‘To Love the little Platoon ’: Edmund Burke's Jacobite Heritage


To be attached to the subdivision, to love the little platoon we belong to in society, is the first principle (the germ as it were) of public affections.  It is the first link in the series by which we proceed towards a love to our country, and to mankind.

Edmund Burke, Reflections on the Revolution in France

It is one of the ironies of eighteenth-century studies that the marginal political figure of Edmund Burke (1730-1797) holds such a central position.
   Most of Burke’s political career was spent in opposition and even when the Whigs enjoyed a brief period in power, he never held a cabinet position.  Moreover, he seemed to consistently support the least successful causes: at the beginning of his political career he advised the British Government to conciliate with the American Revolutionaries and argued for fair trade between Britain and Ireland.  For some fourteen years Burke investigated the colonial crimes of the East India Tea Company, and he was the foremost prosecutor in the impeachment of Warren Hastings, the Governor General of India.  He insisted that ‘I know what I am doing, whether the white people like it or not’, but prosecuting the man who had won India for the British doomed him to public odium.
  Then, when ‘Bliss it was in that dawn to be alive’ he led the charge in denouncing the Revolution which proclaimed Equality, Freedom and Brotherhood to the world.  However, Burke remains the focus of academic attention and one of the primary reasons why so many monographs and biographies continue to be written on him is that the potency of his speeches still arrests the emotions and attracts the intellect.

Burke's speeches are wonderfully composed, but they are also deemed to be strange and curious, not only without precedent in British literature but also having a prophetic, prescient quality in describing events and realities which only later came to pass.  Contemporary opinions on his speeches also register a recognition of the strangeness of his compositions.  He is credited with being one of the foremost orators in the history of the British Parliament, and yet, according to his first biographer, Bisset, ‘the uncommon genius and eloquence of Burke’ was often treated most disrespectfully by the members of the House of Commons who expressed loud disdain for what Bisset admits were his ‘most violent expressions’ in his crusading speeches against the East India Company.  Matthew Arnold complains of his ‘Asiatic style....barbarously rich and overloaded’ and Sir Philip Magnus explains that Burke’s Irishness allowed for an added impetus to the hooting and jeering which accompanied many of his speeches towards the end of his career: ‘Burke spoke always with a pronounced brogue, which helped to emphasise his strangeness, and his gestures when he was on his feet were ungainly.’

In his annotated bibliography of works on Burke, Conor Cruise O’Brien gives an example of one of the more gratuitously offensive depictions of the Irish Burke which were common currency until the publication of his correspondence, and echoes of which still survive today: ‘If we regard his social origins, we can only classify as an Irish adventurer the great Edmund Burke, the theorist and the high priest of snobbery.’
  There are many examples, even in his own lifetime, where he is depicted as the eighteenth-century theatrical stereotype: the Irishman-on-the-make.  The successful tagging of him as an ‘Irish Adventurer’ by those who wished to belittle or dismiss his achievements has perhaps led to the situation where many academics who found much to value in him chose to ignore his Irish nationality.  

This troublesome Irish dimension of Burke which Magnus says accentuated his ‘strangeness’ has only recently been used to provide a perspective on the apparent contradictions of his life and work. Cruise O’Brien reads his speeches on America, India and France to show how his private preoccupation with Ireland ghosts those great public crusades, particularly his campaign to impeach Hastings. Seamus Deane argues that Burke’s Reflections on the Revolution in France is a ‘foundational text’ in the canon of Anglo-Irish literature and can be read as ‘generating the possibility’ for a narrative of that great body of work which is Irish writing in English.
 Most recently, Luke Gibbons shows how Burke’s early aesthetic writings which are concerned with the dynamics of violence, sympathy and pain, haunt the speeches of his political career.
 Gibbons demonstrates that Burke’s career is preoccupied with political terror, a terror of a kind witnessed by Burke first hand in the persecution of his extended family and other Irish Catholics by that ‘Junto of Jobbers ....this new Idea of Protestant  ascendancy.’
 W.J. McCormack illustrates how  Burke, claimed by Yeats to be one of the Protestant ascendancy, was in fact scathing of the self-styled Ascendancy. 
 While the Reflections gained international currency and Burke was publicly engaged in his crusade against the French Revolution, his letters to his son Richard and to Hercules Langrishe show him to be also committed to the liberation of the Irish Catholics from the oppressive rule of the Protestant interest, a commitment that complicates any simple depiction of him as a reactionary conservative. 
 The result of reading Burke’s politics as those of a ‘crypto-catholic’ Irishman and reading his Reflections within the context of the Irish literary tradition is that he no longer is an ‘ungainly’, strange, confusing or confused British statesman, nor an Irish adventurer replete with violent oratory, but he is clearly a brilliant and unique eighteenth-century Irish orator, a product of his Gaelic Jacobite upbringing and his Patriotic Irish education at Trinity College Dublin.  An investigation of Burke’s ‘social origins’, provides a backdrop that brings his political performance into sharp relief.  

Burke’s maternal family, the Nagles, was one of the greatest surviving Catholic families in eighteenth-century Ireland, having managed to escape the confiscation of property after the fall of the Stuarts at the Battle of the Boyne.  Four branches of Nagles were settled in the Blackwater Valley of North Cork, an area still known as ‘Nagle Country’, and the leadership of the region’s Gaelic Catholic interest remained in their hands for the first half of the eighteenth century.  The survival, indeed the prosperity of minor Catholic families in the area, such as the Hennessys, depended on the security of the Nagles, who leased land to them on advantageous terms. The security of this Catholic enclave was strengthened by marriages to the Tipperary Catholic gentry.  There was no other region in Munster or Leinster that had a comparable network of Catholic and nominally apostate, crypto-Catholic landowners.  The affluent Catholic landowners of Galway are the only other group anywhere in Ireland to succeed in protecting the old Gaelic Catholic landed class under the restrictions of the Penal Laws and the encroachment of increasingly thriving middle class interests.  In the 1750s the Nagles married into this affluent Galway society and into the Catholic gentry of the Pale, achieving a position of influence and connection unequaled by any other Catholic family in Ireland.
  
Paradoxically, the Nagles were surrounded by the largest Protestant gentry presence in the country.  Breandán Ó Buachalla aptly describes the extended Nagle stronghold in the Blackwater as ‘an island of Catholic hegemony in a sea of Protestant ascendancy.’
  The heart of the Blackwater Valley is about six miles from Mallow, which was a large centre of English settlement in the eighteenth century, with sporting attractions and spa waters which drew many visitors.  Within five miles of Mallow there were some fifty seats, including the large estates of the Brodericks and the Kings.  Perhaps inevitably, the Nagles attracted the wrath of the ruling Protestants of the area and the bitter sectarian politics of Cork, which flared in the 1730s, 1750s and 1760s, were focused on the Nagles and their dependents.  Joseph Nagle, who had been a lawyer before the 1704 proscription on Catholics entering the profession, was most astute in defending and maintaining both the local hegemony of the Nagle family and even in making interventions on behalf of the landed Catholic interest on a national scale.  Burke’s kinswoman, Nano Nagle, founder of the teaching order of Presentation Nuns, (in flagrant disregard of the Penal Laws), wrote that her uncle Joseph was: ‘the most disliked by the Protestants of any Catholic in the kingdom.’

Conversion to the Protestant religion and subsequent ‘discoveries’ by these converts of land illegally held by Catholics, became a routine part of conveyancing in eighteenth-century Ireland.  It was in this context, Basil O’Connell argues, that Burke’s father conformed to the state church in 1722, when he was named executor to the estates of two uncles, and because his father had converted before his sons were born, the young Burkes were considered Protestant.  His mother remained a Catholic and, as was the custom at the time, his sister, Juliana, followed her mother’s religion.
  Kevin Whelan argues that these ‘conversions’ strengthened rather than weakened the Catholic position: prominent converts such as Anthony Malone, Lucius O’Brien and John Hely-Hutchinson could express their sympathy for Catholics in Parliament, and Edmund Burke must be understood in this tradition.
 

F.P. Lock argues against thinking of Richard Burke as a convert but his arguments are not convincing. He claims that: ‘At some point in Burke’s public career, his enemies would have discovered [his father’s conversion]. Instead of relying on gossip and innuendo about his Catholic background, they would gleefully have trumpeted such an authenticated matter of record’.
 Burke’s enemies did not need to authenticate Burke’s Catholicism, they did not seek out proof of his parents’ religion, the gossip and innuendo were lively enough to do sufficient damage to his status and credibility. According to Lock the strongest evidence for discounting Richard Burke’s conversion comes from a statement by one Burke’s oldest friends, the Quaker Richard Shackleton, who describes Burke’s father as ‘a protestant… more concerned to promote his Children’s Interest in the world, than to trouble himself about controverted points of Religion; therefore brought his Sons up in the Profession of that which he thought the most publick road to preferment, the religion of the Country established by Law.’ Lock’s assertion that: ‘From such a scrupulous witness, Shackleton’s statement that “Richard was a protestant” must mean that he was born and brought up as one.’
 Surely Shackleton’s description of Burke’s father describes more the pragmatic mentality of a convert faced with Penal Laws curtailing a myriad of opportunities: one who is untroubled by ‘controverted points of Religion’ and who ‘therefore  brought his Sons up in the Profession of that which he thought the most publick road to preferment.’   

Whatever about his father, Burke’s association with Catholic Ireland ran deep: O'Connell argues that it is likely that he was born in his uncle James’ house in the Nagle country at Shanballymore, in the townland of Ballywalter.  James Nagle was married to a cousin of Burke’s father.
  When he was six the young Edmund went to live in the house where his mother grew up with the family of his uncle Patrick Nagle. The house in Shanballyduff was in the parish of Monanimy, near the village of Killavullen in the townland of Ballymacmoy, in the last region of Co. Cork in which a group of comfortable, propertied Catholics survived in the eighteenth century.  He lived with his uncle until he was eleven, and, in one of those rare personal letters that have survived, remembered him with affection and respect:


One of the very best men, I believe, that ever lived, of the clearest 


integrity, the most genuine principles of religion and virtue, the most 


cordial good-nature and benevolence that I ever knew or, I think, ever 


shall know.....for all the men I have seen in any situation I really think 
he is the person I should wish myself, or anyone I dearly loved, the 
most to resemble.

Burke attended a hedge-school (an unlicensed academy that provided education for Gaelic Catholics in contravention of the Penal Laws) in Monanimy in the ruins of the great Nagle castle, where Edmund Spenser’s son, Sylvanus, once married Eileen Nagle, one of the seven daughters of Burke’s great-grandfather, David Nagle.
 The hedge-school master was a Mr O’Halloran: Richard Hennessy, a year older than Edmund and later to establish the renowned Cognac house, was a classmate.  Further instruction seems to have been supplied by the Jacobite poet and Liam Inglis/English, who was the hedge-school master at nearby Castletownroche before he became an Augustinian friar in Cork city.

The Nagle house at Ballyduff is still standing, situated high on a recessed slope of the Nagle Mountains.  It is a typical seventeenth-century Gaelic style building: two storeys high, enclosing a cobbled courtyard, or Bawn, on three sides, with large buttresses and just a few narrow windows.
  It is likely that Burke’s own marriage came about through his association with the Blackwater Valley.  He spent his early twenties based in England and did not complete his studies at the Middle Temple but spent about five years leading a dissolute life in the disreputable company of William Burke.  William Burke was no immediate blood relation of Edmund’s, though they both claimed they were kinsmen and they shared a common purse and home all their lives.  Following a severe physical and psychological breakdown, Burke recovered at the home of Dr Nugent, an Irish Catholic physician, and subsequently married his daughter, Jane, in 1757.  A few years later, Dr Nugent’s son, John, married cousin Garret’s daughter, Lucinda. Nagles and Nugents had been connected through marriage at least since the seventeenth century, when James Nagle of Annakissy married Honora Nugent of Aghanagh.
   

The Nagles’ Jacobite credentials were impeccable; Richard Nagle, head of the family in the 1680s, was advisor to King James in the War of the Two Kings; James had stayed at the Nagle castle while on his way to Dublin.  (Burke could see the tops of the towers of this great Nagle house from the hedge-school at Monanimy.)  Richard Nagle became the attorney general for the Jacobite government in Ireland, Speaker of the House in the Jacobite Parliament, and reputed author in 1689 of the famous act that sought to return to the original owners the lands confiscated and settled in the seventeenth century plantations.  He followed James to France where he was Chief Secretary for Ireland at the court in St. Germain.
 

There is evidence that the Burke’s paternal forebears were also at the centre of national political movements and were also supporters of the Stuarts.  Burke’s first biographer, Dr Robert Bisset quotes Burke’s executor, French Laurence, as relating that Burke’s ancestor’s substantial estate in Limerick was confiscated during the Cromwellian period.
 Another early biographer, Sir James Prior, also repeats the story about the confiscation of a large estate and states that Burke’s great-grandfather, John Burke, was Mayor of Limerick in 1646.
  John Burke tried to garner support for Ormonde's attempt to make an alliance between the Gaelic forces inspired by Owen Roe O’Neill and the Old-English Royalists who supported the Stuarts.  He followed Ormonde in believing that such an alliance was the only combination capable of overthrowing Cromwell and his Parliamentary Army.  Mayor Burke read a proclamation from the Lord Lieutenant announcing friendship and toleration for Irish Catholics in the hope of rallying them to support King James.  The Limerick citizens who supported O’Neill rose in fury at the suggestion of an alliance; they tore up the cobble stones and flung them at the city magistrates; the ensuing riot is still remembered in Limerick as ‘Stony Thursday’.

Burke’s own father, Richard, is reported to have lived just over the county line in Bruff, Co.  Limerick, though his marriage licence bond described him as ‘of Shanballyduff’, though this might imply a residency rather than birthplace.
  He represented James Cotter, the son of the Jacobite commander, Sir James Cotter, at his trial.
  L.M. Cullen describes Cotter's trial and subsequent hanging in 1720 as ‘easily the most traumatic political event of the first half of the century in Ireland, having no parallel in the rest of Ireland.’
  It is likely that Richard Burke got the task of providing counsel to Cotter through the connection of his wife’s family to Cotter.  Besides being a neighbour of the Nagles in the Blackwater Valley, Cotter was married to a sister of Garrett Nagle’s wife; Garrett Nagle being brother to that ‘most disliked’ attorney Joseph Nagle. Lock states that: ‘In 1719… a wave of anti-Jacobite hysteria had been prompted by a threatened invasion of England to restore the Pretender. To have worked for Cotter at such a time implies a degree of personal commitment to, or at least sympathy for, the Jacobite cause.’
 Lock warns that we cannot be certain that the Richard Burke who was Cotter’s agent was Edmund’s father, but Gibbons has recently produced evidence of a notice in the Corke Journal of 30 May 1757 which shows Burke’s father dealing with the estate of the recently deceased Joseph Nagle, thus definitively linking Burke’s father to the Cotter circle.
 After Cotter’s execution the Nagles and their dependents came under enormous pressure from the politicised Protestants of North Cork: Joseph had to battle with the Penal laws to retain his estates and alleged Jacobite conspiracies were again used to terrorise the Nagles and Hennessys in 1731-2 and 1733.

Cullen states that it was the haunting memory of the trial and execution of Cotter, recollected by both Protestants and Catholics, that was ‘the spark which set alight the sectarian tensions in Munster in the early 1760s.’
 Cullen provides fascinating detail of Edmund Burke’s crucial work on behalf of his relatives and other Munster Gaelic Catholics who were being prosecuted as Whiteboys in the 1760s.
  Burke’s political maneuvering and legal intervention was too late to save his distant relatives, Fr Nicholas Sheehy and Edmund Sheehy, from being hanged but he managed to save many other lives.
 Whelan finds it remarkable that political involvement of the old Gaelic and Anglo-Norman families such as the Nagles and Burkes can be traced, almost as an inheritance, through so many movements: from Jacobite to Catholic Committee to the United Irishmen, to the O’Connell and the Tithe agitations and on to the Young Irelanders.
  In the words of Roy Foster: ‘Family alliances from the early eighteenth century often provide the subtext to political associations in later generations.’
  We can see Edmund and his own son Richard, who worked on behalf of the Catholic Committee, continuing this family tradition of political involvement. 
  

Whelan describes how the old Catholic gentry families such as the Nagles ‘enjoyed immense social prestige, especially in areas distant from Dublin, where the tendency persisted to regard personal and territorial claims as more legitimate than impersonal state ones.’
  According to Foster, ‘deference was as influential as dependence,’ and ‘geography, tradition, kinship, [and] gratitude’ were instrumental in establishing and maintaining gentry status and power in eighteenth-century Ireland.
  Burke’s own correspondence reveals his deferential attitude to the Catholic nobleman, Lord Kenmare, owner of a vast estate in Kerry, in his efforts to secure the social and political position of the Nagles.  He is constantly recommending his Nagle cousins to the protection of Lord Kenmare and thanking him for favours shown to the Nagles.   

While Burke lived in North Cork the Nagles performed their role as Gaelic gentry, sponsoring music and poetry, dispensing profuse hospitality, and patronising popular sports such as hunting, horse-racing, hurling and cock-fighting.  In the 1760s the last great Irish language poet of eighteenth century Ireland, Eoghan Rua Ó Suilleabháin, was tutor to the Annakissy Nagles.  When Charles Fox visited Burke’s cousin Garret at his lodge in Killarney in 1777, Burke teased Garret: ‘You are now become a man of the Lough; and must be admitted to be the true Garroit Iarla, who is come at last.’ The reference is to Garrett Fitzgerald, 3rd Earl of Desmond who according to legend was sleeping beneath Lough Gur and would one day rise.  Burke was delighted when Fox reported that ‘the old spirit and character of the country is fully kept up which rejoices me beyond measure.’
  He was eager to assure Garret that Fox was one of the first men in England and even if he did not think much of Fox on first meeting him, he was sure he would like him very much on further acquaintance.  Burke's assurances to this member of the obscure Gaelic Munster Catholic gentry might appear remarkable but it must be remembered that the Nagles were very conscious of their own aristocratic heritage and were also more accustomed to looking towards France rather than England for aristocratic counterparts.

A month previously, in another letter to Garret, which had been concerned mainly with farming matters, Burke expressed his grief ‘that the old stock [of the Gaelic gentry] is wearing out.  God send that their successors may be better.’ He assures Garret ‘that nothing can do you all so much good, as keeping up your old union and intercourse, and considering yourselves as one family.  This is the old burthen of my song.  It will answer infallibly, at one time, or in one way or other.’
  As the eighteenth century progressed, the status of the Gaelic gentry was increasingly undermined by middlemen and mercantile interests, and they slowly withdrew from their role as patrons of Gaelic culture.  Burke was acutely aware of this phenomenon, and in a letter to his son Richard in 1792, he warns him that the Blackwater Nagles who are still alive ‘and not quite ruined there,’ must not ‘show [him] any honours, in the way, which in old times was not unusual with them, but which since are passed away.’
  He is fearful that the ‘mischievous’ newspapers would pick up on the traditional Gaelic celebrations which might be occasioned by Richard’s visit to the area.  Being so clearly associated with such old-style neo-Jacobite Catholics could unsettle the young man’s position as secretary for the Catholic Committee in delicate negotiations on repeal of the Penal Laws.  This particular letter to Richard is full of his memories of past oppression and Protestant conspiracies.  He urges Richard to collect more evidence for discrediting the Protestant version of that ‘pretended Massacre in 1641’ and to inquire (discreetly, of course) into the ‘shameful rage in Munster’ in the 1760s. He asks Richard to give money to two daughters of his beloved uncle, Patrick Nagle, ‘without any other reference to me, than that you know how much I loved them.’ He tells Richard that: 


I have long been uneasy in my Mind when I consider the early 


obligations, strong as debts, and stronger than some Debts, to some of 


my own family - now advanced in Life, and fallen, I believe, into Great 


Penury.  Mrs. Crotty is daughter of Patrick Nagle, to whom (the father) I 


cannot now tell you all I owe; she has had me a child in her arms.  

The cryptic phrase ‘I cannot now tell you all I owe’, points to Burke’s secret debt to the once vibrant outpost of the Catholic gentry.

In tandem with the demise of the old-style Catholic gentry class which was gradually submerged during the long eighteenth century by the interests of middlemen farmers and the developing mercantile sector, Irish and the closely related Scots Gaelic also declined as the languages spoken by the vast majority in Ireland and Scotland.  However, in 1726, just three years before Burke was born, there were at least twenty-six Irish language scholars and composers working in Dublin, the most Anglicised part of Ireland.
  In the Munster province of his boyhood and the western province of Connaught where his sister settled, Irish remained the dominant language throughout the eighteenth century.  In 1731, two-thirds of the entire population used Irish as their first language and two years after he died, in 1799, about half spoke Irish for everyday use and conversation.
  Over ninety percent of the population still spoke Irish in North Cork as late as 1781.
   Even by the end of the century, Irish was still the predominant language in that region.  In his book, Travels in Ireland, Edward Wakefield says that in 1812 ‘The Irish was so much spoken by the common people of Cork city and its neighbourhood, that an Englishman was apt to forget where he was; and to consider himself in a foreign city.’  In his memoir, Mo Scéal Féin, Fr O’Leary says that when he was curate in Bweeng, in the Ballyhouras, in 1868, Irish was still the spoken language of most of his parishioners and of the majority of the people in the townlands along the Blackwater.  Even in the early twentieth century, in 1906, when a Gaelic League organiser visited the Mallow area he found that Irish had lingered on with a few of the older generation in remote places.

According to Bisset, Burke was still fluent in Irish after many years of living in England.  Bisset describes Burke’s visit to the Scottish Highlands in 1785 and says that near Inverary Burke and his companion, William Windham, met with a local celebrity, Dr McIntyre: ‘Burke who understood the Gaelic, spoke to Dr McIntyre in that tongue.  He was answered in Erse; and they understood each other in many instances, from the similarity of these two dialects of the ancient Celtic.’
  R.B. McDowell speculates that Burke knew Irish but can’t come to any definitive statement as to his fluency.
 However, Burke’s library provides us with the most direct evidence of his preoccupation with the Irish language: he had a copy of The Catechism in Irish and English published in Paris in 1742, Tracts relative to the Celtic Language by Cleland, and the Irish-English, English-Irish Dictionary published in Paris in 1768 (which was the work of Conor Begley and Hugh Mac Curtin).  This dictionary is one of the very few books in which he made annotations.  Burke collected Irish manuscripts and did much to encourage the use of Irish language sources in the writing of Irish history.  He arranged that Charles O’Conor of Belangare (the model for Lady Morgan’s ‘Prince of Coolavin’ in The Wild Irish Girl) was granted access to Trinity College’s library, he encouraged Vallency to publish Irish annals in the original and with translations, and he persuaded Sebright to donate the Irish manuscripts which he had bought from Lhuyd to the library at Trinity College.  These invaluable texts became the basis of Trinity College's Irish manuscript collection.
 

While at Trinity, Burke admitted to Dick Shackleton that he was gripped by a ‘furor historicus’ and for the rest of his life he maintained a keen interest in Irish history and historiography.  His library contained all the Irish histories written by those who supported the Gaelic cause, including O’Halloran, Vallency, Curry, and O’Flaherty.  He had Campbell’s Ecclesiastical and Literary History of Ireland, a copy of Lhuyd's Archaelogia Britannica, and Histoire Monastigue d’Irelande published in Paris in 1690, as well as many other publications and manuscripts which were of direct Irish historical and topographical interest, including Beaufort’s 1792 Memoir of a Map of Ireland with handwritten annotatations by Burke.
  He had a number of famous Jacobite trails in his collection including the trail of Oliver Plunkett but it was the rebellion of the Irish Jacobites in 1641 was the prime focus of Burke’s historical interest.  He was adamant that the insurrection of 1641 was not a rebellion against government but was a display of loyalty to the Royal House of Stuart who were the rightful Kings of England but who had been temporarily deposed by the disloyal Puritans.  Bisset gives a long and entertaining account of Burke’s quarrel with Hume on this matter.  Bisset is unsympathetic to Burke’s position: ‘The genius, wisdom and learning of Burke did not prevent him from entertaining some opinions totally unfounded...He most strenuously denied the Irish massacre.’ In arguing with Hume, Burke affirmed that on the banks of the Shannon, thousands of Irish people had witnessed the ghosts of numbers of Catholics who had been killed and thrown into the river.  Bisset reports that Burke could not speak on ‘the Irish massacre’ without being ‘transported into a rage.’

The Catholic, Gaelic, Royalist gentry world of Burke’s youth in North Cork was a vibrant culture of oral performance and scribal activity. Elsewhere I have examined at length this Gaelic cultural substratum to Burke’s political positions and the style of his political interventions, making comparisons between eighteenth-century Cork and Kerry Irish compositions and some of his famous speeches to demonstrate how he shares in their political assumptions and stylistic traditions.
  Burke’s political career has been characterised as a long defence of traditional societies.  He argued for conciliation with the Americans because Britain had broken the long established contract with the colonists.  India, according to Burke, had a culture more ancient and venerable than anything in Britain and should be honoured as such, and he deplored the French revolutionists who were destroying their inheritance for the sake of ideals.  In seeing Edmund Burke among the faded remnants of Catholic, Gaelic, Royalist gentry stock, we can see the motivation for his political career which was fuelled by a desire to protect the riches of traditional culture and societies from the arrogance of greed and from persecution based on a hatred fuelled by myths, savage caricatures and colonial stereotypes.  
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