passes and is signed into law. 

1 January 2011: Civil Partnership Act comes into effect. 

 

Civil Marriage 

27 February 2004:  Civil Registration Act updated to prohibit civil marriage between two people 

of the same sex. 

8 November 2004: Katherine Zappone and Ann Louise Gilligan begin their legal challenge to the 

Revenue Commission, to have their Canadian marriage legally recognised in 

Ireland for tax purposes. 

3 October 2006: Katherine and Anna Louise’s High Court case takes place. It is ruled that 

there is no provision within the 1937 Constitution to broaden the definition 

of marriage to recognise same-sex couples. 

February 2011: New coalition government forms between Fine Gael and Labour, with a 

commitment to holding a constitutional convention to discuss civil marriage 

for same-sex couples. 

 
69 Founded in October 1999, the Equality Authority was a statutory body for equalities in Ireland until 2014 
when following the Irish Human Rights and Equality Commission ACT 2014 the Equality Authority was merged 
with the Irish Human Rights Commission to become the Irish Human Rights and Equality Commission. 
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March 2013: The constitutional convention takes place. Representatives from Marriage 

Equality, GLEN, Irish Council for Civil Liberties speak in support, and 

representatives from the Iona Institute, the Irish Catholics Bishop’s 

Conference, and Knights of Columbanus speak in opposition. 79 out of 100 

delegates vote in favour of asking the government to introduce civil 

marriage for same-sex couples, and 81 out of 100 vote for revised laws to 

legally recognise LGBT families. 

22 May 2015: The marriage equality referendum takes place with a 60.52% turn-out. 

23 May 2015: The results of the referendum are announced, with 62% voting in favour and 

38% voting against. 

17 November 2015: Cormac Gollogly and Richard Dowling become the first same-sex couple to 

be married in Ireland, in South Tipperary.  

 

Gender Recognition 

2002: Dr. Lydia Foy begins her High Court case to have the gender changed on her 

birth certificate. 

2008: Dr. Foy returns to the High Court following a judgement from the European 

Court of Human Rights in favour of two trans people in a similar case within 

the UK. This time the court rules in favour of Dr. Foy, judging that the Irish 

state is violating Article 8 of the European Convention of Human Rights. 

2013:  Dr. Foy takes the Irish State to the High Court again, due to the State’s 

failure to act on the 2008 ruling to provide for gender recognition. 

2015: The Gender Recognition Act is introduced, allowing all trans people over the 

age of 18 to legally change their gender through self-determination. 

 

Other Equalities legislation 

26 June 1993:  Unfair Dismissals Act provides protection for lesbian and gay workers 

26 June 1996: Refugee Act provides for international protection based on sexual 

orientation 
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18 June 1998: Employment Equality Act provides further protection around workplace 

recruitment 

26 April 2000: Equal Status Act provides protection against discrimination in provision of 

goods and services 

December 2010: Social Welfare Act updated to extend same rights to civil partners as married 

couples. 
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Appendix 3: Irish LGBTQ+ Organisations 

 

I started my scoping of the Irish LGBTQ+ activist movement by reading activist literature on the history 

of the Irish LGBTQ+ movement and the Marriage Equality campaign (Healy et al., 2016; Healy 2017; 

Mullaly, 2015; Bird, 2015). This literature provided the names of some key groups that were active 

prior to and during the referendum. Secondly, while my knowledge of Irish LGBTQ+ organisations was 

limited, my knowledge of LGBTQ+ bars and clubs in Dublin was less limited thanks to a previous trip 

to the city and the social connections I was already forming in my new hometown. Upon visiting 

Pantibar, Street 66, and The George, I discovered that copies of an Irish LGBTQ+ publication named 

GCN (Gay Community News) were available for free. Each issue of the magazine includes a community 

listings section which provides details of existing services and groups in Ireland. This proved a useful 

resource for signposting the national and regional LGBTQ+ groups and services across Ireland. The 

GCN listings included website URLS for most groups, allowing me to later access the webpages of the 

listed groups. These sites were searched for further information about the organisation and their 

organisers. Multiple groups were active on twitter, and their twitter accounts and the twitter accounts 

of their activists were followed if linked to the groups’ account. Following one account on twitter 

usually led to other similar accounts appearing under my Twitter suggestions, and so my surveying of 

the groups would ‘snowball’. Similarly, websites of one organisation would commonly include links to 

other relevant organisations nationally or in the same area as them. Although snowball sampling 

usually involves the recruitment of other participants through a previous participant as will be 

discussed in the proceeding section, at this stage I was discovering the existence of other groups 

through ones I had previously discovered, harkening to the history of LGBTQ+ populations using such 

publications to find each other and supports secretly (Dublin Lesbian and Gay Men’s Collectives, 1986). 

With the internet being my main source for identifying organisations, this could have led to a 

sampling bias favouring those groups that don’t maintain active websites or social network pages 

(Lasala, 2003). However, my scoping process did not reveal any groups or organisations without an 

online presence, perhaps due to the increased importance of maintaining an online profile to engage 

with the public. Where during my online searches there were organisations (Outwest and AMACH!) 

that had inactive and out-of-date webpages, these organisations had at least one active social media 

account with relatively more up-to-date information and activity. The close-knit and connected nature 

of Irish LGBTQ+ organisations and groups also accounts for how my scoping was able to capture groups 

with less of an online presence, as offline searches and reference to existing offline directories in GCN 

captured these organisations and groups in person or in print.    



Appendix 3: Irish LGBTQ+ Organizations 

257 
 

CORK 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Cork Pride Pride organisation in Cork. Organising Pride festival in Cork 
City. 

N/A South Parish Community 
Centre  
Sawmill Street  
Ballintemple  
Cork  
T12 CX32 

Corkpride.com 
 

Gay Project NGO providing support and undertaking 
advocacy for gay, bi+, trans, MSM and queer 
men.  

Support services and social 
groups. Advocacy work. 
Outreach training and 
development programmes.  
 

Padraig Rice 
(Project 
Coordinator) 

Gay Project 
4 South Terrace 
Cork City 
Ireland 

gayproject.ie 
facebook.com/GayProjectIRL 
twitter.com/GayProjectIRL 

Gender 
Rebels 

Advocacy and Support group for all 
transgender, non-binary, intersex and gender 
non-conforming individuals, operating in 
Cork City. 
 

Support group for trans people 
in Cork. Campaigning around 
trans issues. 

N/A N/A facebook.com/genderrebelscork 

LINC (lesbians 
in Cork) 

Community development organisation 
working exclusively with Lesbian and 
Bisexual women in the Republic of Ireland.  

Support services and social 
groups for LGB women. 
Advocacy work. Outreach 
training and development 
programmes.  
 

Kate Moynihan 
(Project 
Coordinator) 
 

LINC 
11A White St 
Cork 
T12 D36W 

linc.ie 

 

DUBLIN 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

ACT UP Dublin This chapter of ACT UP Dublin was founded 
in July of 2016 in response to the steady 
growth in new HIV diagnoses in Ireland, and 
the persistent and pernicious silence and 
stigma that continue to surround HIV. 

Regular meetings of volunteers 
to coordinate campaigns and 
awareness events. 

Robbie Lawlor, 
Stephen Molony. 

HIV Ireland, 
70 Eccles Street, 
Dublin 7 

actupdublin.com 
facebook.com/ACTUPDublin 
twitter.com/ActUpDublin 
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BeLonG To BeLonG To Youth Services is the national 
organisation supporting LGBTI+ young 
people between 14 and 23 years in Ireland. It 
has existed since 2003. 

Advocacy work and campaigns 
on behalf of young LGBTI+ 
people. Offer specialised 
LGBTI+ youth services with a 
focus on mental and sexual 
health. Facilitate nationwide 
network of youth groups. 
Engage with schools and 
provide training to people 
working with LGBTI+ youth. 

Moninne Griffith 
(Executive 
Director), 
Oisin O’Reilly (Head 
of Operations and 
Fundraising). 

Parliament House, 13 
Parliament Street,  
Dublin 2,  
D02 P658 

belongto.org 
facebook.com/belongtoyouth
services 
twitter.com/BeLonG_To 

Black Pride 
Ireland 

Founded in 2019, advocating for the rights of 
black LGBTQIA+ people in Ireland. 

Advocacy work and protests. N/A N/A facebook.com/blackprideire 

Dublin 
Lesbian Line 

Dublin Lesbian Line is a confidential support 
helpline, operated by a group of enthusiastic 
female-identified volunteers, since 1979. 

Operating national helpline, 
Organising community events. 

Niamh Grennan 
(Chair). 

Dublin Lesbian Line 
Outhouse LGBT Community 
Resource Centre 
105 Capel Street 
Dublin 1 
Ireland  

dublinlesbianline.ie 
facebook.com/Dublin-
Lesbian-Line-92064908925 
twitter.com/DubLesbianLine 

Dublin 
LGBTQ+ Pride 

Pride organisation in Dublin. Organising Pride and Winter 
Pride festivals in Dublin, and 
their Work with Pride 
programme providing training 
for LGBT inclusive workplaces.  

Clodagh Leonard 
(Chair). 

Dublin LGBTQ Pride CLG. 
Outhouse, 
105 Capel St. 
Dublin 1 
D01 R290 

dublinpride.ie 
facebook.com/DublinPride 

Equality for 
Children 

Campaign group formed in 2019. Advocacy work and campaigns 
around LGBTQ+ parental legal 
recognition. 

Ranae von Meding 
(CEO) 

Equality for Children, 
Outhouse, 
105 Capel St. 
Dublin 1 
D01 R290 

equalityforchildren.ie 
twitter.com/equalchildren 
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Gay Health 
Network 

Founded in 1994, Gay Health Network is a 
network of organisations and individuals in 
Ireland providing the national; resource, 
response, support and expert network for 
the promotion of HIV prevention and sexual 
health and wellbeing for gay, bisexual and 
men who have sex with men (MSM). 

Advocacy and support work. Ciaran McKinney Outhouse, 
105 Capel Street, 
Dublin, 
D01 R290. 

gayhealthnetwork.ie 

Greenbow 
Deaf LGBT 
Ireland 

Greenbow is an organisation run for the 
benefit of all Deaf LGBT adults all over 
Ireland. 

Support work N/A N/A facebook.com/GBWDeafLGBT 

HIV Ireland Ireland's national HIV organisation which 
advocates for people living with HIV and the 
prevention of new HIV infections. 

Support and advocacy. 
Education and training. Free 
HIV and STI testing.  

Adam Shanley 70 Eccles Street 
Dublin 7 

hivireland.ie 

Intersex 
Ireland 

Intersex Ireland is an advocate and support 
group for Intersex people in Ireland, founded 
in 2019. 

Advocacy and support. Sara Philips N/A Facebook.com/intersex.ie 
twitter.com/irelandintersex 

INTO LGBT 
Teachers’ 
Group 

The INTO LGBT Teachers' Group supports 
and advances the cause of LGBT+ primary 
school teachers in Ireland 

Support for LGBT teachers in 
the workplace. Organising the 
‘different families, same love’ 
competition 

N/A N/A Into.ie/lgbt 

Irish AIDS 
Memorial  

Campaign group for creating a monument to 
the Irish AIDS epidemic, to develop a more 
holistic HIV health education culture in 
Ireland. 

Inactive Tonie Walsh N/A facebook.com/IrishAIDSMem
orial 
twitter.com/aidsmemory 

LGBT Ireland LGBT Ireland is a national support service for 
Lesbian, Gay, Bisexual, and Transgender 
people and their families and friends. The 
service was established in 2010 through by 
the combining of seven local LGBT helplines. 

Advocacy work and campaigns 
on LGBT issues. Operating a 
national LGBT Helpline, 
Facilitating peer support 
groups. Providing training 
around LGBT issues 

Paula Fagan (CEO) LGBT Ireland 
7 Red Cow Lane 
Smithfield 
Dublin 7 

lgbt.ie 
facebook.com/LGBT.ie 
twitter.com/LGBT_ie 
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LGBT Pavee Support and advocacy group for LGBT 
members of the Travelling and Roma 
community, within the Pavee Point 
organisation. 

Advocacy around LGBT and 
travellers rights. Support to 
LGBT travellers. 

N/A N/A paveepoint.ie/tag/lgbt 

National LGBT 
Federation 
(NFX) 

Established in 1979, the NXF is the oldest 
lesbian, gay, bisexual and transgender (LGBT) 
organisation in Ireland. The NXF publishes 
Gay Community News (GCN) and campaigns 
for the equal rights of, and to combat 
discrimination against, LGBT people in 
Ireland & internationally. 

Publishing GCN, Producing 
research. Advocacy work. 

Steve Jacques 
(Secretary) 
Adam Long 
Chris Noone (Chair 
of the Research and 
Policy Sub-
Committee) 

National LGBT Federation The 
Skylab, 
2 Exchange St Upper, 
Dublin 2, 
Ireland 

nxf.ie 
facebook.com/NLGFederatio
n 
twitter.com/nxfie 

Outhouse LGBT community and resource centre in 
Dublin. 

Offering office space for LGBT 
organisations, space for LGBT 
community groups to run 
events, and a community café. 

N/A OutHouse, 
105 Capel St., 
Dublin 1 

Outhouse.ie 

Queer Action 
Ireland 

A radical queer group in Ireland which seeks 
“real queer liberation rather than making 
peace with the establishment on their 
terms”. 

Active in 2019-2020, Organised 
an alternative Pride event in 
2019 and open meetings for 
volunteers to coordinate 
campaigns. 

N/A N/A facebook.com/QueerActionIR
L 
twitter.com/queeractionirl 

Shout Out ShoutOut is a charity that trains volunteers 
to educate young people on LGBTQ+ issues, 
founded in 2012.  

Delivering workshops in 
secondary schools across the 
Island of Ireland which tackle 
LGBTQ+ bullying, Deliver 
educational workshops for 
teachers, parents & guardians, 
social workers, youth workers, 
as well as workplaces. 

Bella Fitzpatrick 
(CEO) 

OutHouse, 
105 Capel St., 
Dublin 1 

shoutout.ie 
facebook.com/ShoutOutIRL 
twitter.com/ShoutOut_ie 

Sporting Pride An organisation to encourage LGBT 
participation in sports and increase LGBT 
visibility in sports. 

Campaigns and events. Philippa Ryder N/A sportingpride.ie 
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The 
Switchboard 

Previously 'Gay Switchboard', The 
Switchboard is a national helpline for 
LGBTQ+ support. 

Operating national helpline N/A OutHouse, 
105 Capel St., 
Dublin 1 

theswitchboard.ie 

This Is Me A grassroots campaign demanding adequate, 
safe and best practice access to healthcare 
for all transgender and non binary people in 
Ireland. 

Organising rallies and direct 
actions for trans healthcare 

Noah Halpin N/A facebook.com/ThisIsMeIrelan
d 
twitter.com/thisismeireland 

Trans and 
Intersex Pride 
Dublin 

A grassroots Pride group for trans and 
intersex people in Ireland. 

Organising a trans pride march 
in Dublin, and organising 
protests. 

Ollie Bell N/A facebook.com/transpridedubl
in 
twitter.com/dubtrans 

Transgender 
Equality 
Network 
Ireland (TENI) 

TENI is a non-profit organisation supporting 
the trans community in Ireland. TENI seeks to 
improve the situation and advance the rights 
and equality of trans people and their 
families. Founded in 2006. 

Advocacy work and campaigns 
on behalf of trans issues. 
Facilitating peer support 
groups. Providing training 
around trans issues. 

Sara Phillips (Board 
of Directors, chair), 
Philippa Ryder 

Transgender Equality 
Network Ireland 
10 Ellis Quay 
Dublin 7 
Ireland 

teni.ie 
facebook.com/TransEquality 
twitter.com/TENI_Tweets 
instagram.com/tenipics 

Under the 
Rainbow 

Social enterprise group formed to advocate 
for human rights. 

Provide international 
workshops, talks, seminars and 
training relating to diversity, 
inclusion and workplace 
wellbeing. 

Philippa Ryder 
(Director) 

5 Capel Street 
Dublin  
D01 TH76 
Ireland 

undertherainbow.ie 

 

GALWAY 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

AMACH! LGBT  A volunteer run organisation which 
represents and advocates on behalf of the 
LGBTI+ community in Galway city and 
county. 

 

Community support and social 
groups. Advocacy and 
campaign work. Manages 
Teach Solais LGBT community 
resource centre (until 2020). 

Cameron Keighron 1 Victoria Place 
Merchants Road 
Galway 

amachlgbt.com 
facebook.com/TeachSolaisLGBT 
twitter.com/AmachLGBT 

Galway Pride Pride organisation in Galway Organising Pride festival in 
Galway City. 
 

N/A N/A Facebook.com/GalwayPrideFesti
val 
Twitter.com/GalwayPride 
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KERRY 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Ciarrai 
Amach  

A volunteer led LGBT community 
organisation formed in October 2007, 
formed by local LGBT living in the Kerry area. 

Inactive N/A Ciarraí Amach 
c/o Maine Valley Family 
Centre, 
Tralee Rd, 
Co. Kerry 

facebook.com/kerrylgbtproject 

Kerry Pride Pride organisation in Kerry. Organising Pride festival in 
Kerry. 
 

N/A N/A Facebook.com/KerryPrideFestiv
al 

 

KILKENNY 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Kilkenny Pride Pride organisation in Kilkenny. Organising Pride festival in 
Kilkenny. 
 

N/A N/A Facebook.com/KilkennyPride 

 

LIMERICK 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

GOSHH GOSHH is a charity which provides a safe, 
confidential, welcoming environment and 
focuses on the promotion of equality and 
wellbeing of all with a positive and respectful 
approach to sexual orientation and gender 
diversity. 

Health and well-being drop-in 
services and advocacy work. 

N/A Redwood Place, 
18 Davis Street, 
Limerick 

goshh.ie 
facebook.com/GOSHH.ie 

Limerick Pride Pride organisation in Limerick.  
 

Organising Pride events.  N/A 
 

N/A Limerickpride.ie 
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LOUTH 
Name Description Activities Participants in 

Research 
Address Website and Social Media 

Drogheda 
Outcomers 

A support organisation providing confidential 
space, information, integration & advocacy 
for LGBTQ+ people in Drogheda, launched in 
2019.  
 

Providing confidential drop-in 
space, information, integration 
& advocacy for LGBTQ+ adults 
in the Drogheda area. 

N/A N/A facebook.com/outcomersdrogh
eda 
twitter.com/outcomersdrog 

Drogheda 
Pride 

Pride organisation in Drogheda.  
 

Organising Pride events.  N/A 
 

N/A facebook.com/DrogPride 

Dundalk 
Outcomers 

Outcomers is a social and befriending 
support group for gay, lesbian, bi-sexual and 
transgender (LGBT) people. It’s community 
centre has been open since 1997.  

Organises community support 
and social groups and a drop-in 
centre. Advocacy and campaign 
work around LGBT issues. 
 

Bernie Quinn 8 Roden place 
Dundalk 
Co. Louth 

outcomers.org 
twitter.com/LGBTOutcomers/ 
facebook.com/outcomers/ 

Dundalk Pride Pride organisation in Dundalk.  
 

Organising Pride events.  N/A 
 

N/A facebook.com/DundalkPride 

 

MAYO 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

OUTWEST OutWest is a voluntary social and support 
group for gay, lesbian, bisexual and 
transgender people in the West of Ireland. 

Organises community support 
and social groups and a drop-in 
centre. Advocacy and campaign 
work around LGBT issues.  

Cathy Burke 
(Communications 
Officer), 
Aurélie Harel 
(Chair) 

OutWest 
c/o Le Cheile Family 
Resource Centre, 
10 Tucker Street 
Castlebar 
County Mayo 
F23 C950 

outwest.ie 

Mayo Pride Pride organisation in Mayo. Organising Pride events. Cathy Burke N/A Mayopride.com 
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SLIGO 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Sligo Pride Pride organisation in Sligo.  Organising Pride events.  N/A 
 

N/A Sligopride.com 
 

Tipperary 
Pride 

Pride organisation in Thurles Organising Pride events. N/A N/A facebook.com/tipperarylgbtqpri
de 

 

 

TIPPERARY 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Clonmel Pride Pride organisation in Clonmel.  Organising Pride events.  Gerard Sweetman 
 

N/A facebook.com/TippClonmelCom
munityPride 
 

Tipperary 
Pride 

Pride organisation in Thurles Organising Pride events. N/A N/A facebook.com/tipperarylgbtqpri
de 

 

WATERFORD 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Pride of the 
Deise 
 

Pride organisation in Waterford.  Organising Pride events.  N/A 
 

N/A prideofthedeise.ie/ 

Waterford 
Pride 
 

Pride organisation in Waterford. Organising Pride events. N/A N/A facebook.com/waterfordprideof
ficial/ 
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ONLINE ONLY 

Name Description Activities Participants in 
Research 

Address Website and Social Media 

Bi+ Ireland Bi+ Ireland is a social and community space 
for bi+ people based in, from, or closely 
connected to Ireland.  

Social events for Bi+ people in 
Irelands, and some 
campaigning around Bi+ issues. 

Chris Noone N/A biireland.com 

 

MARRIAGE EQUALITY CAMPAIGN GROUPS 
Name Description Participants in Research 

Equals Equals was a direct action group that formed during the marriage equality referendum to carry out direct 
actions for marriage equality. 
 

Lisa Connell 

GLEN (Gay and Lesbian 
Equality Network) 

GLEN was an ‘umbrella organisation’ formed in 1988 out of the merging of existing lesbian and gay civil 
rights groups in Dublin. GLEN was primarily an advocacy, lobbying and campaign group heavily involved in 
multiple LGBTQ+ equalities successes between then and marriage equality including the decriminalisation 
of homosexuality in 1993. GLEN also produced major research reports and publications on LGBT issues in 
Ireland, supported local helplines and support services, and provided training on LGBT issues, amongst 
other initiatives. GLEN supported civil partnership as a necessary stepping-stone before civil marriage could 
be achieved and did not believe a referendum to be necessary. GLEN ceased to operate in 2016. GLEN 
would work closely with politicians. 
 

Ciaran McKinney (prior to marriage 
referendum) 

Irish Council for Civil 
Liberties 

The ICCL is a non-profit organisation formed in 1976 to advocate for and advance human rights in Ireland. 
The organisation developed a focus on LGBT issues since the formation of a lesbian and gay rights working 
group in 1990 and produced research and reports on LGBT issues in Ireland that has influenced legislation 
including the decriminalisation of homosexuality in 1993. In 2006 they produced a report ‘Equality for All 
Families’ that advocated for full civil marriage for same-sex couples. 
 

N/A 

LGBT Noise LGBT Noise, formed in 2007 as a group of young people seeking to empower what they saw as a generation 
of young people who were disengaged with the current LGBT organisations and the issue of marriage 
equality. They produced several direct actions and protests for marriage equality, including organising 
multiple ‘marches for marriage’. They were against civil partnership and supported only full civil marriage. 
 

Lisa Connell 

Marriage Equality Formed initially as the ‘KAL’ support group in 2004 to organise around the court case of Katherine Zappone 
and Anna Louise Gilligan to have their Canadian marriage legally recognised in Ireland. They formalized as 
‘Marriage Equality’ in 2008 and campaigned for the introduction of civil marriage without the need to 
achieve civil partnership first. The organisation produced research reports to support their arguments, with 

Grainne Healy, Paula Fagan, Moninne Griffith 
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a focus on the gaps in protections between civil partnership and marriage for LGBT families. Marriage 
Equality would work closely with politicians. 

Yes Equality Yes Equality formed after the constitutional convention in 2013, initially consisting of representatives from 
Marriage Equality, GLEN and ICCL. Its purpose was to coordinate the official Yes campaign for the marriage 
equality referendum. As Yes Equality grew its board included representatives from other organisations 
including LGBT Noise. 
 

Grainne Healy, Paula Fagan, Moninne 
Griffith, Karl Hayden 
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Appendix 4: List of Interview Participants 

 

All participants gave permission to be named in the thesis. Written consent for the publication of 

their full names was given through signed consent forms, shown in appendix 8 and discussed in 

chapter 3.3. 

Participant Organisation(s) Based in Location 

Adam Long NXF Dublin Street 66 

Adam Shanley HIV Ireland Dublin Zoom 

Ailbhe Smyth Previously NXF, Marriage Equality Dublin Zoom 

Aurelie Harel Outwest Castlebar Zoom 

Bella Fitzpatrick Shout Out Dublin Zoom 

Bernie Quinn Dundalk Outcomers, LGBT Ireland Dundalk Zoom 

Cameron 
Keighron 

AMACH Galway Participant's office 

Cathy Burke Outwest Castlebar Zoom 

Chris Noone NXF, Bi Ireland Galway Outhouse 

Ciaran McKinney Gay Health Network (Previously GLEN) Dublin Street 66 

Clodagh Leonard Dublin LGBTI+ Pride Dublin Zoom 

Collette O'Regan LGBT Ireland Dublin Skype 

Gerard 
Sweetman 

Clonmel Pride (Previously LGBT Ireland) Clonmel Zoom 

Grainne Healy 
Previously Marriage Equality, Yes 
Equality 

Dublin Outhouse 

Izzy Kamikaze 
Individual activist, links to various groups 
over the years 

Sligo Zoom 

Karl Hayden LGBT Labour, (Previously Yes Equality) Dublin Participant's office 

Kate Moynihan LINC Cork Zoom 

Lisa Connell GCN (Previously LGBT Noise, Equals) Dublin Zoom 

Moninne Griffith 
BeLonG To (Previously Marriage 
Equality) 

Dublin BeLonG To offices 

Niamh Grennan Dublin Lesbian Line Dublin UCD Campus 

Noah Halpin This Is Me Dublin Zoom 

Oisin O'Reilly BeLonG To Dublin Microsoft Teams 

Ollie Bell Dublin Trans and Intersex Pride Dublin Outhouse 

Padraig Rice Gay Project Cork Gay Project 

Paula Fagan 
LGBT Ireland (Previously Marriage 
Equality) 

Dublin UCD Campus 

Philippa Ryder 
Sporting Pride, Under the Rainbow 
(Previously TENI) 

Dublin Zoom 

Ranae von 
Meding 

Equality For Children Dublin Zoom 

Robbie Lawlor ACT UP Dublin Street 66 
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Sara Phillips TENI, Intersex Ireland, Irish Trans Archive Dublin Zoom 

Stephen 
Moloney 

ACT UP, masc.ie Dublin Zoom 

Steve Jacques NXF Dublin Participant's office 

Tonie Walsh Irish Queer Archive (Previously NXF) Dublin Zoom 
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Appendix 5: List of Participant Observation Events 
 

Event Name Event Type Groups Involved Date 

In-Person Events 

Far From Home: Life as an 
LGBT Migrant in Ireland 
Report Launch 

Research Report 
Launch Event 

NXF 08/11/2018 

Call it Out Launch Campaign Event TENI 05/06/2019 

Dublin Pride Pride Event Dublin LGBTQ Pride 29/06/2019 

Alternative Pride Protest Protest Queer Action Ireland 29/06/2019 

Amach AGM Open Meeting AMACH 17/08/2019 

Galway Pride Pride Event Galway Pride 17/08/2019 

This Is Me Campaign Protest Protest This Is Me 22/09/2019 

Equality for Children 
Campaign Protest 

Protest Equality for Children 04/11/2019 

Winter Pride Pride Event Dublin LGBTQ Pride 01/12/2019 

Hate Speech Consultation Government 
consultation 

LGBT Ireland 11/12/2019 

EFC Pantibar Table Quiz 
Fundraiser 

Campaign Event Equality for Children 28/01/2020 

Queer Action Ireland Open 
Meeting 

Open Meeting Queer Action Ireland 24/02/2020 

Cookies for a Cause: 
Information Evening 

Campaign Event Equality for Children 25/02/2020 

End The Hate Campaign 
Protest 

Protest End The Hate 03/03/2020 

Online Events 

In and Out Festival A range of online panel 
discussions and 
interviews 

GCN 07/04/2020-
13/11/2020 

Quiz  Fundraiser BeLonG To 10/04/2020 

LGBT Activism through the 
ages 

Webinar Dublin Lesbian Line 06/05/2020 

Mar Ref 5 years on Interviews and 
reflections on 
marriage equality 

GCN 23/05/2020 

Pride Debate Panel discussion NXF 18/06/2020 

Dublin Pride Digital Festival Online Pride parade 
and concert 

Dublin LGBTQ Pride 18/06/2020-
28/06/2020 

Ireland Cares Fundraiser Black Pride Ireland 19/06/2020 

Safe Spaces for the LGBTQ+ 
Community 

Webinar Dublin Pride 23/06/2020 

LGBT Healthcare in Ireland Webinar LGBT Ireland 24/06/2020 

Queer Defenders Webinar Amnesty International 25/06/2020 

Climbing on the shoulders of 
giants 

Webinar Under the Rainbow 07/07/2020 
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Event Name Event Type Groups Involved Date 

The road to recognition Interviews and 
reflections on gender 
recognition 

GCN 11/07/2020 

Pride Inside A Pride festival with a 
range of online panels, 
workshops, and social 
events 

Sligo Pride, Kerry Pride, 
Galway Pride, Pride 
Killarney, Mayo Pride, 
Black Pride Ireland, 
Limerick Pride 

11-19th July 
2020 

Strategic Plan Launch Webinar TENI 15/07/2020 

Galway Pride Online A Pride festival with a 
range of online panels, 
workshops, and social 
events 

Galway Pride 10/08/2020-
16/08/2020 
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Appendix 6: Recruitment Email 
 

From: andrew.mccartan@ucdconnect.ie 
Sent: Tuesday 11 February 2020 17:55 
To:  
Subject: PhD Interview Request - Activism After Marriage Equality 
Attachments: After Marriage Equality Project Info Sheet.docx 

Hello,  

My name is Andrew McCartan, and I am a PhD researcher in the Department of Geography at 
University College Dublin working with Prof. Kath Browne. I also volunteer with LGBT Ireland, and 
have previously volunteered with Free Pride a grassroots Pride group in Glasgow. I’m reaching out to 
you in the hope that you might be interested in being interviewed for my PhD project on LGBT and 
queer activism in Ireland after marriage eqauality. We’ve met a couple of times before, at the Pride 
conference last year and then again at Winter Pride!  

My project is broadly looking at the impact of the marriage equality campaign on current activism, 
and understanding the directions and impact of activism after achieving marriage equality. I’ve 
attached a project information sheet with more information. It would be really great to interview 
you as ______________ is a really exciting group that has arisen since the passing of marriage 
equality, and you are very active in organising around LGBT rights.  

Would you be interested in being interviewed? If you are, I’d be looking to interview you for around 
an hour at some point within the next few months, either in person or via a video call online. If you 
want to meet to chat more about the project first then I’m happy to do so!  

Looking forward to hearing back from you,  

Andrew  

 

Andrew McCartan PhD Candidate  
He/Him 
UCD School of Geography, Ireland  
Tel: +353 (0)83 889 3086  
Email 1: andrew.mccartan@ucdconnect.ie Email 2: andrew.mccartan@outlook.com  
Supervisor: Kath Browne, kath.browne@ucd.ie 
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Appendix 7: Project Information Sheet 
 

 

 

Letter of Invitation and Information for Interview Participants 

 

Hello, 

 

I, Andrew McCartan, am a PhD student in the Department of Geography at University College Dublin 

in Dublin, Ireland. As part of the requirements for my PhD, I am undertaking a research study under 

the supervision of Professor Kath Browne, titled ‘Ireland After marriage Equality.’ The project is 

concerned with examining the new directions of LGBT and queer activism in Ireland following from 

the successful completion of the marriage equality campaign and the introduction of same-sex 

marriage in 2015. I am writing to invite you to participate in this research project. 

 

The project understandings the passing of Marriage Equality to be a tremendous success for the Irish 

LGBT movement that signals a massive positive shift in what it means to be LGBT and Irish. However, 

rather than viewing it as an end-point of LGBT and queer politics in Ireland, the project views the 

passing of Marriage Equality as a significant turning point for activism. The LGBT communities of 

Ireland still have ‘unfinished business’ with many issues still needing to be addressed. This project 

seeks to explore the specific issues and campaigns that have arisen in Ireland in the years after 

Marriage Equality, and to examine the implications and impact of LGBT and queer activism going 

forward after Marriage Equality. In doing so it aims to analyse the current and future agenda of the 

Irish LGBT movement. 

 

Research Aim  

To understand contemporary LGBT and queer activism in Ireland now that marriage equality has been 

achieved.  

 

Research Objectives  

1. To develop theoretical understandings of Irish sexualities and the geographies of LGBT 

and queer activisms in Ireland  

2. To explore dominant and emerging debates within Irish LGBT and queer 
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activist groups around the future of activism in Ireland after marriage equality  

3. To investigate the spatial formations these LGBT and queer activisms take and how they 

are practised   

4. To assess the overall relevance and impact of LGBT and queer activism in Ireland after 

marriage equality 

5. To build a conceptualization of contemporary Irish sexual politics from the research findings 

 

Why have you been asked to take part? You are being invited to take part in the research as you have 

been identified as being active in LGBT/queer activism in Ireland undertaking activities relevant to this 

project. Insight into your work would be very valuable to the research. 

 

What will the study involve? I am looking to hold interviews with the individual activists or organizers 

within LGBT organizations or groups that are responsible for setting and implementing the political 

strategies of the organization/group. The interviews will discuss your activism since 2015 and plans 

for the foreseeable future, focusing on exploring in-depth your current campaigns and the reasoning 

behind your campaign choices. I will be looking to hold an initial interview as soon as possible, with 

the potential to then hold a follow-up interview later in 2020. You may be asked to participate in other 

follow-up interviews. Interviews will be between 1 and 2 hours long, and will be audio recorded. 

 

If you agree to participate the process will be as follows: 

 

1) We will maintain contact via email to arrange a suitable interview location and date 

2) You will be provided with a consent form which you should read over prior to the interview. 

3) If you have any questions or concerns about the consent form or the interview you can ask 

for more information or clarification at any time 

4) We will meet at the agreed location at the agreed time for the interview and the interview 

will take place. I will go over the consent form and ask you to sign two copies, one for me to 

keep and one for your own records. You can answer all or as many or as little questions as you 

feel comfortable with. You can end the interview at any time during the event. 

5) After the interview you will receive a copy of the transcript once the recording of the interview 

has been transcribed. You should read over the document and reply with any comments or 

clarifications.  

 

At the end of the research in 2021, you will be invited to attend a meeting with the other activists 

organizations that took part, where the research findings will be presented to you and where you will 

have the opportunity to discuss the research with members of the other organizations. 
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Who has approved this study?   

This study has been reviewed and received ethical approval from University College Dublin Research 

Ethics committee. You may have a copy of this approval if you request it.  

 

Do you have to take part?  

No, you are under no obligation whatsoever to take part in this research. However, we hope that you 

will agree to take part and give your valuable insight into the research. It is entirely up to you to decide 

whether or not you would like to take part. If you decide to do so, you will be asked to sign a consent 

form and given a copy and the information sheet for your own records. If you decide to take part, you 

are free to withdraw at any time without giving a reason. You also have the right to withdraw your 

information up until such time as the submission of the finished PhD manuscript. A decision to 

withdraw at any time, or a decision not to take part, will not affect your relationships with myself or 

University College Dublin. 

 

What information will be collected?  

During the interview the person(s) being interviewed will be asked to share their name and contact 

details. Other than your answers to interview questions, you may also be asked to share some 

personal information regarding yourself if you are an individual activist, or if you are part of a group 

information regarding those on the board/committee of the group relevant to the group’s work. This 

is to build a general understanding of the identities of those involved and how this might relate to the 

campaign work of the group. Specifically, you may be asked about the sexuality, gender, race, 

ethnicity, age, ability, political affiliations, religious affiliations, HIV status of those in the group. You 

do not need to give any details you don’t want to. 

 

What will happen to the information which you give?  

The information you give will be analyzed together with the interview transcripts from other 

participants, and may be used in the final PhD manuscript or publications arising from the PhD. During 

the interview you should give information that you are happy to get used and published in this way. 

 

All the information you provide will be kept at University College Dublin. On completion of the 

research, the data will be anonymized and retained on the University College Dublin server. After ten 

years, all data will be destroyed. Manual data will be shredded confidentially and electronic data will 

be reformatted or overwritten by Andrew McCartan in University College Dublin. 

 

Following completion of the research we would like to place a record of the data in the Irish Queer 

Archive so that it remains available for present and future people in Ireland to use and learn from. 

This would only occur with your permission and can include your names or be anonymised. We would 

may also place an anonymised version of the data on the Irish Qualitative Data Archive (IQDA) so that 

other researchers may benefit from access to it, but only if you agree for us to do so. No information 
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will be distributed to any other unauthorised individual or third party. If you so wish, the data that you 

provide can also be made available to you at your own discretion. 

 

Will your participation in the study be kept confidential?  

Yes, all information that is collected about you during the course of the research will be kept 

confidential. No names will be identified at any time unless you give explicit consent to allow this. All 

hard copy information will be held in a locked cabinet at the researchers’ place of work, electronic 

information will be encrypted and held securely on UCD PCs or servers and will be accessed only by 

Andrew McCartan and Kath Browne.  

 

It must be recognised that, in some circumstances, confidentiality of research data and records may 

be overridden by courts in the event of litigation or in the course of investigation by lawful authority. 

In such circumstances the University will take all reasonable steps within law to ensure that 

confidentiality is maintained to the greatest possible extent. 

 

What will happen to the results?  

The research will be used to write a PhD thesis which will be made available on the University 

College Dublin thesis repository. It will also be used to write conference papers that will be 

presented at national and international academic conferences, and journal articles that will be 

published in academic journals. It is also hoped that the research will be presented to the general 

public at events, such as workshops or conferences, aimed at the LGBT community. A copy of all 

research outputs can be made available to you upon request.  

 

What are the possible disadvantages of taking part?  

I don’t envisage any negative consequences for you in taking part in the research. However, depending 

on the nature of your campaigns and your personal attachment to the issues, it is possible that talking 

about the actions of your group may cause some emotional distress. At the end of each interview, I 

will discuss with you how you found the experience and how you are feeling. If you do experience any 

distress following the discussion I can help in providing details of potential support for you. 

 

Any further queries?  If you have any problems or complaints during the research process, or if you 

feel the research has not been carried out as described above, you may contact my supervisor Kath 

Browne at kath.browne@ucd.ie 

 

If you need any further information, you can contact me at andrew.mccartan@ucdconnect.ie 
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Appendix 8: Interview Consent Form 

 

Consent was obtained through signed consent forms as seen below. 13 were physically signed and 

received, and 18 were signed and received electronically. While physical signatures were always 

collected prior to in-person interviews, electronically signed consent forms for online interviews were 

not always received until after the interview. In all cases, a verbal agreement was also obtained prior 

to the interview. Before each in-person and online interview I guided the participant through the 

consent form, allowing time for questions and clarifications and making clear that consent could be 

withdrawn at any time, as outlined on the form. 

 

 

 

 

Interview Consent Form 

 

Please complete all sections below, ticking each statement you agree with and leaving blank anything you 
don’t give permission for: 

 

 

I, ………………………………………………………………………………………………………………………………………………………………… 
agree to be interviewed in Andrew McCartan’s research study titled ‘Ireland After Marriage Equality’ on the  

 

date of ……………………………………………………………………………… 

 

 

1) The purpose and nature of the study has been explained to me verbally and in writing and  

I’ve been able to ask questions, which were answered satisfactorily.     ☐ 

 

2) I am participating voluntarily.          ☐ 
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3) I give permission for my interview with Andrew McCartan be audio recorded and  

transcribed using the Otter transcription software.       ☐ 
 

4) I understand that I can withdraw from the study, without repercussions, at any time,  

before it starts or while I am participating.        ☐ 

 

5) I understand that I can withdraw permission to use the data right up to the point  

of PhD submission.           ☐ 

 

6) It has been explained to me how my data will be managed and that I may access it on request. ☐ 
 

7) I understand the limits of confidentiality as described in the information sheet.    ☐ 
 

8) I understand that my data will be included in a PhD thesis as well as potential conference  

presentations and academic journal publications       ☐ 

 

9) I agree to quotation/publication of extracts from my interview     ☐

     
 

10) Do you… 

a) consent to being named in research outputs      ☐ 
b) wish for a pseudonym to be used in research outputs,  

and understand the limitations of the pseudonym in providing anonymity   ☐ 

 

11) Do you… 
a) agree for your data including identifying information to be retained indefinitely in the  

Irish Queer Archive          ☐ 

b) agree for your data to be retained indefinitely in the Irish Queer Archive only if anonymized ☐ 

c) not agree for your data to be retained indefinitely in the Irish Queer Archive   ☐ 
 

12) Do you…  
a) agree for your data to be retained indefinitely in the IQDA archive 

or a similar research archive         ☐ 

b) agree for your data to be retained indefinitely in the IQDA archive, once anonymized     ☐ 

c) not agree for your data to be retained indefinitely in the IQDA archive, or similar   ☐ 
 

 

I am over the age of 18          ☐ 
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Signed………………………………………………………………………….   Date…………………………………. 

 

 

Participant Name in block capitals ……………………………………………………………………………………………………... 

 

I the undersigned have taken the time to fully explain to the above participant the nature and purpose of this 
study in a manner that they could understand. I have explained the risks involved as well as the possible 
benefits. I have invited them to ask questions on any aspect of the study that concerned them. 

 

Signed……………………………………………………….   Date………………. 

 

Researcher Name in block capitals …………………………………………………………………………………... 

If during your participation in this study you feel the information and guidelines that you were given have been neglected or disregarded in any way, 
or if you are unhappy about the process, please contact the office of research ethics at research.ethics@ucd.ie or + 353 1 716 8767. Please be assured 
that your concerns will be dealt with in a sensitive manner. For your information the Data Controller for this research project is University College 
Dublin, Co. Dublin. The UCD Information Compliance Officer is Debbie Scanlan, who can be contacted at debbie.scanlan@ucd.ie. UCD Data Protection 
policies can be found at http://www.ucd.ie/dataprotection/policy.htm. Two copies to be made: 1 for participant, 1 for PI 

 

mailto:research.ethics@ucd.ie
mailto:debbie.scanlan@ucd.ie
http://www.ucd.ie/dataprotection/policy.htm
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Appendix 9: Interview Schedule 

 

Each interview started by asking for information about the participant to establish their involvement 

in activism. For example: 

1. Would you describe yourself as an activist? 

2. What activism do you do? 

3. How would you describe/define the purpose/motivations of your activism? 

4. How long have you been an activist? 

5. How long have you been a part of the organization? 

6. What is your role in the organization? 

7. What is the purpose of the organization? 

8. How does it feel to be an activist? Has that changed post-marriage equality? 

9. How would you describe the ‘lgbt movement’ in Ireland? 

10. How active were you in the campaign for marriage equality? 

11. How important was achieving marriage equality for you? 

 

The interview then proceeded with questions to explore the project's research aims as informed by 

the academic literature and findings from initial research. As more research was undertaken, the 

questions asked during the interview changed accordingly. Questions were specific to the workings 

of the group to which the participant belongs. The first set of questions was directly related to the 

Marriage Equality campaign. For example: 

 

12. What was your group’s involvement in the marriage equality campaign?  

13. How important was the issue to your group, and why? 

14. Were there any tensions in the group around adopting a position on Marriage Equality? 

15. Did you work on other campaigns alongside marriage equality? 

16. Did some campaigns have to end or be overlooked to focus on ME? 

17. Did you notice the strategies/tactics of your group change during the campaign? 

18. Does the group favour incremental change or transformation? 

 

 

 



  Appendix 9: Interview Schedule 

280 
 

The conversation then moved onto talking about the strategic decisions of the organization after 

marriage equality. For example: 

 

19. Overall, how do you think having ME has altered the political landscape for LGBT/queer 

activists in terms of support and resistance and your relationship with –  

a. The LGBT community? 

b. Other LGBT groups? In your city, across Ireland? 

c. The wider public?  

d. The state? 

e. Other nations? 

20. Have you noticed a change in the way conversations and campaigns are framed? 

21. Has there been any impact on funding? 

22. What do you think the strengths and weaknesses of the NXF are at present? 

 

The interview then moved to discuss each campaign of the groups. The following are general 

example questions, although questions specific to the topic would arise. The campaigns are chosen 

by the group and so should be topics participants are happy to discuss: 

23. What campaigns have you been working on since the marriage equality campaign? 

Are these ‘new’ i.e. addressing issues not campaigned on previously or issues arising from 

ME, or are they ‘old’ i.e. issues coming to the fore that were put on the backburner for ME? 

24. How did you decide on these campaigns? What is the decision-making process of the group? 

25. Does one campaign take priority over others? How do you prioritize campaigns? 

26. Can you describe the focus of this campaign? 

27. Can you outline the aims of the campaign? 

28. What are your expected outcomes? what have the outcomes of the campaign been so far? 

do you predict the campaign will meet its aims? Have there been any unexpected/unwanted 

outcomes? 

29. Can you explain the relevance of this campaign in the Irish context? 

a. Why is this an important issue? 

b. Who does it impact? 

c. How will it impact them? 

30. Does Marriage Equality impact or influence the issue in any way? 

31. What actions have you undertaken so far/do you have planned as part of the campaign? 
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32. What has the reaction/engagement been like for the campaign from the LGBT community, 

other LGBT organizations, the general public etc.? 

33. Has there been any pushback against the campaign? 

 

After each campaign has been discussed, participants were then asked why certain potential 

campaign focuses have not been adopted by the group, but they were not asked to discuss the 

details of any issue the group isn’t actively campaigning on. 

34. What campaigns that you are not currently working on do you think might become 

important in the future? 

35. How far into the future have you planned for? 

36. How long do you see your group being active for?? 

37. What do you think the future impact will be of activism in Ireland? 
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Appendix 10: Blank Field Notes Sheet 
 

 

Participant Observation Notes 
 

Event  

Location  

Organisers  

Date and Duration  

 

Event description 

 
 

Summary of my time at event 

 
 

 

General Observations 

Attendance  

No. of organisers  

Weather  

Surroundings  

Organisation  

Other  

 

Notes on Content of Activism 

 
 

Notes on Practices of Activism 

 
 

Reflections 
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Appendix 11: Coding Sample 

 

Page 281 includes an excerpt of the transcript of my interview with Robbie Lawlor, highlighting a quote 

that appears in chapter 5.3.1. The coding ribbons down the right-side of the that page show how the 

highlighted text was coded as ‘created generation of activists’ within NVIVO. The table below shows 

the code ‘created generation of activisms’ within a section of the codes from round three of my data 

analysis, the theoretical coding. As shown in the table, ‘created generation of activists’ is one of 19 

child nodes under the parent node ‘Momentum/Speeding’, which in turn is one of 4 themes under the 

parent node of ‘Queer Temporalities’. ‘Files’ represents the number of transcripts that includes data 

coded within that node, and ‘References’ is how many separate sections of text were coded within 

that node. 

 

Queer Temporalities Files References 

• Futurity 17 31 

• Momentum/Speeding 32 225 

o Activism is fun 9 11 

o Activist feelings 11 17 

o Activist for life 2 2 

o Anger 2 4 

o Building on lessons from Mar Ref 23 67 

o Coming out during mar ref 1 1 

o Created generation of activists 12 18 

o Fear of opposition 3 3 

o Going on to get married 3 3 

o Growth in LGBT media 11 29 

o More opportunities to be activist 8 10 

o More people using services 1 1 

o Nostalgia for thrill of activism 1 1 

o Opened up new possibilities 14 14 

o Overcome barriers in own life 7 8 

o Part of something bigger than you 2 2 
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o Resolving frustrations from mar ref 2 2 

o Resurgence of direct actions 7 28 

o Still need full equality 1 1 

• Slower/Post-gay 31 375 

• Sexual Progress 31 225 
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Appendix 12: Ethics Approval, Maynooth University 
 

MAYNOOTH UNIVERSITY RESEARCH ETHICS COMMITTEE  
MAYNOOTH UNIVERSITY,  
MAYNOOTH, CO .KILDARE, IRELAND 

 

Dr Carol Barrett  
Secretary to Maynooth University Research Ethics Committee 

 

21 May 2019 

Andrew McCartan Department of Geography Maynooth University 

RE: Application for Ethical Approval for a project entitled:Ireland after marriage equality: 
Examining the politics of LGBT and queer activism in Ireland following the passing of marriage 
equality 

Dear Andrew, 

The Ethics Committee evaluated the above project and we would like to inform you that ethical 
approval has been granted. 

Any deviations from the project details submitted to the ethics committee will require further 
evaluation. This ethical approval will expire on30 June2022. 

Kind Regards, 

 

Dr Carol Barrett  
Secretary,  
Maynooth University Research Ethics Committee 

C.c. Professor Kath Browne, Department of Geography, Maynooth University 

 

 

 

 

 

 

Reference Number  

SRESC-2019-063 
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Appendix 13: Ethics Approval, University College Dublin 
 

From: <exemptions.ethics@ucd.ie> 

Date: Monday 27 January 2020 at 15:53 

To: 'Kath Browne' <kath.browne@ucd.ie> 

Subject: HS-E-20-10-McCartan-Browne Exemption 

 

Dear Kath, 

 

Thank you for notifying the Human Research Ethics Committee – Humanities (HREC-HS) of 

your declaration that you are exempt from a full ethical review.  Should the nature of your 

research change and thereby alter your exempt status you will need to submit an application 

form for full ethical review.   Please note for future correspondence regarding this study and 

its exemption that your Research Ethics Exemption Reference Number (REERN) is: HS-E-20-

10-McCartan-Brown. This exemption from full ethical review is being accepted by the Office 

of Research Ethics on the condition that you observe the following:  

 

• External REC Approval and/or Permission to Access/Recruit Human Participants/or 

their Data: (if applicable) Please be aware that recruitment of participants or data 

collection should not begin until written permissions are secured from external 

organisations/individuals. I note from your application the provision of Ethical 

Approval from NUIM REC. 

• UCD Insurance Requirement: I confirm that the public liability insurance cover is in 

place for this project.   

• Researcher Duty of Care to Participants: please ensure that ethical best practice is 

considered and applied to your research projects.  You should ensure that participants 

are aware of what is happening to them and to their data whether a study is de-

identified or not. All researchers have a duty of care to their participants who have the 

right to be informed, the right to consent to participate and the right to withdraw from 

the study. 

Any additional documentation should be emailed to exemptions.ethics@ucd.ie quoting your 

assigned reference number (provided above) in the subject line of your email. 

Please note that your research does not require a committee review and also note that this 

is an acknowledgment of your declared exemption status.   All Exemptions from Full Review 

are subject to Research Ethics Compliance Review.  You should ensure that your Exemption 

mailto:exemptions.ethics@ucd.ie
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Form is signed by you, your supervisor (if applicable) and your Head of School, and that this 

signed document is retained in your school as part of your record. 

 

Regards, 

Tom 

Tom Seaver 
Office of Research Ethics 
Roebuck Castle 
Belfield 
Dublin 4 
t: 01 716 8767 
w: www.ucd.ie/researchethics  

 

 

http://www.ucd.ie/researchethics
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Appendix 14: UCD Human Research Covid 19 Risk Assessment 
 

1. General Information 

 

Principal Investigator  Andrew McCartan 

Date of Assessment 08 July 2020  

Project Title     LGBT and Queer Activism in Ireland After 
Marriage Equality 

Does this review apply to a new application for 
ethical review or an already approved 
submission.   

☐ new application  

☒ previously approved research  
 
HS-E-20-10-McCartan-Browne 
 

 

2. Describe the task(s) with a potential for face to face interaction between researchers and 

research subjects  

 

Some more interviews may be required for the project. The aim will be to continue arranging 
online interviews, but face-to-face interviews may occur where the participant prefers to meet 
in person. Any face-to-face interview would take place on the UCD campus, in the participant’s 
own office space, or in a public space following government guidelines. 
 

 

3. Identification of Higher Risk Activities   

 

Are the research subjects considered to be a 
vulnerable group, such as children, those 
incapable of giving consent, etc.  

☐ yes                                             ☒ no 
 

 

If ‘yes’ then the Research Ethics Committee consider that this work may not be appropriate at this 
time due to the Covid 19 emergency unless it has been approved by a hospital or similar REC. 
However, applications that are not approved by an external REC may be considered if 
accompanied by a robust risk assessment and justification. Contact UCD’s Office Of Research 
Ethics @ research.ethics@ucd.ie  for further details on the next steps – do not complete and 
submit this form.  

Does the work take place in a clinical setting ☐ yes                                             ☒ no 

If ‘yes’ then the Research Ethics Committee consider that this work may not be appropriate at this 
time due to the Covid 19 emergency unless it has been approved by a hospital or similar REC. 
However, applications that are not approved by an external REC may be considered if 
accompanied by a robust risk assessment and justification. Contact UCD’s Office Of Research 
Ethics @ research.ethics@ucd.ie  for further details on the next steps – do not complete and 
submit this form. 

Does the work involve dealing with persons who 
may be at greater risk of carrying Covid 19, e.g. 

☐ yes                                             ☒ no 

https://www.ucd.ie/researchethics/
mailto:research.ethics@ucd.ie
mailto:research.ethics@ucd.ie
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nursing home occupants (contact sirc@ucd.ie for 
advice on this issue if you are unsure)  

If ‘yes’ then the Research Ethics Committee consider that this work may not be appropriate at this 
time due to the Covid 19 emergency unless it has been approved by a hospital or similar REC. 
However, applications that are not approved by an external REC may be considered if 
accompanied by a robust risk assessment and justification. Contact UCD’s Office Of Research 
Ethics @ research.ethics@ucd.ie  for further details on the next steps – do not complete and 
submit this form. 

Does the work involve dealing with persons who 
may be in a ‘high risk’ or ‘very high risk’ group in 
respect of Covid 19 infections as set out by the 
HSE     

☐ yes                                             ☒ no 

If ‘yes’ then the Research Ethics Committee consider that this work may not be appropriate at this 
time due to the Covid 19 emergency unless it has been approved by a hospital or similar REC. 
However, applications that are not approved by an external REC may be considered if 
accompanied by a robust risk assessment and justification. Contact UCD’s Office Of Research 
Ethics @ research.ethics@ucd.ie  for further details on the next steps – do not complete and 
submit this form. 

 

4. Identification Of Work With Potential For Human to Human Contact 

 

Does the work involve physical contact with a 
research subject    

☐ yes                                             ☒ no 

If ‘yes’ then explain why physical contact with research subjects may be required and what steps 
are taken to minimise the risk from Covid 19 
 

Does the work require researchers to spend more 
than 15 minutes at a distance of less than 2m 
from research subjects or any other persons, i.e. 
close contact  

☒ yes                                             ☐ no 

If ‘yes’ then explain the need for close contact with a research subject or any other person during 
the work and details what steps have been taken to address the Covid 19 risks  
 
There may be close contact in interviews where it is not possible to sit 2m apart and the participant 
is happy to be interviewed in close contact. All care will be taken to avoid this when agreeing the 
interview location with the participant, and interviews will only take place in close contact with 
the consent of the participant. Where close contact is inevitable the mandatory control measures 
as outlined below will be followed. 
 
 

Does the work require researchers to spend more 
than 2hrs at a distance of more than 2m from 
research subjects or any other persons whilst 
occupying the same space, i.e. prolonged contact  

☐ yes                                             ☒ no 

If ‘yes’ then explain the need for prolonged contact with a research subject or any other person 
during the work and details what steps have been taken to address the Covid 19 risks  
 

 

mailto:sirc@ucd.ie
mailto:research.ethics@ucd.ie
https://www2.hse.ie/conditions/coronavirus/people-at-higher-risk.html
mailto:research.ethics@ucd.ie
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5. Risk Control Measures – Identify risk control measures required to eliminate / minimise identified 

potential sources of exposure and allow safe working  

 

Who and how many persons could 
potentially be exposed to Covid 19? i.e. how 
many researchers and subjects are there in 
the research.  

One researcher. Most interviews have 
already taken place online or pre-Covid, 
so subjects are likely to be less than 10. 

 

Mandatory Control Measures  
• The PI to take responsibility for ensuring adherence to Covid 19 control measures 

• All researchers to take personal responsibly for their own safety by adhering to HSE guidance on Covid 
19 at all times  

• The PI will ensure that all researchers and research subjects are informed not to participate in the 
research if they are suffering from the symptoms of Covid 19 or are in a group advised to self-isolate 
under HSE guidance 

• All UCD researchers have been given approval by their Head of School / College Principal to return to 
work via the UCD online application system 

• The size of the physical group to be kept as small as possible  

• All shared equipment to be cleaned between users 

• All persons to have access to hand sanitiser, tissues and where appropriate antiseptic wipes  

• Good hand and respiratory hygiene to be applied at all times  

• Full contact diaries to be kept by researchers 

• PPE to be supplied and used when necessary 

Best Practice Control Measures (tick as appropriate)  
• Research subjects should not be gathered in groups but rather as individuals or pairs ☒ 

• There should be no sharing of any equipment between researchers ☐ 

• There should be no sharing of equipment between research subjects ☐ 

• If utilising the same space for all research ensure that it is well ventilated ☐ 

• If utilising the same space for all research ensure that it is cleaned on a regular basis ☐ 

Hygiene Practices In Place  

☐ No eating or drinking in work area  

☐ Hand washing facilities available 

☐ Hand sanitiser available 

☐ No insertion of objects into mouth    

☐ Do not touch your face with gloved hands 
or if hands not clean    

☐ Avoid shared equipment 

☐ If used shared equipment cleaned 
between each user  
 
Other: ____________________(Give details) 

PPE In Use   

☐ gloves  

☐ face shield 

☐ mouth covering / mask  
 
Other: ____________________(Give details) 

PPE Justification 
Outline why PPE is required  

 
 
 
 
 



Appendix 14: Covid Risk Assessment 

292 
 

Cleaning and disinfection Protocols In Place 
Give details where applicable. Consider 
equipment, working surfaces, etc.  

 
 
 

 

6. Risk Rating  

Risk Rating = Likelihood of Covid 19 infection occurring x Severity of outcome following the 

application of the risk control measures identified above.  

The severity of outcome for a person not in an At Risk group should be taken as Medium 

The severity of outcome for a person in an At Risk group should be taken as High 

 

 

The overall risk must be reduced to an Acceptable or Trivial Risk.  

If the risk is considered to be Moderate contact sirc@ucd.ie for further advice  

The work cannot proceed if the risk is Substantial or Intolerable.  

 

 

Signed by Applicant:   Date:    Position: 

 

_____Andrew McCartan_____  _08/07/2020_____   _PhD Student_____ 

 

 

 
    Severity Of Outcome  

 

 

Likelihood 

Of Covid 

19 

Infection  

 Low Medium High 

Low / 

Unlikely 
Trivial Acceptable Moderate 

Medium / 

There still  

exists some 

concern 

Acceptable Moderate Substantial 

High / Almost 

Certain  
Moderate Substantial Intolerable 

Severity Likelihood Risk Rating 

Medium Low/Unlikely Acceptable 

https://www2.hse.ie/conditions/coronavirus/people-at-higher-risk.html
https://www2.hse.ie/conditions/coronavirus/people-at-higher-risk.html
mailto:sirc@ucd.ie

